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Decolonizing Feminism: the NGO-ization Paradigm between
the Global Circuits of Neoliberal Power and the Politics
of Location. The Case of Romania

Abstract

While the NGO-ization paradigm helped explain the institutionalization,
professionalization, and bureaucratization of feminist movements around
the world, from the late 80s and early 90s on, by focusing on the most visi-
ble actors, it often concealed the multiplicity of feminisms and their inter-
nal heterogeneity. By looking at the institutionalization of feminism in Ro-
mania through decolonial lenses, this essay aims to understand some of
the transnational processes that have been overlooked or curtailed within
the NGO-ization literature, the mechanisms through which certain forms
of feminist knowledge and practice became hegemonic and institutional-
ized, and some of their consequences. The essay argues that the travelling
and crossings, initiated by those excluded through these processes and
who inhabit liminal, in-between spaces, contributed to making visible
multiple worlds of sense towards a pluralist feminism, opening the pos-
sibility to build deep coalitions by engaging in complex communication.

Introduction

fter feminist activists gained access to politics through official channels,

scholars argued that there was a shift in movements’ organization and

tactics, from horizontal autonomous collectives engaging in disruptive
actions to professional NGOs advancing the movement’s goals through lobby
and advocacy. The emergence of a global gender equality regime, under the
influence of supranational institutions, supported the consolidation of state
feminism as a new mode of governance based on the alliance between gender
policy agencies and feminist movement activists. Due to demanding account-
ability mechanisms, the financial costs to build up professional organizations
to become stable dialogue partners of the state or international organizations
entailed donor dependency and increased bureaucratization. These transfor-
mations have been theoretically discussed and empirically analysed under the
NGO-ization paradigm. As a process, NGO-ization has been negatively evalu-
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ated as entailing depoliticization, demobilization, and co-optation of feminist
movements. Although NGO-ization as a process has been identified in differ-
ent parts of the world, as part of global neoliberal governance, in the European
semi-periphery, it was associated with transition and sometimes EU accession
and, in the Global South, with development and structural adjustment pro-
grammes. In Eastern Europe, scholars claimed that social movements under-
went an early institutionalization within the democratization process and un-
der the influence of funds available to NGOs (Della Porta and Diani 2006, 246).

A polarized scholarly debate emerged, with normative conceptualiza-
tions of NGOs, between the neoliberal imperial evil and the savers of human-
ity (Grewal in Roy 2017). While the NGO-ization theory helped explain the
widespread adoption of the NGO as the common organizational form within
feminist movements or the latter’s institutionalization, professionalization,
and bureaucratisation, by focusing on the most visible actors, it often equated
feminist movements with NGOs for equality between men and women. This
concealed the multiplicity of actors and feminisms and their internal hetero-
geneity, who sometimes co-exist at ease, sometimes in tension, at times col-
laborating through coalitions, at others pursuing disjoint strategies. Further-
more, enclosed in the post-Cold War hegemonic discourse, the NGO-ization
paradigm discarded the contributions of left-wing and state-socialist wom-
en’s organizations acting internationally to the institutionalization of a trans-
national feminism and gender equality regime. In post-socialist countries,
this overlapped with the anti-communist backlash in public discourses, en-
hancing the view of progressive neoliberalism (Fraser 2016) as the only op-
tion. In this context, I argue that a decolonial analytic helps rectify the existing
knowledge about the last decades’ transformations of feminist movements,
concerning their institutionalization and NGO-ization, by acknowledging
and understanding some transnational processes that have been overlooked
or curtailed within the NGO-ization literature and the mechanisms through
which it has been possible to do so. By investigating the institutionalization
of feminism in Romania - an empirical case study, this paper seeks to disen-
tangle the processes through which certain forms of feminist knowledge and
practice became hegemonic and institutionalized. What role did the imperi-
al and colonial differences play in shaping feminism in Romania after 1989?
What were the bases for the constitution of a hegemonic feminist subject
rendered universal? What were the gendered consequences, tensions, exclu-
sions, and resistances of this process? What challenges did this pose in terms
of coalitional politics? How can they be overcome?

In what follows, after providing a brief overview of the NGO-ization nar-
rative, I will explain how decolonial theories can help to fill in some gaps in
the feminist movement literature. Subsequently, [ will analyse the institution-
alization of feminism in Romania and the development of a “catching-up” with
modernity and the lost feminist wave narrative that paved the way for the
consolidation of liberal feminism as the mainstream form. Further on, I will
explore what was overlooked through the constitution of a hegemonic form
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of feminism. Lastly, I will investigate the processes of travelling and crossings
between different actors, feminisms, and across movements and the way they
contributed to shattering the hegemony of universalist forms of feminism,
paving the way towards deep coalitions.

How can a decolonial feminist perspective help?

Decolonial theories question the global hegemonic model of knowledge
based on the European historical experience (Escobar 2007, 218), allowing to
bring forward illegitimate knowledge by delinking from racist epistemology,
locating theory in the geopolitics and body-politics of knowledge (Tlostanova
2010, 35; Mignolo and Tlostanova 2009). While its development was most of-
ten linked with Latin American scholars, decolonial theories were embraced
by other academics at the (semi)-periphery as a response to the violence of
the imperial/territorial epistemology and the rhetoric of salvation and to the
colonial and imperial differences that imposed hegemonic discourses on peo-
ple classified as inferior, whose knowledge was rejected (Tlostanova 2010,
26). Accordingly, contributions from Eastern European (Tichindeleanu 2010;
Boatca 2010) and decolonial feminist scholars (Lugones 2007; Marcos 2006;
Schiwy 2007) allowed us to move beyond the totalizing frameworks that char-
acterized foundational decolonial authors (Karkov and Valiavicharska 2018).

A decolonial perspective on the institutionalization of feminism in Ro-
mania aims to de-link from the post-Cold War hegemonic discourse that ar-
ticulated a symbiotic relationship between free-market capitalism and liberal
democracy, channeling the public reflection in terms of transition, democrati-
zation, and the build-up of civil society. This imaginary allowed post-socialist
states to be included in the linear history paradigms and epistemes and “catch
up” with the progress towards modernity - interrupted by state-socialist re-
gimes, marked as a history’s deviance. The consolidation of such an imagi-
nary is related to the external imperial difference established by the West,
vis-a-vis Eastern Europe - as an aspirant and mere reproducer of Europe’s
modernity’s stages (Boatca 2015, 136-137) and the internal colonial differ-
ence, established within the nation states, by Romania, vis-a-vis the internal
Other, the Romani people.

The interplay between the post-Cold War hegemonic discourse and the
imperial and colonial difference had atleast two consequences in terms of dis-
cursive opportunities in Romania: (1) the constitution of an anti-communist
backlash (Ban 2015) and the discursive privatization of social restructuring
and displacement (Hemment 2014: 139) that depoliticized the economic and
(2) the attribution - through (institutionalized) racism, of the socio-econom-
ic disadvantages to the Roma minority, further depoliticizing the economic
aspects their oppression (Vincze 2016). These shaped the conditions for the
kind of feminism that became institutionalized after 1989.

Catching up with modernity reverberated in catching up with the “lost”
feminist wave - the second wave in Europe, “interrupted” by the state-so-
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cialist regime. Facilitated by the Cold War legacy, the international feminist
contributions from the European East, the newly independent states of Asia
and Africa, after World War II until the fall of the state socialist regimes, were
boxed as highly politicized - meaning communist, instrumentalizing wom-
en’s issues to serve the Communist Party (Popa 2009), opposed to the pre-
sumed political neutrality of their western counterparts and discarded in
the literature (De Haan 2010). Similarly, Romanian historiography ignores,
for example, that the proposal made to the UN Commission on the Status of
Women to organize a WCW came from a delegate from state-socialist Ro-
mania (Fraser 1987, 17) and described the state-socialist period as lacking
feminism.

These historical omissions inform about the mechanisms through which
the Western feminist subject was rendered universal, but also for the sub-
jects who were excluded and the historical experiences that were erased or
rendered invisible (Verges 2017; De Haan 2010). De-centering from the he-
gemonic history and knowledge, decolonial feminist scholars challenged the
universality of the white feminist subject based on a presumed commonality
of women'’s experiences. They showed how the production of race is integral
to the production of gender - the gender system being racially differentiated
(Lugones 2010, 748). As the Western heterosexist dimorphous gender con-
struction only applied to humans, and since the colonized and the enslaved
peoples were denied humanity, they were also denied gender (Lugones
2010). Analysing gender as a principle of organization of societies is not the
object of this paper, but rather understanding how this conception of gender
brought by the modern/colonial capitalist system - the coloniality of gender,
made gender a sign of belonging to humanity, echoing Sojourner Truth’s 1851
speech - “Ain’t | a woman?”, at Women'’s Rights Convention in Akron, Ohio.
What one could take from Lugones’ claim that “gender is irrevocably white,
European, and modern” (2020, 45) is not the denial of gender as an organis-
ing principle of societies' but a focus on the exclusions and erasures based on
which it was built.

The centuries of Romani slavery and the Romani Holocaust - Porajmos,
their absence from the history and collective memory reinforce the process-
es of universalization and homogenization within nation-states, along with
today’s marginalization through racialization processes that associate “the
Romani with the “East-European poverty” and patriarchal ideologies (Vincze
2019) and the perpetuation of stereotypes that exoticize and dehumanize
them (Costache 2019). As Vincze (2019, 128) argued, today’s racism against
the Roma “has the role to protect an authentic Europe from the ‘invasion’
of poor populations, symbols of primitivism, from second-hand Europe”. As
a gendered phenomenon, racism manifested and still does today through
forced sterilization and hate speech inciting it (Gheorghe 2019).

! Lugones argues that gender as an organising principle of societies should be investigated
rather than taken for granted in research.
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Lastly, decolonial feminism moves beyond critiquing unitary homoge-
nous feminism that consolidated the white middle-class woman subject. It
gives some keys to understanding how people have been constructed as sep-
arate and argues that engaging in coalitional crossings might foster new resis-
tant practices, echoing Johnson Reagon’s (1983) imperative of coalitions as a
question of survival of those at the margins. Against an abstract unitary self
and cohesive feminist movement, Western and white, decolonial feminism re-
veals multiplicities and erasures, not fragmentation, arguing for pluriversal-
ity - not additive, but conflictual, posing contested narratives and imagining
new liberatory paths, epistemologically and in practice, through deep coali-
tions. Liberation can be radically imagined from the fractured locus (multiple
and contradictory) outside the hegemonic single world of sense that conceals
the others (Alcoff 2020, 208).

Decolonial feminism opens the possibility to imagine different worlds
from the fractured locus of coloniality® by cultivating sensibilities, imaginar-
ies, and desires that would reveal multiple worlds of sense, not in the additive
logic of sharing - making space within the single hegemonic framework, but
conflictual pluralities, outside the dominant worlds of sense. Its liberatory
prospect is to be found in the shift from the harmful effects of the modern/
colonial capitalist system to potentialities nurtured through decolonial imag-
inaries that change the way liberation can be defined (Alcoff 2020, 208).
Working against homogenizing tendencies and universalisms by giving up
the quest for grand narratives, decolonial feminism argues that deep coali-
tions among those excluded from the mainstream power and status can be
achieved by crossing to other worlds and engaging in complex communica-
tion with Others with responsibility and humility.

Engaging in crossings and complex communication does not guarantee
the success of creating deep coalitions, as they are difficult practices that
might involve painful confrontations, rejections, losses and discomfort (Ro-
shanravan 2020), sadness, and anger when acknowledging the difficulties
of working across oppressions as “we are separate in difficult-to-overcome
ways” (Lugones 2003, 115), but it contains the possibility. The unwillingness
to give up and the motivation to engage with others to explore non-dominant
differences stems from “the possibility for the broken or betrayed relation to
transforming into a loving connection that motivates the tremendous efforts
to resist coloniality’s ingrained epistemological habits that erase or distort
that which exceeds dominant cultural logics” (Roshanravan 2020, 130).

The institutionalisation of feminism in Romania

In post-socialist Romania, the institutionalization of feminism was relat-
ed to three developments. First, the build-up of an institutional architecture
for gender equality and non-discrimination was linked to Romania’s acces-

2 The fractured locus of coloniality is not a singular place but a multiple locus.
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sion to the European Union (EU) in 20073 Non-discrimination, domestic vi-
olence, and gender equality laws and policies were drafted and implemented
through a top-down process to comply with the EU law. Public entities were
created, amongst others, the National Council for Combating Discrimination
in 2001, the National Agency for Equality between Women and Men in 2004,
and Equal Opportunities Commissions at the Senate in 2003 and at the Cham-
ber of Deputies in 2004. Defined as room-service feminism to describe the im-
port character of laws and policies, Miroiu (2004b), who coined this term, ar-
gued that the consolidation of an international political agenda for women’s
rights drove conservative countries, such as Romania, to adopt legislation and
policies for the protection of women’s rights.

Second, the institutionalisation of gender studies at the university took
place through the creation and consolidation of specialized postgraduate
master’s degrees in Bucharest, Cluj, and Timisoara. The Master’s Programme
in Gender Studies at the Bucharest National School of Political Science and
Public Administration (SNSPA), consolidated with a World Bank grant (Vlad
2013, 36), has subsisted until today. The programme adopted a liberal per-
spective on gender studies and a universalist approach to women’s rights,
which became mainstream in the public sphere?, failing initially to integrate
class and anti-racist perspectives (Gheorghe in Gheorghe, Mark, and Vincze
2019, 116). The programme in Cluj adopted an intersectional approach,
which became more visible during the second half of the 2010s, when class
was rediscovered (Ana 2020).

Third, institutionalization was related to creating women and gender
equality NGOs, as formalized civil society that collaborated with the newly
created governmental agencies for equality between men and women. Some
distinguished between Phoenix organizations (Fabian 2007) - new entities
ingrained in the old state-socialist system through their membership, and
new NGOs focused on emancipation and democracy (Molocea 2015). As
scholars emphasized the pre-Cold-War synchronicity and convergence of
the Romanian feminist movements with their Western counterparts (Miroiu
2006, 21), consolidating the idea of a geographical and temporal lag, the aim
was to recover the gap between the East and the West by breaking with previ-
ous (women’s) structures, including the so-called Phoenix organizations, and
consolidating the new gender equality NGOs with the help of international
funds that supported collaboration and the creation of networks and coali-
tions®.

While in Romania, the transition towards democracy and the free mar-
ket became an endpoint in the liberal temporality, at the international lev-
el, states reconfigured through the intensification of neoliberal governance
(Kantola and Squires, 2012), dismantling of the welfare apparatus and the

* Interview L.C,, Filia; Interview M.C., ANES; see Massino and Popa (2015), Frunza (2004).
*as far as possible in a conservative society with public intellectuals practicing what Miroiu
(2009) calls “preventive anti-feminism”.

> M.P. from CPE; B.M. from Filia.
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increased in the importance of NPM. Consequently, governing activities were
framed as non-political and non-ideological problems that needed technical
solutions (Ong 2006, 3), laying down the conditions for the proliferation of
NGOs to fill the welfare gaps and ensure opposition (Harvey 2005, 78), but
also of norms and practices stemming from the market to the functioning of
the state, universities, and civil society (Hibou 2012).

Modernity and “catching up”
with the lost feminist wave

The “room-service” feminism at the level of state infrastructure for gen-
der equality, the consolidation of gender studies in academia, and the devel-
opment of civil society organizations with the support of international funds
recall both the rhetoric of salvation and the technologies of imperial-colonial
mimicry. With the help of advanced democratic states, through international
entities and their development programs, the long-standing aspirations of the
Romanian democratic elite to “feminism and Western-style modernity, which
has always been a target” (Mudure 2004), could be achieved by ‘catching up’
with progress, while ‘retrieving’ some of the accomplishments of the second
wave of feminism. Miroiu (2010, 576) argued that Romania lacked the expe-
rience of the second wave of feminism - an aspect thought to matter consid-
erably in terms of “continuity, coherence, and a sense of the history of wom-
en’s rights”. She maintains that “the post-communist era must recover the
feminism of affirmative action and equal opportunities” in order to resist the
modern patriarchy, the rebirth of traditional patriarchy, the post-feminism
in the media, and the “room-service” feminism - as a form of EU paternalism
(Miroiu 2010, 576). In the same vein, Balutd (2010), gender studies academic,
explains in the weekly magazine Dilema Veche that:

Romanian feminism, both theoretically and practically, had to cover a gap
created by communism to recover a huge difference compared to its evolu-
tions in Western Europe and the United States, an evolution that, starting
from the feminist manifestations of the nineteenth century and the first half
of the twentieth century, would have characterized Romania.

According to this perspective - widespread at the time, the synchronicity
of Romania’s first wave of feminism with its counterpart in the West would
suggest that Romanian feminism would have continued with its “natural”
evolution if it had not been interrupted by communism. While both scholars
explain that filling this gap is not simply cultural or political mimicry (Baluta
2010), denouncing the paternalism of the EU (Miroiu 2010), they seem to
show enchantment with modernity and its “linear and univocal sense of so-
cial space and time” (Schutte 2020, 111), adopting the naturalized division
of feminism into three waves, which claimed universal status while being a
product of a “Western-centric and evolutionary ideology of modernity” (Tlos-
tanova 2010: 31).
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Reiterating the critical contributions of the second wave feminism
(Miroiu 2010, 576), without engaging with its critiques, scholars and pub-
lic intellectuals considered that post-1989 feminism was facing a dilemma
between an “unreserved embrace” of “the third wave of multiple differences
between women, which divides women into various groups without having
a second wave that draws attention to the fact that women share common
problems?” (Baluta 2010). This account starts from the assumption that all
women share some common experiences as women, which are universal. Nu-
merous criticized the second wave’s hegemonic tendencies to universalize
the white heterosexual middle-class women'’s experiences of oppression, ex-
cluding many other peoples (Martinez 2011; Thompson 2002).

Engrained in the modern/colonial system, as the heterosexual white
man were chosen to represent the face of humanity, so were the heterosexual
white women to represent the face of feminism and women’s emancipation.
Universalizing these experiences was possible by erasing and denying hu-
manity - hierarchic and dichotomously gendered, to working-class women,
poor, ethnicized and racialized women, queer, trans and LGBI, older women,
migrants, and sex-workers, among others.

To understand the consequences, the examples of the Western sec-
ond-wave framing of domestic violence (Crenshaw 1990) or reproductive
rights are enlightening. The latter is a direct target of today’s anti-gender
mobilizations (Verloo and Paternotte 2018; Avanza 2018). The second
wave’s framing of reproductive rights gave a central position to abortion
claims, ignoring the experiences of women of colour that have had little
control over their reproductive freedom, being the target of coercive steril-
ization. The birth control discourses and policies in the US, based on racist
eugenic theories, made the African-American (Flores 2014, 1-3), American
Indian, Mexican, and Puerto Rican women’s experiences of birth control
genocidal and racist through coerced sterilization, unlike white women'’s ex-
periences of liberation through access to family planning. Similarly, during
the 1960s and 1970s, the French state forbade abortion and contraception
in mainland France and supported anti-natalist policies in overseas regions
and departments (Verges 2021). From the 1970s, Roma women experienced
forced sterilization in back then Czechoslovakia, Hungary, Sweden, and Nor-
way (Gheorghe 2010, 60). After the 1990s, Roma women were forcibly or
coercively sterilized in the Czech Republic, Hungary, and Slovakia (Brooks
2009; Kovacs 2009). In Romania, in 2013, an far-right organisation, made a
public call, writing they offer money to Romani women who can prove they
have undergone voluntary sterilization (Red Network 2013) and the leader
of the National Liberal Youth organization of Alba County proposed the ster-
ilization of Romani women on his Facebook page (United States Department
of State 2014). Previous research already showed that women from mar-
ginal groups do not have the rights and opportunities to make a free choice
regarding reproduction; their choices are affected by the living conditions,
institutionalized racism at the level of health system and pressures from
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family members stemming from cultural and social norms (Magyari-Vincze
2006, 78-79).

Thus, the common experience regarding access to reproductive rights
and abortion was not common at all.

By accounting for the experiences of those omitted within the main-
stream feminist literature and for the processes of exclusion, scholars demys-
tified the universality of the heterosexual white middle-class women's experi-
ences. Chicana produced their historical analysis of events and organisations,
to shed light on Chicana movidas, whose histories have been exiled “to spaces
of extra-institutional memory” (Cotera, Blackwell, Espinoza 2018, 3). Similar-
ly, Romani scholars and feminists pleaded for a comprehensive history that
would explain, rather than just mention (Furtuna 2019, 26), the colonial prac-
tices - genocide and slavery, to which the Romani have been subjected (Iancu
2019). As Costache affirms about Romani history: “We must face the palimp-
sest of written histories that erase and deny, that reinvent the past to make
the contemporary vision of racial harmony and pluralism seem more plausi-
ble” (Costache 2019, 19). Blackwell (2011) pleads for a “retrofitted memory”,
to reclaim the erased histories of feminist engagement. Gheorghe (2019) ex-
plains how Romani women'’s gesture of lifting up the skirt, as a claim against
the instigation of racial hatred, through sterilization proposals from public
officials, was generated by the anger and helplessness in front of injustices
(from authorities, police, and others).

Despite these critiques, the framework of universal claims, based on
presumed common experiences, was justified as a chronologically necessary
step in Romania that missed the second wave, discarding the multiplicity of
women’s experiences shaped by class, ethnicity, and race, sexuality, on the
grounds that they divide.

Asking what kind of feminism activists and scholars opt for: between syn-
chronization with the Western third wave or diachrony, because “the lineari-
ty of the transformations in “western feminism” highlighted changes that you
cannot skip?”, Baluta (2010) argued that taking into account the local heritage,
the third wave is challenging in Romania, appearing as a cultural mirage for
many feminists, insisting that one should recall the shared experiences. The
myth of linear, successive, homogenous development at the basis of the mod-
ern construction of the history of humanity and the violence of this imperial/
territorial epistemology (Tlostanova 2010, 21) made it seem imperative to fol-
low similar pathways and catch up with the lost second wave, aspiring to reach
modernity, becoming “almost the same, but not quite” (Bhabha 1984, 126).

How and why did liberal feminism
become the mainstream form?

Nation-building and value-based cleavages translated into the ambiva-
lence between the desire to enter the cohort of modern democratic states and
reinforcing national sovereignty, in front of international institutions’ pater-
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nalism and imperialism. While institutionalized racism and the suppression
of inter-ethnic conflicts through repression played a role in the re-construc-
tion of a homogenous nation, opposition to “gender ideology” was ensured by
framing it as the new Marxism (Kuhar and Paternotte 2017) or as part of the
Western imperial tendencies to impose values and norms (Graff and Korol-
czuk 2018), as in the Global South.

In this context, the most influential feminist theorising during the 1990s,
taking the example of Miroiu’s work, framed democratization as inseparable
from massive privatization and insertion into the global economy (Vlad 2013;
Mihai 2021). This perspective favoured “self-assertion as central to an eman-
cipatory political project, emphasizing the need to focus more on liberty and
equality than on material, economic principles” (Vlad 2013, 47; Miroiu 1999).
This view was enhanced by the left-wing conservatism that delegitimized the
redistributive claims of workers affected by the economic restructuring (Vlad
2013, 43), deterring subversive movements, such as the feminist one, from
engaging with a structural critique, not just of welfare state retrenchment,
but also of global capitalism and welfare chauvinism that divided people be-
tween worthy contributors and non-worthy Others, based on xenophobic,
racist and anti-poor attitudes (Ana 2020).

Adding to the anti-communist backlash, the process of national con-
struction was built on ethnic marginalization and racism, reflected in the
interplay between the internal colonial difference and the external imperial
difference, visible when the increased negative media coverage of Romanian
migrants in Italy and Spain prompted violence against Romanian and Roma.
To sort this out, the Italian government adopted an emergency decree that
facilitated the removal of EU citizens (Armillei 2018, 80). Simultaneously, the
Romanian government launched an expensive national branding campaign
at home and abroad, based on racism and the racialized construction of Ro-
manian alterity, to prevent the othering of non-Roma Romanians - thought to
successfully adapt to the Euro-capitalist values (Kaneva and Popescu 2014).
Becoming modern, overcoming their inferior status stemming from the impe-
rial difference, the efforts to construct Romanianness were based on internal
colonial difference.

In post-socialism, the entwinement between class and ethnicity, be-
tween the internal colonial and external imperial differences, shaped the
form of feminism that became mainstream. Liberal feminism reposed not
only on the total equivalence between state socialisms and patriarchal op-
pression in a self-colonizing quest to recover the gap with Western moder-
nity (Sandu 2021) but also on universalisms and the common experiences
of women, excluding claims stemming from intersectional positions consid-
ered divisive and enhancing the gap between feminist activists and ordinary
women.

Emphasizing the import of liberal Western theories, a former member of
a feminist organization that initially functioned as a research centre to sup-
port the gender studies MA at SNSPA discusses the gap between the develop-
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ment of a Western-style feminist activism and women’s issues in Romanian
society:

(...) it is very interesting because we are feminists, but we are western fem-
inists. I mean, we learn Western theories because we do not have theories
about our Romanian women. We do not know who the women in Romania
are. We do not know what their needs are. (...)

I know about working-class women because my mother is a worker, so I have
direct experience.

My feminism was like after the transition: liberalism, democracy ... it took me
several years to say that I am on the left. I was so... what do you mean not to
be liberal? Especially since my mentor was a liberal. A simple psychological
click, 1 just couldn’t say it, I couldn’t.

We come up with these theories from the West, Western activism, activism
done elsewhere and we put them here and we act like monkeys (...) But where
is our Romanian feminism as nationalism but nationalism not necessarily in
the pure sense but ‘don’t we know our Romanian women?’ we do events that
seem cool to us.®

The testimony informs about the proliferation of liberal Western feminist
theories in post-socialist spaces that rely on the critique of the paternalism of
socialist states. It also tells about the personal mechanisms of struggle with
assimilation and rejection of the universalized imperial-colonial epistemo-
logical habits. The gap between feminists - trained and educated in a Western
liberal tradition of universal feminism and other women, whose experiences
were neglected, through the exclusionary effects contained in this univer-
sality, translated into a divide regarding claims and issues at stake’. but also
modes of action, between feminist raising-awareness and women'’s workers’
strike®. Inquiring about the realities of Romanian and working-class women,
the interviewee seems to call for delinking from the thinking programs, which
were imposed by culture, education, and environment, marked by imperial
reason (Tlostanova 2010, 26-27). Nevertheless, when re(making) communi-
ties, one might ask who is left out. A call for Romanian working-class women
and their needs might reproduce the salvation logic applied to less privileged
women and render invisible the ethnically heterogeneity in Romania and the
histories of violence against and the resistance of Roma Romanians - the in-
ternal Other, against which genocide and eugenic policies were committed.

Similarly, referring to the proliferation of liberal Western feminism, not
justin activist spaces but also in academia, Gheorghe (2019), founder in 2013
of the Roma feminist organization E-Romnja, explains how she could not find
herself in the feminist space of the SNSPA Gender studies programme, where
they read Western American literature, learned about white women'’s femi-

6 C.T. from Filia.
”M.R. 1 from Front; C.T. from Filia; M.M. 2 from CPE; C.B. from Filia.
8 C.B. from Filia.
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nism and the second wave, coming from spaces and problems different than
those of Roma women. She explains that while Roma women talked about ac-
cess to essential utilities, feminist colleagues talked about gender quotas and
political representation. She asks herself: “Where do all these leave me as a
Roma woman? Where are we Roma women, in this story? And the feeling that
[ am partly in one world and partly in another started to increasingly capture
my attention” (Gheorghe in Gheorghe, Mark, Vincze 2019, 115-116). These
insights recall Vincze’s argument that racism depoliticized the socioeconom-
ic dimensions of Roma marginalization (Vincze in Gheorghe, Mark, Vincze
2019), making political representation a principal concern while downgrad-
ing the economic. While acknowledging and criticizing the gender division
of labour, the unequal burden of care work, or women'’s exploitation in the
private sector (Vlad 2013), there was a presumed belief that privatization and
opening to the global market would improve the economic situation of many
people. A critique of the “liberal-conservative politics” of this period, defined
as free-market economics with conservative national affinities, started to co-
agulate during and after the economic (Ban 2015) and the so-called migrants’
crisis as an opposition to the neoliberal consensus (Ana 2020).

Who was left behind, outside, overflowing,
erased, ignored, neglected, or stepped on?

The feminist movement after the 1990s developed as an intellectual-
ist-elitist endeavour within a liberal framework, paying little attention to
class, sexual orientation, or ethnicity (Molocea 2015). Drawing its legitimacy
on lived experiences and the studies conducted by Western researchers in
Eastern Europe (Sandu 2021), the liberal feminist framework was anti-com-
munist and universalist, based on the indivisibility between the free-market
and democracy and concerned with catching up with the West and the second
wave of feminism. Nevertheless, mainstream liberal feminism was paralleled
by the development of other feminisms that remained more marginal in the
public sphere due to the anti-left backlash, threats from the extreme-right,
police repression’, and racism.

Roma women activists organized since the 1990s, alone or together
with men, related to racist violence, hate speech, and discrimination against
Roma in employment, education, health care, administration, and other pub-
lic services. To contextualize, numerous bodies documented and reported the
abuses, violence, the use of excessive force against Roma, by law enforcement
officials (Szente 1996; United Nations Committee on the Elimination of Racial
Discrimination 2010; United Nations Committee against Torture 2015) or the
racism in public discourses that develops unabated, in a climate of impunity

2 C.L.1 from Dysnomia, Claca, Biblioteca Alternativa https://activewatch.ro/ro/freeex/re-
actie-rapida/6-ani-de-la-summit-ul-nato-la-bucuresti-jandarmeria-gasita- vinovata-pent-
ru-abuzuri-asupra-cetatenilor-dar-lasata-nepedepsita accessed July 14, 2019.
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for hate-speech, stigmatisation and discrimination (ECRI 2014). The Europe-
an Court of Human Rights (ECHR) condemned Romania innumerable times,
for police violence and abuses'’. In one of its last cases - Lingurar vs. Roma-
nia, the Court found that the national authorities targeted the Roma because
of their ethnicity (ethnic profiling) (ECHR 2019).

The work of Roma women activists, within Roma communities, in the
context of institutionalized violence and interethnic conflicts, occasioned a
process of reflection regarding the difficulties and oppression they faced in-
side and outside their communities (Vlad 2013, 98). In 1997, Letitia Mark
founded the Association of Gypsy Women “For Our Children” out of a need
“to support Roma children from marginalized communities and their moth-
ers in their efforts to go through school education” (Mark in Gheorghe, Mark,
Vincze 2019). She enrolled in the gender studies MA at Babes-Bolyai Univer-
sity, coordinated by Eniko Vincze, and together launched in 2009 the Roma
women’s journal, Nevi Sara Kali - “a crucial reference in the history of Roma-
ni feminism” (Ibidem). In a recently edited volume, “Problema romaneasca:
o analiza a rasismului romédnesc” Romani and non-Romani authors address
the question of racism in Romanian society, to bring new knowledge per-
spectives and open potential pathways for communication (Dragan and Do-
robantu 2019, 8). In one of its chapters, Popa (2019) explores the possibili-
ties of resistance to the hegemonic norm of Romanian ethnicity and relates
the anti-racist politics to resistance to capitalism, through the performance
of Romani music.

Through institutions and discourses, one is taught during their lifetime
to define their identity in terms of ethnicity, gender, sexual orientation, or
status. Also, one learns to select among them and hierarchize them (Mag-
yari-Vincze 2009, 14). Roma women activists faced various tensions: with
the Roma rights movement, non-Roma women activists, and between two
generations of Roma women activists (Vlad 2013, 99-104). In times of racist
violence and hatred, Oprea (2012, 14-15) shows how it becomes difficult to
speak about harmful practices or the specificities of Roma women’s oppres-
sion in their communities when these are used to legitimize racist sentiments.
Roma feminist activists felt their issues were also rejected from the agenda of
the feminist movement (Vlad 2013, 100).

As the Romani women’s movement started to coagulate, the Soros Roma
Women'’s Initiative was established in 1999, within the Network Women'’s
Programme, with activist Nicolata Bitu playing a leading role (OSI, 2002).
Though paying off in the long run, Bitu recalls the Network’s meeting in Buda-
pest and the disturbing interaction with mainstream women'’s organizations,
when asked about palm reading (Vlad 2013, 100), illustrating the denial of
subjectivity and treatment “as exotic others, useful objects of derision and
desire, as problems to be solved” (Brooks 2009, 21). These tensions were
slowly mitigated through crossings and encounters between mainstream

10 Case of Boaca and others v. Romania; Case of Ciorcan and others v. Romania.
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feminist organizations and Romani feminists (Ana 2020). E-Romnja became
a leading actor in gender equality and non-discrimination coalitions, leader
and partner in various projects with other feminist organizations and grass-
roots movements. Their role in the reproductive rights struggle contributed
to decentre the heterosexual white middle-class women as principal subjects,
whose experiences were generalized, and to show the entanglements be-
tween racism and gender (Gheorghe 2019). On the art scene, Giuvlipen, the
Roma queer feminist theatre company, was founded in 2014; while valuing
Roma belonging, it also addresses issues such as arranged under-age mar-
riages, lack of access to education, mental illness, and Roma LGBTQIA issues
through their plays'".

Other feminism that initially remained underground were the anar-
chist and queer self-managed collectives associated with the anarcho-punk
scene. They started to organize during the second half of the 1990s in Ti-
misoara, lasi, Craiova, Cluj, and Bucharest. They build-up alternative spaces
to commercial society, created feminist zines, organized festivals, feminist
reading groups, and political art projects (Ana 2019). LoveKills, the first an-
archo-feminist collective in Romania, active between 2003 and 2009, defined
themselves more as part of the Do It Yourself (DIY) movement rather than the
feminist one, considered liberal feminism (Marincea 2021). In 2005, Lady-
fest Timisoara described itself as a “positive outlet for our anger in response
to cowardly and insidious sexism that exists in our everyday life”*% The fol-
lowing years, at Ladyact Bucharest, Crina Morteanu - Roma feminist activist,
and Florentina lonescu - psychologist and LGBTQIA activist, held workshops
about non-dominant differences, addressing gender, sexuality, and ethnic-
ity. Out of the Ladyfest collective, the FIA. group (‘girls/women/feminism
in action/activism’) was created in 2008 to foster collaboration and support
among more significant initiatives on social justice. Some members of ELA.
got actively involved in Alternative Library (BA) created in 2010, which hosted
alibrary considered richer and more diverse ideologically compared to Filia’s
gender studies library, becoming one of the few alternatives to mainstream
liberal feminism'3. They organized a feminist reading group, integrating an
intersectional approach to social justice and a sustained critique of capital-
ism, imperialism, racism, and heterosexism'*. Together with the feminist as-
sociation Front that manages feminism-romania.ro, they organized Slutwalk
Bucharest in 2011"°. Understanding feminism in interaction and co-created
with other social movements, self-managed queer feminist collectives were
engaged in anti-militarist and anti-imperialist actions, such as the anti-NATO
protests in 2008, several occupations, the anti-austerity protest in 2012 or
later, the housing movement in Cluj and Bucharest. In 2016, Macaz: Bar Teat-

" https://giuvlipen.com/en/ accessed 29 April 2020.

2 https://fia.pimienta.org/05/index-en.php, accessed February 8th, 2018.
¥ M.R. 1 from Front.

*M.R. 1 from Front.

15 B.T. from Biblioteca Alternativa.
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ru Coop was created, comprising some of the members of previous self-man-
aged collectives, and which played a crucial role in bridge-building between
movements and collectives (Ana 2020).

Travelling, crossings, and encounters:
between strategic and deep coalitions

If during the first two decades of post-state-socialism, liberal feminism
was the mainstream form, after 2007-2008 financial and the 2015 European
refugee crisis, processes of bridge-building, at the level of discourses - be-
tween class, gender ethnicity, and at the level of movements, between white
liberal feminist organizations, Roma feminist NGOs and groups, queer infor-
mal collectives, and also with the housing and LGBTQI movements, fostered a
move towards a more intersectional politics of hope (Ana 2020).

In these processes, the role of travelling and encounters, initiated espe-
cially by those in liminal, in-between spaces, played a crucial role to “drop
[her] enchantment with ‘woman, the universal, and begins to learn about
otherresisters at the colonial difference” (Lugones 2010, 753). They revealed
border places and epistemologies - as borderlands inhabited by those “who
cross over the confines of the normal (atravezados/as)” (Anzaldta 1987).
In this sense, Gheorghe (2019: 116) explains what it means to exist in the
fractured locus/cracks of colonial difference: “The theory of intersectional-
ity does not satisfy me completely in saying that yes, | have several identities,
and I come with all of them into a feminist space and find myself complete.
I do not think a place or space exists where this can happen. This is why
intersectionality does not seem to be complete for me.” In Lugones’ (2003)
terms, Gheorghe seemed to explore and feel around - tantear, for a place
where she would fit, in between academia and grassroots activism, Roma
and non-Roma:

Practically, all these years I had been in organizational environments, |
worked in many types of organizations, from left to right and from academic
to grassroots, Roma and non-Roma. I tried to enter each environment to learn
something, take it from there and bring it to another environment. In fact, this
is my way to test and see where I fit best. | asked myself all the time: where am
I, where does it leave me? (Gheorghe in Gheorghe, Mark, Vincze 2019)

Travelling across different worlds, and exploring non-dominant differenc-
es, through tensions, cracks, and openings that make up the social (Lugones
2003, 5), Gheorghe contributed to making multiple worlds of sense visible,
towards a more pluralist feminism. By opening discussions about structural
differences, inequality, power, and privilege at the SNSPA gender studies MA
she challenged the way Muslim and Roma women were spoken about - as
distant, alien, and altered the mainstream feminist discourse (Gheorghe in
Gheorghe, Mark, Vincze 2019). Another example is Andreea Braga, from Fil-
ia Center and Carmen Gheorghe, from E-Romnja who met while working at
“Impreund” (Together) - an organization that focused on developing Roma
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communities. After they left “Impreuna”, they continued a close collaboration
and joint programmes with Roma and non-Roma women communities*®.

Over the years, organizations fighting for gender equality and non-dis-
crimination engaged in strategic coalitions to respond to threats concerning
attempts at restricting the right to abortion'’, the inclusion of rape in the me-
diation law'8, to advocate for the introduction of healthy reproduction and
sexuality in schools or to condemn various forms of discrimination'. How-
ever, it seems that strategic coalitions might leave those participating, their
subjectivities intact if they do not address underlying tensions by engaging
in complex communication. Lugones’ (2007) deep coalitions involve mutu-
ally transformative subjectivities and the creation of new meanings (Medina
2020). Compared to strategic coalitions, often directed at the oppressor, deep
coalitions are oriented towards connecting multiple liminal subjects onto
shattering hegemonic worlds of sense and creating new ones from multiple
liminal locations, cementing relational identities (Medina 2020, 219-221).
World-travelling might foster the willingness, of those who encounter each
other to engage in complex communication, to create new resistant worlds of
sense and deep coalitions “to combat the monologisms and false universal-
isms that are the ruse of coloniality” (Velez and Tuana 2020, 12). But “how do
you cross over without taking over?” (Lugones 2010, 755). Coalitional cross-
ings “inevitably produce states of affective dis-ease” (Roshanravan 2020, 126)
in which one feels “threatened”, “incompetent”, and “tolerated” - an “unwant-
ed outsider” (Roshanravan 2020, 121). They might involve painful confron-
tations and losses, rejections, and being summoned for acting in complicity
with the very oppressions one may have believed to be against (Roshanravan
2020).

The PoLFem campaign is an example of rather failed communication. A
2014 project promoting women’s participation in politics, PolFem was part
of a larger campaign financed by the European Commission, in which other
organizations in Europe participated?. In PolFem, feminist activists from dif-
ferent NGOs dressed in men'’s suits and wore moustaches to draw attention to
women'’s challenges and low representation in politics. Some queer feminist
activists criticized this mode of action as a form of appropriation of drag by
non-queer persons, who take advantage of their privileges as heterosexuals,
adopting normative femininity (Ruxi 2014). When the tensions escalated,
PolFem campaigners consulted members of the LGBT association, ACCEPT,
who seemed to confirm their framing while not taking an official position.
Some queer activists considered this was an instrumentalization of a “pro-
LGBT” discourse while closing off contact with offended people. The feminists

¢ A.F. 2 from Filia.

7 M.R. 1 from Front; A.T. from Filia.

18 C.S. 2 from Front; A.F. 2 from Filia.

19 A.T. from Filia.

20 PolFem Facebook Page https://www.facebook.com/pg/polfem/about/?ref=page_inter-
nal .
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working in PolFem denounced the latter’s aggressivity and blocked them on
the campaign’s Facebook page (Ruxi 2014).

Another example of difficult communication concerns the edited volume
“Problema romaneasca: o analiza a rasismului romanesc” (2019). In the pref-
ace of the book, Mihaela Dragan and Oana Dorobantu (2019, 8-9) recount
that one of the conditions for realisation of the book project was to have pari-
ty between Romani and non-Romani authors and coordinators. This demand
faced opposition from two non-Romani authors who, “because of their own
strongly internalized racism”, did not publish with them (Ibidem).

These examples illustrate the challenges when engaging in complex com-
munication. However, from a decolonial feminist standpoint, it seems imper-
ative to do so to avoid becoming complicit with and reproducing coloniality’s
hierarchical dichotomous categorial logics of erasure (Roshanravan 2020,
121). Responsibility and love should guide those who reside in these worlds
with “a maximum sense of ease” (Lugones 2003, 90), but also that yearn rec-
ognition to master performance, master resistance, claim center-stage, and
“become the best at best practices” (Roshanravan 2020, 127).

In recent years, the consolidation of the anti-gender mobilisations re-
inforced the necessity of engaging in complex communications towards
building deeper alliances. The specific framing against the “gender ideology”
started with the 2015 citizens’ initiative and the subsequent constitutional
referendum to change the definition of the family, to prevent the legalization
of same-sex marriage. It continued in 2020, with initiatives aiming to restrict
sexual education in schools and to forbid references to gender. Resistance
to anti-gender campaigns was organized by larger groups of actors through
formal entities, such as the Coalition for Gender Equality and the Antidiscrim-
ination Coalition, composed of LGBTQI, Romani, feminist, and human rights
organizations or punctual informal cooperation, as was the case in 2020,
against the adoption of the law proposal that aimed to forbid any discussion
about gender in schools and universities. In this latter case, feminist, Roma-
ni feminist, LGBTQI, and sex-workers organizations mobilized a protest in
front of the Presidential Palace, despite Covid19 restrictions.

Though this organised opposition might be understood as strategic coa-
litions oriented towards the oppressor, the fact that anti-gender campaigners
expressly target contentious issues among feminists, such as transgender or
sex-workers’ rights, rather than dividing this might open the possibility for
addressing tensions and divisions within and among movements, by engag-
ing in complex communication, paving the way towards deeper alliances.

While crossings and travelling contributed to the coagulation of more
intersectional politics, accounting for gender, sexuality, and ethnicity, femi-
nist activists’ relation with trade unions or groups defending workers’ rights
has been very weak until now (Mihai 2021). The Covid19 health crisis en-
gendered a transformation by making precarious working conditions in care
domains more visible. Politicizing women’s work and the double burden,
shaped by class, gender, and ethno-racial differences, but also by the inter-
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national division of labour, activists, and representatives from trade unions
(Cartel Alfa and Impact trade unions), migrant carers groups (DREPT pent-
ru ingrijire), Romani feminist groups (E-Romnja), housing rights movement
(FCDL), sex-workers organizations (Sex Work Call) and workers in the arts
and culture industry, debates, among others) organized a debate in March
2021, within the campaign #MisoginieCealaltdPandemie (#MisoginyTheOt-
herPandemic)?'. Unprecedented communication between trade unions and
migrant workers’ groups brought to the forefront the rights of migrant car-
ers and the working conditions of social workers. These groups collaborat-
ed through protests, petitions, manifestos, and debates, during and after the
campaign, engaging in crossings towards each other’s worlds of sense, fur-
thering communication between precarious women workers and activists.

Conclusions

While unravelling significant civil society transformations, at the end
of the XXst and beginning of the XXIst century, the NGO-ization theory
proved its limits in accounting, both for the geopolitical power relations
that shape(d) feminist movements and their institutionalization and for the
diversity of feminisms and the exclusions operated through the institution-
alization of specific forms that became mainstream, hegemonic. A decolo-
nial analytic helped explore these confines precisely because it served to
understand the role of the imperial and colonial differences in the build-up
of feminist movements in post-socialist spaces, specifically in Romania, and
to account for the role played by the Cold War legacy in the historiographic
reports about the transnationalisation and institutionalization of feminisms
at global level, as well as in shaping the discursive structure of opportunity
at a national level.

A decolonial analysis allowed to explore the exclusions engendered by
the abovementioned processes and the resulting tensions that shape move-
ments for justice, such as the feminist one, the LGBTI and queer movements,
the Romani movements, the housing justice, and the precarious workers. It
also helped understand the bridge-building processes beyond the build-up of
strategic coalitions, when faced with threats, towards consolidating deeper
coalitions, through crossings and travelling and engagement in complex com-
munication with others.

Activists who found themselves in-between movements, those who did
not fit within the mainstream liberal framework, built their agenda at times
separately, sometimes in the underground, and, at other times, engaged in
travelling and crossings, studded with tensions and deceptions but also with
joy, stemming from the creation of bridges and solidarities.

2 Dezbatere: Munca femeilor si dubla exploatare (Debate: Women'’s work and the double
exploitation) moderated by Oana Uiorean, 20 March 2021; available at: https://www.face-
book.com/TaraMunciileftine /videos/1173597223084119.
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While awfully hard, engaging in complex communication, seems to con-
tain the potential to overcome the isolation and separation of different strug-
gles and resistance movements towards consolidating relational identities.
Far more than an intellectual endeavour that would remain abstract, deco-
lonial feminist analytic urges to relate lived experiences “to an awareness of
what lies hidden, unseen, or unmentioned in the sociocultural worlds we in-
habit” (Schutte 2020: 107). It urges not to stop at the creation of affinity-re-
sistant communities nor to see them as an end in themselves, as safe spaces
and gated communities, within the oppressive hegemonic order, or as “addi-
tive pluralities that cohabit spaces without friction”, but to travel and cross
towards “conflictual pluralities that pose contested narratives” (Alcoff 2020),
because inhabiting the limen it is not revolutionary in itself, but rather a “cre-
ative preparation” (Lugones 2006, 79).

ANNEX
Interview list
Name-unrelated Organization/ collective Place Date Duration of the
acronyms interview
Filia Bucharest
I.C. 25.06.2015 60:04
ANES Bucharest
M.C. 19.02.2016 62:41
CPE Bucharest
M.P. 29.06.2016 32:19
Filia Bucharest
B.M. 27.01.2016 67:44
Filia Skype
C.T. 27.02.2016 131:10
Front Bucharest
MR. 1 7.07.2016 60:23
CPE Bucharest
M.M. 2 4.02.2016 107:23
Filia Bucharest
C.B. 25.06.2015 163:37
Dysnomia, Claca, Biblioteca Bucharest
CL1 Alternativa 25.06.2015 111:39
Biblioteca Alternativa Bucharest
B.T. 26.06.2015 68:26
Filia Bucharest
AF2 26.01.2016 84:58
Front Bucharest
CS.2 3.07.2016 36:19
Filia Bucharest
AT 1.02.2016 94:55
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Worldmaking through Dissonance:
A Discussion with Francoise Verges

his interview with Francoise Vergés was conducted on June 28, 2025, at

the café Au soleil dAusterlitz in Paris, during the Historical Materialism

Paris Conference'. The conversation unfolded amidst a convergence of
the recent Greek translation of A Feminist Theory of Violence and urgent polit-
ical contexts: the ongoing genocide in Palestine and a controversy surround-
ing censorship? during the conference’s organization. These events shaped
the dialogue, which extended beyond the immediate circumstances to engage
with broader theoretical and political concerns.

Currently engaged in pro-Palestine solidarity, Francoise Vergés is a de-
colonial feminist intellectual whose work spans political theory, cultural crit-
icism, curatorial practice, and activist engagement. Verges’s scholarship crit-
ically interrogates racial capitalism, patriarchal violence, and the enduring
legacies of colonialism, while public interventions across media, institutions,
and grassroots collectives contribute to a broader project of emancipatory
worldmaking. This interdisciplinary approach bridges academic inquiry and
militant activism, the local and the transnational, as well as historical analysis
and urgent political realities.

Critical perspectives of her/their work on white carceral feminism and
racial capitalism (2020; 2021; 2022) have been consistently foregrounded,
alongside sustained engagement with the memory and afterlives of slavery
and colonialism (1999; 2010; 2015). These contributions continue to shape
contemporary debates in feminist theory, decolonial critique, and global sol-
idarity movements. The conversation that follows reflects on present-day so-
cial struggles as both sites of inspiration and as grounds for incisive critique

! The Historical Materialism (HM) conference series is an academic and activist forum root-
ed in critical Marxist theory. Each year, various events are held in different parts of the
world, including Paris, London, Athens, Istanbul, New Delhi, New York, Sydney, and Toron-
to. For more information about HM Paris, see https://hmparis.org.

Z Statement by the editorial team of HM Paris 2025 addressing the censorship incident
during the conference. For more details, see: https://www.historicalmaterialism.org/
statement-by-the-editorial-board-of-historical-materialism/
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of authoritarian formations within the French state, the European Union, and
the United States.

VP: In June 2025, you were scheduled to participate in a panel at
the HM Paris 2025 conference. During the event, a case of censorship
emerged involving Dauphine University, alongside external pressures
targeting Houria Bouteldja® and the collectives Earth Uprisings* and An-
tifascist Action Paris-Banlieue®. What are your thoughts on this case?

FV: On my way to a public meeting in Brussels on Thursday, 26 June
2025, I read online that Houria Bouteldja was no longer welcome at a HM
panel. Initially, Houria was scheduled to speak on a panel at Paris Dauphine
University, alongside other panels, but the university opposed her presence.
The organisers then asked the Bourse du Travail to host these panels, and it
agreed. However, the Bourse du Travail later refused to allow Houria to be
present. | immediately wrote on my social media accounts that, in solidarity, I
would not be joining the scheduled panel. I also refused to go in order to take
the opportunity to talk about censorship, as some had suggested. But I did not
call for a boycott; I simply said that I would not go in solidarity with Houria.
This was my own decision; I did not consult anyone. It was a matter of princi-
ple for me. I categorically reject the demonisation of Houria.

[ wrote to Sebastian Bugden®, who is a comrade and very active in HM,
to inform him that I would not be coming. One or two days later, Mathieu Ri-
gouste, whose book we were going to discuss at the panel’, announced that
he would not be attending, followed by the third panelist. Although I am not
a member of French academia, I have noticed that there are no postcolonial,

3 Houria Bouteldja is a Franco-Algerian political activist and author involved in decolonial
struggles in France. For a representative sample of her writing in English, see Bouteldja
2017. Her views on race and colonialism, which challenge established leftist and academic
orthodoxies, are linked to the censorship that occurred during the organization of the HM
Paris Conference.

* Earth Uprisings (Les Soulévements de la Terre) is a radical environmental collective
founded in January 2021 within the former ZAD (Zone a Défendre) of Notre-Dame-des-Lan-
des (France).

° Antifascist Action Paris-Banlieu (Action Antifasciste Paris-Banlieue, also known as AF-
APB) is an autonomous antifascist organization that emerged in the 2010s and gained na-
tional media attention in 2013 during the Clément Méric affair. On June 5, 2013, Clément
Méric, a young left-wing antifascist activist, died following a violent altercation with far-
right skinheads in Paris. Méric was an 18-year-old student, a member of AFAPB and was
closely associated with radical left and antifascist circles. The incident prompted a gov-
ernment crackdown on violent extremist groups, and the far-right organization Troisieme
Voie was dissolved shortly afterward.

¢ Sebastian Budgen is a British Marxist editor and scholar, serving as a Senior Editor at the
radical publishing house Verso Books, a contributing editor for Jacobin magazine, and a
member of the editorial board of the HM journal and conference series.

" The reference concerns Mathieu Rigouste’s book “The Global War Against the People: Im-
perial Mechanics of the Security Order” (“La guerre globale contre les peuples: Mécanique
impériale de I'ordre sécuritaire”), originally published in French in April 2025 by La Fab-
rique éditions.
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African studies, or decolonial theory departments in universities. It is up to
individual professors to teach postcolonial or decolonial theory, and some are
doing so, supervising PhDs and Master’s degrees on these topics.

VP: Who are those collectives and individuals involved in these ac-
tions? Do they also identify with or belong to the political Left?

FV: There are different forces at play within the Left and within the CGT?,
the union that manages the Bourse du Travail. The members of the CGT who
refused Houria’s presence may have thought she was too radical. Within
unions, there is often a rejection of the decolonial movement, and within the
institutional Left, we see the weaponization of antisemitism. We are accused
of being pro-Hamas or anti-Semitic, we supposedly reject the notion of class,
we are said to be class blind, focusing only on racialization and racism. They
don’t understand that it’s not one or the other. Class is informed by race. In
Europe, the working class has, of course, been affected by racism. France was a
major colonial empire, which means racism permeated the whole of society,
including the working class. Racism has historically existed even when work-
ers came from [taly or Spain. But it has been much stronger against workers
from the Maghreb and Sub-Saharan Africa; the anti-Arab, anti-Muslim, and
anti-Black racism is very strong. Migrant workers fought to have their spe-
cific struggles recognized and in the 1960s and 1970s they led formidable
and radical movements, supported by leftist organizations. However, it took
time for the leadership of the major unions to acknowledge their presence
and their contributions to the broader working-class struggle. In her latest
book, Beaufs et barbares, Houria argues for the formation of a coalition be-
tween poor white people (the Beaufs) and the non-white, racialized poor
(the Barbares), as they share comparable experiences of humiliation and ex-
ploitation.

For me, coming from Réunion Island and having grown up within the
anti-colonial communist struggle, where my father and mother were very ac-
tive, I must say that I have too often witnessed the betrayal of the colonized by
the Left. It still does not fully get what is colonization, it still believes that the
French Republic, once reformed, offers the best social/political organization for
all. We have to understand that it is not enough to be against slavery, impe-
rialism. Whites could be against slavery, but they were not truly anti-racist;
they could be anti-colonialist but not spontaneously anti-racist. They could
support Algeria’s independence but could not accept full Algerian sovereign-
ty and believed they could dictate how the struggle should be fought. There
is often a hint of white savior syndrome. In his 1956 letter of resignation to
Maurice Thorez’, leader of the French Communist Party, Aimé Césaire wrote

% The CGT, or General Confederation of Labour (Confédération Générale du Travail), es-
tablished in 1895, is one of the oldest and most prominent trade union confederations in
France. It has played a central role in representing workers across various sectors and
shaping labor movements throughout the country’s modern history.

? For the full version of this foundational text of decolonial and radical left thought, see
Césaire (2010).
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that while French communists could accept his communism, they could not
accept that he was a Black man and that he belonged to a Blackness construct-
ed by colonial racist slavery:.

He wrote, in essence, that he had been made “Black” by Europe, by the
West. He added that Black peoples have the right to decide for themselves
how they will fight and what their liberation will be. “You speak of fraternity,”
he said (I paraphrase), “but as long as you remain the big brother, that is not
fraternity.” His letter was one of the earliest decolonial critiques of the French
Communist Left, at a time when the French Communist Party was very strong.
However, it was ignored for a long time.

My father, who was a communist anti-colonial leader, and the Com-
munist Party of Réunion had to constantly assert their autonomy from the
French Left. It is important to insist on the fact that we, in the former French
colonies, in the Global South, must do our own analyses. Speaking of Réunion:
it is a tropical island in the southwest Indian Ocean, where the French State
established slavery and colonization, and we are still under French pow-
er. But we are not merely a region of France like Brittany or Limousin. We
have our own history, culture, and language that cannot be reduced to mere
folklore. Within the French Left, many believed in the colonial civilizing mis-
sion. Of course, there were exceptions, French anticolonial activists who fully
embraced the anticolonial, antiracist struggle for liberation. But the sense
of superiority that Césaire and Fanon denounced, and was present even in
moments of solidarity, has not entirely disappeared. The decolonization of
the French Left is still to be done, especially when it concerns the so-called
French overseas territories: Martinique, Guadeloupe, Mayotte, Guiana, La
Réunion, Kanaky-New Caledonia, and the Pacific islands. Anti-imperialism
must be revived.

VP: Your scholarship is often situated within the framework of de-
colonial feminist thought, engaging substantively with both decolonial
and feminist theoretical paradigms. In addition, you have made some
references to Marxism. To what extent would you characterize your
work as being aligned with, or shaped by, the Marxist tradition?

FV: 1 have nothing against Marx, and [ would certainly never say, “I don’t
read Marx because he was a white man.” No piece of writing should be for-
bidden. However, I learned quite early on that one should not have a mas-
ter - any master of any kind. It’s like having one book and considering it the
only book. The world is too diverse and rich to be reduced to just one text. I
read Fanon alongside Césaire, Césaire alongside Marx, Lenin alongside An-
gela Davis, Gramsci alongside Malcolm X, and so on.

I grew up with a deep understanding that Asia, Africa, Oceania, and
the Americas matter. I realised quite early on, through what I heard and
read at home, that the struggle is international. Internationalism, solidar-
ity, and transnational coalitions have always been very important to me. I
grew up with that awareness. You have to learn from people how they are
fighting and if they ask for your solidarity, you must offer it on their terms. If
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they make mistakes, they will learn from them. We learn through setbacks,
errors, and defeats. It is through practice that we learn. Practice makes a
difference. I acknowledge the power of words like “liberty,” “dignity,” and
“equality”, words for which people rise up and are willing to die. When you
engage in practice, you confront difference, and you are transformed by it.

VP: Earlier, you mentioned, “I refuse to have one master,” which I
believe touches on a crucial point. While Marxist thought has often op-
erated within structured hierarchies of theoretical authority, radical
feminisms and decolonial theory tend to embrace multiplicity and de-
centralised knowledge production. Your work, which could be seen as
a form of travelling theory, is currently being translated into multiple
languages, including Greek. I'm curious - do you see your work within
this framework of travelling theories, and what significance does this
dimension hold for you?

FV: How do you make a local issue resonate with people elsewhere?
When I wrote about cleaning women and their struggles in France, | knew
it could resonate with cleaners in Beirut, Johannesburg, Mexico City, New
York, Athens, and Rome, because they experience a similar economy of ex-
haustion and similar processes of racialisation and exploitation. Critical
thinking and analysis involve studying a situation to understand how it is
shaped by social forces that are not purely local. Situations rooted in spe-
cific places and anchored in local conditions are also shaped by external
factors, such as the IMF'?, the World Bank, armed interventions, sanctions,
and blockades.

Starting with the question, “Why is it like this?”, I trace the threads that
connect the situation to the history of local social forces and struggles. Then
[ follow other threads to see how it is linked to multinationals, the Western
banking system, and the global politics of extraction. I observe the presence of
various actors: experts in PR, economics, banking, and academia, all bringing
with them their ideological formation and the vocabulary of development, de-
mocracy, and voting. You can trace a cartography of all the actors conspiring
together to create that situation: secret service agents, journalists, photog-
raphers and soldiers. And everywhere, I find practices of resistance. Every-
where, and every day.

VP: You have mentioned in the past that since a young age you have
been denying to follow the educational system that was implied to you
and began to read about the struggles in Latin America, in Asia or else-
where. You also define yourself as a public educator. How do you imagine
this knowledge production that comes out of the traditional hegemonic

19 The International Monetary Fund (IMF), headquartered in Washington, D.C,, is a global
financial institution established in 1944 to promote international monetary cooperation
and financial stability. In decolonial critiques, the IMF is frequently regarded as an instru-
ment of neocolonial influence, implementing economic policies - such as structural adjust-
ment and austerity - that perpetuate financial dependence and undermine the autonomy
of postcolonial states.
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institutions and how can we build spaces that radicalize our knowledge
or create mechanisms of undoing the pre-existing forms of, let’s say, vi-
olent norms of knowledge?

FV: As | have said, I was helped by the fact that [ was born into and grew
up in a very political family. My parents were communist, anticolonial and
feminist activists who took their children to meetings, demonstrations, en-
counters and events. We were not forbidden from listening to debates and
conversations. They explained to us why people were imprisoned, defamed
and killed.

From a very young age, | always wanted to accompany them, and I met
people from all walks of life in Réunion, different classes, religions and ori-
gins. I witnessed racism and poverty. My father, whose mother was Vietnam-
ese, was called “devious and a liar”, as “Asians are”. His comrades of African or
Indian descent were racially insulted; the entire society was racist. At home,
[ was reading journals that my father had received from Cuba, Mozambique,
Vietnam, India and the Soviet Union, in other words, I had access to sources of
information other than those available at school or via the French media. This
made me feel that we were part of an incredibly large struggle.

I received two types of education: the education at school and the educa-
tion outside school. The latter was the most important. Even if I could not put
into words everything I witnessed, it entered my consciousness, it shaped me.
Atschool, I learned to read and write, and there were things I liked (literature,
theatre, geography and history, even though they were strictly French), but
it was the political and cultural education I received outside school that was
truly formative. I realised this year after year through the different practices
of activism in which I was involved. I have had an interesting childhood: play-
ing, reading, listening in a country which was beautiful and fascinating, with
a long history of resistance.

Last year, when [ was in Réunion, I went to the archives to read police
reports on anticolonial activists from 1950 to 1980. There was practically
an entry related to my father every week, detailing what he was doing, with
whom, and where. Even as a child, I noticed that we were being followed and
that our house was being searched, but reading these reports made me re-
alise just how deeply the State was invested in surveillance. The police must
have had nearly five officers assigned to follow my father. As I was looking
through file after file, [ found one on me. I had not even turned 15! The re-
port described me as someone of interest because I was very active and the
police had to keep an eye on me. I realised quite early that France was not
just a country of literature and art, but a State whose objective is to hinder
dissent and repress. The State will use the police, the media and the tribunal
to repress and censor, and it will do everything to hinder a movement of
decolonisation.

Theories travel, they circulate, and though I did not know the language
or culture of India or Cuba, for instance, I could read about their struggles.
Literature has always played an important role. Novels taught me a lot about
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Central and South America - about the United Fruit Company'’, for instance -
but there was also the sheer pleasure of reading, of being transported to other
worlds through words. Cinema has also been important. I do not learn from
theory alone. I often say that although I learn a lot from history books about
slavery, literature brings me something that a history book cannot.

VP: La Réunion, I think, is a very particular case. Most people per-
ceive France as the “Hexagon”'? - or Metropolitan France - and tend to
ignore the existence of Overseas France'’. What was it like for you to
come from a place such as Réunion?

FV: [ have French citizenship. But I didn’t grow up as “French.” [ grew up
as a girl on Réunion Island, with anticolonial communist parents and their
comrades. Réunion is a tropical island with an active volcano, it had no native
population when the French state decided to make it a colony and brought
enslaved people from Madagascar and East Africa, as well as from India and
other parts of the Indian Ocean world; later came indentured workers from
China and India. Many religions co-exist: Islam, Catholicism, Protestantism,
Hinduism, Buddhism. This is my world. I did not grow up with apples and
pears. I grew up with lychees and mangos. I grew up with a year around the
sun, the ocean and hurricanes. I grew up with a landscape that lives in my
mind; it shaped me, as a child and as a teenager. And I grew up with the Creole
language and the international anticolonial struggle.

When I left Réunion, I ended up - for various reasons - in Algiers in the
early 1970s. I did my final year of high school there. Algeria taught me a lot.
[ was living in a country that had freed itself from the French colonial yoke.
Once I got my high school diploma, I went to France for higher education, but
[ left after two months - I couldn’t stand it. I returned to Algeria and, at the
time, | wanted to settle there. I started learning Arabic. But I had Algerian
friends who wanted to leave and go to France, so I followed them. I start-

" Founded in 1899, the United Fruit Company was a major American corporation special-
izing in the production and export of tropical fruits - particularly bananas - from Latin
America to markets in the United States and Europe. Throughout the 20th century, it had a
profound impact on the economic and political landscape of various Central American and
Caribbean nations. The phrase “Banana Republic” emerged from the company’s dominance
and refers to politically unstable countries whose economies rely heavily on a single export
commodity, often controlled by foreign corporations.

12 The «Hexagon» or Metropolitan France refers to the European part of France, primarily
comprising the mainland, Corsica, and nearby French islands in the Atlantic Ocean, the
English Channel, and the Mediterranean Sea. There is often a lack of awareness that France
and the French state are not limited to these geographic areas; they also include Overseas
France - territories located outside of Europe, which together with Metropolitan France
constitute the French Republic.

13 Qverseas France (France d’outre-mer) refers to the French territories located outside
the European continent, most of which are former colonies. These include overseas de-
partments and regions (DROM) like La Réunion, Martinique, and Guadeloupe, as well as
overseas collectivities (COM). Frangoise Verges, among other decolonial thinkers, critically
examines how the legacy of colonialism continues to shape political power, identity, and
social struggles within these territories and their ongoing complex relationship with the
French state.
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ed university again, but soon joined leftist and migrant activist groups and
abandoned my studies. I did small jobs, but I also got my journalist card and
worked as a journalist for a feminist weekly and for small anti-imperialist
journals. In Paris, during my first years, I lived in a commune with people
from Réunion, Martinique, Algeria, and France.

If I had not come to France, I am not sure I would have longed for it, I
would have been curious, for sure, but not in a melancholic way - not as if I
had missed something, or lacked something essential. I live here now, and I
have dear friends, and the decolonial movement is growing stronger. But for a
long time, I took every opportunity to travel away from France.

Things have happened because the road took me here or there - some-
thing or someone came up, and I changed worlds. When [ went to the USA in
1983, it was supposed to be for just a week, but I stayed for 12 years. It was not
planned. After two years without proper papers, I finally got them and decided
to go back to school. I earned my BA, MA, and Ph.D. When I lived in the States,
I decided I would try to understand what this country was. I did not look for
French people, but for communities that would teach me something - whose
struggles were anchored in that country. And when I lived in England, I was in-
terested in England and the English; when in Mexico, in Mexicans - and so on.

[ have lived more or less permanently in France since 2010, and for sev-
eral years now, I have been increasingly involved in the decolonial and an-
ti-imperialist movements in France.

VP: This is a particularly intriguing point in your theoretical and
political engagement. How challenging must it be to be both a public
intellectual and an activist without holding a fixed position within a
French institution?

FV: When I came back from the States in 1996, I applied for jobs in French
academia. [ had a PhD from Berkeley and had already published articles and
books in both French and English. Each time I was shortlisted and went for in-
terviews, [ was rejected. A friend even told me  would never get a job in France.
Immediately after, I was offered a job in England (1996-2007), and later visit-
ing positions in the US, Spain, and the United Arab Emirates. [ have learned to
live with that. It has been frustrating at times, but at the end of the day, it’s okay.
The French university system certainly has its reasons. Years ago, I decided not
to let it affect me, otherwise I would spend all my time ruminating.

VP: You referred to the United States. How do you perceive the cur-
rent hostile socio-political climate against Latinx, Black, queer, and
trans communities?

FV: The patriarchs and wealthy capitalists, the predatory class, are en-
raged by social movements against racism, for Free Palestine, for land and
water rights, for indigenous rights, Black Lives Matter, the Standing Rock
movement, the Gilets Jaunes in France, Queers for Palestine, movements
against police violence and gentrification, indigenous struggles for land and
water, feminist movements in Argentina, Chile, and Mexico, the youth move-
ment against corruption in Africa, and what was called the “Arab Spring.”
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The predatory class, whose objective has always been to roll back social
protections and restore total domination, is now panicking. I see the current
counter-revolution as a clear sign of this panic. This class lacks imagination;
it harbors technological fantasies and desires to secede from society while
exploiting humanity and the environment - but it has no imagination. All it
knows is how to Kkill, beat, criminalize, massacre, and imprison. Their only
response is cruelty and brutality. That’s all they know.

The new scramble for Africa’s riches, the imperialist fracturing of West
Asia, the genocide in Gaza, the Israeli bombings of southern Lebanon and Syria,
the effort to partition Congo and break postcolonial nation-states into small-
er, more controllable pieces - all of this requires mobilization. The predatory
imperialist class is witnessing a changing world where its hegemony is being
challenged. China, India, and the Gulf oil monarchies'* want a seat at the table.
The post-World War Il order dominated by the USA is crumbling. White men
and women still cling to the illusion of their importance to the world - that
what they say, do, think, and how they understand women’s and human rights
are “universal truths and notions.” But it’s over. We are not yet living in a world
of peace, freedom, and equality, but the post-World War II order is collapsing.
In the Indian Ocean, it’s no longer just the old imperialist powers - the British,
French, and the postwar one, the USA - that are present; they have to deal with
new actors: Saudi Arabia, the UAE, India, and China. The world is shifting. The
imperialist patriarchs are panicking because they’re scared of losing their rule
and domination. They fear they won’t have access anymore to all the resources
that feed their unlimited thirst for control and their so-called “good life.”

It has always been through dispossession, extraction, exploitation, and
military presence that imperialists have preserved their domination. They
are once again facing a deep challenge to their world, based on private prop-
erty, devastation, permanent war, dreams of total domination. They know
they have lost the ideological battle, so they turn to murder, torture, and geno-
cide. The predator class is racist and fascist. They still have some economic
and military power, but they are afraid and mad. Mad as hell.

The counter-revolution takes different faces: Javier Milei'® in Argentina,
Narendra Modi'® in India, Bolsonaro in Brazil, Orban, or Macron - but they all

1 Gulf oil monarchies are the monarchic states located along the Persian Gulf - specifically
the member countries of the Gulf Cooperation Council (GCC): Bahrain, Kuwait, Oman, Qa-
tar, Saudi Arabia, and the United Arab Emirates (UAE) - that possess vast oil reserves and
derive significant economic wealth and political influence from their petroleum resources.
15 Javier Milei has been serving as the President of Argentina since December 10, 2023, fol-
lowing his victory in the presidential runoff held on November 19, 2023, where he defeated
Sergio Massa with 55.7% of the vote. Milei is a libertarian economist and the leader of the
conservative and right-wing La Libertad Avanza coalition. Milei’s tenure has been widely
criticized for implementing harsh austerity measures, including significant public sector
layoffs, severe cuts to social and educational funding, proposals to dollarize the economy
and dismantle the central bank, and tax policies favoring wealthy investors - factors which
collectively exacerbated social inequality and provoked widespread public protests.

16 Narendra Modi, a member of the right-wing Bharatiya Janata Party (BJP), has been the
Prime Minister of India since May 2014, winning consecutive general elections in 2014,
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adopt the policies of the fascist, authoritarian counter-revolution. But peo-
ples are fighting back; their aspiration for liberty, justice, and liberation never
dies. Imperialism has always been about stopping movements for freedom,
justice, and peace. Coups d’état, assassinations, CIA support for military dic-
tatorships, structural adjustment programs - for centuries, imperialists have
done everything to block the road to freedom and peace.

Remember that the French State, with the complicity of Western powers,
imposed sanctions and a blockade on the young Republic of Haiti because
they could not tolerate the military defeat of Napoleonic armies by a Black
army of formerly enslaved people! It was inconceivable - a direct challenge
to the very idea of the West as the cradle of human rights. Independence was
supposed to be given, not won! The French State imposed a huge ransom on
the Republic of Haiti, which later became impoverished, and chaos was de-
liberately fostered. The ransom was followed by armed US occupation. This
is imperialist rule: sanctions, blockade, assassinations, military coups, mili-
tary occupation... Imperialist interventions in Africa, South America, Central
America, Oceania, and Asia have always had the same goal: “You will have the
freedom we give you, on our terms and conditions.” The struggle is going on.

What Gaza is showing us is that settler colonialism'’ is not just a
19th-century phenomenon but very much a 21st-century reality, inseparable
from imperialism and Western liberal democracy. The link between liberal
democracy and settler colonialism (hence genocide, massacre, and dispos-
session) is wide open.

The USA, Canada, Australia, New Zealand, these 19th-century Western de-
mocracies, all rested on the genocide of Indigenous peoples, dispossession, tear-
ing families apart, forbidding Indigenous languages and cultures, enslavement,
and the privatization of land and water. The claim that “all men (sic) are created
equal” rings hollow; only the struggle of the colonized, of the oppressed, has
been able to challenge racism. What is the so-called “leader of the free world,”
the “home of the brave and the land of the free” (the USA), if not a liberal society
founded on genocide, slavery, dispossession, imperialist wars, and racism?

Five years ago, most people would not have known what “Nakba”*® re-

»u

ferred to. Now, “Nakba,” “from the river to the sea,” “Free Palestine,” and “Glob-

2019, and 2024. His leadership is marked by economic reforms and a strong nationalist
agenda, but also faces criticism for its impact on religious minorities and social inclusion.
17 Settler colonialism is a distinct form of colonialism characterized by the permanent set-
tlement of colonizers who seek to replace and displace indigenous populations to assert
sovereignty over the land. Unlike other forms of colonialism focused primarily on resource
extraction or trade, settler colonialism involves the ongoing elimination - through displace-
ment, assimilation, or violence - of indigenous peoples and their structures to establish a new
societal order controlled by settlers. For further analyses, see Veracini 2021 and Wolfe 2016.
16 18. Nakba («catastrophe» in Arabic) refers to the forced expulsion and dispossession of
approximately 750,000 Palestinians during the 1947-1949 Zionist colonization and the
establishment of the State of Israel. This event constitutes a foundational rupture in Pales-
tinian collective memory and remains central to critiques of settler colonialism, displace-
ment, and the ongoing Palestinian struggle for return, justice, and liberation. For further
analyses, see Allan 2021 and Masalha 2012.
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al Intifada” have become rallying cries. There is a rapid politicization and a
quickly acquired political consciousness and activism rooted in past struggles
but also connected to new conditions. The weaponization of antisemitism has
not stopped solidarity with Palestine; there is a growing understanding that
“Free Palestine” is a global goal.

VP: You have highlighted various contexts of struggle and social jus-
tice movements that require our engagement. Earlier, you referred to
Houria’s recent work on coalition building. Although this is a broad in-
quiry, from your perspective, what strategies might be most effective in
fostering connections between diverse struggles - such as those involv-
ing LGBTQ+, racialized communities, and the working class - to promote
collective solidarity and transformative social change?

FV: We learn through practice. We work with and across differences. We
overcome years of soft multiculturalism and the liberal politics of “inclusion
and diversity”, the inclusion for the few and exclusion for the many. Capital-
ism is highly dynamic; it knows how to cannibalize even its critics, turning
dissent into a new commodity.

We fight through action our decolonial, anti-racist, anti-capitalist, femi-
nist, and LGBTQ+ struggle. We learn to be humble, to listen to people. Educa-
tion, education, education. Political education. Do the work, educate yourself,
and join collectives. Develop a burning desire to understand and to learn ev-
ery day and every night. Understand that the world around us is not “natural”;
it has been shaped by social forces, and thus, it can be undone. That it could
be made otherwise. That is very liberating. Because otherwise, we may feel
that nothing will ever change, that the odds against liberation are too great.
We must unlearn in order to learn - unlearning everything that normalizes
exploitation and domination, and learning again and again, by listening, by
paying attention.

When I joined the picket line of the women on strike at the Ibis hotel®
in Paris, their struggle was not immediately recognized as a decolonial, anti-
racist, feminist struggle. Their demands, including better working conditions,
fair wages, access to toilets when needed, and so on, might have seemed
“modest.” But they brought to public attention an understanding of the inner
workings of an industry whose mechanisms of domination and exploitation
had long remained invisible. White feminism had denounced domesticity, but
treated it as an individual issue. Racialized women cleaners revealed how
white bourgeois women had been “liberated” from the drudgery of domestic
work by exploiting non-white women. These cleaners held their picket line

¥ Earlier this year, cleaning staff at Ibis Hotels in France, particularly at the Ibis Batignolles
in Paris, engaged in significant protests and strikes to demand better working conditions
and fairer treatment. These workers, employed by the subcontractor STN, faced challeng-
ing conditions, including excessive workloads and inadequate compensation. Similar mo-
bilizations had taken place previously through a social movement that began in July 2019
and ended in May 2021, primarily organized by the chambermaids working at the Ibis
Batignolles hotel in Paris, part of the Accor group.
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every day, despite long commutes, despite rain or snow, they showed up. It
was, as Ruth Wilson Gilmore?® has argued, a rehearsal of freedom, a rehearsal
of what could be.

VP: Your reference to the Ibis cleaning workers evokes broader
reflections on the intersectionality of struggles. On the one hand, we
observe queer spaces that often remain predominantly white and,
in some cases, reproduce forms of structural racism. On the other,
migrant or racialized spaces may at times exhibit homophobic or
transphobic attitudes. How might we move beyond this dichotomous
framing? What strategies can be employed to dismantle both racist
structures within queer communities and homo/transphobic struc-
tures within migrant or racialized communities, fostering coalitional
forms of resistance?

FV: You do have collectives of gay, queer, and trans people in Africa who
are not following the white bourgeois ideology of gayness. Look at the very
strong queer and lesbian community in South Africa?’ who fought against
“corrective rape” — where men claimed that rape would make Black women
heterosexual. That movement wasn’'t NGO-based. Racialized queer and trans
people have their own voices, and the way they fight belongs to them. White
gays who show up saying, “It’s terrible what’s happening to you, we’ll teach
you how to fight,” are rejected. People are aware of pinkwashing - like in Isra-
el, where gay-friendly policies are built on anti-Muslim racism.

VP: Your work engages with concepts such as art washing and pink-
washing. Could you elaborate on the relationship between oppressed
communities and institutional funding? Given that many of these com-
munities require financial support, visibility, and space, how do you rec-
oncile the tension between the necessity of such support and the per-
ception that radical critique might be considered a luxury?

FV: Private foundations have realized they can offer residencies and
exhibitions to racialized artists without threatening their own interests. It's
understandable that racialized artists, often precarious and seeking recogni-
tion, would accept these opportunities. While the art world is changing, for
every artist who gains entry, thousands remain excluded. Art school budgets
are being cut, curricula often remain Eurocentric, and the art market favors
the “discovery” of singular artists - bearing in mind the problematic role that
“discovery” has played in colonialism. Galleries and museums are frequently
complicit in imperialism and genocide. Looting continues.

20 Ruth Wilson Gilmore is a Black American scholar and activist whose work focuses on
abolitionist theory, racial capitalism, and carceral geography. For indicative examples of
her work, see Gilmore (2007, 2022).

21 For an extended analysis on gender-based violence in South Africa, see Gqola 2015 and
Lewis & Baderoon 2021. Additionaly and more precisely for the corrective rape against
lesbians, see Gaitho 2022 and Koraan & Geduld 2015. Furthermore, for an empowering
archival project dedicated to the politics of exclusion and the LGBTQI+ struggles in South
Africa, see Muholi 2018.
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I understand everyone needs to eat, so, okay. But are we opening the
door for others? Are we creating collectives? Do we truly understand how
capitalism works? Do we realize why capitalism relies on the inclusion of a
few and the exclusion of the many? How is it that, at the same time, a racial-
ized artist is accepted while barbed wire is placed around refugee camps?
How do we work with that contradiction? This is not a moral question; it’s a
political one. We started this conversation with Houria’s exclusion from the
HM conference. I was not excluded - I could have gone, right?

But I'm not going to accept my inclusion when a political comrade, a
friend, is excluded. I don’t think there is one single answer, but I do believe
we must analyze the political economy at work. We need to understand why
the systemic destruction of museums, historical, and archaeological sites in
Gaza has not sparked outcry from major Western museums; why looting of
African, Asian, and Islamic art continues; and why billionaires are creating
art foundations.

I have said to friends that with our work (the broader work on represen-
tation, arts, and politics around the world) we have opened the door for fifty
years of curating, that curators can launch careers, write books, and organize
shows about decolonial artists and hidden histories, but it will be without us,
and mostly without the oppressed. We've laid out ideas for fifty years of cu-
rating. That’s that. A more important question for me is: What now? We know
their game - some women, some queer folks, some racialized people will be
invited to participate. Okay, that’s that. But what do we do now? Isn’t it time
to imagine something else? To free ourselves from that hegemonic model?
What should we try to build? I'm not focusing on those who accept the money
and why not take the money and run, and do whatever you have to do with
it. The most urgent question, I argue, especially in a context of genocide, is:
What next?

For me, what matters is imagining the abolition of the museum? - an
institution born in the colonial West of the 18th century and solidified during
the age of imperialism. I want to return to an analysis of the political economy
of art. Where is the money coming from? How does this private foundation
fund itself? Through oil? Weapons? Plantations? We must study the economy
of that world - how it operates. We live in an extremely brutal, deeply cruel
world, and we must constantly ask ourselves: how do we create solidarity?

For a fellowship I received, I proposed the topic of the “post-museum.”
What would its architecture look like? How would bodies enter and move
through its space? What would its collection include, how would it function,
and where would its funding come from? When we say we want a non-binary
space, what does that actually look like? In what kind of space does my body
enter and circulate?

As part of this fellowship, I curated a workshop in London with archi-
tects, where we developed three prototypes of the post-museum. In Paris, |

22 See Verges 2006; 2008; 2024.

N
al

MBIAIBIU|



N
o

Interview

Feminist Critique 7, 2026

brought together 40 young artists and activists and proposed that we create
and stage a street theater performance around the theme: “The anticapitalist
object of the museum.”* We had two days to produce it, using the principles
of street theater - because street theater carries a strong history of political
activism. We had to make explicit the difference between an object within an
economy of exchange and affective relations, and an object within the market
economy - shaped by speculation, private property, and the patriarchal law
of inheritance.

One group represented the women and men who traffic in ideas and ob-
jects through an extractive economy. They were not to be portrayed as cari-
catures - the audience needed to see how they manipulate the language of
inclusion and diversity. Another group represented those who produce the
object, but held differing views: some wanted to sell it, some argued it should
not be sold, and others insisted the knowledge and practices should be hid-
den to avoid being looted. Finally, there was the anti-capitalist group. They all
wore black t-shirts with slogans I had written by hand: “Down with the cap-
italist merchant society!”, “Under the museum, history,” and other anti-capi-
talist messages.

Each group had to imagine and produce their part of the performance.
I moved between them, reminding everyone what street theater is, what its
historical importance has been, and how our performance could be staged in
a market, on the street, or in a public square. The message needed to be im-
mediately clear - people had to understand what we were addressing, right
away. We had to be very explicit.

The public performance was beautiful. People who did not know each
other, who came from different artistic practices, connected, laughed, reflect-
ed, and created an extraordinary piece of street theater. I could have orga-
nized a conference on the same topic and some of them would have come, but
would they have intervened? There, they went on stage and spoke. How do
we build autonomy?

VP: You have offered a strong critique of state feminism, white fem-
inism, and carceral feminism. However, I would like to bring attention
to the perspectives of the families of victims. In some cases, abolitionist
feminist approaches may propose alternatives to the prison system, yet
the victims’ families often seek punishment or even revenge. How do you
engage with this complexity? And, as a final and more hopeful reflection,
how do you understand abolition as a political project rooted in hope?

FV: Yeah, well, I understand revenge - the desire for revenge. Tragedies
have been written around that feeling, which can be very strong. I cannot tell
you exactly what kind of “punishment” that is not carceral punishment. In
some societies, when someone committed what the community perceived as

% For further information on the performance “The anticapitalist object of the museum”,
see https://www.citedesartsparis.net/en/restitution-atelier-et-performance-lanticapital-
isme-et-lobjet-du-musee.
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a crime - an attack on the community - they were expelled. The idea was that,
alone, they couldn’t survive. If you attack the community, you attack yourself.
[ will not survive by myself.

Ruth Wilson Gilmore calls “rehearsals of life,” these collective moments
when a space of freedom is created in a world of unfreedom, an autonomous
space where to find solidarity, mutual aid, rest, discussion, joy. The aspiration
for liberation, peace, and justice never dies. Never, ever, ever, ever, ever. It’s al-
ways there. Every day, | wake up and learn that somewhere in the world, in
many parts of the world, people are standing up and fighting back. This is the
politics of hope, of radical hope.
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After August 2020:
Stories of LGBT* People in Belarus

hese interviews were recorded in 2020 after the elections in Belarus.
These are very different stories - some talk about experiences of deten-
tion and violence, others about their relationship with parents, partici-
pation in protests (or their choice not to participate), support, hope, experienc-
es of emigration, visibility and invisibility, and homophobia among protesters.
These are all different facets of the same story of how the LGBT+ community
is experiencing the socio-political crisis our shared country has plunged into.
Now, as the crackdown in Belarus continues and we learn of new deten-
tions every day, for safety reasons we publish these stories without names.
Each story is titled with a separate number. All but the last story are recorded
interviews and the seventh is a written text about finding one’s place and visi-
bility, which unfortunately also has to be published anonymously. One day we
will be able to sign our names to all these texts, but for now, we hope - as a
hero of one of the interviews said - that this forced anonymity can also provide
a sense of universality and the possibility of seeing ourselves in these stories.

The First Story

I

[ was detained near Minsk Hero City Obelisk on August 11, we live there.
I was just walking home from work, and I was detained. Some guy and a girl
went ahead without problems. But [ was detained. When I first got into the
police van, I still had a small hope that they would let me go - as they say, «no-
body wanted to die.» You don’t know what will happen, but you think - most
likely, yes, you will be imprisoned, beaten, and so on.

And so it happened. In total, [ was sentenced to 13 days, and I did three of
them. First, we were taken to one police department, then to another. In both

The author of this project is not disclosed for security reasons. The original text (in Belaru-
sian and Russian), as well as the German translation, can be found here: https://feminist.
krytyka.com/ru/articles/posle-avgusta-2020-istorii-lgbt-lyudey-v-belarusi
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police departments, we were treated roughly. I was ready for this mentally,
but it turned out that not physically.  mean, [ can, of course, do some ordinary
things, but I can’t stand on my knees for hours with my hands behind my
head, face to the floor.

We spent one night in Okrestina. The camera is 4x4 meters in size, maybe
a little more. Seventy-eight people in a 4x4 cell under the open sky - we could
not lie down or sit down normally. And in the corner, there was a shit hole.
We tried to sit so that everyone could sleep. It was impossible - someone
had to stand while others were sleeping. At that moment, people were being
beaten up in the yard. They were screaming all night, and you didn’t know if
they were the same people or not. And if so, how can one still stay alive? Then
we heard that probably they were different people. More and more new peo-
ple were brought in, and they stood on their knees in the yard at night with
their heads on the floor, because there was no place for them. And if someone
moved - everyone was beaten, it feels like they were beaten half to death.

II

If you are detained for the first time, the very beginning is the hardest
part. It was very difficult in the police department. Most of all the humili-
ations in the police department happened before they wrote the detention
report. If they didn’t like something, they beat us. | was not beaten, but they
treated me cruelly and threatened to beat me. There was a moment when I
had to go up to the fifth floor, and either a riot policeman or someone else hu-
miliated me while leading me up so I asked him to stop. Your shoelaces have
already been taken away, you stumble, try to adjust your pace, but he starts
walking faster, then slower, in the end, I could not walk at all, he pulled me,
tilted me to the stairs so that I stepped on my hair. I realized that he was doing
this on purpose to humiliate me. It was the toughest moment.

There was also a moment when they were writing the detention report. I
was forced to lie down on the floor. The door in the room is open, you are lying
flat on the floor, people are walking back and forth, and they are stepping over
you. It was quite strange. They probably found something on my phone - a
gay dating app or some messages, and one of them said: «Oh, so you're one of
those!» - and hit me in the ear once or twice. It wasn’t very painful, but it was
unexpected. I mean, [ was lying face down, and he just suddenly hit me. I didn’t
say anything. I was not afraid then that they would find out that I was LGBT.
But they were probably trying to tease me to see my reaction. «Oh, are you one
of those? Well, then you’d better not get into prison...» But whether because of
a large crowd of people, or because it didn’t bother me, I don’t know for what
reason, but I didn’t get some special treatment towards me further.

III

The scariest moment was when I didn’t know what was going on. | ex-
pected that we would be mistreated in the police department and in Okresti-
na, [ heard all of it before and understood what was going to happen. I mean,
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it was not too hard for me emotionally. The way they beat people in the yard
in Okrestina - it, of course, clearly confirmed that we heard a real nightmare
happening. But I had already heard even about this. But when we were taken
to some gym class after the police department, it looked like a kidnapping, as
if we would be taken to some forest and shot. That was scary. Mentally, I as-
sumed that «everything is fine», it's just some stage that I hadn’t heard about,
but panic began to creep in inside. I still don’t really know where it was.

In the gym class, they laid us flat on the floor, tied our hands, and so we
had to lie like this. Obviously, you need to sleep, but whether you can sleep
or not depends on the way your hands are tied. You might be lucky or you
might not. One guy’s hands were tied so tight that he could not feel his fingers
afterward. I tried to make it look as if [the zip tie] had accidentally loosened...
I could do it.

There was also a moment in the beginning when they put us on the floor
and said: «If you need water or to go to the toilet, raise your hand. Any ques-
tions?» [ raise my hand and ask: «For how long are we detained?» And before
that, we were told the rules. If someone breaks them, we all get up and stand
on our knees. And so he tells everyone to get up. Questions are not allowed.
Did you want something? Here, take it, now everyone is punished. It feels like
they are trying to tell you that you have no right to anything. That they have
absolute authority.

We spent the night lying on this gym class floor, and the next day they
woke us, lined us up against the wall, and made us sing the anthem. If people
hesitated, they were beaten. At first, it was hard for me to stand, but at some
point, I felt like I got a second wind. [ don’t even know how it happened, but at
one moment | just couldn’t stand it, and at another - nothing hurts anymore.
Then I could stand, I could stand with my head on the floor, near the wall, and,
if necessary, on my knees.

Then we were taken to Okrestina.

IV

There was a moment in Okrestina that I didn’t share almost with anyone.
We were kept in the yard for a long time, for two hours, maybe more, until
they put us in a cell. There was no ceiling in it, there were bars at the top. The
cell was about 5x5 or 4x4 meters in size, maybe a little more. In the corner,
there was a shit hole, just a gutter with holes in the concrete floor. No one
could think that that was the toilet. At first, you think - well, they will take us
to the toilet. I thought so. But it turned out that that was the shit hole, and you
needed to take care of your needs there. Later we counted that there were 78
of us in this cell. We couldn’t fit there together at night. There were, of course,
no beds; nothing, just a concrete floor and concrete walls. This gutter was
not separated from us in any way; no one, of course, wanted to sit there. And
we probably spent three hours trying to arrange ourselves so that everyone
would fit. We tried in different ways: back to back, not to lean against a cold
wall, but against each other. But there was not enough space. We tried to put
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one slipper under the ass, and put our feet on the other, and sit this way. It
didn’t really work out either. Then we sat at each other’s feet. That was prob-
ably the best way to fit, but still someone had to stand. And so we changed,
someone was sleeping, someone was standing, well, we were dozing, it’s im-
possible to sleep properly there. The whole night someone was being beaten
in the yard, and we heard all those screams. And then a guy who was sitting
behind me hugged me. And I also hugged the guy who was in front. And we
were sitting there like that. It was so calm. In this world where everything
attacks you, you still find yourself in this cell. It was sad. But at the same time,
[ felt such happiness. We are alive.

A

I think I will leave the country. I want to find a job and go abroad. Why
did I, in particular, decide to leave? My parents support Lukashenko. They
voted for Lukashenko. There was always a lot of pressure from my mother, all
these conversations, «What don’t you like here?», etc. The fact that my mother
supports Lukasheno felt like a betrayal in a certain sense. This is your mother,
she teaches you some basic things, like, what is good and what is bad. I'm
probably still so naive to think that there are some obvious truths, for exam-
ple, that beating people is clearly bad, and that the absence of development
in the country is bad. But she... «It was so awful in the 90s, we survived such
things...» And you don’t know what to say to that.

[ went to my hometown to vote. My parents voted early, and I voted on
election day. There was an opportunity to vote in Minsk, but I decided that
it would make it easier to steal my vote, so [ went home. [ hadn’t been to my
school in a very long time. It was a little awkward and scary to come there and
vote, maybe to see my teachers and know that they were likely to fake votes.
Before that, I found out on the Internet that my class teacher is the secretary
of the commission. [ was determined to express my resentment. [ went there
and intended to take a picture of the ballot, no matter what will happen. And
so I move cautiously along the hall to the tables, expecting that now everyone
will stop me, prevent me from taking pictures or something else, and it will
be my teachers. But my class teacher saw me, came up, and we talked for
quite a long time. It turned out that she didn’t support Lukashenko, knew
about the protests, about what had happened in 2010. I asked her directly if
they were faking votes, and she said no. I felt an absolute connection with her,
mutual support, we hugged at the end, and it was very pleasant as if we were
«on the same side». Only later I saw that the votes between Tikhanovskaya
and Lukashenko were distributed more or less equally in my voting district.
I could believe in such results. Later, when I saw stickers saying «Teachers
are traitors» around the city, it hurt me. Of course, [ can agree that, probably,
many people forged votes... But my teachers turned out to be normal. And this
makes me cry. But on the other hand, this is normal. This should be normal.

With my parents, I don’t feel that «we are on the same side» at all. I even
felt more tenderness for that teacher as a mother figure than for my actual
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mother. [ love my parents, but at the same time, they are my enemies. They
think that being gay is not normal. They reacted to my activism saying «when
will you stop doing this nonsense»? And to the fact that I always wanted to
make games - «when will you finally find a normal job»? They were literally
against everything that was interesting to me. We've always had this kind of
relationship with them, like, «<we don’t accept you.» I thought that I would
come out and something would change, but it didn’t happen. They have al-
ways been hostile to my interests, and to my sexual identity. And my coming
out didn’t change that. Now, maybe, I feel a bit less hostility, but only because
[ try not to raise this subject at all.

Yes, they came to meet me after I was released. They started communi-
cating with my boyfriend to «kknow how I am doing.» After my release, we all
sat together in a cafe, and it was a «family reunion», but nevertheless they
still continued to support Lukashenko, and made sure that I did not go out
to protests. My mother called every night, asked me not to go out. I tried to
argue and ignore it... After my release, I was invited for a «preventive talk». |
know I didn’t have to go there, [ told her I didn’t have to go. The climax was
that my mother went there herself with my father to tell them that «he did
not participate in anything, but he will come to you.» And she continued to
put pressure on me - go, go. She called me, pressured me, and then, probably,
against such a background, I fainted. At night [ got up, went to the toilet, and
lost consciousness. My boyfriend was not sleeping at that time, he saw that I
was lying...  was lying on the floor convulsing. When I fell, I hit a wall, then it
turned out that I had a cracked rib and a closed fracture. And this was the last
straw for me. I thought that it was necessary to leave - this is a direct attack
when there is damage to your health.

EE

We met with the guy who hugged me that day in Okrestina and talked
for a while. We stayed in touch. It turned out that he was pansexual. It’s like a
magic story. I've kind of decided to leave, and then it’s like, «hi, there’s still life
here.» In fact, it’s an incredible, magical story. Like, how did it happen, what is
it? Sometimes it seems to me that you get a lot of things you want when you
no longer need them in your life. And this injustice makes me sad. What for?
Why? How to react to this?

The Second Story

I

When N. was detained, we still did not have all the information, we did
not fully understand what was happening. Our friend passed us the news by
text messages from Poland. And this feeling when you don’t know what to
do - feed the cat or something else - you are ready to tear yourself apart to
help somehow, although at that time, let’s put it this way, N. was not the clos-
est person to me. And then each detention was like that. It reminded COVID:
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at first, it was «someone out there». Someone out there got sick - someone
out there got detained. My friend knows someone who got sick - my friend
knows someone who got detained. Then the circle narrowed and narrowed,
and you realized that there were practically no people left in your environ-
ment who had not been detained. And then... It’s like you're getting used to it.
The indignation doesn’t last that long anymore. And you're happy if it’s just a
fine. Or just wait out these days in detention.

It's very scary that you get used to it. You notice these feelings: someone
has been detained again, but you are calmer than before. It’s like a child who
gets used to violence in an abusive household - the same can happen here.
When I realized this, I thought - okay, that's how defense mechanisms work
now, but that doesn’t mean I'm giving up.

II

The two things you care about when you are detained are the march
reaching its destination and your loved ones worrying about you too much.
You sleep for short periods, you doze, you think about your relatives, and it
feels like you're reading your feed, you wonder if your friends at the protest
were dispersed. You stand and sleep standing up, you remember your yoga
instructor when you practiced something in one position. Or when it’s cold,
you remember camping and think: well, it’s been even colder once. Clinging to
something to bear it. And you just try to support each other.

It's hard when you don’t know the rules. You don’t know where they’re
taking you, what's going on, you can’t call your loved ones. They are told that
you are not in the Okrestina prison. They’re going to Zhodino! when in fact
I'm where they were told I wasn’t. When you get to a police department, first
they tell you «don’t keep your hands under cold water for so long, you might
catch a cold.» And then they put you on the goddamn concrete floor for four
hours, when you can lie only with your sneakers under your kidneys.

If you think that when you are detained there is some certain procedure
for registration in the police department, and then you are transferred to
some particular place, and there is some kind of daily routine, then 15 days
pass, and you get out the same person as you got there - you're wrong.

After the detention, at first, it seemed to me that now it would be less
scary. But I remember going to the following march and realizing that I was
damn wrong. It seems like I'm okay, but the slightest movement of the riot po-
lice or seeing someone run - and something twitches inside me immediately. I
almost reached the end, and when the plain police clothes ran near the Opera
House, | was standing near some bench and just sat down, lit a cigarette, and
realized that I was wrong when [ thought that it would be less scary now.
Then I walked to the subway station. It seems like you're just walking down
the street, no longer in a protest crowd, there are no ribbons, no flags, noth-

! Zhodino and Okrestina are pretrial detention centers, the first in the city of the same name
around 50 kilometers outside of Minsk, and the second is in the capital.
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ing - and you're still not sure whether you’ll get to the subway or not. You get
scared by every passing minibus, [ mean, even a security guard inside a store
triggers such a reaction. There will be such consequences, and we just have to
decide how to deal with them.

11

When people joined the first Sunday march - it was an incredible,
mind-boggling sight. There are so many of us! But the sense of community
did not come immediately. I'll be honest, my life had been showing me that it
was every man for himself. Probably, it was only with the beginning of COVID
that it began to feel that if some accident happens, you can count on some-
one. But when you haven’t experienced it for a long time, it's very difficult to
believe it.

At first, I had a feeling that there are these people and there is me, and
they are kind of together, and I am «kind of» as well. But I didn’t have this
feeling of solidarity and community. It began to appear when people started
smiling at each other on the street. It was very unusual.

[ probably believed it after Okrestina, when I was released - and some-
one brought me coffee, a blanket, offered to sit down? And I didn’t seem to
need it then, I was okay, but still... It was the first time in that period that I
burst into tears. All that brutality that was going on before horrified me, but I
hadn’t had this emotion - I hadn’t cried. It turns out that in the end I was more
impressed by the second side - kindness, mutual assistance... As if violence is
something you prepare for and expect. These days in detention, the arrest, all
such moments are not very pleasant, but it was easier to «put up with» them
than with this cup of coffee given to you on the street when you’re ready to
burst into tears just from the fact that it’s happening.

People are probably the most striking thing to me. It seemed to me that
with such people you would be definitely taken care of. There is such an exer-
cise when you fall backward from some elevated place, and people catch you.
It’s still very hard for me, but I think I could «fall» with such people. It’s as if
you already see it with your own eyes but still can’t believe that it can be so.
But in the end, you start to trust... Trust people, and in general trust life.

The Third Story

I

When it all started back in April [COVID-19 - editor’s note], | was in quar-
antine for a long time, apathy and impotence accumulated, and at some point,
I felt that I had to do a lot to somehow compensate for all the time when [ was
in «suspended animation». So began my return to life. At first, [ sewed medi-

2 Qutside Okrestina, volunteers established a camp where they offered medical, legal,
and psychological aid to released detainees. Read more: https://meduza.io/en/fea-
ture/2020/08/19/the-mutual-aid-corridor
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cal masks?, then I joined Food Not Bombs*, [ began to get more and more used
to risks (as practice has shown, you can get detained for giving away meals),
and I understood that [ was mostly ready to participate in something.

On August 10, [ was where the action was. When I got too scared, I left,
then came back, brought water, and left again - I ran around like that. And
when, a month later, [ read about the violence experienced by the detainees
that day, I realized how miraculously I managed to avoid something horren-
dous. Going there wasn’t some rational decision, it was made mostly out of
guilt. On August 9, we were walking with a friend, and she wanted to go to the
protests, but I was too scared. I walked her to an intersection, and I kind of go
and understand that, on the one hand, [ want to drop everything and go, and
on the other hand, there’s a voice inside: no, they’ll kill you, stay the fuck away
from there. And I turned around and went home. I was ashamed, I blamed
myself very much for not going with her. The next day I decided - here goes
nothing - I'm going out.

It was hard to stay away. [ couldn’t sleep, I think many couldn’t. I was
rushing around my apartment, but I could hear everything from the balco-
ny, and even if I closed the door, I still could hear everything. I understood
that [ was going to go crazy there, there was no Internet connection, and you
couldn’t get distracted anyhow. And I didn’t want to be distracted, I couldn’t.
And I decided to go, among other things, to find some semblance of inner
peace. I'm outside - and that’s it, I'm here, where I should be, everything is
over, I can breathe out. Without hesitation.

II

All this time I had thoughts of bringing queerness to the protest. Even
before the queer block, my friend and [ went out with a small banner «Pussy-
boys and sheep support the miners»° with a reference to the movement «Les-
bians and Gays Support the Miners». It did not draw attention; except for us

* During the beginning of COVID pandemic in Belarus, Lukashenko declined to institute
measures to restrict movement and mass gatherings, there was not enough PPE in hospi-
tals, and many regular people and organizations joined a nationwide effort to help hospi-
tals and doctors: https://www.rferl.org/a/belarusians-colunteer-coronavirus-lukashenka
-plays-down-covid-19-threat/30594557.html

* Food, not Bombs is a worldwide movement that gives away food for those in need free
of charge (e.g, in the form of vegan meals). The movement is closely related to anarchist
and anti-capitalist ideas. As in many other countries in the world, it is also criminalized in
Belarus: https://freedomnews.org.uk/2021/01/28/belarus-food-not-bombs-activists-re-
ceive-prison-sentences-for-giving-away-food/?fbclid=IwAR0ZGGzo]8lmYHw88rRVgn-
POo1Feyp-4mwoylTlyy0Sc67ZXq2qgkalf-11

5 «Lesbians and Gays Support the Miners» was a protest movement in Great Britain in the
1980s in which gay and lesbian activists publicly supported the miners’ strikes. During the
protests in Belarus, this banner was used to express the support of the striking workers.
“Pussyboy” (originally “rooster” from Russian “netyx”) is a derogatory term for gay men
mainly associated with prison hierarchy, it has been used by prison personnel and police
to humiliate detainees. “Sheep” is a derogatory term that governmental media used to de-
preciate women taking part in the protests.
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and our friends, no one understood this reference, but we were proud of our-
selves that we came out with such a queer banner.

A couple of weeks later, we were already walking with the queer block®.
The first time was the scariest - we were a very bright, attention-grabbing
group, and if before that I could somehow blend in with the crowd, then there
was no such opportunity. In any case, you are the center of attention, as if
you have a target on your back, and you are simply at the mercy of the crowd.
Fortunately, everything was fine. And now I remember it not as «God, what a
fool I was, it was so scary,» but rather with joy and pride.

[ am proud and glad that, despite all the hate, we have introduced this
agenda. And [ don’t doubt for a second that it was the right decision. I noticed
that there were different approaches to introducing this agenda. Someone
was promoting the idea that the oppression that all Belarusians are experi-
encing now is how we have always felt. This approach is not quite close to
mine. Yes, it is important, but for me, it was not the most important aspect.

For me, it was important to convey that we exist, we are also part of
the protest, we are not some group of people who are always «on the out-
side» and suddenly appear when they need something, but who are always
close, who have their social stance, even if «you don’t know about it.» It
was important for me to identify myself. As it was important for students
to identify themselves, or pensioners, or miners, by analogy, as in any case
when there is a social group with strong social ties within it which makes it
possible to unite and represent a greater force than everyone by themselves.
And that’s great.

I'm sure only a few understood the banner «How are we going to explain
OMON to our children?» Probably more than «Pussyboys and sheep support
miners», but still not as much as we would like. Some said, «Why are you com-
paring?» (it is simple to explain queerness to children, but not OMON, the riot
police). And we explained that that was a kind of mirroring. [ understand that
the meaning was understood only by those who heard this phrase a thousand
times in their address. But I'm okay with this joke being only for the inner circle.

III

I felt part of the protest even when I didn’t identify myself as a queer
person or wasn'’t part of the queer block. Queer is part of my identity, but not
all of it, so it was okay for me not to label myself. It was interesting for me to
be there in both aspects.

I didn’t shout the slogan about «sucker pussyboys», addressed to the
police, but I didn’t feel any intense aggression or sadness because everyone
used it. [ understood that people can repeat hate speech without analyzing
it, without processing all its meanings, and I was ready to turn a blind eye to
the correctness of their vocabulary, realizing that we have one common goal.

® Read more: https://neweasterneurope.eu/2020/11/10/the-rainbow-colours-flying-to-
gether-with-the-white-red-white-flags-the-belarusian-Ight-community-at-protests/
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I had different emotions about the slogan «Long live Belarus!», as it is,
essentially, a nationalist slogan. I've been shouting it all my life, but now I've
started to rethink it, and at some moments I didn’t shout it, but at some I still
did - as if it rose above the nationalist idea and became just a protest slogan.
Like the white-red-white flag. My favorite slogan is «Put prison trucks to pris-
on trucks». I sometimes shouted «Put Lukashenko to a prison truck», but then
I thought - I'm against prisons. And on the other hand, it’s just an expression
of aggression. And it is normal to feel aggression, it is normal and important
to express it. But 'm against prisons. And it was also a fluid sensation. And
then when [ heard «Put prison trucks to prison trucks», later I used only it. It
perfectly expressed both anger and some kind of ideological rationale.

IV

I started to process these fears [of detention - editor’s note] back in June
2020, at one point I was discussing it with my girlfriend and just sobbed at
the thought that I could go to prison, that I (with the gender marker changed
to male in my ID) would be totally fucked up there. Probably because I went
through all this horror and grief at the beginning of summer - in Septem-
ber, when I was deciding whether to go or not to go, I didn’t think whether
I would pass or not and how it would affect me. I relied more on irrational
feelings: whether [ was scared or not, anxious or calm. It was more of an
emotional decision. [t seems to me that one decides to participate in protests
largely relying on emotions. Today I'm not very scared - I'll go, today I'm very
scared - [ won't go.

When my trans friend was detained, I felt guilty that we were not de-
tained together. This is the survivor’s guilt. I worried about him. Of course, it
was very scary - you can imagine what kind of special treatment one might
get. And he did. It was important for me to know every little detail about what
had happened to him in order to imagine what could have happened to me.
And, probably, due to the fact that I thought a lot about it in June, imagined
myself in the worst scenarios (rape, physical violence, etc.), when I didn’t read
about it happening to him, I felt some relief. Like, it’s fucked up, but not as
much as | imagined. He was released. It is clear that he will have nightmares
about it all his life, but at least he’s physically intact. After that, [ began to feel
a little less anxiety. No matter how terrible, wrong and inhumane this treat-
ment was, it seemed that I could take that risk.

A

After two marches with the queer block, I felt an attack of decadence.
Several of my friends were detained in other marches, and since then my
activity in terms of taking to the streets has dropped very much. I went to
another march when many people from the queer block were detained. We
had been walking with the protest crowd for 5 minutes, and that was it. I was
already in a very tired mood then. After that, I returned to other risky things
only in December. And then I was in a much more depressed state. But all the
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same, it rather supported me. [ compare myself with other people from queer
activism who publicly write about their moods, and I feel that no matter what,
[ still have more hope that not everything is gone. I think this is due to the ac-
tions that [ did, which gave me strength, despite the fact that they were risky.

Despite all the horrors that happened in the world, 2020 is a very cool
year for me. I participated in life and felt that [ was doing useful things. I found
new friends, and the protests helped me to get in better contact with my ag-
gression. Without exaggerating, without trying to philosophically justify the
benefits of something bad in my life, I really say with joy and confidence that
I finished that year with the advantages and acquisitions, and I continue to
receive them because nothing is over yet. Many people say about themselves:
«Me a year ago and me now are two different people.» I feel it very strongly.
A lot of radically new things happened in my personal life, I never thought
before that I would dare or allow myself to do something like that. And I think
that the whole year is like a transformational wave that pushes you and helps
you to change yourself and do something new - not necessarily good or bad,
it’s unclear how to evaluate it, just something qualitatively new.

The Fourth Story

[ left Belarus on the first days of the August events. People around me
managed to convince me that it was not safe for me to stay, that the govern-
ment would change and we would face trial. And I fled. I fled from the propo-
nents of changes when I first left in August, and six months later I ran away
from the adherents of the «dying era».

[ felt like a part of the system for a very long time. Until August 2020, I
did not support the movement of changes. I understood that the people who
took to the streets did not know what they protested against. By virtue of my
work, [ understood what kind of regime we had very well. All disloyal people
were removed 15 years ago. And therefore, the more euphoria there was, the
scarier it became for me.

In a sense, I think this is due to the «Stockholm syndrome», when a natu-
rally weak and vulnerable person appears on the side of strength and begins to
feel secure, and confident in their position. This, of course, greatly affects our
assessment of reality. Therefore, before this snarl of the era, before the terrible
events of August, unprecedented violence, and the subsequent deep humani-
tarian and political crisis, I was not on the side of those who wanted changes.
I was on the side of the passing era. I was convinced that we could achieve
everything through evolution - do you really want to say that nothing is hap-
pening in this country and nothing is changing? This is not true. I believed in it
very sincerely. But today I do not share this position. [ suffered in many ways
justbecause [ was very close to this system. Because, of course, such «betrayal»
and «infidelity» (in the terms of the regime) are severely punished.

I didn’t see a single reasonable solution offered by the passing era and
was very disappointed. There were many opportunities to make at least one
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sensible step toward the people. They were not some political party, not an
opposition. They were very different people, with very different views. [ have
not seen any steps towards the evolution that I once really hoped for. A lot of
things started to change in me. In September, I received an invitation to attend
a theater festival in Ukraine. And my employers forbade me to leave. I took
another vacation. It was clear to everyone where I would go on this vacation.

Basically, that was the moment when there appeared a split between me
and the system. Upon my return, I was blamed for that, it was regarded as a
betrayal. And they began to perceive me as «ideologically unsteady». It was a
counter-revolution, the revenge of the passing era. «Other people» were sim-
ply no longer needed. And this, of course, greatly affected me.

There had been a time of «multi-vector efficiency» when «other» people
were needed for showing off («we also have this»). It was so disgusting for me
to hear people commenting on me saying «let us have one official...» (faggot,
they meant), and yet it was still some degree of freedom. I gained the greatest
possible share of freedom for myself, being in this system, having access to its
resources, and using them for some other purposes, far from just performing
ideological functions. I have been inside this system, and [ understand that
these structures (the Academy of Arts, the Academy of Music, the Ministry
of Culture) are completely useless, but for performing ideological functions
at the right moment, at ideological gunpoint - as it has happened now. But
I understand that I was not there for it. I had other goals. All the years of
my work in this field, I advanced a completely different theater, I promoted
something completely different. Being in this system, [ was able to gain for
myself the position where I could remain myself as much as possible. It was
also possible because such people were necessary, they needed to have such
«cards» in their deck. Now they are no longer needed. Now such people can
be thrown away.

It is interesting that my break with the state system was not connected
with any specific event, | was not blamed for any specific activity during the
events of August or subsequent events. [ was blamed for the fact that every-
thing I had done before was wrong. The performances that I promoted, the
texts that [ wrote, everything that I did was «purposeful undermining of the
ideology».

The management wanted to dismiss me because of the «loss of trust»
related to «non-compliance with the instructions of the State Security Com-
mittee». | managed to get fired at the end of the contract. [ didn’t want to be
fired for a political reason. I think, why? Probably, it was impossible for me,
because [ regarded it as the result of some period of my life. And I didn’t want
to be assessed this way. I didn’t deserve it. | wanted us to part ways for some
neutral reason.

When my employment was over at the end of the year; I left for Ukraine.
It was very difficult for me, even in mundane tasks - [ had no money, I moved
alot, I did not have any certainty there. It was such a big difference compared
to my life before that. People who knew me as a fairly successful person in the
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profession now saw me as someone who came to ask for help, for temporary
residence. In total, I lived in Ukraine for a month. I lived in a house with a glass
veranda, a light came through it, but there was no window in the room where
[ lived. All of it affected me very hard. I was there all alone. This brought me to
such a state that I began to have involuntary nervous breakdowns, I began to
cry, [ was losing my breath and could not stop.

In the end, having celebrated the New Year in a hostel in Kyiv and hav-
ing drunk a bottle of champagne, I realized that I was leaving for Minsk the
following day. On January 1, in the evening, I left for Minsk on the last Minsk-
trans bus.

I'm safe now. I'm doing pretty well. But the most terrible thought for me
today is that it seems to me that [ have nowhere else to go back to. That I have
nothing else to do in Belarus. Of course, | want to have the right to return to
my family, to the people close to me who stayed there. I would like to return
to Minsk because this is the city where [ have lived all my life.

What is happening now in Belarus greatly devalues my life, its various
spheres. When it is a challenge to the academic theater, the Belarusian the-
ater school, when it is a challenge to the entire civil sector - this is a very per-
sonal challenge for me. It feels as if the world is collapsing. As if everything
around is.

[ feel a lot of pain and loss. [ came to the theater very consciously, at a
fairly mature age, I gave up a lot, gave everything to this profession, and it
was as if [ had lost everything. My whole life was there - my personal life, all
my plans. It turns out that [ was forced to leave the profession. And if we talk
about the state system - [ came out of there with one suitcase, I didn’t earn
anything, I didn’t get anything. I left Belarus with this very suitcase, and that’s
it... | have nothing else.

I was thinking, why is anonymity important to me? Because it seems
that everything is already in the past. Probably due to the same reason why
it was important to me that I was not fired because of the «loss of trust». I
can’t break the connection with that time. For me, saying such things openly
means breaking up with the past. [ don’t have the strength to do it, at least
not now. At the same time, anonymity in this very individual story which has
not very popular and typical references still feels multipurpose in a certain
way - it shows that there are people with such a view, with such an experi-
ence as well. People who found themselves in the system and felt like a part
of it, and having experienced this revolution inside themselves, they com-
pletely left this system.

The Fifth Story

I
Both sides called each other «faggots». I don’t remember a single word
that was used so often and with such anger, meaning the utmost degree of
inhumanity.

[}
ey

9A1199]|09 1SIUIWSH



[}
N

Feminist collective

Feminist Critique 7, 2026

I remember when [ was detained, my cellmates «discussed» LGBTQ+ is-
sues now and again, of course, in a negative way. And I was so scared, hurt,
and bitter, although this is not the first time, and it’s far from the last one, but
it seems impossible to get used to it. And you can’t get away from these con-
versations, because you are locked together. We seem to protest for the same
goal, detained for the same thing, but still. I didn't tell them anything because
[ was afraid to mess things up. [ was in social isolation within social isolation.

[ was kind of hurt by the fact that this is said by people who are on board
with us. So even if this regime falls, we will still have problems. I saw the com-
ments under the photos with rainbow flags. «Why did you take to the streets?
We don’t support you.» And it's young people who write this. You understand
that you still have to live with these people in the same society, in same Belar-
us - new or old - and you understand that they are not with you. They see a
new progressive Belarus in their own way. And it seems there is no place for
us there, or we should just sit in the corner and do nothing («do whatever you
want behind closed doors»). These comments are not just the way people talk
on social networks. These are real people who really think that and really say
that. And I heard it, I saw it, I was in detention with them.

II

[ was detained on November 13. When [ was in prison, my mother wrote
to me that my cousin gave birth to her son. On the day of my detention. I was
detained, and somewhere out there my nephew was born.

When I've seen the news about Roman Bondarenko’s death, I went to
the Square of Changes’, lit a candle, put flowers... and the next day we were
going to do something with my fellow students: to go out to the entrance of
the dormitory, turn on flashlights on the phones, chat, and share emotions. I
went out, and there was no one out there. [ went to our second dormitory -
there was no one there either. And then I don’t know what got into me, but I
went to the Bison monument. I thought if no one would be there, I wouldn’t
remain there. [ was very nervous then - when you receive such shitty news
all the time, you realize that today it is him, and tomorrow it is you or your
friend. So I went there, and there were three women standing there. Ordinary
respectable women. We turned on our flashlights, we didn’t shout anything,
didn’t say anything, [ didn’t even talk to them. 10-15 minutes passed, then a
blue minibus arrived. I tried to leave - but [ was grabbed by my hand and put
in that minibus.

In Okrestina, the doctor asked if I had any chronic diseases. I said that I
have depression and anxiety. What do you take? I replied. And she’s like, well,
we don’t have that. In short, I had a two-week break from my medications. I
was afraid that I would feel super-bad, but probably my body had mobilized

7 The Square of Changes is a backyard in Minsk, which since August 18, 2020 has become
the center of remembrance for the victims of state repression and the protest movement.
Read more: https://en.wikipedia.org/wiki/Square_of_Changes
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a little. And I turned all these forces, all the anger into survival energy - I just
had to survive.

On adrenaline, I wanted to laugh. I felt derealization. It seemed like it
wasn’t real, as if I was watching some movie. My brain coped this way. You
wake up, and you want to rub your eyes and wake up again. It's a shame my
detention was so stupid: not for a big march, not for some kind of super-ac-
tion, but for a chain of solidarity made of five people. We didn’t even have flags,
posters, or anything. But they wrote in their reports that we were standing
with posters and flags, shouting «Long live Belarus», disturbing everyone, and
were super-dangerous. I pleaded not guilty, but no one was interested in it.

[ was sentenced to 15 days of detention.

We got to Mogilev in a police van in a «stakan» [a single-prisoner cubi-
cle - translator’s note] one meter by one meter - and there were two of us,
three of us there. We arrived, and again I had to undress. They scanned each
item with a metal detector, every piece of clothing, even my mask. It wasn’t
enough just to undress and squat - you had to turn around, stick out your
tongue, show your heels, elbows - everything was scanned and viewed. We
haven’t eaten for more than a day. We were taken for a walk just once. We
didn’t shower for two weeks - somehow we endured it all.

While we were in detention, the guys talked and talked. I don’t remem-
ber what exactly, but they said something so offensive, something so untrue.
Things like «I'm not a homophobe, but..» When they say that, they feel free
and confident. They can say it and feel that the majority supports them. They
think that you are also «on their side», that you will support them, that ev-
eryone thinks so too. | wanted to say to them, well, here [ am doing time with
you, [ am like you, a normal good guy, we get along... but we still have to spend
here many days, and if something goes wrong, then it’s over. Of course, they
won’t put me near the shithole and won’t spit on me, but who knows what
they will do and what they will say. Because I can’t go out for a walk while
they’re there discussing «if gays are humans or not.» And you understand
that the people who are on your side, who fight for everything good and pure,
for our victory - when everything is over, they will be against us anyway. And
whatever you say - that we protested as you did, that we were detained as
you were - you can’t prove anything. You feel hurt and bitter. You can’t go any-
where not to hear it. I chose not to get into trouble, just to be safe. Because |
still had a long detention time ahead. And these conversations occurred now
and again.

That’s ordinary systemic homophobia which has spread its spider legs
through the whole society and affects literally our whole life.

III

I was released from the Mogilev Temporary Detention Facility, first my
mother met me at the door, behind her was my boyfriend, and then everyone
else. He and I hugged for a minute. But even if we made out, mom wouldn’t
understand anything. She’s sure we're just friends. He came to meet me and
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booked return tickets for a minibus, he thought he would go back to Minsk
in the evening. And I'm like, why won’t you come to our place? I do not know
why [ said that. Well, and my parents were like, yes, yes, stay with us for the
night. My boyfriend, whom my parents didn’t know about, spent the night at
my place. | was freaking out. In the morning he and my mother talked, and
then she put him on a minibus to Minsk. She still thinks he’s my friend, but we
broke up a month ago. It hurt a little, but it’s fine.

Neither mom nor dad knows that I'm gay. Cause I get everything: when
they see something like that on TV, they scoff a little. I'm afraid that while
I'm not financially stable, I don’t have my own housing yet, and there may be
problems. When [ will live in a dormitory, have a scholarship, when [ will be
less dependent, maybe then I will tell them. But I believe they will change.
Because mom and [ have been through a lot. First [ was hospitalized because
of my depression - she was there with me, then [ was detained - she bravely
went through it all, supported me, said «I'm with you.» There’s one last trial
left: to tell my mom that I'm gay. I think maybe everything will be fine. Dad is
also not a super toxic masculine person, not super homophobic. I believe in
them. They are good people, they will learn.

1V

After the detention, I applied for free psychological help. I wrote that I
want a psychologist (preferably a female psychologist) to be LGBT-friendly.
So we went through my whole gay story with her. We didn’t even talk much
about my time in prison. I had to go through everything: my relationships,
growing up, childhood, and parents. She helped me a lot. It turns out that I
had to get detained so that I could get this help. It would be amazing if [ just
had to say that [ am gay and that [ need help.

I can already talk about it, joke about it, but my voice is still shaking.
When policemen pass by, especially in uniform with batons - I'm freaking out,
my heart immediately sinks. Even if it'’s not a policeman, but a security guard
in a supermarket, or just a man in black... it’s still scary.

[ was supported by the fact that [ knew that it would end, [ would get out
and life would be normal. I knew that at uni, probably, no one would expel me.
At my faculty, they supported me and made the rector’s office treat me well.
That is, I had no problems at uni, I finished my semester without any stress,
then, when my condition deteriorated, I got an academic leave. I got it with
no trouble, just because [ had my diagnosis on a piece of paper: I am being
treated and [ need a year for this treatment.

The letters were very supportive, and the care packages as well. I got
letters from very unexpected people. From a girl  don’t know - just a stranger
wrote me a letter. Or from people I didn’t expect to think about me, not even to
write a whole letter. My friends wrote to me. They later said that they tried to
pass me notes - it didn’t work out, I received them later, but it still warms my
heart. I keep them all, I remember. Letters are super-important, you definitely
need to write letters - this is great support.
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The Sixth Story
I. August 9 and 10

My name is Seth, I'm 26 years old, I'm from a small town in Belarus.
When the protests began on the 9th, I had a work shift. [ tried to move it,
but it didn’t work out. So I had to watch all those horrors from my tiny
room - some news was sent to me by guys who were in my hometown,
some was sent by guys who were here [in Minsk - editor’s note] on the
streets. When the Internet appeared literally for a second or two, you could
see what was happening on the streets. Your guys get maimed and beaten,
and you just sit and watch - it wasn’t much fun.

So on August 10, we decided: screw the protest, we need to do one
specific thing. We took medications, bandages, antiseptic, and water, and
carried them to people. It was not so important for us to participate in the
protest itself, it was important for us to pick up people who were injured,
barely escaped, and help them?®. August 10 was hell. We watched where the
crowd was going, and moved at some distance from it. [ had to constantly
be on the lookout, run away and use the minimal experience that I had,
just to protect people around me. We are not all warriors and fighters in
the sense in which it was necessary at that protest. So at two o’clock in the
morning, it was decided to call it a day and take the people who were with
us home. We didn’t manage to get everyone to their places, so we took them
to ours so that they wouldn’t be left on the streets - it would be easier in
the morning.

On the 11th, I got a call from work, they told me: «You have an hour, get
ready. We've gathered our team, found a car, you're all leaving.» We spent al-
most a month in Ukraine. Just stuck there. It was hard, but [ had no way out.
I couldn’t lose my job. Upon arrival, after two weeks in quarantine, I imme-
diately returned to the streets. But it wasn’t as rough as on the 9th or 10th.

II. Hometown

When you live in a city of 100 thousand people, you are brown with
Middle Eastern face features, and all guys who are more or less socially ac-
tive are ultra-right, you have to survive somehow. First, you internalize ho-
mophobia, you realize that you are far from straight, but you learn to hate
it and hide it as much as possible through this hatred. When in your fam-
ily any mention of the LGBT community is followed by «faggots should be
burned and shot», when you have been trained for years to hate yourself,
eventually, you start doing it. I joined the fascist movement, and so at least

% During the first days of the protests a lot of people were injured and could not get help
because the police were arresting ambulance staff, doctors, seizing medicine, and were
scared to go to hospitals fearing police retribution, so ordinary people and professionals
volunteered and providing services in the field and at home: https://www.usnews.com/
news/world/articles/2020-08-18/volunteers-brave-risks-to-give-belarus-protesters-
medical-aid-food
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[ wasn’t subjected to constant violence. They knew me, I could name a cou-
ple of names, so they often left me alone. It was all racially motivated, and
of course, no one knew that [ was queer, otherwise I would have completely
lost all my privileges. They despise you, they look down on you, they don’t
like you, but at least they don’t beat you. That’s how it works somehow.

When [ moved to Minsk, I joined an online movement, and, to be hon-
est, it turned out to be much worse than the offline one. Online, hiding
behind the mask of anonymity, you can do terrible things, bully and drive
to suicide, and organize campaigns of the most cruel humiliation of peo-
ple. I remember one of these campaigns when a girl with a disability was
bullied for making reposts from feminist blogs. She attempted suicide, the
second attempt was successful. It felt as if | was hit in the face with an oar.
I thought that we were calling for some kind of «power of the nation», that
we were a part of this movement to avoid such cases, but it turns out that
we are the evil that does not allow humanity to develop properly. I said no,
I have to get out of this. The long process of getting out of this shit began.
Now I'm here.

I cut off all social ties, sat at home all alone, didn’t do shit. I was very
lucky to meet one person (my fiancée), we are together now. She’s queer.
Because of my alt-right views, we didn’t get on well in the very beginning.
A year passed before we started communicating again. [ was already a lit-
tle less reactionary then, a little less messed up in this regard, and we got
along with her. It was important to have a person who explained what was
going on.

What do they tell you about prides when you are in that movement?
That those are «degenerates who came out to convert children to their ter-
rible faith.» What do you learn from the LGBT community? You learn the
history of how it all started and why everything really happens. The guys
take to the streets because they still feel shitty. And if there is at least some
venue for freedom, then why not use it - why not show people around that
being yourself is normal? What do you think about the transgender issue?
These are either sick people, or people who want to earn money some-
how, or these are people who had their brains fucked up by «scary terrible
leftists.» What do you learn about transgender people when you come to
the LGBT movement? That it’s just people, that’s all. There is no «common
ideology», although before that I had a delusion that there was.

It was an identity crisis. I didn’t know what to do. I've already come to
terms with the fact that I'm queer, that I don’t have to suppress it in myself
(«live and let live»). But I didn’t understand what was going on inside this
movement, why it was like that. If you don’t know the history, you don’t
know the roots, you don’t understand why people do certain things. So
slowly, starting with prides (the easiest thing that can be explained to a
person) and ending with the question of transgender women in women’s
sports - as soon as these things began to have more context, it became
clearer and it was easier to accept them.
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II1. Queer block

When I saw the queer block at the protests, I got scared, | opened our
neighborhood group chats’ and saw what people were saying about it. All
my fears were confirmed: I saw that, unfortunately, society is not ready to
acceptallies in the form of the LGBTQ. There were allies there, but the general
attitude was «Why do we need them?» My participation mostly consisted of
opening the chat and suppressing this reactionary rhetoric. They were usu-
ally quite persuaded when I told them: «Are there too many of you? They are
not fighting for legalizing same-sex marriage right now, they are protesting
against dictatorship, against deaths, against violence, which they have expe-
rienced many times more than you - therefore, shut your mouth and accept
your allies.» It seems to me that they don’t want to see a political protest
process at least a week in advance. They know that tomorrow «faggots will
comev», and they think «we want no faggots». That’s their whole idea. And
then, when you protest, you, of course, expand the window of what is permis-
sible, but in the end, you are not particularly different from the movement you
are fighting against if you cannot accept an ally.

A protest movement cannot just assemble, do something together, and
not have a fight with each other later after the victory. But in order to over-
come such a serious repressive apparatus as the state, and the state in the
form it has here, 10 socialists will not be enough, we will also need conserva-
tives and free-marketeers. Most people understand this. When some people
flew black flags, I heard some say: «I don’t like anarchists, but since they are
with us, maybe these guys are okay.» If there was antagonism, it ended with
«I don’t care, they protest with us.» This was the case with everyone, the only
movement that received harsher treatment was the LGBTQ community.

IV. Detention

After the murder of Roman Bondarenko!®, my fiancée and I first went to
the Taraykovsky Memorial'! to say thank you, then we were going to pay hom-
age at the Square of Changes. It was November 15, when the detentions were
quite tough. They dragged me into their bus, first they beat me with their fists,
then they tried to kick me, but since the bus was moving, they couldn’t. When
they realized that they could not kick me, one of them stepped on the back of

? Neighbourhood group chats on Telegram became a distinct phenomenon during the Be-
larusian protests. Villages, city districts, and sometimes individual houses organised chats,
uniting neighbours and fostering cooperation: https://www.internetjustsociety.org/
how-telegram-shaped-the-belarusian-protest

1 Roman Bondarenko was an activist stopped by plainclothes officers during an alterca-
tion between opposition and pro-government citizens. Eyewitnesses claim to have seen
masked men, thought to be police, beating Bondarenko, who later died in hospital.

! Aljaxandr Tarajkouski was a demonstrator who was shot dead by security forces during
the protests in Minsk on August 10, 2020. A video released on August 15 shows him ap-
proaching police officers with empty hands raised, stopping in front of them, and then be-
ing shot.
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my head and pressed my face into the floor so that later a red crust remained.
But compared to how others were tormented, you could say I was just tickled.

Then they took me out of the bus and took me to the prison truck, they
asked: is this one normal or not? «Well, so-so.» They asked the question
«normal or not normal» about every detainee. And when someone respond-
ed «not normaly, the beating began. There’s nothing to talk about with them,
so you just walk in silence and do what they say. We were taken to a police
department, where the 12-hour registration process began, after which they
told us: this group will now go to Zhodino, this group will go to Okrestina,
and these ones will be released. They took us to the prison truck, put us on
our knees, hands behind our heads, and with our heads down we had to sit
for another two hours - our compressor broke down, and we waited for a
new one to arrive. They really wanted to talk, but as soon as you started
answering and they didn’t like something, they beat everyone around. By
the way, they immediately «explained» all this violence to us. «Any move
you make, any attempt to talk back will be considered as aggression in our
direction and we will use special means against you, is everything clear?»
When they brought us to Zhodino, twenty of us were loaded into a cell for
eight. The first couple of days were not very good. During the day we were
not even allowed to sit on the bunks. Where to sleep at night? Twenty people
can’t fit properly in the cell, so someone had to sleep near the radiator, which
was so hot it could make your head spin, someone slept on the floor, those
who were lucky to get to the bunks slept on the bunks. But they didn’t even
give us mattresses.

Then the trials began. They were held via Skype, mostly no one had any
witnesses - only those who demanded them. At the trial, I told the truth thatI
came not to protest, but to honor the memory of the dead. That I didn’t shout
slogans. They sentenced me to 10 days.

V. Homophobia and violence

The riot police asked every group that fell into their hands, «<who sup-
ports the faggots here»? And it’s better not to say that you do because you will
get a much more horrendous treatment. And if you are «one of them» - never
talk about it in your life. The only ones who could say something about it were
clearly straight people. In that situation, only they could somehow protect
this movement.

When you see a very closed male collective that talks endlessly about
fucking each other - clearly this subject means something to them. I think
it's a way to show a domineering attitude. Here I can draw a parallel with my
former community. Antagonism against homosexuality is a very simple way
to assemble a toxic masculine group when people are not educated when they
do not meet LGBTQ people in their lives, and all they hear is exclusively state
propaganda. This homophobia is so overemphasized because they have no
other excuse for antagonism. To talk about social problems, and politics, you
need a deep understanding of these things.
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Inside our LGBTQ circles, we discussed what was going on. When there
were some victories, we rejoiced, when it got worse, we cried. I don’t have ex-
tensive social connections, but almost all LGBTQ people I have ever talked to
(with very rare exceptions) have always opposed violence as much as possible.
That is, even if we are beaten, killed, tortured for several days in Okrestina -
we will still be peaceful. I think the reason for this is the history of violence
against the LGBTQ community itself. Like, we have been subjected to so much
violence, and we understand that violence is always bad, no matter who is its
target. Being in the movement for not so long, I don’t understand it. In my pre-
vious movement, guys wouldn’t do that. This is the main problem and the main
strength of the right: they are ready to use any venue to promote their goals, it
doesn’t matter, the main thing is the result. But their result is an endless con-
tinuation of violence.

[ understand that after the protests it will become better; freer, but the pro-
test itself will not solve deeper social problems, will not solve the problem of the
small group of people I belong to. In the next 10 years, same-sex marriage will
not be legalized here, it will not be normal to be an open gay of my color on the
streets. This will require fundamental changes in society. Therefore, I plan to
leave, if not now, then someday. And this desire is not connected to protests. ['ve
always thought about leaving. I'm not particularly happy with this society, | don’t
see myself in it... I don’t feel at home here, and I never have. For the first time I
felt at home in Dubai where no one even looks at me, no one cares, you're just
one of a huge number of different people, nations, cultures that co-exist here.

The Seventh Story

This text is about visibility and invisibility. About my attempt to integrate
my experience as an LGBTQ person into the general protest experience of
Belarusian people last autumn. As a starting point, | want to take a small pe-
riod of time and take a closer look to try to consider how different lines are
intertwined in it and what pattern they form.

* 3k 3k

In 2019, the Open Hearts Foundation, with the support of the Catholic
Church of Belarus and its then head, Archbishop Tadeusz Kondrusiewicz, col-
lected 52,000 signatures on a petition calling for criminal liability for spread-
ing information about LGBT people. In February 2020, together with other
LGBT initiatives, we gathered and brainstormed, thinking about what we, as
an LGBT community, could do about it. One of the decisions we made was to
write a letter to the Pope asking him to condemn hatred. Our goal was for the
Pope to pronounce the word «Belarus» publicly, addressing the world from
his rostrum. We wanted people to hear about us.

On March 5, 2020, we sent the letter to the Pope.

On March 9, 2020, the Open Hearts Foundation held a press conference
on the results of collecting signatures. «The church supported this initia-
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tive because it corresponds to the teachings of Jesus Christ,» Tadeusz Kon-
drusiewicz said at that meeting.

We started preparing our press conference with the parents of LGBT peo-
ple, but we didn’t have time to hold it. On March 11, 2020, WHO announced
a COVID-19 pandemic, and there was no room left in the media for any other
agenda, so we canceled the meeting.

Today it seems that it all happened in another life.

August 16, 2020, during the traditional sermon in St. Peter’s Square in
the Vatican, Pope Francis says: «I entrust all Belarusians under the protection
of Our Lady, the Queen of Peace.»

* 3k ok

What do I know about (in)visibility? As a Belarusian. As an LGBT+ per-
son. As a non-binary person in Belarus.

Until August 2020, my experience as a Belarusian overlapped and co-
incided with the experience of an LGBT+ person. Just as I felt my invisibility
as a queer person in a heteronormative world, Belarus has always remained
invisible to the outside world. And my affiliations here had to be described
through many words and other names. - Where are you from? - From Be-
larus. - 7 - It’s between Russia and Poland. And suddenly, with every cell of
my body, I felt what it was like to be the center of attention when all eyes
were directed at me. Belarus has become part of the global agenda. Extreme
violence has made us visible and put us on the map of the world. Why was it
difficult to digest this new and long-awaited experience of visibility? Maybe
because «with every cell of my body» at the same time I felt the opposite -
that there is no place for me here, and I am not there. [ experienced visibility
and invisibility all at once. I've been thinking a lot about how to cope with
such active attention directed at you at a time when another important part
of you remains invisible. And how is it possible to experience two opposite
processes at the same time?

At marches, standing next to other people, I felt excluded as a queer
(non-binary) person. This experience was most acute at the moment when a
feminist block was formed in the Women’s marches. The way people chatted
(addressing everyone as «girls», etc.), how I was invited to join, but I noticed
that my cis male friends were not invited as well. Many of my friends joined
the feminist block at the march on August 29. And I just physically couldn’t do
it. And it was hard. No matter how I tried to explain to myself the irrationality
of my action (that «all this is unimportant now», «it doesn’t matter who calls
me and this march which way», etc.) - I couldn’t do anything about the fact
that uncontrollably, against my will, at that moment my entire trans experi-
ence came to the forefront. I felt that when [ was included in this march, I was
included as a woman (*). But I'm not a woman (with or without an asterisk).
It seems to me that cis men at the Women'’s marches were automatically read
as allies (and in this regard, there was also a place for them there). And where
was mine?
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[ was reliving the painfully familiar experience of the impossibility to be
myself, it was the thing that did not allow me to join the action, whose values
I deeply shared, which did not allow me to stand with the people close to me.
And it was only with the appearance of the queer block that I realized that
there was a place for me in the Women’s marches.

On September 5, 2020, during the next Women’s march, a queer block
appears at the protests for the first time. A day when, in some miraculous
way, many stories intertwined for me (including personal ones). And there
was a place for everyone. The march began at the Komarovsky market and
ended at Independence Square. When prison trucks and police vans arrived
at the square, when people in camouflage uniforms and masks came out, we
all climbed the steps of the Red Church and lined up in several rows. I looked
at the masked people and thought if they start pushing us back and detaining
us now, will I be able to hide in this church where they had collected signa-
tures against me quite recently? Because of these contradictions, it seemed,
my brain was about to explode. But I felt that there was a place for me, as well
as for everyone else.

The queer block created a place for me at the Women'’s marches. It was
not there a priori, but as soon as it appeared, it became something very tan-
gible and quite stable - I continued to go to the Women’s marches even when
queer people no longer publicly expressed their identities because at some
point it became dangerous. I knew that at that point there was a place for me
anyway.

I wonder how this place appears? After all, it didn’t have one single cre-
ator. It was something that seemed to be in the air, many thought about it at
the same time, it was already ripe and ready to appear as soon as someone
would announce that obvious, but still not self-evident idea because it had a
long history of fighting for its place.

«Are they with us or not?»: a history of acceptance and rejection

On September 5, in a bright, noticeable group, we quickly walked through
the rows of Komarovka market to a gathering point, trying to break away from
the police in plain clothes. Market workers and random passers-by looked at
us, and there was a question in their eyes, I saw that they could not put us in any
of the available «boxes». Our symbols were incomprehensible to them. What
does this rainbow mean? What are their slogans about? Who are these people?

- Are they with us or not?

- They are with us.

Words cannot convey what I felt after overhearing this short conversa-
tion while we were walking between the rows of Komarovka. I still have tears
in my eyes when I write about it. Such an unusual and long-awaited feeling of
acceptance, which you have not expected for a long time (I remember all the
stories of the exclusion of LGBT activists from the protests of previous years),
but suddenly you get it. You are «with themp».

Later, acceptance was also followed by rejection. Again, two ambivalent
oppositely directed experiences. It turns out that at the same time you need
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to be visible in order to get a place for yourself, but at the same moment when
it appears, this visibility makes you vulnerable. LGBTQ people were the only
social group that, after it identified itself, others tried to exclude from the pro-
tests. That is, you «get your ass kicked» for your visibility, but at the same
time you are being forced to be visible, otherwise, you will not be able to say
that you took part in the protests. It is telling that in many media sources the
appearance of the queer block in the protests was described as «the LGBT
community also joined the protests in Minsk.» Such recognition of our contri-
bution brought satisfaction, but at the same time, it brought pain, because we
did not «appear», or «join», or something like that. LGBTQ people have been
here from the very beginning: we were observers at polling stations, in teams
of alternative candidates, on the streets, and in volunteer movements - we
have always been here, and now we have simply identified ourselves. And as
soon as we did it, we faced aggression in our direction.

«This is our city»

The slogans «This is our city!» and «We are the power here!» appeared
first at one of the Women'’s marches, and later became one of the staples at big
Sunday marches. [ have devoted a lot of time in my activism to appropriating
the history of the city by the LGBTQ community. I recorded interviews with
activists of the past years, told stories about places memorable for the LGBTQ
community, returning queer places to the general map of the city. That is why
the slogan «This is our city!» contained several meanings for me at the same
time - in it (again) my two identities - of a Belarusian and a queer person -
were able to connect and coincide. When I shouted it together with other peo-
ple, everything inside started to tremble, and I finally felt whole.

My second favorite chant was the roll call which was born in response to
attempts to marginalize the protesters, calling them «sheep», «prostitutes»
and «parasites». At first, protesters tried to reject these names, it was possible
to see quite a lot of posters like «We are not sheep,» «I am not a prostitute,
but a mother,» etc. But gradually they began to be replaced by other posters.
«Prostitutes with the people», «Junkies with the people», «Minsk has flour-
ished under junkies and prostitutes». And finally, these statements trans-
formed into a roll call, which I fell in love with as well as the slogan «This is
our city!». It caused the same quivering in my body.

«Are the sheep here?» - «Here!» - «Junkies here?» - «Here!» - «Prosti-
tutes here?» — «Here!» - «Parasites here?» - «Here!»

«Everyone is here.»
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Brikatoum Big okynauii Mapiynons

npuixajza B MapiynoJsib 17 sroToro gonomaraTu TaToBi. BiH 3axBopiB,

MaB yCKJIaJiHEHHS Nic/as 6ycTepy, BUCOKY TeMIlepaTypy Ta Hamaju

JuxoMaHKU. [l1aHyBasia MPOBECTH TYT Napy THXKHIB, TOKU He OJIy’KaE,
TOMY 3BOPOTHOI'0 KBUTKA He Opasa’.

[licng moBijoMJ/IEHHA [IPO TaTOBY HeAYTY f CTpallleHHO HepByBasacs. lly-
KaJI4 3 YOJIOBIKOM Jiikaps B Mapiynouii, MigHsA/IM HAa HOTY PiAHUX, Ai3HAINUCA
npo Bci mpuBaTHi sikapHi MicTa (30kpeMa Ti, 1[0 MatoTh caiiTh). OTpuMasa rno-
BiZJOMJIEHHS BiJ| JIiKaps1, IKOT'0 B/IaJIOCs 3aPOCUTH /10 TaTa (BiiCbKOBUI yKpa-
THCbKUH Jiikap), 1110 JiereHi 6iblI-MeHII B HOpMi. /[BoropifgHa cecTpa Kynuia
JIiKU. AJle 51 BCe K TaKy BUpillIWJIa ixaTu. BusaBuiocd, ujo noisg € i 17-ro yuciaa
npubyBa€e paHO-BPaHI, TOX 51 BCTUral Ha CBOI OHJIAaHH-3aHATTA o 08:30. f
B3araJi 30upasiacs B JIIOTOMY /IO TaTa: B HbOrO HOpMaJbHUM wi-fi, i MoxkHa
IpaloBaTH oHJalH. Kynuia KBUTOK B iHTepHeTi, 3ib6paJia pedi (BK/IIOYHO i3
TPUBOXKHOIO Basti3koto Ta ToMoM «Coriosiorii» IleTpa IllToMku) - cymMKa BU-
SIBUJIACS 3aBeJIMKOI0. Y HOBOMY TesiedoHi 1ie He BctaHOBWIa Gmail, 3rajana
o Iie BXKe B MalllMHi, JOPOrol0 [0 BOK3asy. 3HaYUThb, Tpeba Po3apyKyBaTH
KBUTOK B Kaci. [lo Biixoay noizja yiniie 15 XBUIKH, y JOBiKOBii1 KBUTKHU He
PO3/IPYKOBYIOTbH, ZI0 KacH 4epra, a s Mal JiCTaTH KOMIT'IOTEP Ta NMPOJUKTY-
BaTH HoMep i3 6inbir Hixk 10-Tv nudp. XKiHnka nmonepesy nMoro/AKyeTbcst MeHe
NPOMYCTUTH, ajle KacMpKa Ma€ SIKiCb YCK/IaZHeHHs 3 IPUHTepPOM i ize. f de-
Kalo, 3ra/ly1o po cepBiCHUM LIeHTp, OKY TyAH, HOpyY BOAIN Takci Hece MO0
CyMKy (mepiui pa3 y »KUTTi nonpocuia npo 1e). KaxyTtb: nokaxite QR kog
y KOMITF0Tepi MPOBiHHULI — LIbOTO AOCTATHLO. llle 3 AeCcATOK CXOAUHOK YHU3,
JleKiJIbKa JieCATKIB METPIB YOMYCh HaNlPy>KeHO NMOPOXKHIM TyHeJieM, CXOAUHKU
JloropH — i 51 61111 cBoro BaroHy. Och y>Ke 3aHOLIY CyMKY BCepeIMHY ¥ BUMXalO0.

Joporoto 6y/s10 HAaIPOYyZ, CIOKIHHO: TOPOXKHE KYIle, HABiTh MAacKy He
Tpeba BAsraTy. MoJsioZja NpoBiAHULS 3BEePTAETHCA YKPAIHChKOI MOBOIO.

[loizx nmpubGyBaB yzaocBita, o 04:25. 3BUYailHUI paHOK, O6TSKEHUH
nepesyyTTAM M06AYUTH XBOPOrO TaTa HaXKMBO, He TesedpOHOM MOYYTH.

! BkasaHi B TEKCTi JaTH BiZJOBiIal0Th Yacy no/ii, a He 3aIuCy.
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15 XBUJIMH MOTPUMITH KoJiecaMH BaJli3u 1o HOBOMY acdasbTy 6insi Bok3a-
JIy, MIHATUCS CXO/aMH, 1lle TPOXH PO3TPOLLeHUM achajbTOM MPOBYJIKA Ta
BYJIMLI — 1 1 y ABOPI.

Y XapkoBi 1ie cHir sexas, a B Mapiynoui cyxo, cipo U Temnso: niBJeHb,
BecHa.

3BYKM Ta ronocu

3anucyBaTH B 30LIMT Mpo NoJii 1 moyaJsa 25 sitoToro.

08:16 - subyx 6.ausicye, HiHC yYOpawHill, Aeekull 036iH 8ikoH. 10:35 — we
00UH.

Came 3BykaMHu ¥ rosiocaMu BiliHa mifixoguja o MmeHe. bo cioBa... baTb-
KO 3a ZieHb 0 npoMoBH [lyTiHa cka3aB: «byze BifiHa»; Miil 4o/10Bik y XapKoBi
BpaHIi 24-ro no6ayuB 3 BiKHA PO3pUBHU CHapsAAiB 3 60Ky bearopoga i no-
JI3BOHUB... CJ10Ba 10 MeHEe He JJOXOAUJIH.

27 nromoeo, 07:50 - 38yku o6cmpiny... 07:51 - we su6yx... 07:54 - dase-
KO... CMpiAgioms mpugaiumu 4ep2amu 3 Mops.

2 Gepe3Hs1 — GJIM3bKO hepuwioi 200uHU Houi 6y8 38YK, dyice CUIbHO ma
61u3bko. 3dasasocsi, Had camum 0axom npoiemino. ¥ HaCmiHHOMY 200UHHUKY
6pssHyana npyxcuHa. 1 we 6ys xpycm — menep sICHO, WO Ye 8IKHO: 3a1i354KA 8
3aMKy su/iamana naacmuk... Bugyx uyecst 06 11:10...

13:04 - subyxu daseko; 14:04 - cuabHo, 61uU3bKo, pospus; 14:14 - xa0nok
dasaeko; 14:14 - we; 14:25 - we; 15:30 - cmpinsirtomy; 17:47 - kaHoHada 3i cxody;
17:58 - 3Ho8y; 18:26 — dusHull 38yK: HibU 2a308ull naibHuk 3anaauau; 19:55 -
dasieko, seauki ascki subyxu; 21:34 - dea eu6yxu nocniav; 23:07 - mpu gubyxu
daseko; 23:15 - edaauni dsa subyxu; 23:15 - deaHadysime... deaHadysims da-
J1eK0 Ha cxodi; 23:28 - oduH, dea, mpu, Yvomupu, n’simv 8ubyxie baudicue.

[ e oAMH AeHb € 3aNIMCU BUOYXiB MPOTATroM roguHu. Tak BificbkoBi Ail
BifiuyBaJsia y ctapoMy IieHTpi MapiynoJsiss Ha mo4yaTKy Gepe3Hs JII0INHA, Ka
He € 06i3HaHOI0 Y BiliCbKOBIiH cripaBi Ta >kMBe Yy NPUBaTHOMY CEKTOPI:

3 6epesnsi, 04:20 - oduHadysimv 8epmukaabHux, 2ayxo; 04:40 - deanad-
yssme gepmukaabHux; 05:03 - six peepsepk, 6.auxcue; 05:17 — oduH, dea, mpu
deepsepku; 05:20 - kanoHada; 05:21 - oduH i dea, mpu; 5:30 - 0duH... daa...
mpu (cxoxci Ha nonepedHi 38yKu, ase 3 nesHUM iHmepsasiom); 5:33 — (subyxu
uytomucsi) mpugano; 05:44 - (manarwro dei cmpinouku npasopyy4 dozopu i3 npo-
MIHCKOM — HAMA2ar0Cs1 nepedamu 8id4ymms HanpsIMKY pyxy cHapsodis); 5:45 -
(maarw cmpinoyku 20pu30HMAAILHO NPABOPYY).

3anucu o6¢cTpiniB He € perynsspHUMU. BoHUM 6yM nepiuoro peakuiero Ha
HeOpAMHAPHICTb CUTYallii, HE3BUYHICTh MepebyBaTH B MiCIli, /ie CTPIJNAIOTh
Yy HasiBHA iHIIA Heb6e3neka s »)UTTs. [lIBUAKO cTaso 3po3yMisuM, 110 Bci
NOCTPiiK Ta BUGYXU HEMOXK/IMBO 3adikcyBaTu. He BucTavyano BiHCbKOBHX
3HaHb, abW Ha3BaTH Pi3Hi BUJU 3BYKiB, a ONKUCYBATH 6YJI0 3aHAATO JJOBIO.
Jani B 301K Ti 3a/IMIINJINCA 3alIMCH 110/0 Ly>Ke CUJIbHUX YU HOBHUX 3BYKIB.

4 6epe3ns, 13:02 - cmpaweHHOi cuau 8ubyx, 6au3bko, Ha0 camumu da-
xoM... I1id uac eu6byxy 3Hogy giduymmsi, Wo siemizo npsimMo Had 2os1080k. Ha
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MaHcapdi wockb ynasjo i 3a038eHino (dekopamusHa emMa/abo8aHA MAPIKA).
Ilomim yce 3amuxo, i s niwa dusumucs. CHapsid 3pyliHysas cycidHiil 6ydu-
HOK, Tlo2zo 6HympiwHI0 yacmuHy. BiH 3azopiscs, 3apas yice maiisce 32ac. 3 8ikHa
KYXHI BUOHO po3mpowjeHUll NnapKaH, 3 8iKHA JUMA4oi KIMHaMuU - WMamku wu-
depa Ha 3emi i sk dozopae myasem.

lle 6yJ10 Te BIy4aHHS, Yepes siKe y CHaJibHi BnaJja JirocTpa. f npo ue nu-
cana Ha ¢ercoyui. Toai x g mobaunsia BUPBY Bij| MepIIoro Bjay4aHHs Gijs
3ropiJioro Temnep CyciJICbKOT0 JiepeB’siHOr'0 TyaJseTy.

MiHOMeTHI OCTpiJK MalOTh MeTaJleBUH, YiTKUH Ta A3BiHKUH 3BYK. lllo
e 6yB MiHOMET, MEeHi OTIM CKa3a/Iu 3HaloMi, ki 06/1anITyBa Iy migBaJt m's-
TUIIOBEPXOBOTO OYAMHKY Ha MPOTUJIEXKHOMY 601i Bysulii. CTpisisiiy, sK 51 Te-
nep posyMito, BiJj Hac, YOTUPH pa3y 1O JAeB’siTb-AecsaTb MocTpiiis. Lle 6yso
nocepej Houi, f cUjija Ha MiAJ103i Ha CBOEMY MaTpalli B leHTpa/bHil KiM-
Hati (B HopMasibHi Yacu TyT 6yJsa BiTa/lbHs), B abco0THIN TeMpsBi. KoxxeH
NOCTpiJl pO3pMBaB NOBITPSA AeCh NOPYY, a Yepe3 TEMPSABY CTiHH, CYCi/iCbKUI
cafi, TpOTyap, Aopora - yce, 110 6y/10 Mi>k HUMH i MHOI0, — 3HHKaJ10. {1 nepe6y-
Basia 6e3nocepeiHbO MOPYY i3 MOCTpislaMu, aGCOMIOTHO Oe33axXUCHa.

Y noBHi¥ THLIi Ta NOBHIY TEMHOTI iCJIS TOCTPIi/iB BUHUKJIY IHIII 3BYKH.
XTOCh HaMaraBscs BiJIKPUTH BiKHO 330BHI, 1 4yJla BUPa3Hi 3ByKH KOJIylIaHHA
macTuky. Lle BikHO capato, mpu6yg0BaHOro 40 AOMY i CIIOJYYEHOro 3 Kyx-
Helo yepes gBepi. [1oTiM cTanu KoJsynaTy 1 och 3a/i3He - Lie 3aMOK capalo.
3ro/ioM 1 BUpPa3HO M0YyJIa, K JiBepi BIJYMHUIUCA | leKiJIbKa TYYHUX KPOKIB
npoJsiyHanu capaeM. llock rydyHo Bmaso Ha mifyiory - MaGyTh, sIKiCb TaTOBI
3HapAAAA UM iHCTPYMeHTH. [1e 3ByKH, IKi BaXKKo OyJ10 iieHTUdiKyBaTH, ajne
s Maike 6a4unsIa LUX JI0Jel ycepeJuHi capato. Bix HuX MeHe Biaziisiu Tpoe
JABepel, sKi Jierko BifYMHUTU. KoJIM 3ByKH CTHUXJIY, 1 BXKe He 3MOIJIa 3aCHY-
TH. BpaHui TaTo nepeBipuB capaii - Toi 6yB 3aMkHeHuH. HailimoBipHilue,
CycificbKa KilllKa BifJlMMHUJIA [JIACTUKOBY KBAaTHUPKY CTApOro BEHTUJIATOPA,
aJie, HiYOro ICTIBHOrO He 3HAWIIOBINY, Hila... Mapogepu 1o TaToBOro 6y-
JUHKY 3aBiTaJIu BXe 3a [iBTOpa MicAL.

[lisHile 0 3ByKiB 06CTpisiB oAaBcs 3BYK JiTaka. BiH seTiB 3i cxogy.
3BYK HabJIM>KaBCs, MOTIM NTeBHUM Yac JIyHaB HaJ HaMU, poJIiTaB AaJji y 3a-
xiiHOMy HamnpsMKy. [loTiM kugaB gech cBoto 60MOY. Bysno 4yTH BUGYX i Ty
JliTaka y 3BOPOTHOMY HanpsAMKY. Tak camMo noBoguBcA i rBUHTOKpHUIIL. [lep-
WP TBUHTOKPUI 5 no6aunsia 10 6epe3Hs. JleHb 6YB siCKpaBUii, i3 BUCOKUM
YHUCTUM He6oM micsis HiuHoro Moposy. O6CTpiiv 3paHKy 6y/M iHTEeHCUBHI-
IIMMU Ta Pi3HOMaHITHIMKMMY, HiX paHilue. I 6a4nia JiTaky, sKi Ayxe BU-
COKO «po36upasrcs Mixk co6oto». [IoTiM 3’IBUBCSI TBUHTOKpPUJ, 06CTPiiAB
OJlHe Micue, NOTiM iHLIe, MOTIM KOTOCh 6iJis MOps - i MoJieTiB y 6ik EHcbKa.
[icas yporo (geck o 2-ikt HA) 3amajia TUIIA — AOBra, MPUEMHA, 0OHAAIHIN-
Ba. Cepe/ iHIIMUX 3ra/loK PO BEPTOJIIT Y OAEHHUKY: «[Ipusiimae eepmoim.
CkuHy8 woco dea pasu U nosemiey.

Kouu o6cTpinu cranu peryssipHUMH, 3’ IBUBCSI TAKOX 3BYK II€PKOBHHUX
JI3BOHIB, sIKi monepepkaay npo Hebe3neKy o6cTpiny. BiH BuyBaBcs 3i cxiz-
HOTO HamnpsMKy, 3 JliBoro 6epera. Asie Mir 6yTH ¥ i3 1[epKBU Ha NPOCIEKTI
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HaximoBa. /lHAMU 3#aBaJjiocs, 10 LiepKBa JA3BOHUTHL Ge3mnepepBHO. S mpo-
KHJaJjacs 3 UM 3BYKOM Yy Byxax, i B)ke BaXKK0O 6y/10 BAOKPEMUTH peasbHUU
ZA3BIiH BiJl yABHOTO.

MeHi ka3aJu: SIKIO YyeLl BUOYX — 3HAUYUTD, CHAPsZ y Tebe He BJIYyYUB,
TH XKUB3, i Lle fJo6pe. OfHAK, caMa JyMKa PO MOXJIMBICTb TaKoro nomajaH-
Hsl JiJ1s1 MeHe GyJia HeCyMiCHOO 3 iCHYBaHHSIM. UyTHUH 3/1a/1eKy JIiTak — Lie
noTeHuiiiHe npsiMe Bjay4yaHHs. ONMHUTHCS TaK 6JIM3bKO 0 3aKiHYeHHS CBO-
I'0 )KUTTS [IJ1s1 MeHe 6YJI0 HECTEPITHUM.

Ha BigMiHy Bij MeHe, nTaxu B HalIOMY cajly He 6osiircs nocTpijis. Oco-
6JIMBO ropoOIyi, 1[0 IBipiHbKaIM, HAMArar4uch 3irpituca Ha coHui. Fopauni
NpUJIiTAIN U CUAIIM HABKOJIO TOJIiBHUII. SIKOoCh pUJIeTisia BesiMKa coika.
CTOs1J1a NiJ| CTIHOK caparo, HamaraJjacs BHiMMaTH COHSIYHE TeIlJIOo, a COMKA
CU/Jiizia Ha JilepeBi, KpyTA4YH CBOEIO BeJMKOI0 ro/10Bo10. [ITaxa noBoguiace gk
3aBX/1H, SIK /10 BilHU.

Cuuty ¥ BificTaHb 06CTPIJiB TAKOXK MOXKHA BUMipSITH IEBHUMH 3BYKaMHU
a6o curHanamu. Tak A3BeHATHh OJHa 00 OAHY OaHKHU 3 Hamepej HabpaHOIO
BoZ010. ['0J10CH JTI0/ie N — OTXe, HeMa€E eJIeKTPUKH 1 He Ipallo€ [I3BIHOK; SKIO0
XTOCh IPUZIE 10 HAC, TO IM Tpeba 6y/ie KpUIaTH abo CTYKaTH y BiKHO (CKJIO-
NaKeTH Lie GY/Iu LiJi).

LLlo GyBae nif yac BiHM: poAMHHI icTOpii

MamuHi 6aTbkH y BiiHy 1941-1945 BotoBasy, TaTOBi Oysiu B eBaKyanii
Ha Ypaui. [IpabaTeky 3 TaToBOro 60Ky 6ys11 B oKymnanii B Mapiynosi. 3ragku
Npo Ile NPUHILIN 10 MeHe 3 YCBIIOMJIEHHSIM TelNepillHbOI NepPCeKTUBU A5
MicTa.

«Muwu ropisioro xJyi6a He iJu», - ckazaja Mosi npa6abycs CBOil JOHbII
nicais ii noBepHeHHA 3 eBakyallii 3 Ypasy. Huwtocsa npo Te, 1o BoHu 06MiHIo-
BaJIU CBOI peyi Ha MyKy Ta iHIII NPpOAYKTHU XapdyBaHHs. 3ralylouu Npo Le,
s IOYMHAaJIa TOAYMKH OILiHIOBAaTH NepCIeKTUBY 0OMiHY HasiBHUX Y OYAUHKY
peuell Ha KapTOILIIO YU 0J1i10. [HIIi NUTaHHS, IKi TOCTaBa/IM TYT: ie caMe Ta-
KU 06MiH MOKe BiJI0yBaTHCS, IK Ty MOTPANUTH 6€3 MalllMHU Ta TpoMa/-
CbKOT'0 TPaHCIOPTY, IK BiACTOATH CBOE IPAaBO Ha TaKUH OGMIH - 3a/IMILAIHU-
cs 6e3 Bignosizi. Yos10BikM 3 miAgBasy 6YAMHKY HAaBNPOTHU 13JU/IN HA PUHOK
(zeHTpasbHUM 6YB TOZ 1€ LiIMH, TIIbKY 3a4MHEHUH ), AKOCh JJOMOBJISJINCS,
NPUBO3UJIH 3BITH IPOAYKTH, IKi KYILJIsIH 3a rpotui. To6To s nepiia ciMei-
Ha icTopis npo BiliHy 3ayvIanacs Ha MakGyTHE.

Jpyra icTopis, siky Mu npurajgajnau 3 TaToM, 6ysia Ipo Yacu rpoMasiH-
cbKoi. BoHM Toji KU/ Mali>ke Ha raBaHi, Ha ZieKiibKa KBapTaJliB HUXKYe Bij,
Haloro 6yAuHKY. BikHa BUX0OAW/IM Ha BYJIMLIO, iKOHA Lije BUCisa HA CBOEMY
Micri, Ta il 1aMnazka nmovasna 6auMaTtu: abo oJisl 3akiH4yBaJsacsi, abo THIT
nporopiB. Beyopiso, Bnoma 6ysnu Tinbku xiHkM ¥ AiTH. HeouikyBaHO Iry4HO
BiYMHMIIMCA ABepi - M1 y KIMHATY 3al1I0B COJIAAT i3 FBUHTIBKOIO B pyLi. BiH
OyB [Iy>Ke PO3JII0YEeHUN: BUSBJISIETHCS, CBIT/IO Bif I1i€i laMmmagku 6yJ10 BUJHO
ax i3 6epera Mops, a ii 6;1MMaHHs 3/1aBaJIoCsl CUTHAJIOM JI0 Korock. Lle Gysa
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icTopis npo Te, U0 i, Yac BINHU MUPHI KU TeJsi ONUHSAIOTHCSA MiXK BOPOXKH-
MU CTOPOHAMU, i 6e3HEBUHHA Pid YU XKECT MOXKYThb CTATH HEGE3MEYHUMH.

Tperts icTopis Bix npab6abyci mpo HiMelLbKy OKymarliito 6ysa Taka: HOKU
BOHMU INepeXOBYyBaJIMCA B IijBaJi CBOro OYAMHKY, MpUMILIMA HiMIi i 3a6pa-
Jau Me6Jii. JlekisibKa CTisbLiB, cTij, mwock ime. bysno ayxe ctpaimHo cuaitTu
B mifBasi ¥ 4yTH, K 4yxi Jtogu 31 306p0O€0 X04ATb TBOIM NOMELIKAaHHAM i
PO L0Ch PO3MOBJISIOTH YYXKO010 MOBOI0. SIK6H Mpajifych 6YB yAoMa, MOIJia
6u cTaTuca Tparefis, 60 BiH OyB JIIDAWMHOW pimy4oro i cBoro BiggaBaTy He
no6uB. [Ipa6abycs Besna ce6e Myapo i crpuMaHo. BoHU fouekasnucs, MoKy
HiIMLI DilIY, NiJHAAKCA 10 KIMHATH, a TaM 3HAULLUJIU PO3MUCKY 3 IEPeiKOM
B3ATHUX npeaMeTiB. To6To mij yac okynauii Jiroau 31 36po€r0 MarTb HEO6-
MeXXeHY BJIaZly, 30KpeMa W HaJ peyaMy, fIKi 1 3BUKJIa BBaXKaTHU CBOIMU 4M
HawuMu. JJoKkyMeHT He 36epircs, 60 nepeObyBaHHs B OKyMallil He € Z0CBifOM,
AKUM Tpeba nuiuatucs (i skuit Bjaaja 6ye CXBaJOBaTH).

3arasiom npo BiliHy He po3ka3yBaJu. Tenep s po3yMilo, 1o npo Hei ya-
ctime MoByasad. Hanpuksaz, npo Te, 1o 40J0BiKiB-IrpekiB (6abycs 3 TaTo-
BOro 60Ky — 3 MapiynoJibCbKHUX I'PeKiB) He Opasik B apMito. A KOJIM po3Kasy-
BaJIY, TO Lie HalyacTille BUIVIALAJIO0 K JOpiKaHHA. MeHi cTaBa/lo COpPOMHO
3a cebe, 32 CBOIO HE33/I0BOJIEHICTDb XUTTAM UM HE3rpaOHICThb. «SIK MokHA
YKaJIITUCA Ha I0Ch, KOJIY JIIOAU NIePeXUIN TaKe?» — 3By4asio B MOIU AUTAYIN
roJioBi. 3 iHIIOTO GOKY, PaAsSHCbKHUH TeJIeBi30P, 110 COLliani3yBaB MeHe Pa30M
i3 6abycero Ta 6aThbKaMH, Ka3as, [0 HAMCTpallHilla i HAUTro/0BHIIIA BiliHA
3aKiHYMJIacsl HALIOK EePeMOorolo, a iHIoi He 6yze.

Pecypcy 3HUKaOTh

26 irotoro g Kynuia B ATD cTiJIbKY IPOAYKTIB, CKIJIBKY 3MOIJIAa JOHECTH
y BOX BEJIMKUX MMaKeTax, pOo3IJaTuacs KapTkow. HanmepenoaHi 6aTbko He
3MIr 3HSTH POl Yepe3 BeJHKi Uepry 10 6aHKOMATiB, TOX FOTiBKH B HbOT'O
NPaKTUYHO He 3asuiuiocd. lllo g Kynuaa: ABi mauyku pucy, Nadky GyJarypy,
3aMOpOKeHi OBOYI, /|Bi MaYKU 3aMOPOKEHUX MEeJbMEHIB, JITP 0J1ii, COCUCKH,
JBi YIIaKOBKHU CUDY, BEPILLIKOBE MacJIo, [iBi yIaKOBKU LIMHKH, JECATOK SELD,
JIBa MaKeTH KpaboBUX MaAJHUYOK. JleneBoi Kpynu BxKe He JIMIIUJIOCS, XJI1i6Hi
NOJIML OyJIK TOPOXKHI, Tpeba 6yJI0 YeKaTH HEeBiZJOMO CKiJIbKU. TakoX 3aKiH-
YUJIOCA NTeYMBO Ta BCe, 110 MOXKHA ICTU CYXUM 1 XOJIOLHHUM.

JloBoJIi CKOpO CTaso0 3p03yMiJio, 1110 pa3oM i3 MakapoHaMH, CITKOK L[U-
Oy1i, mapo KiJlorpaMiB KapTOIUIi Ta rpedKy, siki Oysiv 10 MOTO NpUi3Ay, Le
Bci HasBHI pecypcu xapuyyBaHHs. | ix Tpe6a GeperTtH, po3TaryBaTH. Takui
JOCBiJ1 y MeHe BxXe OyB Ha noyaTky 1990-ux, 3a yaciB iHdpusnii. Takox 6eper-
TH NPOJAYKTH ¥ BUTPAYaTH OLIA/IJIMBO OYJI0 MOCTIHHOI MPAKTHUKOI B MOEMY
paJiTHCbKOMY IUTHUHCTBI, i 06pa3 6abyci, 6e3nocepeiHbO MOB’sI3aHUH i3 UM
MicueM, i3 quM JoMOM, lonoMaras. Y W0J4eHHUKY € ABa CIHUCKH, JaTOBaHi 7
i 8 6epesHs: «wo mu 3'inu cbozodHi» Ta «onuc npodykmis». TpeTboro Kpoky,
KWW 61 3aBepLIKB NPOLEAYPY, — PO3PaXyHKY KiJIbKOCTi AHIB 10 3aKiHYEHHs
HNPOJYKTIB - o Tak i He 3po6usia. He BucTavaso cMisiMBOCTI i cuJI.
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EnexmpoeHnepezisi, caimsio. Buepiie cBiT/1a He cTaso 2 6epe3Hsi, KoK OYB
nepuvi OpuJIiT y cycizcbkuit ABip. Ajsle NOTIM esleKTpHKa 3HOBY 3’sIBUJIA-
cs1. TaTo 0 11bOro Maii>ke 3BUK: CTapui paioH, cTapi Mepexi, Bxe JleKiJibKa
POKiB Bifik/1a/ieHe BiAHOBJIEHHS MPOBOJIKU B OYAWHKY. Baxk/IMBO, 1110 BifCyT-
HiCTh CBiTVIa 03HauYasa BiACYTHICTB Tema, 60 ra30BUil KOTeJ MaB eJIEKTPO-
HHe yIpaBJiHHs. A 6epe3eHb NIPUHIIOB i3 HIYHMMU MOpo3aMu Ta cHirom. He-
MaE€ eJIeKTPUKH — HeMa€ 3B’s13Ky, 60 HaBiTb cTalioHapHUU TesiepoH, HOMeD
SIKOTO 51 TaM’SITAl0 BCe CBOE XKUTT, PaLll0BaB BiJ 3apsiiKU, He KaXKy4H PO
M006inbHI Ta wi-fi. BignoBigHo HeMae 3B’13Ky - BijicyTHs iHpopMallist 330BHi.
Y npuBaTHOMYy CeKTODi BifuyBaell cebe K Ha 0CTPOBi. OCTaTOYHO CBITJIA HE
crasio 4 6epesHs, Mic/s APyroro NpUIbOTY B CYCiICBKU ABIp, ajle, MOXKJIMBO,
1li ABUIIA H He OB A3aHi.

['a3oBa muMTa 3a BiJICYTHOCTI eJIeKTPUKH (OCTAaHHIM 4acoM TaTO BH-
KOpPHCTOBYBaB eJIeKTPUYHY IJIMUTKY) CTaja ¥ JpKepesoM TelJsa Ta CBiTia
BBevepi. Ofpa3y nepepaxyBasia HasgBHi KOpOOKHU cipHUKiB. ['a3y He cTaso 7
6epe3Hs1, micsisa Tiel )kaxauBoi MiHOMeTHO{ HO4i. 3 0lHOT0 6OKY, BiAICYTHICTb
rasy Oysia JIoriuHO0, 60 iIHTEHCUBHICTh 06CTPiJIiB Masia MO3HAYUTHCS HA Lji-
JlicHOCTi ra3onpoBoAy. Ajie 3 iHILIOTO, — BiICYTHICTh ra3y BUMaraJia HabaraTo
pafMKanbHIMIMX 3MiH Y TOGYTI /151 HPOJIOBXKEHHS icHyBaHHs. [0TyBaTH iKYy
B KaMiHi Ha MaHcapzAi 6y/10 TaTOBOO opazo1o. BiH HaBiTh Ka3as, 10 6araTo
JIIoJlell He MaloTh TaKol MOXJIMBOCTI, XO4WB 3allpolIyBaTH POJAUUIB 3a TpU
KBapTaJiu Bif Hac. Aste IxHil AiM mic/is 6J1M3bKOT0 BJIyYaHHS 3aJUILUBCS 6e3
BiKOH, i BOHU Mepeixasu «Ha mifiBaj» B iHKUHK pailoH MicTa. [ligHiMaTHCcsa Ha
MaHcapAy Tpeb6a 11 BUCOYEHHUMU CXOAHWHKAMU, BiIMOBiAHO BCi MPOAYKTH,
nocy/, Boiy Tpeba Tex MiJHIMaTU. Ik TPUMaTH KacTpyJI0 AJS Cyny Haf,
BOrHeM KaMiHy? fk 11 BuiiMaTtu 3 BorHio? CKiJibKY 4acy i [poB 6yie moTpio-
HO JiJis IpUroTyBaHHs cyny? Lli nuTtaHHsa Gy/u AyKe TSHKKUMU. Asle Bxke 8
Gepe3Hs s cMaXkKuJia B KaMiHi sielmHio, a 14 Ha BUMory 6aTbKa — 0JIaJIKH (3
MOTO M0X0/ly B MarasuH 3a/IMIIKIacs CMETaHa, a MyKY s 3Hai1Ia B 6ydeTi).
CTpallHUM BUSBUJIOCA iHILE: BIKHO MaHCapAU BUXOAUTH NPSAMO Ha CXiJi, HA
A3zoBcTasnb. |, K01M TOYMHAETHCSA 06CTPIiJ, Yy MaHCap/i OYYBAENLICS AYXKe He-
6e3ne4Ho, Hi6K Hab/IMKa€ELICs 10 MOCTPiNiB i cHapsAAIB, a XoueTbcs OYTH Bif,
HUX siKoMora Jaui. Jlo pedi, ABa pa3u s1 6a4unIa, K [MI0Ch JIETIJIO B HANPSMKY
Jl0 Hac, ajie BJYYHJIO B iHIIUH OYAUHOK.

Boda. 25 ntoToro s Ha6paJsia BOAH 3-11i/1 KpaHy B yci MJIACTUKOBI MJISIIKY,
siki 3HaMmIa B oMi. Jlo6pe, 1110 TaTO JIIOGUTh ra30BaHi Hamnoi y ABOIITPOBiK
MJIACTUKOBIiM Tapi. ¥ ck/siHi 6aHKM oHabupasna Bogu 3 ¢inbtpy. llle 3a mapy
JIHiB HabpaJsia Bogu y BaHHY. lle 6y/1a oiHa 3 epIIUX Opaj 00 NOBO/KEH-
HS B HOBHUX BiCbKOBHX yMOBaX. L[10 BOAY BUKOPUCTOBYBaJIU /11 3MUBaHHSA
TyaJeTy Ta MUTTA nocyay. [loku nuTHa BoJa B MOCYAMHAX He 3aKiH4YMJIacH,
MU cliepeyasiucs 3 6aTbKOM, 1110 6yAeMo pobuTH jgadti. Sl roBopuiia, mo Tpeda
WTU Ha KpUHUUKY. lle mpuposHe mxepesio BOAH, AKe 1ie B I03aMHUHYJI0OMY
cTopiuyi MicueBuii minpueMenb 06/IAIITYBAB [IJisi MAaCOBOTO BUKOPUCTAH-
Hs. KpuHuuky 3rajyBaja 6abycsi: TaM BOHM Habupasu BOAY, MOKU 0 Oy-
JIMHKY He MPOBeJM BOAOroHY. {1 HaBiTh AyMasa: HapellTi mo6ayy, ik BOHa
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Bursifae. OgHak ity TyAu 6ys1o J0BoJIi AaneKo (TpyU KBapTaiv HAlIOK BYJ/IU-
1Iel0 BHU3, a MOTIM ille JiBOpyd4 napy KBapTaJiB), i CTpalIHO poOGUTH Lie mif
yac o6¢TpiniB. Ane nrogu Tyau xoauan. 11 6epesHsi s BUIJISTHYJIA 3-3a BOPIT:
IIIOB CHIT, AOTOPHU BYJIMIIEIO NTOCEPeMHI JOPOry WILOB YOJIOBIiK 3 TAYKOMO i3
JIBOMa II'ITWIITPOBUMH IJISILIKAaMU BOoJU. BiH GYB BASATHYTHUH 110-3UMOBOMY;,
XyTpsiHA IIankKa ¥ NiJHATUNA KOMIp, ilIOB HEIIBU/KO, ajie B OJHOMY PUTMI.
JleTiB MOBibHUM KoJIFOUMH cHIir. Ha acdanbTi BCroAW BassIvCs IIMaTKH
JpOTiB, IKiCh y/IaMKH Ta JpiOHi peliTKU 6eTOHY 4M nerad. Lis kapTrHa Ans
MeHe 03HauaJa, 1[0 He Tpeba o4ikyBaTH 3MiH Ha Kpalle. TaTo He XOTiB Bigmny-
CKaTH MeHe Ha KPUHUYKY, IPOIOHYBaB HAaGHUPaTH BOJy 3 MOrpeba, IPYHTOBRY
Bozy. JliToM 6aTbKO BUKOPUCTOBYBAB il /151 3polieHHs ropoay. 13 G6epe3Hs
MU cTauu ii nuTH micas notpifiHol ¢inpTpaunii Ta noAgBitHOTO KUII'ATIHHA.
JekisbKa pasiB Lii npouesypy IPpU3BOAUJIN [0 TOTO, 1110 BOJA CTaBaJa reTh
HEINpo30pOI: MOXKJIMBO, i/l YaC HArpiBy B KacTPYJII0 IOTPAILIAB MOMLI 3 Ka-
MiHy. AJie 1 mpo3opa BoHa OyJia TipKoIo.

O6cTpinu ¢isnyHO NMpUB’sI3aJM MeHe [0 JAOMY Ta JBopy. Y mepuiux
yrcaax 6epe3Hs1 Ha calTi «YKpaasizHuLi» noizzg Mapiynosb-PaxiB ime ic-
HyBaB, OJIM3bKi paJiU/Iv CXOAUTU HA BOK3aJ 3a 15 XBUJIMH BiJ goMy. Aje g
He 4YyJsia 3BYKiB [0i3/1iB i He MorJla BUUTH 3 JBOPY Yepe3 CTpaxX ONUHUTHUCS
6e3nocepeZHbO MiJ, 0GCTPINIOM UM 6iJist yIIKOMAKeHUX 6yAUHKIB. OcTaHHIN
pas s1 BUXojAusa 3 oMy 7 6epesHs, X0[uJIa 0 POAUYIB 3a TPU KBapTaJIHU.
Lle 3aBasI0Ca MOXJIMBUM, 60 HIJIa 3 OJJHOTO KOHKPETHOIrO MicCIid B iHIIE.
Toni A pisHasacd, WO rasy HeMae€ Hi B Koro. Bysnunda nepej, Kpa€esHaBYUM
My3e€eM OyJia BCS BKPUTA CKJIOM. SIKich 4OJIOBiKM 3a/1a3u/iu yepes3 napKaH
«HoBoi mowrtu» i BUTATYBasu fepeB’siHi wuTH. XKiHKU 3 BeJIMKUMHU NaKe-
TaMU MM B HANPSIMKY Bif po36UTUX Bepel «EBU». HanepenoaHi 6aTbKo
0auvB Ha MPOCHEKTi ABOX aGCOJIIOTHO TOJIUX IOHAKIB i3 HAJIUCAMU «Ma-
pozep» Ha cniuHax. Tpoxu mi3Hille, KOJIM epepBU MiXk 06CTpiaMu Maixke
npomnasy, 1 napy pasiB XoZuJa 40 3HaHOMUX y MiJiBaja JOMY 4Yepes JOopory.
OpuH i3 ABOX miA'i3AiB M'ATUNOBEPXIBKU 3a/IMIIUBCS MaiKe HEeYUIKO/IXKe-
HUM. YIBUTH c06i BUXiJ| B MicTO, aGH Ai3HATHCS, 1110 Bi/j0YBAETHCS HABKOJIO,
He GyJIO CMIJIUBOCTI.

Kosiu He cTasno cBiT/a, MM MoYaju BUMHUKATH TesedoHU. BMuKanu ix
TIJIbBKU JJ1 A3BIHKQ, IepeBipKH, XTO A3BOHUB, YUTAHHA [10BiJOMJIEHb Ta CO-
Mepex. §l nepeBipsiyia KifbKicTb 3apsaay: 4 6epesus — meaegpon 45%, komn -
25%. TenedoH Ta iHTepHET 6Yy/NM KPUTHYHO BAXKJIUBI He TIJIbKU JJIs1 MeHe
(Mmof Jos10BiK, TOHBKA, APY3i, KoJlern mo3a MexaMu MapiynoJisa, 60 Bxe Mo-
Ha/ 30 pokiB f KUBY B iHIIOMY MicTi), a i 1 6aTbKa. 11 6epe3Hs 3HUKJIA
Mepexa «BomadoH», HoMepiB Ha iHIIMX omepaTopax y Hac He 6yJo, i 5 3a-
gumuiaacs 6e3 38’sa3ky. To6To 6e3 MOXK/JIMBOCTI Ai3HATHCH, 1110 Bi/I6yBaETHCSA
1o3a MeXxaMHu JIBOpy, caZy, KBapTasy. 3apsf y TejsedoHi MoxHa 6yJ10 cripo-
O6yBaTH NMOHOBUTHU: 5 6epe3Hs 3aixaB poAHY i3 MIIHUM MaBep6AHKOM, «HA
niziBasi» GyAMHKY HaBOpOTH OyB reHepaTop. To6TO AOTH nMUTAaHHA GYJI0 B
MOIX BJIACHUX 3YCHJLISAX Ta iX epeKTUBHOCTI. [loBHe 3HUKHEHHS Mepexi Hibu
CTaJI0 3HAKOM, 1110 Bifj MEHe TYT y»Ke Hi4Y0ro He 3aJIeXKHUTh.
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BaTbKo 3HAHIIOB CTapUH KUTAHChKOTO BUPOOHUIITBA MaJIeHbKHUH MPH-
MMay Ta 6aTapeiiku. Tox 3i Bcix mxepes indpopmanii 3anumnnocsa FM-pagio
3 JloHelbKa. 3a CTPyKTypO10 MOBJIEHHS] BOHO HaraZlyBajo paJsHcbKe «Pazio
Masik», i 3ByKH IKOr0 1 BUPOCJIA B IUX CaMUX CTiHaX. Te)k HOBUHU 4epes
KOHI NIBrOJWHU Ta My3HKa y IPpOMi>XKKaX. TeKCTU HOBUHHMX NOBiZOMJIEHb
6ynu kBasiiHpopMaTUBHUMM (HaNpPUKIAZ, KIIBKICTh KijJorpamiB rymadi-
TapHOI lonoMory, po3zaHoi itoasaM y CapraHi). [lepeBaxHo ue 6ynu npsma
MoBa ouinbHUKA /IHP, nopikaHHsa «3axoay», 3BUHYyBayeHHs YKpaiHu, 06i-
LSAHKA CKOPOT0 3aBeplleHHs «creLomnepalii» i nepcneKTHBA eKOHOMIYHOiI
crniBrpani 3 XepcoHCbKOI0 06J1aCTI0, 3aKJIUKH /10 YKPAiHCbKUX BiCbKOBUX
CKJIacTH 36poto. Ase 3rafiku Npo 3e/IeHChbKOT0 03HaYasly, 10 BiH NpUHAWMHI
KUBUN. My3uKa y IpoMiXkkax 6y/1a HeCTEPIIHO OJJHOMaHITHO!O: MiCHI y YoJI0-
BiYOMy BUKOHAHHI, IO 3aru6JIuX Apy3iB Ta HEBipHUX )KiHOK. 3arajioM BOpo-
XicThb, 06pa3a, peCEHTUMEHT - 3a 3MicTOM, c/abka Mmiipo6ka — 3a GpopMoto.
JlizaHaTHCA 1oCch MOXKHA GYJ/I0 TiJIbKU B iHIIUX JII0/leH, SKUX MU MPAKTUYHO
He 6aunsn. Tpoxu Hazil fofaBasia AyMKa PO POAUUIB, 110 3apa3 MeLIKaIu y
TPbOX KBapTaJlaX BiJj HAaC, aJie Lje TPUBAJIO TIIbKK YOTUPHU JHI. 3i L[OleHHUKA
12 6epesHs: «Becb c8im decb dasieko i € HeOOCAHCHUM».

[lepwinii THXKAeHb MicbKUH rosioBa Mapiynosis ABidi Ha leHb YU OJMH
pas yBeuepi po6uB 6pudiHr, KU 1 JUBUJIACA B TeJierpaM-KaHasi MicbKoi
pazu. Li Bigeo i 3apa3 foctynHi B Mepexi. OnepaTUBHa 06CTAaHOBKA B Mi-
CTi, )KUTT€E3abe3MeyeHHs], TPAHCIOPT, JiKapHi Ta KiJIbKiCTb MOCTPaXJaJIHX.
O6cTpinu parioHy «BocTouHMI», NepesiKk YKPUTTIB, O€3MJIaTHUH MpPOI3A y
KOMYHaJIbHOMY TpaHcnoprTi. [li3Hime Hiioca Bxxe Npo BiJHOBJIEHHA 3pyW-
HOBAHOT'0 KOMYHaJIbHOI'0 FOCIOJAapCTBa, FTyMaHiTapHy AONOMOTY, 3alJlaHo-
BaHy eBakyalito. CTaH Mepa 3MiHIOBaBCH, 3HaXOAUTHU CJ0BAa KOMY CTaBaJIO
Jlelani Baxkye. Ajsie TOJIOBHUM HOT0 MOBiJJOMJIEHHSM JJisI MeHe 6yJia HasiB-
HicTb yKpaiHcbkoi Bjagu B MicTi. [licais HeBfasiol eBakyanii 5 6epe3ns i oc-
TAaTOYHOTO 3HUKHEHHS 3B’I3Ky CTaJI0 OYEBUJHUM, L0 BCE, Y YOMY 51 3BHUKJIA
MOKJIaZlaTUCS Ha 3aKOH Ta JieprKaBy, 3a/IMILAEThCSA He3abe3neyeHUM. Byzab-
XTO 3i 36p0E€I0, GPi3UYHO CUJIBHIIINKI 32 MeHe ab0 MPOCTO GBI MOiHGOPMO-
BaHUU CTaBaB 3arpo3010.

BiguyTTs1 Ge3neku BcepeJUHi OYIMHKY MPHUCKOPEHO 3HKMKaO0. Yos10BiK
TesiepOHOM I1ie B JIIOTOMY BMOBJISIB ITITH y 60MO0OCXOBHILE Yepe3 fopory. Aje
CII0YaTKY fl lepeMiCTHJIa CBOE CllaJibHe Miclie B KIMHATY 3 MeHIUOI KiJIbKi-
cTi0 BikoH. [loTiM nepenecsa MaTpar, Ha NiJJIOry y BiTa/bHI, BIKHO TaM 3aBi-
CUJIa TOBCTOIO IITOPOIO Ta 3aKJjajia NoAylkaMu. TaTo cnaB y KiMHaTi 3 ABOMa
BiKkHaMy, ajie B KyTKy Ha JuBaHi. fl 3aBicu/a BikHa lITOpaMu 3apaju CBITJIO-
MacKyBaHHs. 3 L[i€10 X METOI0 3aKpU/ia KAPTOHOM CKJIO KyXOHHOTO BikHa. [1o-
3HiMaJIa 3 MOJIMILi Ha/i TATOBUM JIMBAaHOM YCe, 1[0 MOIJIO BIIACTH BiJ| Bibpaliii
i BuOyxoBoi xBusi. CKOTUy B MarasuHi Bxke He 6yJI0, a TOTO, L0 3HAKLLIA B
TaTa, BUCTAYMUJIO HA YKPINJIeHHS TPeTUHU CKJIonakeTiB. KoxkeH Kpok i3 nepe-
BeJleHHsI OYAMHKY YV BiiCbKOBHI CTaH BUKJIMKAB CIIPOTUB 6aThKa: BiH Ka3as,
110 110 MUPHHUX KUTEJIAX He CTPLIATUMYTh. Mill BJIaCHUN CIPOTUB BIpUTH Y
peanbHicTh BiiHM MUHYB Mic/s BAy4YaHHS B CYyCiACBKUH JBip Ta BiABiAyBaH-
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Hsl migBasy 60MO0CXOBUINA B IOMi yepe3 fopory. Ajie TyT CTpax J0NoMarae
aKTUBHOCTI. §1 o6/1anITYyBasIa AJI CU/IiHHSA YaCTHUHY norpe6a, He 3alHATY BO-
noto. DakTUYHO e OY/IH TiJIbKY CX0/1. 3aBicuiia MOKpUBaIaMu MPoxiJ, o6u
OyJ/10 He TaK BOJIOT0, 3aBicuJIa ip»kaBi 3a/1i3Hi MOJHIIi 3 TOPOXHIMU CKJISTHUMHU
O6aHKaMH, IKi Hara/{yBaJii Ipo KoJIMLIHI 6a6yCcHHY, a IOTiM MaMHUHY KOHCep-
Balito. [I[puHecsa cTijsenp AJi CUAIHHS, BiH XUTaBCsA Ha HepiBHIA KaM AHIN
nizsio3i. [leBHUH yac y morpebi 06CTpinu BifuyBaniucs TPOXH CIa0LIMMU, 3BY-
KU - Bija/ieHilINMU. [3 MOYaTKOM BaXXKKUX 60MOapAyBaHb, KOJIU AiM MOCTil-
HO 3/IpyraBcs, MiJiBaJl IepecTaB JAaBaTH BiA4yTTd 3axuiieHocTi. CTiHa caparo
MOTIJIa BIIaCTHU Ha MeHe CIPaBa, a 3 iHmoro 60Ky 6y/1a BoAa.

LLlopeHHa pyTuHa

AxTHBHICTb Qi3nyHa 0OMEXYeTbCsA CBIT/JIOI YaCTHHOI [J00H, TO6GTO
npu6/IM3HO 3 6-01 paHKy J10 6-0i Bedopa. Pemrta yacy ciiinBae maiike B OB-
Hii TeMHOTI. BaTbKO /1ira€e Ha CBOEMY [iMBaHi 1 YUTAaE KHUXKKY 3a JOIIOMO-
rolo HaJI0GHOTO JiiXTapyKa abo ciayxae pajio. § ssraio Ha cBoeMy MaTpali y
BiTaJIbHI, HaMararcs 3aCHYTH, a KOJIM 0O6CTPi/IN CTAIOTh HECTEPIIHUMY, iy
B IOTpio.

IMo fBiui Ha JeHb: cHizaHOK Ta 06iz. Ha 061/ 8 Bapio cym, Ha CHiflaHOK -
kaly ¥ yai. [loku 6yB ras, 1 nusia raps4y Boay. [[purotyBanHs i nepeBesia
B PEeXXUM MaKCHMaJIbHOI eKOHOMIl, Xo4a po3yMmiJa, 0 NPOAYKTH BCe OLHO
3akiHyaThbcA. Cyn Bapu/a Ha BOZi 3 NeJIbMeHiB, 3aJIMIIKU Kalli HUIM B CYIL.
MopkBy AJis cymy £ pisasia MajJleHbKMMH KyOuKaMu. Y norpe6i 3Haimiacs
TPpUJIITPOBA 6aHKa COJIOHHUX OTipKiB, iIKi MaMa 3aKpHBaJia CBOI'0 OCTAHHbOTO
JIiTa OAMHAAUATE POKIB TOMy. BoHM BUABUINCA NPUAATHUMU [0 BXXUBaH-
Hfl, TIJIBKK TPOXU M'IKUMHU. 12 Gepe3Hs s MOKJaaa B CYIl OCTAHHIO CKUOKY
IIMHKM. |3 TojpiGHEHUM COJIOHUM OTipKOM Iie OYB CyH, IKMW HaraZlyBaB po3-
cosbHUK. llle roTyBasa cym, cxoxxui Ha 60p1y, i3 TogpiOHEHUM GYpsKOM. 8
6epe3Hs Oysia sEIIHS, 3aCMa)KeHa B KaMiHi Ha peluiTKax. 30cepe/»KeHiCTb Ha
NHATaHHI pecypciB MaJia IO3UTHUBHI pe3yJIbTaTH: 4 3Tafiajla Ipo MOPOILIOK Ka-
Kao, AKUU 3a/IMIIUBCA 3 MUHYJIOT0 MOro npuisay. lofasa 1o pucy ¥ oTpuma-
Jia MailKe IIOKOJIaIHUM JleceprT.

PyTuHizauii 3a3Hanu He TifbKU Ail i3 KUTTE3a6e3ne4eHHs (IPUTOTY-
BaHHA 1Xi, IOIIYKH OJATY, BIAMOBIAHOrO 10 NOCTYNIOBOIO 3HUKEHHA TeMIle-
paTypu B AoMi, 06/1alITYBaHHS MICIs AJi CHY, 3arOTiBJIs APOB i 3amacaHHsA
BO/IOI0), 2 ¥ HANMCAaHHS LI0JIeHHUKA ¥ onucyBaHHs 06¢TpiiB. 10 6epe3ns s
BUpILIKJIA TUCAaTH Y LIOJIeHHUK TIJIBKY Npo BYopauHi noAiil. [lo-nepiue, ne
TpeHye naM'Tb, Ja€ BiZnoBigHI 3aBAaHHs yBasi. [lo-fpyre, Te, 1110 6y/10 BYO-
pa, y»ke He 3MiHUTbCSL. A 11ie — I[06M He HABPOYUTH: TiJIbKHU-HO NOYHeIl [1ca-
THU «3apa3 TUXO» — K II0YUHAKTHCA NOCTpiaU. [locTynIoBO BUHUKJIA 3BUYKA
JUBUTHCSA HA TOJAVUHHUK, KOJIY BiJ] TOCTPi/Iy MPOKU/AEINICS BHOYI, 200 BiH OyB
Jye 6J1M3bKOo, a60 Ayxe cuabHUM. [lisHille, KoM 51 Toyaa X0BaTUCA B MO-
rpe6i, To 6pasia 3 co60r0 6e34poTOBRY Jlamny (KoJsiu 6aTapes B Hill cijia — cBiu-
Ky ¥ 3alla/IbHUYKY) Ta roguHHUK. i pedi s TpuMasa pa3oM y KOpUYHEBOMY
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MaKeTi, IKUH KJjaJia 6iJist cBOro Jii>kka Ta 6pasia 3 co60i0 B OTpiod, Zopororo
B/SITAIOYM TATOBY AYOISAHKY. MOXKIUBICTDb BiZiC/TiAIKYBAaTH TPUBAJIiCTh nepe-
CH>KYBaHHsI, MaOyTh, laBaJia NIEBHY LJIF03i10 KOHTPOJIIO 32 BJIACHUM KUTTSIM.

Jlexinbka nepurux AHiB 06CTPisiv BKJIaAa/IMCs B IeBHUHM PO3KJIa/A: HivHi,
PaHKOBI, fileHH], BevipHi. Thlla Mi>k HUMU BifjuyBaJsiacs K lepepBa 4M BiJIo-
YUHOK. Mo>kHa 6y/10 HaBiTh 3allJIaHYBaTH SKYCh BJIACHY aKTUBHICTb — IPUT0-
TyYBaHHS 1Xi, TyaJleT 4d 00J1alITYBaHHS OYANHKY. [locTynoBo nepepBy 3HU-
KJIY, BJIy4YaHHS 4M JpKepeJsia BOTHIO BifjuyBanucs 6JinK4e, BUOYXH CTaBaIU
CWJIBHIIIKMMMU. Y 10ZeHHUKY 3'IBUJIACS PyOPHUKA «PEXHUM 06CTPiIy»:

9 6epesHst - cmpinsrombs 6e3nepepsHo HepezyasapHo 3 4-oi parky. To oduH
3 8IO/IYHHSIM, MO OeKi/lbKa 3 8isl/I0M 38YKY 3d HUMU, MO 8axcKuli abo dekiabka
dyce 64U3bKO.

11 6epesns — sHoui mpu o6cmpiau. bausvko 22:00, 01:00 ma 03:00.

12 6epe3Hs - 06cmpiau npakmuyHo Yiauil deHs, pizHi ma iHmeHcusHi. Jli-
mak weudko U HU3bKO npoJiemis, si cuding 3a cmoJ10M y KyXHi, 8ce 3aXumaJocsi.

13 6epesHs - ysce do 7-oif cmaau cmpiasimu He8nopsidKo8aHo I 61U3bKo,
HIOU Ha hapaaeabHill 8yauyi.

15 6epesns — cmpinsie ma 6yxkae 3 02:00 Houi. [lo-pisHomy. IHoOi dyce
6.1u3bKo, Hi6U Ha napa/aenvHill gyauyi. Y nogimpi dum ma nus, 3anax 2ymu, ujo
20pume.

18 6epe3us - yuopa 6ys sxcaxausuii deHb. 06cmpia rHcopcmkuil, 64U3bKO,
saxckumu, dim mpsicemucs. ... Hiunuti o6cmpin 6ye dysce cmpawHudl.

[ToBcsikuacHUI MOHITOPUHI HeGe3MeKU: MPUCIYXAEUICS A0 3BYKiB 06-
CTpiJiB, iIXHBOI BiganeHoCTi Y 6J1M3bKOCTI U cuiu. TouHilne, He MpUCayxa-
€lICs, a Bij4yBa€w ixX. BiAnoBigHO poOUIl BUCHOBKU: MPOAOBXKYEI pi3aTH
MOPKBY Ta KapTOILIIO AJid CyIly, ielll HaJBip BiAMUKATH XBIpTKY Ha [eHb Ta
3aMHUKaTH Ha Hiu, a60 mepeOGUpPAENICs y BiTaJIbHIO U MPOOYEI MEePeCcUiiTH
o6cTpis, abo 6epelll KOpUUHEBUH KYJIbOK i e y nmorpi6. Caiakyew 3a npo-
CTOPOM ZI0OMY: Ha NiZIBiIKOHHI 3'IBUBCSI KPYIHUH MU — 3HAYUTb, HACUIIATIOCS
3 TpilMHU HaZ, BiKHOM (CKJIO y BikHax 6yJI0 I1ie LiauM).

3pa3koM NPUCTOCOBAHOCTI K OpraHi3oBaHOCTI 6yJIU JII0JU 3 OYUHKY Ue-
pe3 nopory, siki o6saityBasny nigsas. f 6ysa Tam ABidi «B roctax». Y mijgsa-
Jii Gys10 Tems1o, BXif, 06JIalITOBAaHUM 3aBicaMu U OCBiT/IEHHAM (CBiTVIoAiogHA
CTpiukKa, 3/1a€Thcs). JIrogu opraHisyBaiucs i po3NoAiIUINCS 32 3aBJaHHAMUA
Ta posisMu. HaBiTh mo6iXkHOTO oIy 6Y/I0 JOCTAaTHBO, IIOOH 1€ IT0GAYUTH.
JlekisibKa 40/10BiKiB i KIHOK CTOSI/IM HaABOPi Gisis mig i3y, e oAUH Y0JI0BiK
4yepryBaB 6isist 6y THJIB i3 BOJI0IO HA CXOI0BOMY MalJaHYMKY, XTOCh ¥ CAMOMY
nifBasti po3kJaZilaB MPOAYKTH HA CTOJI Mij JIaMII0l0, GiIbLIICTh MEIIKAHIB
CUJI/IM YU JIeXKaJIU Ha MaTpalax, JUBaHHUX NMOAYLIKaX, pO3K/IaZadKax Ui Ha
nizgso3i. Ak ckazana MeHi 3HalioMa, TPOAYKTHU IPUHOCKJIM B KOTO 1110 6y10, 3i-
Opasiu rpoli, MalMHOO 1341/ Ha 6a3ap 3a XapyaMH, Ha KpUHUYKY 110 BOLY.
A npuxojuia NOMiHATY HUOYJINHY HAa KAaPTOIJIMHY AJs Cymy. Y TaTa 6yB HeBe-
JIMYKWH 3anac uubyJii. Ajie 3HalloMa Bifiana MeHi Tpu KapTOMJIMHY, 3HaWeH]
B X0JIOAUJIbHUKY (11 KBapTHpa ToAi 6yJ1a HeYIIKO/KeHO10), 31 cioBaMHU: «Y Hac
CKJIAIUMHA, y Hac yce e». biig ofHI€El 3 yIiIMX KBApTUP [TOCTaBUJIMA reHepa-
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TOp, 3aps/Kaiu TeJeOHH. T)Ky roTyBaJ/Id Ha BOTHHUILi ¥ JIBOpi Oisis mig'i3ay.
[lizHimre BXXe HAa MaHraJIi, [0 HabaraTo 3py4Hille, 60 He Tpeba HAXUJISATUCS.
3/1e6ib1Ioro MelIKaHKY MifiBaJly mif yac MOTo BiABiAyBaHHS cuziiu abo Je-
»KaJ/IM Ha MaTpaLax Ha niZiio3si. Byso gekinbka gited. Kosv npuxoguna Bapyre,
NpUHec/a AUTAYY KHIKeUYKY — KOTpach AMTHHA MeHi nojsAKyBaJsa. «Ha niaBa-
Jli» MeHi ckasaJiy, 1[0 MOXKHa A3BOHUTHU 3 «KuiBcTapy». 16 6epe3Hsi MeHi TaM
HiATBepAW/IY, 0 BeJMYe3HUH YOPHUH UM NOXKexXi HII0B BiJ jpaMTeaTpy.

BigcyTHicTb ra3y nosHauusacst Ha notpe6i y fpoBax. Jlroau ctaau o6pu-
BaTH 3 JlepeB Ha BY/IHULI KOpy, py6aTH cyxi lepeBa. XapaKTepHUH 3ByK COKUPU
6yJI0 YYyTHO HABKOJIO HAILOTO ABOPY. Y TaTa 6yB NeBHUM 3amac ApoB., ajie Ka-
MiH HiKOJIU j0Ci He BUKOPUCTOBYBAJ/IU TaK IHTEHCMBHO M YTUJIITapHO — Ilepe-
BAXKHO JJI1 3al0BoJIeHHs. CIIOYaTKy {1 HaNoJIAr/Ia HAa BUSHAYeHHI HasgBHOTO
o6csry apoB y cyxomy cxoBuuli. [loTiMm nepeHecsa Ti, 1[0 Gy/1M 3aroToBJeHi
i Jiexxasiu B cafly, y capail. Bonu manu 6yt 36epexeni Ta BUcylieHi. fkach
JlepeBrHa 3HallIaca B capal, ajle noTpebyBaja NoApioHeHHs. baTbko npu-
HIiC KO3JIM /i1 IWJIAHHSA APOB, AKUMU BOHY KOPUCTYBAJIUCA Lie 3 MOIM Ai0M
y 1940-50-Ti poku (omaseHHs1 6y/I0 BYyTiJIbHUM, a JiepeBUHA MOTPiOHA A5
posnasitoBaHHs). s MiljHa KOHCTPYKLis 3i cTasieBUX ABOTaBpiB 3HOBY 6y/1a
B PO6OTI.

Iay4m 1o Mapiynosis B 10TOMy, 1 36MpaJsiacs BUKJIaJaTH OHJIaliH. B3sia
3 co6oto ToM «Cornjiosorisi: aHani3 cycnisibcTBa» [lerpa lllToMnku AJis Moro
Kypcy «Coriosioris s cnenianbHOCTi “ConjiasibHa po6oTta’». Y dyeTBep 24
JIIOTOTO AUBHUM 3/1aBajioCsl He IPOBOAUTH 3aHATTA. AJle BKe CKOPO piBeHb
TPUBOXHOCTI He JJaBaB 30CepeJUTUCA HA KOAHOMY TeKCTi. BaTbKo 4yuTaB:
XYZ0°KHI0O KHWXKKY, IIOTIM L10Ch TeXHi4He, [10TIM 3HOB XyZ0xHI0. [JlinBca 3i
MHOI BpaXXeHHSIMM Ta KPUTUYHUMHU 3ayBaXKeHHSAMH, IHOZI HA MO€E MPOXaH-
Hsl YUTaB yroJioc. 14 6epe3Hs s1 novasa unurtatu llltomnky. BusHayuna take
3aBJJAHHA: KOXKEH JIeHb YUTATH PO3JiJ Ta MUCAaTU TeCTOBI MUTAHHA 33 HUM.
Ha nigBikoHHI 6aTbKOBOIr0 KabiHeTy Oysia Maike Lijia nayka namnepy A4. 20
NUTAaHb [0 OJHOIrO0 PO3/iJy BKJIaAAJMCS HA OJUH apKyIl i3 ABOX GOKiB Api6-
HUM noyepkoM. Cepef iHIIOTO BaXKJIMBOIO OyJsia TeMa PO MOpPaJbHUH 3B's-
30kK. CripuiiMaTH ii 6yJ10 BaXKKO, Lie NOTpebyBasio NeBHUX 3ycuiib. bo 6e3ney-
HUH NPOCTip YMOMIAZAHUX NOGYA0OB 3/jaBaBCs HAATO BiJjja/leHUM BiJ MeHe
3apas. Aste Te, ik lllToMnka BUBOAUTBH MOpaJib i3 COLia/IbHOCTI, BU3HAYAIO4YHU
MOpaJbHUH 3B’SI30K SIK COLiaIbHUM, NOOY/JOBaHUH Ha AOBIpi, JTOSJIBHOCTI,
B3a€EMHOCTI Ta COJIiJTApHOCTI, 6YJI0 «CUIbHO | Kpymo», sIK 51 TOJii HanucaJa.

HacTynHuM eTanoM MOro NpUCTOCyBaHHS [0 06CTaBUH MaJslo OyTH Iie-
peHeceHHsI 3i6paHUX [J/1s1 BUI3/ly BJAaCHUX pevyel B sIKeChb Miclie [103a JJoMOM
Ha BUNAJI0K, SIKILO CTIHM He BUTPUMAIOTh BUGYXOBUX XBUJIb.

Emouii Ta TinecHi BiguyTTa

3i mogeHHuKa: 9 6epesHs — sk 51 padito paHky 3apas!
[IpuixaBiiu B MapiymnoJib, 1 XBU/IOBaJiacs 3a 6aTbKa, 3a HOro cTaH 3/10-
poB’si. Tpe6a Oysio Ai3HATHUCA MPO AOCTYNHI TYT MeJUYHI MOCJYTH, HABYU-
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THCS HUMU KOPHUCTYBATHUCS; 30praHi3yBaTH XapuyBaHHS W iHIII MOGYyTOBI
MUTAHHS; HaJalITyBaTH HOBUM NMPOCTIp AJs AACTAHLIMHOTO BUKJ/IAJAHHS,
30KpeMa MPUBYUTH OJIU3bKHUX MOBOJUTHCSA NEBHUM YMHOM MPOTSATOM MOIX
OHJIAWH-3aHATb. 3arajoM Li 3aBJaHHA f peaJisyBaja, HaBiTb BJaJ0C
BJIAIITYBATH aHaJIi3 KPOBi Ha I0MY, 1110 AJ1s1 6aTbKa OYJ/I0 [y>Ke HE3BUYHHUM.
3HaWLIOBCS HABITh Yac 3yCTpiTHUCA 3 MOJPYToI0, SIKa NepebyBasa TyT y BiJ-
pazxeHHi. ['ynaiu BevipHiM MicToM. nroMiHania Ha npocnekTi Mupy 4epes
TyMaH BUIJIsIJiaJ1a 3araJIkoBO 1 poMaHTHU4HO. Y TesiedoHi TaKOX JIMLIUJIOCH
¢doTo A30BCTaNBCHKOI BOAHOI CTAHII 3 HOBUMH MipcaMy, Cy4acHO 06J/1afHa-
HUM MaWJaHYMKOM JJifl CHOIJISIAaHHS MOPS Ta MOPTY.

BiguyTTsa nepumux ABOX AHIB BillHU — Iie LIOK i MOAMB pa3oM i3 po3apa-
TOBAHICTIO Ta rHiBoM. Mos ysiBa Ta CBiZJOMiCTb YUHUJ/IMA CIIPOTHUB, HE MOTO-
JKYBaJIMCSl BU3HABATH peasbHICTh MOBHOMACLUITAOHOI0 BTOPTHEHHs. AJjie
CTpiMKi 3MiHU B HABKOJIMIIHBOMY Gi3MYHOMY IPOCTOPi He 3a/IUILaIH MicCIs
JUis He3roju Ta THiBy. llle B W' ATHUIIO, 34A€THCH, S AUBUIACSI OOHAZiHIMBE
BiZieo 3 Mapiyno/bCbKOro BOK3aJy PO BiAllpaBJeHHd MOI3AiB 3a po3KJa-
oM. /liBuMHa y Bifjeo Kasasa, 10 ifie 3 pigHOro MicTa Mailxe 3 MOPOXKHIMU
pyKamu, 3 O4HUM HaILIiYHUKOM, 60 «He xo4e TyT JIHPy». [leBHUI1 yac B MeHe
Oysa HaJjisl, 10 BCe Lie 3aKiHYMUThCA WBUAKO. Ha AyMKy cnazjany cioBocmo-
JIyYeHHSI Ha 3Pa30K «IllecTUAeHHa BifiHa». [locTynoBe HabJMKeHHS 03HAK
BiliHU 6Ge3mocepeHbO 10 MEHE, 10 MOT0 Miclis nepe6GyBaHHs, 10 MOTO Tijla
nepeMukaso yBary. To6To ocTynoBo po3pyB MiX YsSIBJIEHHSIM Ta JiHCHICTIO
3MeHIyBaBCcs. Malo Ha yBasi BJIaCHI ysIBJIEHHSA IIPO HEMOXJIUMBICTD 1)1 MEHe
ONMHUTHCS BCcepeUHi BilfHU. A s ONMHUIIACA B eNileHTpPi 60A0BUX Jil.

[ToTiM mpuiioB cTpax. I 6os1acsk IOMepPTH 3apa3, HOTPANUTH MiJ 3a-
Basiu GyAauHKY. bosinacs mapogepis, et 3i 36poeto 3 PO ta JHP i 3ara-
JIOM - He3HaWOMIIiB, fKi MOXYTb OYTH CHJIbHIIIMNMU 3a MeHe Qi3UYHO Ta 3
Helnepes6a4yyBaHO0 MOBEIHKOIO 32 LIMX 06CTaBUH.

Ha noyartky 6epe3Hs moxoJiofano, 6yau HidYHI MOpo3H. 3a BifiCyTHOCTI
CBiT/JIa B IOMi He CTaJI0 rapsA4oi BOAW Ta OmaJieHHs. ByIMHOK MOCTynoBO
BTpayaB Temso. Cnaju B 0oAA31 NiJ AeKiJIbKOMa KOBZpaMH Ta B IOJOBHUX
y6opax. BUsHauuTH TeMnepaTypy NoBiTpsi B KiMHaTi 6yJI0 HEMOXJIUBO, 60
3BMYAalHUX TepMOMETpIB He 3aJUIIWJIOCH, a eJeKTPOHHI He NpalioBaju.
Mu nocTiliHO nepeBAATaNUCA B TeJILIKWN ofAr. f 3MiHW/IA TemsiMi XajaT
MOBepX IITaHIB i CBeTpa HAa 6aThKOBY TEPMOGIIM3HY, IITAaHU TA TPU CBETPA,
OJIMH Gi/IbLIMH 32 iHIIKH. |3 nepexo oM Ha NPUTOTYBaHHS ki Ha BOrHI pyKH
CTaBa/IM TEMHUMHM BiJ caxi. BiiMuBaTu ii y xo/104Hil BOJi HE BUCTa4as10 CUJI
i 6axkaHHs. [locTynoBO TeMIepaTypHUN PEXUM CTaB TAaKUM, 1[0 JJisT KOM-
¢dopTHOTrO icHyBaHHs NOTPiOHO 6yJ10 a60 pyXaTHCs, a60 JIi3TH Mij KOBAPY YU
BJSITAaTH LI0Ch XyTPsIHe W BakKe. PaHKOBI ririeHiuHi npoyeaypu ctaBa/iy Lie
KOpoTIIUMU. Bosioccsl 1 xoBasa MiJ 1IanKomw, MOTiM 3HaHlJIa MaMUH NyXo-
BUH 6epeT. OcTaHHi# pa3 B MapiynoJii Musa rosioBy 15 6epesHs, nic/is 6i1b-
e HiXK BOX TH>XKHIB. O6MeXeHHs TirieHiYHMX npoueayp NpPOTIroM THXKHIB
JIAal0Th BiJ4yTH, K 6araTo B HUX 33/I0BOJIEHHS. AJle Tpeba 3HAUTU CUJIH U
4ac Mix o6cTpisiamMy, abu 3irpiTv BOAy, CIyCTUTH OKPIIl i3 MaHCApAY Y BaHHY
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KiMHaTy, He3BaXKal04yM Ha X0JI0[], pO3JArTUCS, a NOTIM illje CYIIUTH BOJIOCCS
6is151 BorH10. /ly’Ke IPUEMHO TAaKOX GYJI0 MOMUTH HOTH.

XoJs10/; Ta cTpax mij 4ac 06CTPi/iB NPUMYLIYIOTh TPUMATH TiJIO MOBCSK-
4yac HanpyxeHuM. 3 6epesHs, 12:21. 06cmpinu — 308HiWHS 3a2p03a — npuMy-
WyrHms MeHe 3HepyXoMUmucs, 3acmuzHymu, 3a4aimucs, oomexcumu ¢hizuy-
Hull pyx. Y nojiel, HacKiJibKY 51 6a4unia, BUPOOJseETbCs crieljdiyHa nocrasa.
Tiso 3i6paHe, UIMsI BTATHYTA, KOXXHOT XBUJIMHY JIIOITHA TOTOBA NMPUCICTH YU
«3rpymnyBaTHucs». [lepecyBaHHS MO BIAKPUTUX AiNSIHKAX, HAPUKJIA]], TIepe-
XiJi yepe3 Zopory, Bii0yBaETbCs IBUKO, BEJUKUMU KpOKaMu. Ty MoayMKU
HiOU mepebiraem Mixx BifHOCHO 6e31I€YHUMHU TOYKAMH, aJie ¥ TaM He MOXKeIll
po3cnabuTucs. Big nocriiHOro HanpyXeHHs BUHUKAIOTh M'S30Bi 3aKHMH,
6isb y cnuHi. 3 MO4aTKOM Ba)XKOro 60M6ap/lyBaHHs, KoM OyJUHOK M0YaB
3[pUTraTHCs, BUHUKJIO BiUyTTs TislecHOI ciiJibHOCTI 3 loMoM. BiH 6yB MoiM
roJIOBHUM Qi3UYHUM 3aXHUCTOM, €K30CKeJIeTOM, X04a ¥ BEJIMKUM Ta HEBif0-
Mol MilHOCTi. BianoBifHO 3aBAaHa oMy LIKoJa BiiryKyBaaacsd MOIMU eMo-
LiMHMMH peaKLisiMHU.

Biguaii migctynaB yac Bif yacy. [lepeBakHO Lie Bifj0yBasoCs B 3aTUILLIS
Mix o6¢cTpistamu. [IpurHidyBaso ycBiioMIeHHS, 1[0 51 € KrapMaTHUM M’ sICOM»
i He B 3M03i caMOCTilHO Lie#l cTaH 3MiHUTH. Y BiZjNOBiAb BUHUKAJIO Big4UyT-
TS IPOBUHU Nepe] 6JIM3bKUMH, sIKi He paJjuiu ixaTu B Mapiynosb (6aTbko),
a60 pajuau BUDK/IKATH MOKU 1€ XOAWUJIU Noi3au (40JI0BiK). Asle BiAuyTTS
cebe c/1a0KO0 Ta HECIPOMOXHOIO He JIoIlOMara€ TpUMaTHCs, pOGUTH JieH-
HY PyTHHY, IOCTIHHO BiAICTEXKyBaTH CTyNiHb HeOe3NeKH. | KoM Masia cuiy,
TO MpHUJyMaJa TaKe: i1 8 Noxodi — HenepedbauyeaHomy, Hebe3neuHoMy, i3 8u-
YepnHUMU pecypcamu ma Hegidomorw mpueasicmio. baTbko 6yB GiJbII ONTH-
MICTUYHHM: BiH IOPiBHIOBAB CTaH Ha MOYaTKy BiMHU 3 NEePIIMMH THXXHAMU
CBOEI CTPOKOBOI ciy6H B apMmil BKiHLI 1960-ux pokiB: He3BUYHA i HENPU-
€MHa MiANOPSAIKOBaHICTB iHIIIHM BOJIi, Jiorika Kol He € T0O6i 1jiIKoM BijoM0O0
Ta 3p03yMIJIOH0.

Ilif yac gpyroro nonafaHHA B CyCiICBKAH ABIp yIasa JICTpPa B KOJIUCh
MaMUHiH kiMHaTi. {l peanbHo Gyna B o (6e3 1anok). TinecHo BiguyBasocs,
10 B MeHe HeMaE€ PyK - Taka cobi MeTadopa 6e3cusis i Biguaro. Hemae cun
HaBiTb pi3aTU MOPKBY AJis CyIly. AJle HeMAE€ i CUJI YUTATH Ta PO3YMITH LLOCh.
Tpeba ckaszaTy, 1o L JIOCTpa 36epirasacs B pofuHi 3 0paJsiHCbKUX YaciB.
BoHa cksasanacs i3 Tpbox maadoHiB Ta JBOX HU30K TOHKHX CKJISTHUX IiJ(-
Bicok. K110 ix 06epeXHO TOPKHYTHCS, BOHU BU/AaBaJU IPUEMHUM A3BiH. Y
Yacu paiiHCbKOTI'0 TOBAapHOTO AedinuTy (KoJu s caMe pocJia B [bOMY JIOMi)
BOHAa BUIVIs1Zja/la LUKKAPHO Ta 3araikoBo. Koy 1 AUTUHO JUBUJIACS Ha HeEl,
6aunsia iHIi - Kkpaii - cBiTH, a 6abycs cy/iisa MiJl Helo 3a HAKPUTHUM OKCaMU-
TOBOIO CKaTepPTHUHOIO CTOJIOM. Telep JiocTpa JiexkaJsia Ha NiJJ103i, po3Tpolle-
Ha. 3 iHIIOTO GOKY, Ile 03HAYaE, 1[0 OYB Yac 3aTHILLISA, aOU BiJICTEXUTH LeH
Bifiuall Ta NipHYTH B HBOTO.

[locriline nepeGyBaHHs y HAINpPy3i pa3oM i3 MOraHUM Xap4yyBaHHSM IpH-
3BOAUTH [0 MOCTYNOBOro 3HecuyieHHs. Tpeb6a po3paxoByBaTu U Gepertu
cuiy, o6W BUKOHYBATH MOBCAKAEHHY PyTHHY, 6epertucs BiJ o6cTpiniB. Y
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TNepllli IBa THXKHI BiiHU 51 BUraia/ia MPaBuJio: OjiHe BaXKJIUBeE JIiJ10 HA JIeHb, OK-
pim HeobGxigHoTrO. [lig AiIoM 51 Masia Ha yBasi CBiTJIOMacKyBaHHS, YKPIIlJIEHHS
BiKOH, YTeIJIeHHSI CIaJIbHOTO Miclisl, epeHeceHHs JUBaHy, 60 Ha mi//103i cra-
TH X0J107HO. ll]e c1s1 Ma€ BUCTAYUTH Ha Te, abU BUOPATHUCS 3-11i/] 3aBaJTy, IKIIO
OYIMHOK He BUTPUMAE yJlapHOI XBUJIi a6o SIKIIO 51 3a/IMILIYCS )KUBOK B pasi
npsMoro nomnagaHHsAa. ToMy mojiexaTH, 0COGJIMBO B 3aTHUIIIISA — [Ie TOJIOBHUH
BiJITOYMHOK Ta 330BOJIEHHS. BiJ| 3MeHIIeHHs1 06’EMY TXi 51 TOCTYNOBO BTpa-
YaJia Bary, 1je 6yJ10 BU/IHO I10 OJATY. AJie BiT4yTTs TOJIOAY He OY/10 KpUTUIHHM.

Nopgu. Cnpobu eBakyauii

[TocTynoBo HacTasI0 YCBiIOMJIEHHS], 1[0 NMOAIl po3ropTalThCs B GiK Mo-
ripieHHs - Kpaie He cTae. Hama Mo6inbHiCT MicToM 6ysia o6MexeHa Jye-
pe3 06CTpisiu Ta cTpaX BUMTH Ha BYJAUII0. MU ONWHUJINCA MaiXKe B MOBHIN
i3osanii. [lopiBHAHO 3 6araTOKBapTUPHUMH 6YAUHKAMH, Y IPUBATHOMY CEK-
TOpi 3aBXK/AU Tpeba NOKJIACTU 3YCUJIb, [OOU MOOGAYUTH JIIOJeH, OCIiIKyBa-
THcs. Cycian a6o KUBYTh B iHIIOMY PUTMI )KUTTS, a00 3aHHSTI CBOIMHU cripa-
BaMHU B oceJii YM Ha ropoi. /lo Hal6JIMKIOro MarasuHy AeKijbka KBapTaJiB
MIKH. Yci I[i MOXKJIMBOCTI 3 MOYaTKOM BiliHM 3HUKJIM. He MOXXHa He TiJIbKU
Mo6aYMuTH, a ¥ MOA3BOHUTHU YU HaMMcaTH 3HaloMuM. HakicuabHile 6akaH-
Hsl — 20U MOpyY ONMUHUJIKCSA JItIoJH, 6axkaHo 3HaWOMi i 6JIM3bKi, ajle MOXKHa U
npocTo Ge3MneyHi J0AU - TaKi Xk, 9K 5. [lobayusa ix y yepsi Ha eBakyariito 5
GepesHsl.

[Ipo HeBjany cnpoby eBakyalii Malo ZeTaJbHUUN AOMUC y IOAEHHUKY
Bizm 6 Gepe3Hs, AKUH Aoaalo.

Buopa s1s121a 64u3bko 8-0i, Hanucaaa 40/108ik08i, sk MeHI WwKoda, ujo He
nocayxaaacs tiozo, 2o8opua 3 doukorw. I naakana.

5 6epesns - nepwa cnpoba gymaHimapHozo kopudopy. Bcmaaa paHo,
sunusia menjoi 8odu, 3pobusaa @izuyHi enpasu, npuzomyeaaa ixcy Ha deHv,
noina. Bamvko ecmas nisHiwe. bausvko 10-oi 8idkpusaa Teaezpam y meaego-
Hi. Esakyayis, 36ip 6ias1 dpammeampy 06 11-iii 200uHi. Hivozo He3po3ymio,
6ambko ixamu 8idmMos51€embcs, ae s 3ibpaacs, 80524acs, 835/1d HA NAM'SiMb
nopyensiH08020 X/A0N4UKA, 3aAuwiu1d 6amwvkosi epowell. [lepedzgoHusa 6pa-
mosi, wo 6amwvko He xoue ixamu. [Ipowasacs Hazasxdu... Ha syauyi — aodu
3 NOPOXCHIMU hAsTwWKaMU Uidymb no 80dy, MawuHu i30sime. Xoua decb 4ymHo
nocmpiau. Ha I'peybkill syauyi ixaau xcuzyni, i3 3a0Hb020 8ikHa cmup4ana
Kpuwka domMo8uHU. Y MeHe miibKu peui — aHi 800U, ai ixci.

bina meampy arwdu, ix cmae dedai 6inbuie, npusamHi MawuHuU 3anN08HU-
J1U matisxce 8cio naowy nonepedy, ajie aesmooycie Hemae. Ti, Xmo Ha MaWUHAXx,
cmosims no nepumempy n/aowji, a 3,1iea, 3 60Ky pecmopany, yepea hiwux. BoHa
msizHembCs1 83008 yciei 60k08oi cmiHu meampy. A npoxoicy i cmaro Ha Kym-
Ky. [locmynoeo 3a MHOW0 8upocmae doszaa vepaa.

Ilocmosina, po3dusuaacs, nepegipuia meaegon. bazamo arwdeli meHi Ha-
nucanau... A ckyuuaa 3a arwdomu. XiHka i3 cobaykoro nonepedy, pyoutl OHAK
nosady mene. Co6auka ysecw vac ckuzauaa. Ii xassiika, sesepmarouucs do aro-
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dell nopyy, subauaaacs U nosicHosasa npu4uHu. Lo 6ina 60-oi wkoau iwaa
no 8yauyi, a 8 1AUHY nopy4 eay4us cHapsd, i ma enasa. JIodu, ujo nidxoduu,
cmasaau 8 vepzy. Xmo He mie cmossmu, cidaau Ha /1asu 83008xc aJei... [lomim
nputiwos piwyyili ma cx8uab08aHUll 40108iK ¥ popMmi YOpHO20 KO/bOPY ma
ckomaHdyeas posxodumucs. Y 11020 c108aX YyA0Cs, WO mym 3a4uuamucs He-
6e3neyHo. Ckasas, ujo 6ydyms i3dumu eilicbkosi MawuHu 3 gy4HOMO8YSAMU U
cnosiwyamu npo esakyayir. /lysxce weudko awdell Hagko/10 He cmaso. A no-
dymana, yu noyyr s gyMHomMosys 3 Moei ayauyi? Haspsd yu. 3atiwia y nid’izd
6yduHKy 3Hatiomux Henodasik. I1id'i30 6ye makuli yucmutl, HiY020 He 1exca/a0
Ui He cmos/10 3ali8020, MiAbKU 8Ka3i8HUK y 6oMmbocxosuuye. [locudina mpoxu Ha
cxodax, mpoxu gionoyua U niwia dodomy... [logesnocs cmykamu 6amuvkosi y
8ikHO naauyero. Biddaaa tiomy cmamyemxy. [loina cyny U aseaa. Hesabapom
€maJio 3p0o3yMmisao, uo cb0200HI HiY020 He Byade.

[Ipo 3eseHi, Y1 ryMaHiTapHi KOpUAOPH MouyJ/a 3a JeHb-ABa 10 LbOTO.
Xouya He 6yJ10 CBiT/Ia, MOGiJIbHA Mepeka 11ie npautoBasa. 1 BMukasa TenedoH
TIJIbKU JIJ1 IepeBipKU NOBiJoMJIeHb Ta HOBUH. lllo0 Kopuaopy, To Taka ifes
BUIJIsIJla/Ia JIOTIUHOIO: Tpeba eBaKylBaTH HaceJleHHs 3 Miclisi 60M0BUX Aill.
AJle HaIXOWJIU TAaKOX i MaHiYHi MOBiZJOMJIEHHS], 1110 KOJIX MOBa PO 3eJIeHU!
KOPHJ0P, TO HAaCIpaB/i BXXe He po36UPalOTh, [ie BINCHKOBI, Jie IIUBiJIbHI.

[Ipo MapupyT eBakyarnil Ta nepeJiik Micib 360py MOBiJOMJISIJIA B TeJe-
rpaM-KaHaJli MicbKoi pagu Ta B iHIUX. OKpiM ApamMTeaTpy, BKa3yBaJu lie
ABi Jokanii: ctagion «MiabedoBeny» Ha HaxiMoBa Ta paiagmiHicTpanis Ha
MeTanypriB. PekomeH0BaHO 6yJi0 MPUKATH B Miclle 360py 06 11:00 Ta ye-
KaTu Ha NpubyTTA aBTO6YyCiB. Kosiu a1 npuiiiia o ApaMTeaTpy i nob6auusa
KIJIbKiCTB JIFOZIEH, TO MTOAyMaJia: Iie CKiIbKHY 3 Tpeba aBToOyciB? Jasii movasa
YSABJISTHU CO0i, IK JIIOM HAMAaraTUMyThCsl OTPANUTH B aBTOOYCH 1 sKa mij
Yyac [bOro BUHUKHE TUCHABA. Helmokoiiv 3Byku MocTpiiB, 1110 6y/10 4y TH MO-
Bcsik4ac. [laseko ¥ HevyacTo, ase 4yTH. Lle He Gys10 cxoXke Ha 3raJlyBaHUH y
MOBIiZJOMJIEHHAX NP0 €BaKyalilo «Iepiof TUlli». 1Kk HaBaXXUTHUCH IXaTHU B aB-
TOOYyCi, K10 HaBKOJIO 6yAyThb noctpiau? Lo pobuTy, K110 LOPOror aBTo-
6yc criTkae 06¢Tpin? Yy 3MOXKy 51 TPOAOBKUTH LLIAX MKKA? CTOAYU B 4ep3i
6is11 gpaMTeaTpy, A AUBUJIACS Ha JIOZEeN HAaBKOJIO, pafiia iM, ane ¥ gymasa
Ipo Te, 10, MOKJIMBO, HE BCIM HaM BJAACTbCSA BUixaTU. BilicbkoBU# y YopHil
¢dopmMi nocTaBUB Kpanky B LMX po3ayMax. O6ilsgHi HUM BificbKOBi MaUIuHU
3 I'Y4YHOMOBILSIMH, 110 iHGOPMYIOTh PO eBaKyallilo, BUIJIIAQ/IM TaK CaMo
HepeasbHO, IK | aBTOOYCH, IKUX MU He JjoueKasucs. BBevyepi B Tesierpami s
NpoYyUTala NOBiJOMIEHHS MiCbKOro rosioBu. BiH mucas, 10 Tpaca, no sikii
OyB 3allJITaHOBAaHHWH MapIIPyT eBaKyallii, 3pyiHOBaHa BHACTiA0K 06cTpiny. Te
caMe cTaj10cs i 3 aBTOOYCHUM MTapKOM.

[ryuu o ApaMTeaTpy 5 GepesHs, s 3p0o3yMiJa, 10 MOTPi6GHO 6paTH 3
co6010 BOJy Ta SKYCh DXY. | BAArTH 3UMOBI UepeBUKHY, a He HOBI ociHHi. | o-
XBaJInJIa cebe 3a pilleHHs B3SITH CTI/IbKH, CKIJIbKH 3MOXY HECTH B pyKax. Lle
OyB pe3yJbTaT TPETbOro YU YETBEPTOr0 payHAy CKJIaJaHHsA peyel. [loya-
JIOCA i3 «TPUBOXKHOI BaJIi3KK» 1lje HANIPUKIiHLI ci4HA B XapKoBi. JlOKyMeHTH,
JIiKH, JieBalicy, 3apsaaku touo. [loTiM 51 36upanacs, igyuu go Mapiynoss B

©
J

9A1199]|09 1SIUIWSH



©
[ee]

Feminist collective

Feminist Critique 7, 2026

cepeauHi jsitoToro. Ha moyaTky G6epe3Hs s 3po3yMisa, 10 Tpeba 3aJULIUTH
6inblIicTh peyelt, HiGUTO noXxepTBYyBaTH. ToMy 1 He 6yAy iX TYT nepesiyyBa-
TH. baTbKo BUDXK/KATH 31 MHOIO BiiMOBUBCH. Lle Miclie HaZjae loMy HabaraTo
GiJIbllle BOEBHEHOCTI, Hi>k MeHi. Bin ckasaB: «Kosiu g oAuH, MeHi HiYoro He
cTpaurHo». fl BiguyBasa HaUrIMGIIMHF 32 1e yac po3nay Ta Bigyail. Hanuca-
JIa IOBiIOMJIEHHS [IOHBILi, 1106 He TOBTOPIOBAJIA MOIX TOMHUJIOK, BUDK/KaJ1a
3a KOpAOH. [HIlIa YacTHHA MeHe JiyMaJa, o Tpeba 3HAUTH J1o/ieH, ki jono-
MOXYTb BUIXaTHU MeHi.

llle ofHI€EI0 MOXKJIMBICTIO 1 HE CKOPUCTAJIACA BXe 3a BJIACHUM pillleH-
HAM. JlexTo, 30KpeMa Mosl poAiM4Ka i3 CUHaMU, BULk/pkanu B Aaty. Bonu Bxe
3'i3qunu Tyau i Hazaz. [lepeBipuiy, 110 Lie MOXKHA 3pOOUTH BiJHOCHO Ge3-
neyHo. BoHu 6aumiu 6araTo JirofieH, 1o Wiiu 3 micta nimky. ToMmy BUiXaTu
MalllHOI0 pa3oM i3 cyciaMu BUAaBaiocs NpaBUJIbHUM pilleHHAM. [0/10BHe,
1110 TaM He CTPi/sAaH, 6YJI0 TiBKU YyTH CTPisiHUHY 3 Mapiymnous. Ane fata
oyna nig JHPowm, i 1 He noixasia. CTpaiiHo 6yJi0 yIBUTH HEPEBIPKY JOKYMeH-
TiB UM OyAb-siKe iHIle 3iTKHEHHS 3 He YKpalHCbKUMMHU BificbkkoBUMU. OKpimM
6e3MpaBHOCTI )KiHKH 3 OKYNOBaHOI TepUTOPii, s1 6osi1acs TakoX Henepe6a-
YyBAHOCTI Ta MiJICTYNHOCTI nux Jitofe. Llelt ctpax MabyTh 6YB APYryUM mic/s
CTpaxy NpsIMOTO MONaJJaHHs CHapsia B OYIMHOK.

MeHe BuBe3sin 18 GepesHs. Lle crasocs 3aBAsgKH MOEMY YOJIOBIKOBI,
Horo JApy3sM - aBTOMOGijicTaM i BoJIoHTepaM, Ta HEMMOBIPHO CMiNUBIiH
KiHLi. [pyHa Buixana i3 JlHinpa Ha fieHb paHille Ha aBTiBL, 3all0OBHEHIX U-
TAYUM OJArOM Ta IHIIOK r'yMaHIiTapKolo. Y MaHryii MaliMHy MaJjio He BiJi-
6paJiv Ha GJIOKIOCTY, TOMY MU iXaJIH iHILIO0 JOPOTOIO.

PaHo-BpaHLi 18 Gepe3Hs s mouysa 3 ABOPY, K XTOCh KPUYUTH Halli 3
6aTbKoM iMeHa. Llto iroauHy g 6adusia Buepuie. [1lo6 s He cyMmHiBasacs1, BOHA
Jlazia MeHi 0CJIyXaTH roJIoCOBi NOBiJOMJIEHHS BiJi 40JI0BiKa U Bif JOHbKHU. {1
BOCTAHHE IepenuTalla TaTa 100 pillleHHA He iXaTH 3i MHOO, BAAL/IA KypT-
Ky, B3s1J1a PIOK3aK Ta CyMKY 3 JIOKYMEeHTaMU i KoMII'loTepoM. Yepes JeKinb-
Ka XBWJIMH, MM 3 [pyHOI0 OyJIM BXKe Ha ByJiuIi. 3a ZiBa AHi 10 TOro 60MOUIH
ApaMTeaTp. 3apas Hallli BiZICTpiNtoBaKcA Bxe B caMOMy LieHTpi MicTa. [xaTu
Tpeba 6ys0 HU30M, [I[puMOpCchKKMM Gy/ibBapoM. I[prHa cKOMaHAyBasla MeHi
NoKa3yBaTH ill lopory. 3arajjoM MU MaJjid BUiXaTU 3 MicTa, IPOMTU POCINCHKI
6JIOKIIOCTH, ITepeNTH 30HY 3iTKHEHHS, a TaM yxe A0 3anopixoks Ta JHinpa.
[ToTiM MM noixaJsu Mo iHIUX Jtojel 3 [IpuMopcbKOro palioHy, IKHUX TEX Tpe-
6a Oy/10 BUBe3TH. Brionepek ByJIvIi CTOSIB TPOJIeHOYC, HA 3eMJIi BasISI/INCA
JIpoTH 1 ynaMku. JIro/iy 6i/ist Xpy1[0BOK PO3BO/IMJIM BOTOHb HA MaHraJi. [pu-
Ha 3ajumuiIa iM ofar Ta XKy, yrakyBaJa pedi HOBONPUOY/IUX V 6araKHUK.
Ha 3agHboMy cuziiHHI MamInHU 6yJ10 JBOE KiHOK, YOJIOBIK i Z1Ba XJIOMYUKH.
CiM’'s 3 1BOMa AiTbMM 6yJa TYTELIHbO, a )KiHKa npuiuLia 3 JliBoro 6epera
Jlo 3HaKioMol. [ Mu noixasnu 3 MapiynoJuia B HanpssMKy [lopToBcbKoro.

Ha Bui3zi 3 micTa 6ys1a Besinka yepra. [IpaBopyd Big goporu fadi, ae mo-
MK GyAUHKaMU MO cajKaxX 6irajyu co6aku Ta XOAWUJIU POCIAChbKI BiliCbKOBI.
JliBopyy - noJie. JItofen i3 Axuma nepej, HaMu MepeBipsiu LyKe PeTesbHO,
MOJIOZ,0TO Y0JIOBiKa MPUMYCUJIU PO3ASATHYTUCH A0 nosica. CTaplinil 40J10BiK



lOnia Copoka

B OKYJIsSIpax Ta ABi )KiHKU CTYp6O0BaHO XOA WM HABKOJIO MAlIVHU. Y 3a0BHe-
HOMY 10 BEpXY 6araKHUKY 6yJI0o BUJTHO KJIITKU 3 KpostukaMu. Yos10Bika 3 Ha-
1101 MallMHH He BUKJIMKAJIU.

[HCTPYKLig 1[0A0 MPOXOPKEHHS OJIOKIOCTA: CUAITU THXO i CIOKINHO,
BiZijlaTU nacrnopTy, NMTaHb He CTAaBUTH, CAMUM He [NOYWHATU PO3MOBY, Yye-
kaTu. [oBopuJia 3 BiHCbKOBUMM TiJIbKM BOZAiMKa. BoHU guBU/KCcA nponuc-
KM B macnoptax. lle 6y/iu gHi 3esieHUX KopuopiB, ToMy [puHa ckasasa, 1o
BUBO3UTH JII04eH i3 Mapiynosd. [lani ixanu Ha Mesnekine, A3oBcbke, ATy,
I0p'iBKy. [lepecyBanucs mepeBaXKHO MOJISIMU B3/,0BX M0CAZ0K 10 TBEPAOMY
rpyHTY. «OCb /151 4OTO CJIyTyBaB MOPO3 yci ABa THXKHI 6epe3HsI»,— AyMaJa 1.
[HIIi rOBOPUIIH, 1110 6AYUIH MiHM GiJisl JOPOTH B IOJIi, asie s1 He 6avyuIa.

B Yp3yodi 3pobunu 3ynuHky. Tuxo, cBiTUTH coHle. [lo6pe BcTaTH, po-
3iM’sITH HOTH. Y MarasuHi mopy4 Mak»e MOPOXKHi NMPUJIABKH, pO3ApaTOBaHi
IpoJlaBuMHi, 110N YeKaloThb XJaiba. f Kynuia aneabcuH. [IprueMHo 6ysio Le
3pOOUTH BIEPIIE 32 OCTAHHI ABaAUATH JHIB. BiauyTTs, 110 TH Ha 1U0Ch MO-
>Kelll rpolli BUTPATUTH, 3 JIIOAbMHU NMPOB3aEMOZiATH. Ha iHWIIN 3ynuHLi MU
yekasu B AH/piiBIi *KiHKY 3 JUTHHOW. MapiynosbiB 3ycTpisu poaudi 6ist
cesia OcuneHKo, i B MalIvHi 3BiIbHUJIOCSA 3aiHE cuAiHHA. XKiHKHU Bce He 6yJI10,
i 1 nminvia 7o MarasuHy. 3BiATH JIIOJU BUHOCUJIM TaKUH KPacUBUN TPUKYT-
HUM y nepepisi cipuii x/1i6. «4u BUAHO N0 MeHi, 3Bifku 17» - aymaJa 5. bo ro-
BOPHUTH BUHIIJIO TiJIbKK TUXUM CKpaJJIUBUM rosocoM. HeGesneka 6yTH miz
o6cTpislamMu HIGH oTOYMJIA MOE Tisto. | e sickpaBo BifuyBasiocs 6is1s Jioe,
SKi KynyBaJiM MIIEHWYHY Kpymy, po3¢$acoBaHy Mo JiBa KiJiorpaMu B TOHKI
IJ1acTUKOBI MakeTH. JKiHKa Tak i He 3’ABUJIacs, HATOMICTb micas AHApPiiBKU
MU Mifii6pasay XJI0nus-cTyaeHTa. Bid yxe Apyruii TvK/jeHb BUbupaBncs 3 Ma-
piynoJis mimky.

OxkpiM 3aMiHOBaHMX MOJIiB Ta POCIHCbKHUX 6JIOKIIOCTIB, FOJIOBHA HeOe3-
nekKa - 30Ha 3iTKHeHHsl. BoHa He Mae Mo3HayeHUX KOPAOHIB, a 06CTpis Ha Hilt
MOJKe PO3I0YaTUCA B OYAb IKUM MOMEHT. byioknocTu 6y/iu MaixKe B KOXKHO-
My HaceJIeHOMY NMYHKTi. B oJHOMy Ha BHCOKOMY CTapoMy KaM SIHOMY Map-
KaHi 0yJI0 HANIMCAHO «PYCCKUU BOEHHBIN KOpabJib, U/IU HaxXyW», ajle OCTaHHi
JiBa csoBa 3adap6oBaHi. Y>xke 3 MeJsieKiHO IPUCYTHICTb POCIMCbKUX BiHCbK
no3Havasacsd JiTepaMu Z Ha MapKaHaxX YM BUBicKaX. BilicbKkoBi Ha 6J10KIIO-
crax 6y/iv 3 6LIMMHM TIOB’sI3KaMM Ha NpaBii HO3i. IxHi pyku 6yau B caxi, mo-
pyd Oys1u nasaTku Ta Boruuuia. [lig yac nepeBipky Ha 0fHOMY i3 6JIOKIOCTIB
s1 106aunJIa, SIK 3J1iBa HA JOPOTY 3aBePTAaE JIETKOBUK 3i CBUHEN y npuderni. A
COJIZIAT i3 GJIOKIIOCTA TOBOPUTH: «HTO XK Thl HAM Be3€lIb €€, TAKYI0 XyAyio?!».
Besnvka yepra 6ys1a Ha 6Ji0knocty Tokmaka. [lepeBipsisin aekibka MaminH
oJiHO4acHO. /I[uBUIMCs GaraXHUK, 6ap/jadoK, MepenuTyBaau 3BiKU i Kyau.

[licns TokMaka Ha fopo3i Bxke Oysa pocikicbka BificbkoBa TexHika. Pa-
Hillle MU TiJIbKY OAWH pa3 6a4yni ix mig OcuneHko. OKpiM, 3BU4alHO, 3T0-
piinx 3aJIMIIKIB MaIIWH i, MOXKJIKBO, TaHKiB. TouHOo He mam’sTato, a poTo 3i
3pO3yMiJIMX PUYUH He po6uia. IHTyiTUBHO XOTisocs 6yTH nozaJi Bij nux
MaluH. [HoAi BaHTaXxiBKa ixasia Ay»Ke MOBIIbHO U goBoAuMsIOCA ii 06TaHATH.
MaoyTh, Lie 6yJI0 HAalICUJIBHILIE Yy MOEMY KUTTI epeXKUBaHHS HEJOBIpH. AJle
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BOZIHOYAC 51 MaJia yOCOGJIIOBATH «LUBiJIbHE HACeJeHHs Ha 3eJIeHOMY KOpH-
Jlopi». 3apa3 g po3yMiro, 110 BaXKJIUBO 0YyJI0 He acOI[iloBaTH B TOH MOMEHT
BifiCbKOBUX Ha 6JIOKNOCTAX i3 TUMH, XTO CTPiJisB o MapiynoJro.

B ogHOMy MicLli fAeKisbKa JIIofel CTOSIIM Ha y36i4yi 3 makeTaMHy B pyKax
i Maxanu HUMHU B 6ik goporu. Lle Gysa ixa a5 Jofel i3 yxe MakKe OKyIo-
BaHOro Mapiymnoss. Mipoto HabJM>XeHHs /10 30HU 3iTKHEHHS CiZia/io CoHLE,
MalluH, OKpiM BilicbkoBUX, He Gys0. Y BacuiiBui, B paiioni nepexpects 3
«HJIO», Ha3ycTpiu HaM ilia TpaHCIOPTHA KoJioHa B 6ik MapiynoJis. [Tone-
peny - MamrHa YepBoHOro XpecTa, NoTiM 6s113bKo 15 aBTOGYCIB Ta 6araTo
JIETKOBUX MallKH.

Mict y BacuniBui 6yB nifjippanuii. 3BepHysu mpaBopyd il MeTpiB 3a 300
CTaJjio 3po3yMiso, 1o Tpeba GyJI0 MOBEPHYTH JiBOPYY Ta ixaTu depe3 fp.
Xnoneub Ha BeJIOCUIIEeli CKa3as, 10 TaM MiHH, i NOroAuBcs NoKasaTH A0po-
ry. Tpe6a 6yJ10 po3BepHYTHUCS, @ 32 HAMH BXKe HILJIO 3 eCITOK aBTOMOGIJIIB.
Jasi - rpyHTOBKO10 Yepes sip. BHu3y 6ysna mamumHa JICHC Ykpainu i ;BoE Jito-
Jlell y opmi cTOSIM ¥ pO3AUBIISINCS TOTiK MalllMH Yepes sp. [loTiM Mu B Tiit
caMo MOCJIiJOBHOCTI aBTiBOK JJOBrO MililiMa/Mcsl Ha TPOTUJ/IEXKHUH GiK spy. |
TaM yKe O6yJI1 YKpaiHCbKi 6JI0KIOCTH.

Ha Hamomy 6o1i nacnopTy nepeBipsi/iv TiIbKY Mapy pasiB, 0O4WH HABITh
NepenuTaB y MeHe MO (XapKiBCbKY) MPONUCKY ¥ BianoBiB: «Brajganal». Te-
mep MU pafiiCHO BiTa/sMcs 3 BIHCbKOBUMHU Ha GJIOKIIOCTaX. Y 3amopixoki Hac
CIpsIMyBaJIH JI0 JIOTICTUYHOTO LIEHTPY AJIs IlepeceieHUX 0cib y npuMinieHHi
«Métpo». {1 momiTua, 1o y BiCbKOBOT0, IKUH PETY/II0BAB PyX, PyKH YHUCTI.
Hac 3anucany, i, OCKiIbKM IPUTYJIKY MU 3apa3 He NOTpeOyBaJ/Iu, TOBEPHY/IH-
cs Ha Tpacy. [leck 61M3bKko 10-0i Bedyopa mu Oysu nif, JHinpow.

Mopsku

[le#l TEKCT TAKOX ONPUJIIOAHEHO B aBTOPCHKOMY IepeKJaji aHIiHCbKOI MO-
Bolo B 306ipui Russia’s War in Ukraine 2022. Personal Experiences of Ukrainian Scholars
(ibidem-Verlag, 2024; ISBN 9783838217574), sika GyJ1a ynopsifKoBaHa J0CJTIiJHUII-
MU, BUKJIaJjadkamMu HanioHanbHOro yHiBepcuteTy «KrneBo-MoruisiHcbKa akageMisi»
Tamapoto MapueHiok i TersiHoo KocTioueHko. Mos BesiKa BASYHICTh BUJABHULTBY
Ta pelaKTOpPKaM, siKi 3apONOHYBaJIM HAMKUCATH MPO J0CBiJ NEPIINX THXKHIB BiltHU
y Mapiynoui. List po6oTa 6yJ1a 34ilicHeHa 3a miATPUMKU XapKiBCbKOT0O HalliOHA/IbHO-
ro yHiBepcuteTy imMeHi B. H. Kapasina, nporpamu «Scholars at Risk» IlIBelinapcekoro
HalioHa/bHOTO HaykoBoro ¢oHay (SNSF) Ta YuiBepcurery ®pibypry (LLBelinapis).
Oco6snBa BasuHicTh Christine Bichsel (YHiBepcuTeT ®@pibypry) Ta Cecile Druey (Yui-
BepcuTeT bepHy), ki 3po6usn Moo po6oTy y llIBelinapii Mox11BOIO.



Mapiam AramsH,
Omitpin €EpmonoBivy-JawiHckKin
https://doi.org/10.52323/620901

CBOIM i Y4yXMM ronocom

Jest LoC/aiIpKeHHs HapoAuJach y ropax Kupruscrany Ha ceMiHapi »)KypHa-

JIICTCBKOI I NpaBo3axucHOI Mepexi «Unit». [liayor npo cy4acHi KBip-TeaTp

i kBip-ApaMaTyprito BUSBUBCS 3aXOIMJIMBUM i CKJIaJJHUM: HACTJIbLKHU 6ara-
TorpaHHi 1i Temu y Cxizniii €Bponi. Bony, 6e3nepedyHo, He MalOTb TOYHOI'O
TJIyMa4eHHs, 1110 BiIKpUBAE JBepi [Ji1 TBOPUOro NOLWYKY ¥ iHTeprnpeTauil.

Oco6siMBO yBary mpuBepHyau o6pa3 JITBTK-moaunu y apaMatyprii
kiHus XX - mouaTtky XXI cTOJITTH Ta aBTEeHTUYHA Cy4YyacHa KBip-Apama, 60 B
Halll 4ac piJIKO TPan/isl0TbCS NOBHOLiHHI penepTyapHi BUCTaBY, i HalvyacTi-
e KBip-ZpaMa icHye Jiviile sIK JiTepaTypHU# TBip abo 0HOPa30Bi CleHiy-
Hi YMTaHHA ¥ pexxucepcbKi eckisu. [licasg 06MiHy AyMKaMu MU BHUPIIAIU
HNiAroTYBaTH JIAaKOHIYHE [JOCJIJKEHHs, Y paMKax AKOro KBip-NpPOYUTaHHA
m'ec GiJIOPyCbKUX aBTOPOK i aBTOPIB 3ilicHuTh Mapiam AramsH (YkpaiHa),
a JImiTpiit Epmosiosiu-Jlauiinckiii (Bisopycs) posmisane o6pas JI'BTK-noau-
HU B YKpaiHCBKi# KBip-paMi sk ¢popmi akTHBi3My. binopycbka auszariHepka
U xypoxHuLg AHactacia CTesibMaxoBa, 3 K0 JIMiTpiil Bxke criBnpaioBaB B
iHTepHeT-KypHaui npo reuzep i cekcyanbHictb «MAKEOUT», o6pasa uura-
TH 3 IEC, AKi MU aHaTI3yeEMO B IbOMY TEKCTi, i miiroTyBasa 10 HUX acolia-
TUBHI iIt0CTpallii, IKi TaKOX NMpeACTaBJeHO B HAllli¥ CIiJIbHIH po6OTi.

Y TeaTpasbHill KynbTypi CxifHOI EBpoNM BUHUKJIM [iBa OCHOBHI Ipo-
CTOpU KBip-penpeseHTallii. [lo-nepiie, MacoBUM TeaTp, 10 BUSBJSE COJIi-
Japuictb i3 JITBTK-t0abMHU 1 BUCBITUIIOE iXHI NPO6JIEMH JJIS INMPOKOT ay-
autopii. Cepef; TeaTpis, 0 GOPMYyIIIOIOTh NOBICTKY COIia/IbHOI eTabyi3auii
Ha3BeMO KHIiBCbKUI akazieMiYHUHN TeaTp «30JI0TI BOpOTa» i He3aJeXKHUHU
«/lukuii TeaTp» B YKpaiHi, He3asnexxkHul TeaTp «HomoCosmos» y MiHCbKY Ta
«Bbemapycki cBaboZiHbI T3aTp». A NO-Apyre, — aBTEHTUYHUH KBip-TeaTp, 110
BUHUKAE B Cepe/loBULIi KBip-aKTHUBI3My i AKUH CTBOPIOIOTH KBip-J0AU AJ1d
JIIBTK-ayauTopii (sk nopiBHsaTH 3 Bisiopyccio, 6ib1Ki pO3BUTOK OTPUMAaB
B YKpaiHi).

OTox fasi MU pO3IVIAHEMO SIBUILA Cy4acHOI ApaMaTypril i TeaTpabHO-
ro MUCTELTBA.

© Mapiam AramsH, JIMiTpii EpmosioBiu-/lauinckii 2026
© ISSN 2524-2733 Feminist Critique: East European Journal of Feminist and Queer Studies, 7 (2026): 91-99,
http://feminist.krytyka.com.
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360Ky xoyew Hac po3anBUTUCA?

II'amb mekcmie 019 meampy He npo HOpMy

[lonepepxeHHsA: y TEKCTaX PO3MISAHYTHX Jaji 'eC € 3raJIKU Npo 3rBajl-
TYBaHH$, HACUJIBCTBO, CAMOYLIKOJPKEHHS U CYiLU/,

«Trigger warning», abo nonepekeHHs1 AJs JIIOJEN i3 YYTJIUBICTIO [0
Ba)KKHX ab0 TPUBOXKHUX eMNi30AiB y ¢isbMax, KHHXKKaX, BUCTaBax A0Ci MaJio
BUKOPHCTOBYIOTb Ha HAlIMX TepeHax. B YKpaiHi NmpakTuKy npocTaBJaATH
M OCMHUC/II0BATH NMOAIOGHI MapKyBaHHS f CIOCTepirasa TiJIbKM B NMPOEKTax
KiJIbKOX peMiHiCTUYHUX iHIIiaTHB, IK-0T OHJIalH-BUCcTaBKa «/[o(k)Bipa»' Ta
dectuBanb pemiHicTuuHOTrO KiHO «@inbMar® BogHovac nomnepepKeHHs po
HereTepoOHOPMATUBHICTb Y aHOHCax QiJIbMIB UM BUCTAB — 3BUYHA IPAKTHKA.
Y HalIMeMHCTPUMHIIIMX MeJjia Lie 1e i cTpaxyBaHHS BiJ 3aKH/iIB PO «IpO-
naraiziy» Ta aby He HaJISIKaTH 3HeHal|bKa 3aCKOYeHY [T0OBaXKHY reTeponpu-
peyeHy ayLuTopiro.

Y paMkax Haworo o6miny i3 [imiTpiem €pmosioBiu-/lamiHcbKiM g oTpU-
MaJla I'ITh ITEC, TaK Y1 iHaK noB sa3anux i3 JII BT-TeMaTHKo0. 3aIponoHoBa-
HUH aHasi3 € cnpo6oio KBip-MPOYMTAHHSA LUX ApaMaTUYHUX TBOPIB, HaBiTh
KOJIU Ti He MapKyHTbCA AK «KBip» aBTypPOI0 | KPpUTHUKOIO.

{1 nparoBana 3 Tekcramu AnboHU [BaHwOmEeHKO «IlIkypa» (2018) i «TbI
Hakgewb Anvcy mop crtapbiM cHeroMm» (2019), Anekces [lynapeBa «U 6b11
neHb (CBanka)» (1988), Augpes IBaHoBa «HMctouyHuku cBeta» (2019) ta Hi-
koJias PynkoBcekoro «bor mexkotku» (2010).

TekcTu [BaHIOLIEHKO MICTSTH CIEHH KOPCTOKOCTI W HACUJIbCTBA, 6ara-
TbOM J06pe 3HailoMoro 3i wkiabHUX pokKiB. [I'eca «llIkypa» omnoBifae npo
JIBOX ZIiBYAT, sIKi IpUAYMYIOTh CIIJIbHUH cueHapid ¢inbMy Ta AinsgThCs icTo-
pisiMH, PO AKi HE3py4YHO TOBOPUTH BroJioc. TouHe, MaiKe JOKYMEHTaJlbHe

! https://dokvira.cam/explication
2 https://filmafest.org/discussion/made-with-love/
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BiITBOPEHHs WIKiJIbHOI aTMocdepy AOCATAETbCSA LLISIXOM YBeJEHHs KJia-
CUYHUX Jiec60- i 6ipoOHUX XKaPTiB, 110 3HELIHIOIOTH MOLIYHOK JiBYaT-0/-
HOKJIACHUIb, i ToMOGOOHUX pemiik mpo TicHy Apyx06y xJonuiB. Hac BuaTh
reTepoCceKCyanbHOCTi, MipoJIOTi3yI0Th i HYMEPYIOTh: MePIIUN TeTEPOCEKC,
HEePIINI reTepoNoLiIyHOK. A OT HACHJIbCTBY, sIKe KOSITh LI0J0 Tebe, HeMa
Jiky. Lle HacuibCTBO Tpeba X0BaTH M PO3MOBIJATH PO HOTO TiJIbKU Y $aH-
Tasii yasHoMy KamGep6eTuy. [lo peui, Lie LikaBui nepeTHH i3 Apamoro «IIbeca
B IIECTH OTBPATUTENbHBIX ClleHax» Osibru PomaHoBoi. Tam HaWbisbIie Bij-
KPUTOCTI repoiHs 103B0oJIslIa cO0i i3 CBOEID YABHOIO MOJIPYTo10, aKTOPKOIO 3
¢inbmy «Kinr-Konr» (Aramsax 2021). fkmo 6 MoxxHa 6yJ10 BBECTH [JI0 nepe-
JIIKy IEPCOHAXOK i HOTY B meci «IlIkypa», To BoHa 61 Moryia ¢irypyBaTH sIK
okpeMa MidiuHa dirypa. [JHoTa - 1e ¥ Tarap, i Midiunuit gap, mo 6epexyThb
a60 6e3c/laBHO BTpavaloTh T'epoiHi BIPOJOBXK Mecu. Jlpyx6a 3 XJI0NusiMU y
TBOpi MOOGYZ0BaHA Ha TOMY, LI[0 «OHU He JieJ1aiu ¢ IHOU y>KacHbIX Belnei». /1o
I[bOT'0 I0AAETHCS BeJIMKA CIIOKYyca Oy TH He TaKOlo, sIK iHILi J{iBUaTa B Mi30riH-
HOMY naTpiapxajibpHOMY CBiTi. TpuMaro4yuch 3a iMiTauio i€l Apyx64, Mycul
MPUXOBYBATH BCE, 4OTO Goillics W 4oro He po3yMieul. PedpeHoM 3ByYUTD 1is
Te3a M y «Thl Halellb AJIMCY MOA CTapbIM CHEroM» I|BaHIOIIEHKO: YU 1ep-
COHa’KKa TakKa, SIK iHIli, Y4 MOXKHa 3 Hel TakK; a 1K He MoxkHa? YU rmoraHo,
110 «iieaJbHUM» XJIomenb Mapk 3HiMa€ JoMaliHi epoTudHi ¢oTo FHH, HABITH
KOJIM BOHA TPOCUTh MPUIHUHUTH? Y 11ill II'ECi € ClleHW HAaCUJIbCTBA, MiCJIs IKO-
0 XJIOMIi-I'Ba/ITiIBHUKYU BUMIPABOBYIOThCS, MOBJISIB, Iie GYJIU IPOBOAU IXHbO-
ro Jipyra B apMmito, i flHa MaJia 6U CTaBUTHCS 3 PO3YMiHHSM /0 iXHiX «IIOTPe6».

Y «Tbl HalAewb AJIUCY O/, CTapbIM CHETOM» aBTOPKA ONOBIJA€E icTOpito
JBOX IMOKOJIIHB KiHOK O HI€l poaguHU. CTapiia )KiHKa BTpaTuUJ/a 40JIOBiKa, MO-
JIOALLIA — CBOIO KOXaHy. Mixk peasibHICTIO 1 MUHYJIMM CTOSITB Lii 60J1104i Tpare-
nii. Bepa i AJjtica MarOThb BJIACHI CIOCO6U TPUMATHUCS 3a CIIOTa Y, i )KOJHA He
Mace IJIaHy, K 6yAyBaTH Mali6yTHE. [epoiHi Have 3alLlilleHisN y CBOIX BTpaTax,
1110 3aKOHCEePBYBAJIH i IXHi ysIBJIEeHHsI PO HOPMaJIbHE KUTTS, siKe 6YJ10 710, 13
SIKUM TOPiBHIOIOTb CBOIO HOPMAJIbHICTB Temnep ynpoAoBx Ail mecu:

..Cama HeMHOro 3acTtaBJsieT. 1 oHM MeJlIeHHO Ka4yaloTCs MO/ PYCTHYIO
necHwo. Ha ayBaHe MOTOM [J{0JIT0 CUASAT, CMOTPSIT APYT Ha Jpyra, epKaTcs
3a pyku. [loneny#.

Asvca B peaJlbHOCTH COCKpe6aeT 060U U IITYKATYPKY TaM, IZie MPOEKIHs.
CockpebaeT TO MECTO, IJie caMa CUAUT Ha BUJI€0. A IPOEKLUsl 04eHb 0O0JIb-
asi, Kak B KUHoTeaTpe. U Asvce He noGejuTh cebsl Ke ABYXMETPOBYHO...
(MBaHmO1WEHKO, 2019)

[TuTaHHA wiel M'ecu: Yy MoXKHA Oy TH WAcauBol0? YK npaBja, 1o BCi Ty T
MaKTh NePENIKO/KATH I[ACTIO OJHE OZHOT0, a 0COB6JIUBO — Auticu i i1 kosuI-
HbOI KoxaHoi Cari?

Tepoi_Hb «U 6bL1 feHb (CBasika)» onucaHo Ha calTi kino-teatr.ru® Tak:
«...OHH BJIayaT XaJIKoe CylleCTBOBaHHeE, HO B KaX</J0M U3 HUX KMBa CTpajalo-

3 https://www.kino-teatr.ru/teatr/movie/108059/annot/
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masa Ayuia, cTpeMsuiasacsa o6pecTy npouieHue». Lle ogHa 3 mepmux m'ec ya-
ciB mepe6Gy0OBY, Jie € 10BOJIi JleTaJIbHUH OMUC 3rBaITyBaHHA B apMil. [lacTy-
10K, 1110 OTIOBi/lae CBOIO iCTOPIiIO C/1yKOH, He EAMHUHN, XTO PO3ropTaE nepes
HaMU CTPYKTYPHI BaAiU MIJITApU30BAHUX IHCTUTYLIH, — PO HUX 3aTOBOPUTH
y ApyTrid mosioBUHi Apamu ¥ iHmuMi repoit, Apranensp. «lllkypa», «CBanka»,
«bor 1eKoTKU» MiCTATh aHTUMIJIITAPUCTCBKY MOBICTKY, HE apTUKY/JIbOBaHY
NpsIMO: Hac, K Y MiAPYYHUKY, JTUIIAIOTD i3 JOBKOJIAMITITApUCTCHKUMU daK-
TaMH{ HAaOAMWHL, Y [10JIi IPUYMHKY [JI PO3AYMIB.

JliHig npo WKiJ/IUBI BiX04H, IKi BUBO3ATb HAa CMITTE3BAJIMILE, [i€ ’KUBYTh
ZIif0Bi 0co6H, MPOBOKY€E MipKYBaHHS MPO CIELIMCU3M i Te, [ie BiH Ma€E epeKT
3HeJIIOZJHEHHS IEBHUX I'PYTI, cepe/| SIKUX 6e3XaTyeHKH, JIIoJ1 6e3 JOKYMEHTIB,
MOTEPIiJIi BiJ HACU/IBCTBA, CEKC-MpalliBHUILi, HEO/TI MirpaHT_KH i JII0Au 3 iH-
BaslifHICTIO. /11 TUX, XTO He BIIMCAJIMCA B CYCIIJIBHY KHOPMY», TAKOX € IPU-
WHATHA poJib — CTaTU «Marepiasom» AJs KypHasicta. TekcT cnpaBeAuBO
KPUTHKYE MeToAU poboTH XKypHaJsticTa, SKMI MPOBOJUTL CBOE «JJOCJi/PKEH-
Hs». lle BJIyYHO BUKPHUBA€E NPHUCTPACTb MeJill [0 «yHIKaJbHOI'O KUTTEBOTO
JIOCBily». YnisHaBaHMI MOTHMB OCOGJIMBO B >XKaHpi JJOKYMEHTAJbHUX JOCi-
JKeHb PO BPasJIMBIi IPYIH, KOJIU KYPHAJIICTH / perKrCcepH M036aBJISIOTh MOX-
JINBOCTi JINIIUTHUCA B LiH icTOpii CYyO’EKTHUMH THX, PO KOTO XOYYTh 3pOOU-
T MaTepias, AKUi BUKJIWKAB 6U CUJIbHI eMollii B ayauTopii. BizoMi Bunajku,
KOJIM Ti, PO KOr0 pOOUJIMCS COLiaJIbHO BaXK/IMBi KiHO- YM dpoTopenopTaxHi
BUCJIOBJIIOBAHHSA, BTPATUJIU KOHTPOJIb HaJ, NIOAA/IBLIOKO 0JIel0 WX MaTepia-
JIiB, X04 $iHABHUM TPOJYKT 3a/IMIIABCS B [TOJIi MUCTeTBa/AocikeHHs. [e-
TasibHillle PO NOAIOHUI BUMAI0K MOXKHA MPOYMTATH B TeKCTi «Hac He MoxKHa
BKJ/IIOYMTH Ha BalllMX YMOBax»: KBip-KpUTHUKaA iMIlepia/iCTUYHOrO NOIVIAAY B
“Telikeiinin: Ykpaina'» (CepatokoBa, Taniopa, aymak 2021).

[T'eca IBaHOBa «cTOYHMKM CBeTa» CKJIaJHA U HEOAHOPIIHA 3a CTPYKTY-
polo po6oTa: Maike 6e3 peMapok, i3 JOBrUMH MOHOJIOTaMH, sIKi OTEeHIL[il-
HO MOIJIM GU CKJIaJlaTHCsl B MOHOBUCTABH, Jie Tepoi HiKo/IM O Tak i He mo-
6aunsIM OJHe OJHOTO. ¥YCi, i3 KUM Hac 3HAHOMHUTh TEKCT, Nepe6GyBaloTh M03a
«HOPMOMO», OAHAK TIJIbKU TOMOEPOTHUYHI CTOCYHKH OXOPOHLIB IIPOIMUCaH] K
icTopifl CKJIaAHUX Cylleped/JIMBUX [epCOHaXiB. TUM 4acoM TpaHCreHJepHa
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»iHKa, 31a€EThCS, 30BCiM He IiIKaBUTh aBTOpPa SIK TepoiHs, a TiJIbKY 3'sBJIs-
€ThCA B KOPOTKUX emizofax mij AefHedMoM (iM'siM, sike JIIOJJMHA He BUKO-
PHCTOBYE 10/10 ce6e, MOMPH Te, 1[0 BOHO MOXKe OYTH NMPONMCcaHe B MACMOPTi
yy faHe 6aTbKaMu). TekcT MicTudikye iHBanigHicTh i HaginsA€e «HagPUPOA-
HUMU» BJIACTUBOCTSIMH KIJIbKOX iHIIMX AiH0OBUX 0cCi6. Hampukiaz, € cieHa,
Jle JIIAWHA 3 iHBaJiIHICTI0O 6a4uTh PaHTACTUYHE CBITJIO, 1[0 €MAHYE Bij
cekc-npaniBHuLi. Ek3oTu3auia sk ApaMaTypriuiuil npuiiom?

Ha xasib, 1el TEKCT BaXKKO 3aKOHCIEKTYBAaTH, TOMY aHaJli3 TeX JIMLIaK
TPOXU XaOTHYHUM. lntoctpauisa AnHacrtacii CTa/sbMaxoBOi BAAJO CXOIJIKE
noeTU4YHy GparMeHTapHIcTh i€l Apamu:

«...Y MeHs B JIeTCTBe GblJI0 iepeBo, Moe ZepeBo. Korga MaMa yesTHO4MIa,
OHA MEHS B JlepeBHe Ha HECKOJIbKO JIHEH OJJHOT'0 OCTaBJIs/Ia, U 51 BE4EPOM
11eJ1 K MOEMY JIEPEBY.

JlepeBo pocsio Ha 6epery peku. OHO ObLJIO GYTPUCTOE, KPEIIKOE H... IOXO0XKE
ObL10, KaK OyZTO 3TO TAKOH OTPOMHBIN MYy>KYMHa roJIbI BBEpX HOraMH, C
3aKomnaHHoOMU royioBoil. Tam pyku, Horu... Tam Bcé nmoxoxe 6bL10. Bee getu
XUXUKAJIHU HaZ, TEM, UTO TaK IOXOXe ObLIO, a 51 XOAWJ PbI6AaUYNUTh MO/, HUM,
a Ha caMoM JieJie, Cllajl oJ, HUM 1 06HUMaJ1 ero. [IoToMy 4To 3TO 6bLT MOH
Apyr torga. Ur. Har...

.MHe cHaTCcA TBOM pyku. Huyero He nomHI0, TOJIbKO pyKU. OJjHa JIXKUT
y MeHA Ha COJIHEYHOM CIUIeTeHHWH. MBIIIbl NeperieTeHHble, BEHBI.
bonbuine, kpacuBble pyku. Kpenkue. /[lpeBecHble pyku. YesnoBeudeckue
KOpHHU. A Apyras - y MeHs IoJ| roJoBoil. 1 Bo/IHaMH HakaTblBaeT TBOM
3anax. Kak Tensioe Mope MHe Ha HOT'M HAKQThIBaJIO, KOTZA 51 ObIJI MAJIbIIIOM.
Toxce HM4Yero He MOMHIO. MaMa, Kako#-TO My»KHMK C Hel, A30BCKOe Mope,
He6O BbITOpeBIllee, KaK BOJIOCHI y MaMbl, MOM HOTM W BOJIHbl. MepHO
HaKaTbIBaloOT. Ur-HaT.

HUr-Hat. I cMetock CBOMM MaJsibllIOBBIM cMexoM. KopHu. TBou pyku. OgHa -
noJ rosoBod. OiHa - Ha rpyfu. Takoi xopomu# coH...» (UBaHoB, 2019)

Y «Bor 1EKOTKH» IOBTOPIOETHCS MOTHUB MEPCOHAKKHU 3 MECH «CBaIKa»:
TaM TaK CaMO repoiHd Mpi€ — TUIbKY NpO Hapo/pKkeHHA AUTHHM. e ii rosos-
Ha MOTHBALif, po Le Ii pemJiky, Npo Le KoxHa II nosiBa y cueHax. doro-
rpad 3i «lllkypu» , poTorpad i3 «bor mekoTKu», )kypHaJsicT 3i «CBaIKu» - y
YOMYCh MOAiI6HI 06pa3u: IK MiHIMyM, yci BOHM 3BepxHi i JJoMiHaHaTHI, a Ti,
KOr'o BOHM 00MpPaloTh LieHTpaIbHO diryporo cBoix kapiB i my6aikauis, as
HUX TIJIBKM MaTepiaJ.

«bor mekoTku» PyakoBcbKOro - ofjHa 3 4yacTuH Tpuorii. Tyt 6araTto
HEKOPEKTHO BXXUTHUX TepMiHiB 110/j0 Bpa3JUBUX Ipyl. [oJ0BHUH repoil -
[y, roMocekcyasibHUH 40J10BiK, poTorpad, 1o nepexuBae BTpATy KOXaH-
171 — Hebitoro xJonis Ha iM'sl TiM. CTpakaaHHs iHIIKUX AiHOBUX OCi6 — HiGU
napogil Ha CIIpaBXKHE KUTTS, aJKe AIMCHO XKUBe I cTpaxJa€e Tiibku la. Y
TEKCTi 300pakeHo Horo 36JIM)KeHHS 3 6e3iMeHHUM HOBUM KOXaHIEM, SKHUH
oirypye sik «ractap6aiitep». | nue Ha neBHOMy eTani s Hafinsie Horo
iM’IM CBOTO KOJIMIIHBOT'O KOXaHIIf, 10 3PENITO0, 3a BiIMOBIAHUM pexxkucep-
CbKUM 33/IyMOM, MOXK€e CTAaTH XOPOIIMM CIIOCOO0M IMOKa3aTH BIi3HaBaHy ¢e-
THIIM3alLlil0 HeGIIUX JI0AeH.
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Hepigko sk XyfoHil NpUHAOM BHKOPHUCTAHO €K30THU3aLil0 «iHILINX».
[leBHO, 110 1jeH TEKCT NOTPeOYe Yy T/IMBOI po3mindpoBKH, 60 0fHa i Ta cama
ClieHa MOXKe OYTH IOCTaBJIeHA i IK pAaCUCTChKa, | IK KpUTHYHA []0 EBPOTIEN-
CbKOI «Kpu3U OiKeHIiB», 1e 6iJ1icTh BU3HAYAE CTYIiHb AOCTYIY A0 NpHUBiJe-
iB. HaBely ypHBOK i3 mecH, 1110 MOKHA JIy>Ke [10-Pi3HOMY IOCTaBUTH B TeaTpi,
3aJIeXKHO BiJ| IOJITUYHUX NOMVIAAZIB KOMaHAU. Pernlika MaTepi ros10BHOrO re-
posi: «Kak reu, aMUrpaHThI, GeKeHIbl, TAK U s XOUy UMETh TaKHe e MpaBa
Ha J1060Bb». lle Moxe 3By4aTH B)Ke 3BUYHO, K COTHi r'0JIOCiB, HE33/I0BO-
JIEHUX «HOBOIO €THKOIO», IKa BUGOPIOE IpaBa AJis Jeaasi 6iibinoi KiabKo-
CTi BpasJIMBUX I'PYII JI0fed. A MoKe OYTH 1[0Ch 30BCiM iHIIe: HANPUKJIAJ,
BOHa MOXXe OYTH NpO Te, 10 3 HALIMX KBipHUX MapriHeciB MU TiJIbKH TUM
i BostoziieMo, 1[0 MpaBOM Ha KOXaHHS, 60 JIIO60OB MMOKH 1110 HE PETYIETHCA
MirpaniiHuMu ciay»6aMu, He 00KJIa/ieHa MoiaTKaMU i He Mae TepMiHy Aii,
SIK TIOCBIJIKH.

Y n’ecax «CBaJsika» i «bor 1mekoTKH» € eni3o/y 3 nacnopTamy, 1110 4y/[0BO
LIIOCTPYIOTH CHiIbHY 6€33aXUCHICTb MIirpaHTiB, 0ci6 6e3 BU3HAYEHOT0 Miclis
NpPOXXKMBaHHSA Ta IHIIUX JIOJeH, AKi MalOTh TPYAHOILI 3 JoKyMeHTaMU. Haia
CrizibHA Bpa3/MBicTh Nepes JepaBaMu MoOIJia 64 Hac 06'eAHATH i MOCUJIU-
TH omip. Y BCiX TeKCTaX € MipKyBaHHs NP0 NPOTUCTOSHHSA I HEBNIUCYBaHHA
y 3araj, y «<HOpMy», ¥ TOM 00pa3 JIIOJWHU, IKy MOXXKHA HAa3BaTH «3BUYAU-
HOIO» i, MaOyTh, Lle i € MPUYHMHA 3YUTYBATH NEPCOHAXK_OK IEC IK KBIpHUX.
Bo Mo€ po3yMiHHS KBIpHOCTI BUXOAUTB 3a MeXi CEKCYya/IbHOCTI U I'eHJepHOi
[IeHTUYHOCTI, a BiZKPUBAE MOXKJIMBOCTI CIIBXXUTTSA Ta PO3YMIHHS TaKOX i 3
JIIOAbMH 3 iHBaJIiJHICTIO, IOTEPIIJINX BiJi BOEHHUX 3JI0YMHIB, CEKC-IIpaLiB-
HU_LSIMU U MirpaHT_KaMH.
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O cebe roBopH TONLKO f...
AymenmuuHas keup-dpama coepeMeHHOU YKpauHbl

Hanbosiee cooTBeTCTBYyeT MpaBoO3allMTHOMY NpUHIUNY «Huyero ass
Hac 6e3 Hac» KBUp-TeaTp Kak ¢opMa apT-KBHUp-aKTUBH3Ma. Co3/jaBaeMble
JLJIs1 HETO TEKCThI IPEeUMYILIeCTBEHHO HOCAT JOKyMEHTAJIbHbIN XapaKkTep U
NpeJCTaB/IsAIOT CO60H CBOEro pojia «J1aGopaTOPHO KPHUCTAJIM30BAHHBIN,
«YUCTBIA» BepOaTUM, TaK KaK aBTOP_KH CaMHU HCIOJHSIOT JIMYHble MOHO-
JIOTH NOJ MOJJMHHBIMU WU NPeJHOYTUTEIbHBIMU HMEHAMU U 6e3 uX clie-
LMa/IbHOM ApaMaTypru4ecKoy afanTanuH.

CneHMyeckass YMTKa IbeCbl O TpaHCreHJepHOM Nepexofe «boblle,
yeM KeHIMHa» (aBTOp uJeu U pexuccep - Hun XogopsiBcko, Postplaylab,
r. Kues, 2017) nofjHUMaeT TeMy MHOXXECTBEHHOCTU UJEHTUYHOCTEHN UYesio-
Beka. [[pousBesieHHe CTPEMUTCA AOHECTHU MBIC/b, UYTO KaXK/AbIHA 4eJIOBEK —
e/JMHCTBEHHO BO3MOXXHbBIH 3KCIEPT N0 CBOEH XKHU3HH.

B nbece, 0CHOBaHHOM Ha peajibHBIX COOLITHUSAX, IOJAHUMAETCS TeMa COo-
[IMaJIbHOM CTepeoTHUNU3ALMU U cTUrMaTu3anuu. OcBelalTcs Npo6seMbl
reH/IepHOr0 HAaCWJMS HaJ, KeHLUMHaMH M JUCKPUMHUHALUM (eMHUHHBIX
JIIoJZled, a TakXe OOblJJeHHOH NpPaKTUKH TeTEPOHOPMATHBHOIO pasjesie-
HUS UCKYCCTBA, MOJbI, 3STHYECKUX HOPM Ha «MYXCKHE» U «KEHCKHe». AK-
TYyaJIM3UPYIOTCS HapylleHUs1 NpaB 4eJlOBeKa B YKpauHe NpPHU OKa3aHUU
TMHEKOJIOTUYEeCKOM MOMOILM TPAaHCMACKYJUHHBIM JIOAAM U NPOBeLeHUHU
06513aTeJIbHON MeJULIMHCKON 3KCNepTHU3bl. LleHHO, YTO B IPOX3BeIeHUH 3a-
TparvBaeTcs peiKO pelpe3eHTHpyeMas TeMa MHOXKeCTBeHHOM MapruHalu-
3aluH (UCTOPUS TPAHCMACKYJIMHHOTO NTOJIUTIMUTpaHTa u3 Poccun).

ToyHbI M BbIpa3UTeJbHBbIA 06pa3 «KpacHOro Hoca» MOSBJSETCH B
MoHoJsiore MapruaM AraMsaH. OHa HaZieBaeT IPKUM KJIOYHCKMH HOC, KOTZa B
KOMIIAaHUHU CJIBIIIUT KCeHOPOOHbIe LIYTKYU, U CMEETCS BMeCTe C TeMH, KTO
TpaHCaupyeT KceHodoOUI0, TAKUM 00pasoM, JIEFKO JOBOJS CUTYALUIO [0
abcyppaa.

B ¢opmare BuAeoMHTEpBbIO Oblia INpeAcTaBjJeHa JOKYMeHTaJbHas
nbeca «Ilepexig mo3BoJsieHo ofHilM JitoauHI» (aBTopbl — Marput Cubups-
koB, Biag, Cama Ctpwxk U 3aBapj Pus, pexuccep — Marput CHUOUPSIKOB,
Kues)*. lelicTBHe MPOUCXOAUT B BaroHe ajieKTpuuku. Kpome repoeB (oHu
Ke — aBTOPBI ¥ apTUCTbI) BBOJUTCS YCJOBHBIA IEPCOHAXK — FOJIOC JUKTOPA.
PeanbHble UCTOPUH TPAHCTEHJEPHOIO Iepexofa HepeAKO NMpeACTalT Kak
OKMBILIME BOCIOMMHaHUsA. Kak yacTo B fopore cly4YalHbIM 3HaKOMBIM Mbl
MO’KeM pacckasaTb 60JbliIe, 4eM CaMbIM GJM3KUM JIOAAM... UMeHHO B 3TUX
06CTOATENbCTBAX [E€POU JeJISATCS IPO3aUYHBIMU COOBITUAMM U3 XKU3HU. Kak
6poAsiure My3bIKaHTHI B [10€3/le, OHU MYCKAIOT I10 psi/ilaM 3pUTEJbHOTO 3a/1a
IIAINKy, COGUpast Ha FTOPMOHOTepanu. B 1esom, nbeca nojHa UPOHUH, BO-
3MOKHOU TOJIBKO CpeJiy JIFoJlel ¢ 0011ed UAEHTUIHOCTBIO U HEJOMYCTUMOMU
CO CTOPOHBI TeX, KTO BHE OJJHOT0 COO6LIEeCTBa.

* «Ilepexid do3eoseHo 00Hill At0duHi» https://youtu.be/oBnc0-41SQs
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TekcT MoOXeT BBICTyHaTh COCTAaBHOM 4YacTbl0 MYJIBTHXKAHPOBOIO
KOMIIJIEKCHOI'O NPOM3BeJleHNs], KaK B CJyyae C MO3THYECKOH MOHOApPaMOH
JdpBapaa Pusa B mpoekTe «You are here @ IlaBiiBcbka ncuxiarpuuHa» (nep-
dopmep - IaBapn Pus, Postplaylab, Kues, 2021). ApT-uHUIIMATHBA BKJIIO-
YyaJia 3KCNO3WLHI0 KOJUIAXKEH C HCNOJIb30BaHUEM ¢GparMeHTOB TEKCTa,
BUJIEOMHCTA/UIALUIO U cTeHJan-nepdopmanc. [loama B popme BepsmbGpa
KOHTPACTHA, KaK MOBCEJHEBHOCTb OOJBHUYHOM peasibHOCTU W peIIu-
KW HauBHOT'0 HapojAHOro ucKycctBa Mapuu [IpuMayeHKO BO BHYTpPeHHEM
cazy JiedeGHUIbL. TPEeBOXKHOCTD U YYBCTBO HECOBEPIIEHCTBA OKPYKaKOI el
peasbHOCTH OCTaBJISIET SIPKOe BlieyaTseHHe 60pbObI repos 3a cebsi, CBOIO
WJIEeHTUYHOCTb, CBOM TapMOHUYHBIA BHYTPeHHUU MUp (IpUBeZEM pa3Bep-
HYTYI0 LUTATY):

...KO/IU HA 3aKkpumomy nokasi pineMy npo reis-giticokogux

Hayucmu po36usawoms 8iKHO i nycKarms CA1b0302IHHUU 203 8 NPUMIWEHHS
(note: nidsodka eveline sumpumye cabo302iHHULL 2a3, Aydice peKoMeHAYH0)
moeapuw nampyabHuli 2080pumb:

nuwimso

«s1 nepe6ysato y ceimaili nam’ami i meepezomy po3ymi

He g8idsidyto niKapsa Hapko.oza i Aikapsa ncuxiampay...

..»0esouKUl» — kpuuams Medcecmpu 6ciMm c80iM nidoniyuHUM

i MeHI medic, He3sadicaroyu Ha 0ia2HO3,

S Hamazaocs 3zadamu, 1K peazyeamu Ha «0es8o4Ku!» ma «s 3a amoil
HCEHUWJUHOLI» CNOKIIHO

asie Hamomicmbu 32adyio 2eHdepHy KAIHIKYy 8 CmokaonbMmi

Micye, nogHe A00s1HOCMI, nogaau i ncuxomepanii

ds1Kyr0 mo6i 60sice ujo s ykpaiHeyw

...Cb0200HIWHS Medcecmpa HA3UBAE MeHe MOIM iMeHeM

CnpasicHim

i sunpas.asie nayieHMoK, Kou 80HU 38epmarmucst 00 MeHe «0egyuKa»
Mabymb, MeHi noujacmuo... (Piz 2021)

HecMmoTpss Ha ¢akTHYecKoe TMOJIOXKEHHE HHU30BOH XYA0XKeCTBEHHOU
VHUIMATUBDI, KBUP-ApaMa UMeeT HeMaJioe COLUaTbHO-TICUX0JIOTUYeCcKOoe U
Ky/1bTypHOe 3HadeHHe Ajd JITBTK-koMbIOHUTH U B LieJIOM /11 COBpeMeH-
HOTO 00611lecTBa B CTaAuH TpaHchopMaLuu. besycioBHO, OHA JjlaeT BO3MOX-
HOCTb YCJIBIIIATH )KUBOM r0JIOC KBUP-JII0AeH B YKkpauHe. OTKPBITBIM, O HAKO,
0CTaeTCcs BONPOC: KaK Pe3y/IbTATUBHO U KOPPEKTHO PaCIIMPUTh KPYT YHATa-
TeJIbCKOW U 3pUTEJIbCKOW ayJUTOPUU KBUDP-ApaMaTyprun?

Jocaidsicenus nidzomosaHo 3a niompumku MixcHapodHoi Mepedici JcypHanicmok
ma npaso3axucHuys, wo npayiotoms iz memamu JIIBTK, «Unit».

Cnucok Jxepena

AramsH Mapuam. 2021. «?Ku3Hb KeHIIUHBI — 04eHb Pa3MbITOe OHATHE». Kpumuka
DeminicmuuHa: cxioHoegponeticbkutl 2cypHaa gpeminicmuyHux i keip-cmyoiti, 2021.
https://feminist.krytyka.com/ru/articles/zhizn-zhenshchiny-ochen-razmytoe-
ponyatie
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AramsaH, €EpmMonoBiy-JawiHckin

WBanoB Anapeit. 2019. «McTouHnky cBeTa». Pykonuc i3 apxiBy aBTOpa.

WBaHwomeHnko AnéHa. 2019. «Tbl Halzemb AJMCY NOJ CTapblM CHerom». Llenmp
6esopycckoti dpamamypeuu 11. http://dramacenter.org/upload/information
system_25/4/2/7 /item_427 /information_items_property_661.pdf

Pi3 ExBapg. 2021. «You are here @IlaBsiiBcbka ncuxiaTpuyHay. Pykomnuc i3 apxiBy aB-
TOpa.

CeparokoBa 0ns, Tanutopa Ipuna, yymak Hagisf. 2022. «<Hac He MOXKHa BKJIWOYUTH
Ha BallMX yMOBaxX»: KBip-KpPUTHKa iMIlepialicTU4HOro morisiay B “ledKeiuiH:
Ykpaina”». Kpumuka @eminicmuuHa: cxioHoesponelicokuil scypHaa eminicmuu-
Hux i keip-cmyoiti 5: 29-52.
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Andreja Mesaric
https://doi.org/10.52323/746592

A Decade after “Theorizing NGOs”:
The Entanglement of State, Feminism, and Neoliberalism

Victoria Bernal & Inderpal Grewal. Theorizing NGOs: States, Feminisms, and
Neoliberalism. Durham & London: Duke University Press, 2014.

brings together previously unpublished research and reprints of

earlier work. The chapters discuss a wide range of contexts, includ-
ing NGOs run by women for women and NGOs that incorporate work with
women within a broader agenda and bring perspectives from Asia, Africa,
Europe, and Latin America. A central issue debated by the book is a phe-
nomenon described by its critics as the “NGOization of feminism,” namely
the transformation of feminist activism that followed the NGO boom of the
1990s (Lang 1997; Alvarez 1999). This process has arguably transformed
feminism into a depoliticized, donor-dependent, project-based activity that
is not only compatible with neoliberalism but actively promotes the for-
mation of neoliberal subjects. This has been attributed to aspects of NGO
work as diverse as the focus on entrepreneurship of many aid NGOs and
normalizing the idea of a neoliberal state by taking over the delivery of pre-
viously state-provided social welfare. The editors do not frame the book as
a history of NGOization, but rather as an open discussion of how feminist
activism fares in this transformed environment bringing new opportunities
and limitations.

Another issue addressed by the volume is how the global North-South
divide structures unequal access to power and resources for NGOs and fem-
inist activists. The book affords considerable attention to Eastern Europe
and the post-Soviet space - three out of 11 chapters focus on Eastern Eu-
rope and Russia (Helms, Hemment, Griinberg), and a fourth discusses the
post-enlargement EU (Lang). Despite this, the volume struggles to situate
the region within the North-South paradigm, oscillating between assum-
ing Eastern European exceptionalism and implicitly subsuming the region
under the global South. For example, the editorial introduction speaks of
“North-South relations - or, in the case of Eastern Europe, East-West histo-
ries,” understanding both frameworks as related to unequal access to pow-
er but somehow unconnected to each other. On the other hand, the editors
and several contributors understand Eastern European countries as places
where donor agendas formulated in the global North dismiss local priori-
ties, but without an explicit positioning of the region within this paradigm.
It should be noted, however, that the publication of the volume precedes
more recent debates that have questioned the continued positioning of
Eastern Europe as the former “Second World” external to global colonial
histories that have led to the formation of the North-South divide.

This anthology on the global state of NGOs and feminist activism
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The book has three thematic sections. The first, “NGOs Beyond Suc-
cess or Failure,” focuses on the relations between NGOs, civil society, states,
and social movements and explores some of the unintended outcomes of
the work of NGOs in the field. Elissa Helms discusses the proliferation of
women’s NGOs in post-war Bosnia-Herzegovina, where international donor
agendas promoted a reduced state and facilitated the creation of profes-
sionalized NGO cadres. Nevertheless, Helms argues that promoting gender
equality NGOs in a context that lacked a strong history of feminist organizing
enabled the emergence of feminist activism rather than precluded it, as the
NGOization hypothesis would have it. Discussing Maoist insurgency in rural
Nepal, Lauren Leve asks whether popular support for the rebellion resulted
from a failure of development, as defined by Western liberal discourse, or
was perhaps its inadvertent result. Leaning towards the latter, Leve con-
siders the role played by NGO-run women’s literacy courses in producing
subjects that were more likely to support Maoist visions of social justice.
Aradhana Sharma draws on research with an Indian government-organized
women’s NGO (GONGO) to explore how governance is reconfigured in the
relationship between the NGO, the state, and neoliberalism. Sharma sug-
gests that the neoliberal governmentalization of empowerment resulting
from this collaboration brings both risks and unexpected possibilities.

Section II, “Postcolonial Neoliberalisms and the NGO Form,” looks at
how the work of NGOs, which operate in a neoliberal context, can reproduce
social divisions and neglect local concerns by privileging donor-supported
agendas formulated in the global North. Julie Hemment examines some of
the contradictory effects of the focus on violence against women in interna-
tional development, using the example of women’s crisis centers in post-So-
viet Russia. The author argues that the issue of violence, which succeeded
in uniting women from the global North and South, simultaneously silenced
local concerns and ignored the effects of post-socialist economic disloca-
tion. Hemment’s otherwise convincing analysis, however, relies on the glob-
al North-South paradigm without explicitly discussing Russia’s position in
this dichotomy. Kathleen O’Reilly describes negotiations over the meaning
of women'’s participation that took place in an Indian NGO that aimed to
empower women by involving them in water supply management while at
the same time marginalizing their female staff. O’Reilly understands par-
ticipation as a flexible notion defined not in policy documents and project
plans but in dialogic exchanges between project actors of unequal power.
LeeRay M. Costa compares rural women'’s activism with the activism of ur-
ban middle- and upper-class women in Thailand. The author argues that
rural women’s concerns regarding class, ethnicity, and cultural difference
situate their interests differently from those of elite urban women and con-
cludes that power and difference continue to undermine women’s attempts
at solidarity. Lamia Karim examines how the 2006 Nobel Peace Prize win-
ner, the Grameen Bank, and several leading NGOs in Bangladesh mobilize
pre-existing notions of honor and shame to ensure microcredit loan repay-
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ments. Within a system of collective responsibility for individual loans (tak-
en out by women but used mainly by their male kin), women’s honor acts as
loan collateral in what Karim calls an “economy of shame.”

Section III, “Feminist Social Movements and NGOs,” addresses the
relationship between different forms of feminist organizing, particular-
ly the idea that the proliferation of NGOs working on women’s issues has
weakened feminism’s political edge. Saida HodZi¢ considers NGOization an
evaluative rather than a descriptive term and argues that the “NGOization
paradigm” shapes feminist knowledge in ways that limit our understand-
ing of NGOs. Drawing on research about women'’s organizing in Ghana, the
author suggests that anti-institutionalism, the idea that feminists should
be working against rather than with the state, is not universal. Hodzi¢ lo-
cates it in the global North and the academy and claims this is not without
epistemological and geopolitical implications, which privilege Northern
perspectives. Laura Griinberg provides a personal account of establishing
a women’s NGO in post-socialist Romania and describes a steep learning
curve in assuming NGO management and adopting the language of interna-
tional donors, “an almost magical, alienated, specialized language,” (p. 262)
and the frustration of chasing ever-shifting funding priorities. Sabine Lang,
one of the first scholars to discuss the NGOization of feminism, revisits the
issue in an essay about women’s advocacy networks in the European Union.
Lang demonstrates how EU governance structures privilege institutional
advocacy over loose, informal alliances and discourage public voice and
participation. Therefore, Lang identifies movement building and creating
feminist publics as a vital task for the future. Sonia E. Alvarez, another key
scholar in the NGOization debate, revisits her earlier work on Latin Amer-
ica. The author maintains that even at the height of the “NGO boom,” most
women'’s NGOs continued to produce and disseminate feminist knowledge
and served as key nodes in feminist fields that connected disparate actors.
Furthermore, Alvarez notes that in the 2000s, numerous NGOs re-focussed
on public outreach and “movement work.”

Read together, the chapters reveal the NGO to be a flexible form cru-
cially shaped but not fully determined by its relations with the state and
neoliberalism. They show that although so-called NGOization changed re-
lations between feminism and the state, this impact differs depending on
context. Furthermore, it did not only foreclose options available to femi-
nist activists but could sometimes open new possibilities. The volume also
shows how involved NGOs have become in the very processes of construct-
ing gender, not just serving or mobilizing women but producing new cat-
egories of women through their work, such as “grassroots women” and
“trafficked women.” The chapters do not speak with one voice, but that can
be considered a strength of the book, which sheds light on the relation-
ship between feminism and NGOs from different perspectives. While this
slightly older collection of essays can no longer be read as a survey of the
current state of feminist activism within NGOs, it remains relevant due to
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the continued influence of both neoliberalism and NGOs on feminist orga-
nizing and women'’s lives. It gains particular significance when read against
the backdrop of recent “anti-gender” campaigns that often select NGOs as
one of their targets.

References
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Jelena KoSinaga
https://doi.org/10.52323/209382

Borderlands in European Gender Studies:
Feminisms of Postsocialist Europe

Teresa Kulawik & Zhanna Kravchenko. Borderlands in European Gender Studies:
Beyond the East-West Frontier. Abingdon: Routledge, 2020.

orderlands in European Gender Studies: Beyond the East-West Frontier,

edited by Teresa Kulawik and Zhanna Kravchenko, is a book that arose

from a 2011 conference entitled Why Is There No Happiness in the
East? The Making of European Gender Studies, at the University of Sodertorn
in Stockholm. The discussions at the conference mainly tackled the duality
between Eastern and Western feminisms within the larger scope of gender
studies. Aside from the introduction and epilogue, the book is organized into
three parts, comprising ten chapters altogether. The volume introduces “a
critical analytical perspective of Europe as borderland” (1) by delving into
the advantages and limitations of feminist theorizing of the borderlands that
go beyond the East/West dichotomy. This way of theorizing represents a form
of critical thinking foregrounded on the personal narratives of the contribu-
tors as well as their contextualization within “nation-specific contexts and
intellectual traditions” (26) that comprise the multiple approaches of gender,
temporality, location, sexuality, and so on.

The first part of the book, “Bringing in the second Other;” explores pos-
sibilities of how we can bridge the gap between the Eastern and Western
feminist scholarship and gives voice to the second Other of Europe. In this
context, the “second Other” refers to what was initially designated as the Sec-
ond World, the Cold War conceptualization of the socialist states in-between
poverty and wealth. In her chapter, Marina Hughson borrows the ideas from
world-systems theory to argue for semiperiphery’s contextual perception in
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analyzing its gender regimes. Through the dichotomous relationship between
“premodern” Serbian masculinities and “modern,” West-influenced Serbian
femininities, Hughson proclaims the semiperiphery a crucial “strategic con-
cept” for its implication of the resistance against the deflecting knowledge
production (69) that structurally relates it to the center. She adds that this
structural approach to semiperiphery can be the foundation of how multi-
ple masculinities can emerge; however, in these semiperipheral societies’
masculinities, there is still a battle between native ideology and encroaching
hegemonic, 1% world ideology. Yulia Gradskova tackles the issue of silencing
Muslim women living in the Volga-Ural region by doing away with the Russ-
ocentric perspective that was dominant in that scholarship. She argues that
decolonial theoretical perspectives contribute to a different understanding
of gender within Eastern Europe, and will also contribute to the creation of
policies of inclusion.

The body becomes the main focus of the second part, “Conceiving scat-
tered bodies” - with its central role in feminist thought and gender stud-
ies — as the medium/border between nature and culture. It emerges as a
relevant signifier in the process of “rebordering of Europe” (28) or the dis-
ruption of geopolitical polarities. Kathrin Braun critically addresses the prax-
is of reprogenetics, which is a research field that aims at creating, storing,
and manipulating embryos by combing reproductive technology and genetic
methods. She argues that contemporary feminist scholarship has insufficient
theoretical capacity for the matter. According to Braun, to overcome these
challenges, feminists should first reflect on the postcolonial framework as a
relevant lens to unravel the cross-border transactions and the very role of
the subaltern in that process. The socio-economic distress of women partic-
ipating in the reprogenetics “business” should also be addressed, as well as
the stereotyping of them as inferior and agentless compared to their West-
ern counterparts. Next, Elzbieta Korolczuk discusses how reproductive rights
and notions of (national and ethnic) belonging are discursively articulated in
modern-day Poland. In Poland, human rights discourses are often deployed
by those who oppose women'’s reproductive rights and often appear extreme.
Korolczuk sees this as an attack on women'’s rights on the whole and as a
limitation of their reproductive freedoms. Subsequently, to resist the notion
of backwardness often associated with Eastern Europe, Redi Koobak exam-
ines “challenges of feminist theorizing beyond time lag” (29) by focusing on
Anna-Stina Treumund’s series of self-representations inspired by the Butle-
rian concept of performativity. Analyzing Treumund'’s photograph Drag, Koo-
bak utilizes Muifioz’s concept of “disidentification” to highlight Treumund’s
conflicting position, whose “working on and against” the Western hegemonic
discourses signifies simultaneous resistance to dominant ideology and its as-
similation (184).

The final part, “Citizenship intersected,” explores the praxis of conceptu-
alizing novel forms of citizenship emerging from the intersections among the
questions of belonging, agency, statehood, and legal status within the frame-
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work of “European and global rebordering” (29). Aleksandra Sojka takes a
feminist perspective to analyze the concept of citizenship by reflecting on the
case study of Polish female labor migrants in Spain. In her investigation, Sojka
uses the theoretical framework of intersectionality to analyze the categories
of whiteness, Europeanness, gender, and nationality to unravel the “complex
positionality between privilege and disadvantage,” as illustrated in the posi-
tioning of the white women in the essentially racialized sphere of the domes-
tic work (195). Lenita Freidenvall and Drude Dahlerup’s chapter addresses
women’s (mis)representation in the political scene. Focusing on the electoral
gender and minority quotas, their study is based on the postal questionnaires
administered to the political parties of Europe and on the interviews con-
ducted in Poland, Macedonia, and Sweden. They question the possibility of
inclusion of minorities within the political sphere, especially as resulting of
the improvement of women'’s positions in politics.

In concluding the volume, Myra Marx Ferree discusses the challenges
it poses to readers by taking the perspective of those who are invisible or
“erased” (253). The book provokes the readers to come to some differential
conclusions and perceptions of the borderlands of Europe and understand
the gradation of hierarchies meandering across the “borderlands” between
the Orient and Occident. Moreover, focusing on the “excluded” voices allows
us to see some other “truths,” otherwise overshadowed by the dominant he-
gemonic discourses. My only critique would be insufficient empirical cover-
age in the chapters conspicuously relying on empirical research. Neverthe-
less, for scholars in the post/decolonial theory, gender studies, and feminist
theory in the postsocialist world, the volume is an excellent example of how
to address the questions of borderlands critically, vocalize the invisible, and
rethink the very transnationalism.

Alexandria Wilson-McDonald
https://doi.org/10.52323/208952

A Queer History of Communism: Navigating Sexuality
and Gender in Czechoslovakia, 1945-1989

Véra Sokolova. Queer Encounters with Communist Power: Non-heterosexual Lives
and the State in Czechoslovakia, 1948-1989. Prague: Karolinum Press, Charles
University, 2021.

ife under communism is often presented in totalizing and simplistic
terms. Véra Sokolova’s book Queer Encounters with Communist Power:
Non-heterosexual Lives and the State in Czechoslovakia, 1948-1989 pro-
vides a welcomed and compelling contribution to this history by exploring
the experiences of queer and non-heterosexual people’s lives under state-so-
cialism in Czechoslovakia. This review examines this timely work and brings
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it into conversation with Katerina LisSkova’s recently published book Sexual
Liberation, Socialist Style: Communist Czechoslovakia and the Science of Desire,
1945-1989 (2018), in exploring queer experiences in Czechoslovakia from
different perspectives. Taken together, these two books provide a rich and
complex picture of life under communism for queer and non-heterosexual
people. The books converge in parsing out the subtle, though no less impact-
ful, political experiences of the queer and non-heterosexual community that
opens the door for future explorations. Readers will, however, be confronted
by the diversity amongst people’s lived experiences through a gender-based
lens. While readers might take issue with Sokolova’s wide scope in terms of
gender and sexual transgressiveness, others will appreciate the broadly in-
clusive nature of the work. I underscore the importance of Sokolova’s book in
the current era when far-right actors in the region contest not only rights but
the very existence of gender itself.

Queer Encounters with Communist Power provides oral history interviews
with people who identify as lesbian, gay, transexual’, and queer after 1989
but have lived the majority of their lives possessing “queer” and “non-het-
erosexual” identities during the period of state socialism in Czechoslovakia.
Sokolova brings together an impressive amount of data on a group of indi-
viduals rarely studied in the historical literature. Drawing on previous work
by the Society for Queer Memory (SfQM) as well as her own interviews, the
book includes 45 oral history interviews with people who identify as “les-
bian,” “gay,” “bisexual,” “transexual,” “homosexual,” “transgender,” and those
who express “lesbian desire,» painting a complex and multi-faceted picture of
life under state socialism in Czechoslovakia for people who identify as queer
and non-heterosexual.

Sokolova pays particular attention to the lives of non-heterosexual wom-
en whose stories were underrepresented in the SfQM queer oral history proj-
ect. In addition, she collects extensive information on the narrators’ entire
lives from childhood through 1989, allowing her to trace an individual’s iden-
tity formation over time, examines their various interactions with communist
state institutions, and how they navigated their identities with family and
friends as they grew up. Unlike the SfQM, which begins the narrator’s stories
around adolescence or early adulthood, Sokolova captures recollections of the
narrators’ negotiation of their gender identities beginning in primary school.

In addition to the oral histories, Sokolova provides a discursive analysis of
sexological literature, including 120 books and articles from the Bibliograph-
ia Medica Cechoslovaca (BMC) database at the National Medical Library in
Prague. She contextualizes her analysis using historical literature written
about the field of sexology in Czechoslovakia, works on feminism and gender
in Czechoslovakia, the history of state laws regarding homosexuality, and dis-
courses surrounding homosexuality prevalent throughout the Eastern Bloc.

! This is the terminology used by Sokolova throughout the book, which is problematized
later in the review.
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Sokolova’s book makes three important contributions to both LGBT histo-
ry in central and eastern Europe and the historical literature documenting life
under communism. First, it contributes to scholarly work regarding the lives
of queer people in the twentieth century. While there has been much written
on life under communism throughout central and eastern Europe, this book
fills a gap by looking into the lived experiences of queer and non-heterosexual
people, particularly queer women and lesbians, during this time period. Sec-
ond, while much has been written on the oppressive nature of the communist
regimes throughout central and eastern Europe, this book reveals the com-
plexity of life under communism, highlighting not only times and spaces where
the narrators acted agentically over their life choices and identities but also the
complex nature of the state institutions themselves. For example, Chapter 6
goes into great detail about how a young man, «Josef,» engaged in a year-and-
a-half-long struggle with the Federal Office for Press and Information (FUTI)
and the Czech Office for Press and Information (CUTI) over the rejection of his
same-sex personal ad from the daily Svobodné Slovo in 1985, when there was
no law against publishing same-sex ads. This represents «a rare moment of
open defiance and ‘speaking back’» (p. 196). Finally, Sokolova not only high-
lights sites of agency under state socialism, but she also applies a gender lens
to the study of state socialism in Czechoslovakia, offering an alternative to the
narrative of the totalizing power of the state by engaging with how «people
constructed their subjectivity and negotiated their identities under state so-
cialism» (p. 20). While there has been quite a lot written on women and femi-
nism (or lack thereof) under state socialism, Queer Encounters with Communist
Power provides insight into the various negotiations of gender and sexuality
under state socialism and the uniqueness of the Czechoslovak context.

Sexological discourse, the state,
and queer lived experience

Sokolova’s book engages extensively with the sexological literature pro-
duced under state socialism and critiques previous histories about the field
of sexology in Czechoslovakia. One such important disagreement is with pre-
vious studies that argue that the Communist regime was totalizing in its ef-
fects on the queer and non-heterosexual communities of Czechoslovakia and
the former Eastern Bloc. Thus, Queer Encounters with Communist Power can
be read in conversation with Katerina LiSkova’s 2018 book, Sexual liberation,
socialist style: communist Czechoslovakia and the science of desire, 1945-1989
(LiSkova 2018). In this book, Liskova argues that unlike in the West, where
discourse around sexuality shifted from conservative to liberal throughout
the twentieth century, in state socialist Czechoslovakia, the discourse shift-
ed from liberal to conservative. She separates sexological discourse into two
time periods. The first is the long 1950s (1948-the early 1960s), in which the
“traditional” family was seen as bourgeois, and men and women were encour-
aged to see each other as equals. The second is the period of Normalization
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from the attempted Prague Spring in 1968 through 1989. During this period,
discourses surrounding the benefits of the nuclear family and traditional gen-
der roles were reinstated to address the declining birth rate. LiSkova argues
that gender discourses were reversed under the period of Normalization, re-
sisting the dominant Western linear narrative of emancipation connected to
social movement struggles and highlighting a nonlinear route of liberaliza-
tion. Rather than liberation coming from below, the Communist state played a
large role in gender and sexual liberation in the long 1950s. Liskova analyzes
archival sources documenting how sexologists, demographers, and psychol-
ogists advised the state on population development, marriage, and family, af-
fecting people’s private and intimate lives.

Given that these two books reach different conclusions about the lives
of women, gender minorities, and sexual minorities under state socialism,
understanding the differences between these two works is informative.
Liskova’'s work focuses primarily on discourses in the official Czechoslovak
sexological literature. In contrast, Sokolova’s work focuses on the lived ex-
periences of queer and non-heterosexual people and their interactions with
state sexological institutions. LiSkova states her approach as such,

There are always issues between normative discourses and lived prac-
tices. Yet, normative discourses tend to be potent, particularly when they are
backed by the power of the state that translates them into laws and policies.
Thus, the relationship between norms and people’s lives is never symmetri-
cal, the former influencing the latter with much stronger force than the other
way around (p. 4).

Liskova asks the questions, “how did the state and sexology intersect?
And what were the results of these intersections” (p. 16)? Thus, she focuses
primarily on topics related to gender, such as reproductive rights, women'’s
agency within marriages, and the female orgasm, through an analysis of how
gender equality shifted throughout the Communist era. The extent of her dis-
cussion of non-heterosexual lives is related primarily to the topic of discours-
es around “deviant” sexuality in the field of sexology. Thus, she examines the
ways in which sexological discourse on gender at times intersects with sex-
uality but does not provide a broad analysis of the various sexual identities
present under state socialism as Sokolova does in her work. Indeed, Sokolova
states that LiSkova, along with other historians of Czechoslovak sexology,

investigated the broader picture of sexology and sexologists as a part of
the state institutional authority over questions of sexuality, exploring what op-
portunities and limits the existence of such a particular sexological framework
had for queer people themselves was not part of their endeavor (2021, 68).

Sokolova argues that they have not explored beyond the hetero-homo
divide, looking into discourses and experiences of other forms of sexuality,
such as queer and transgender sexuality.

One area in which Sokolova and LiSkova agree is on the uniqueness of
Czechoslovak sexology compared to their counterparts across the former
Eastern bloc. Unlike in the former Soviet Union, where Stalin dissolved the
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field of sexology, and in East Germany, Poland, and Hungary, where sexology
did not take off as a field until the late 1960s and lacked an institutional home;
in Czechoslovakia, sexologists were publishing scholarly monographs, giving
talks to the public, and working in their own institutions, namely the Prague
Sexological Institute (LiSkova 2018, 12-13). Liskova does not conceptualize
Czechoslovak sexologists as loyal soldiers of the Communist state but rather
as experts who were part of the state apparatus, co-constituting knowledge
around gender and sexuality. However, the decisive role of the state is con-
tested by the oral history interviews conducted by Sokolova in which people
found both private and communal ways to live autonomous non-heterosex-
ual lives in state socialist Czechoslovakia. Contrary to narratives of the op-
pressive heteronormative nature of the state socialist regime, Sokolova finds
that sexologists throughout Czechoslovakia (technically representatives of
the Communist state apparatus) not only provided dignified counseling for
queer and non-heterosexual people in their offices and used their offices for
queer meeting spaces, they also published papers that framed homosexual-
ity as a lifelong experience rather than a “deviant” and temporary behavior.
Sokolova points out the ways in which sexologists would disseminate pro-
gressive knowledge about sexuality. In one instance, Dr. Erwin Giinther, direc-
tor of the sexological institute in Berlin, argued in the popular Czechoslovak
weekly journal Zdravi, quite provocatively for the time, that sexuality occurs
on a spectrum and that homosexuality is a natural variation on that spectrum;
thus, non-heterosexuals should have the same rights and be afforded human
dignity as heterosexuals. He claimed that any disorders a non-heterosexual
person might face are due strictly to the intolerant citizens around them. He
went further in the article to argue for sexual education, openness in martial
advice, and the empathetic upbringing of teenage homosexuals (p. 102). In
response to this article, a follow-up article was published by Radomil Resch,
].D., arguing that not all homosexual acts should be legally tolerated because
it is the role of the socialist state to protect the mental development of the
youth. Antonin Brzek, a renowned Czech sexologist, then responded to Resch
by conceding to his critique, underscoring homosexuality as a deviant behav-
ior and distancing himself from Dr. Glinther. However, in so doing, he cited Dr.
Giinther’s article and instructed readers where to find it. A colleague of Dr.
Brzek at the Sexological Institute, Ivo Prochazka, stated that Brzek’s response
was intended to subvert the state censors. Prochazka stated that the series
of articles was actually published to get Dr. Giinther’s article into the journal;
the journal was permitted to publish Dr. Giinther’s article provided that they
provided a critical commentary (p.102-103).

Czecho(Slovak) queer lives

Many histories are written by and about those in what is historically re-
ferred to as “the Czech lands.” Thus, the lives of Slovaks under state social-
ism are historically underrepresented in the histories of Czechoslovakia, and
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Sokolova’s work is no exception. She claims her book is a study of “queer
encounters with communist power, non-heterosexual lives and the state in
Czechoslovakia 1948-1989,” however, there is very little, if any, reference to
the lives of Slovaks. Instead, the study remains relegated to that of Czechs liv-
ing in Prague and Brno. She includes material from the Bibliographia Medica
Cechoslovaca (BMC), which would ostensibly contain articles written by both
Czech and Slovak sexologists. She is also explicit about her use of the SfQM,
based in Prague. Sokolovd’s study would greatly benefit from engagement
with the lives of queer and non-heterosexual people living in the Slovak re-
gion under state socialism. Given that the Slovak region historically has high-
er levels of religiosity around Catholicism, it would be interesting to know
if queer and non-heterosexual Slovaks had different experiences navigating
their identity under state socialism and within their communities than their
Czech counterparts.

Patriarchy and heteronormativity under communism

Sokolova puts great effort into incorporating the narratives of those with
various queer and non-heteronormative identities into the study, which is
both a strength and a weakness of the work. On pages 21-24, Sokolova high-
lights the complex nature of the terminology used in the book. Many of her
narrators adopted the terms “lesbian,” “gay,” and “transexual” after the fall
of the Communist regime but did not refer to themselves as such during the
state socialist period or even “hated the terms.” Moreover, many people did
not see themselves as having “same-sex” desires, given that they identified as
“transexual.” She claims, “the only thing that connected all the narrators was
their rejection of heterosexual subjectivity, whether in terms of sexual orien-
tation or gender identification” (p. 21).

On the one hand, incorporating the various identities allows her to show
how the community supported one another. One example of this was the repeat-
ed mention by the narrators of a “queer ashtray.” Similar ashtrays appeared in
queer-friendly pubs and served as an indication of a shared collective identity
(p- 179). On the other hand, Sokolova’s study lacks a clear distinction between
gender analysis and an analysis of sexual identities. For example, it is unclear
how gender-nonconforming individuals experienced life under state socialism
differently from those who were non-heterosexual. Judith Butler states that
gender acts are “both that which constitutes meaning and that through which
meaning is performed or enacted” (Butler 1988, 521). If we take the perfor-
mative nature of gender into account, one could assume that gender-non-con-
firming individuals might be more publicly visible than non-heterosexual
people, who can practice their sexuality outside the public eye. Thus, gender
non-conforming and transgender people would be publicly visible and, there-
fore, could be subjected to more harassment and state control.

Indeed, Sokolova finds that many interviewees expressed gender trans-
gressive identities, some of which they were punished for. Based on the recol-
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lections of the interviewees, this transgressing of gender borders was tolerat-
ed and even encouraged in young girls. In contrast, male narrators harbored
childhood memories of being rejected and humiliated for their gender trans-
gressions (p.134). In another example, in Chapter 5, Sokolova offers the story
of one narrator “Kamila” who was the winner of the Prague regional round of
the nationwide competition for “The Perfect Girl” (Spravna divka). Kamila, a
lesbian woman, was asked about her decision to participate in “The Perfect
Girl” contest, and she answered, “To hide, of course!” (p.146). Thus, in this
instance, her overt performance of hyper-femininity allowed her non-hetero-
sexual sexuality to remain hidden amongst her colleagues at Prague City Hall.

Sokolova makes clear that the field of sexology in Czechoslovakia was
unique regarding the rest of the Eastern Bloc. Rather than drawing on work
from their Soviet and Polish counterparts, which labeled transsexuality as de-
viant, Czechoslovak sexologists openly dismissed work from their Soviet and
Polish counterparts, calling it “inappropriate” and labeled transexual lives as
“natural” (p. 83). Nevertheless, the narrators point to greater difficulties in
expressing their transgressive gender identities than their transgressive sex-
uality. In particular, one narrator, “Petra,” a transwoman, discusses the sup-
port she received from her sexologist in coming out to her parents as being
sexually attracted to males. While, with her sexologist’s help and support, her
parents could not only accept but celebrate her sexuality, she never told her
parents about her transgressive gender identity. Sokolova states,

While they fully accept their son’s presumed homosexuality, Petra feels
transsexuality would be a whole new and qualitatively different matter. Her
fears support scholarly arguments that homosexuality is by far the most ac-
cepted form of ‘deviance’ from the heterosexual norm. Its acceptance rests
precisely in that it is compatible with the heteronormative gender order and
dual understanding of homosexuality as a simple inversion of heterosex-
uality, which does not challenge the stable categories of man and woman.
Transsexuality, with its confusing dimensions of both gender and sexuality is
unacceptable for many people, even though we have seen that Czech and Slo-
vak Socialist sexologists treated it with unexpected empathy and complexity
(p- 129-130).

In the same vein, while Sokolova’s endeavor to complicate the dominant
narrative of lives under state socialism is commendable, given that so much
has been written on the totalizing effects of communism on the lives of wom-
en, queer, and non-heterosexual people, the analysis seems to lack a descrip-
tion of the experience of people who were outwardly non-heterosexual. Her
interviewees found ways to subvert the state socialist institutions, hide their
sexual identities from their colleagues, and find partners through personal
ads. But these interviews indicated that the state was willing to look the other
way as long as the outward guise of heteronormativity was not challenged.
Utilizing feminist International Relation scholar Cynthia Enloe’s definition
of patriarchy as “the structural and ideological system that perpetuates the
privileging of masculinity” (Enloe 2004, 4), one can understand how gender
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and sexuality are entwined within the patriarchal and heteronormative state,
which is premised on the gender binary. Given that many gender scholars
from central and eastern Europe have highlighted how patriarchy under com-
munist regimes differed from patriarchy in the “West,” knowing how the state
would react if this were outwardly challenged would be an important con-
tribution to understanding the heteronormative and patriarchal elements of
communist power in Czechoslovakia.

Moreover, many of Sokolova’s oral history interviews were conducted
with people who identify as women, highlighting the experience of lesbian
women under state socialism. As Sokolova points out, these women’s expe-
riences were very different than men’s due to attitudes around lesbianism
versus male homosexuality. Both LiSkova and Sokolova point to the number
of instances in which gay men were sentenced to treatment in psychiatric
institutions throughout Czechoslovakia from 1948-1989, during which time,
not one woman was sentenced by the state for such treatment. Valerie Sper-
ling argues that homophobia is rooted in misogyny, which she describes as
the perceived inferiority of women relative to men in her analysis of Putin’s
use of masculinity to maintain political legitimacy in Russia. She states,

While the familiar binary of homosexuality and heterosexuality is a mid-
twentieth-century innovation of the middle class, describing sexual practices
as “masculine” or “feminine” (appropriate to men and women, respectively)
is a longer-standing way to categorize people and identify their relative sta-
tus and power. The dual notions of “topping” (a way to describe tradition-
ally male or “insertive” sexual practices) and “bottoming” (the receptive or
penetrated position traditionally affiliated with women) predate homo- and
heterosexuality as concepts but likewise draw on misogyny for their meaning
(Sperling 2015, 17).

Examples such as this attest to the patriarchal nature of the state and
seeing male deviance from heterosexuality as a deviance of traditional no-
tions of masculinity which must be highly policed by the state in the way in
which female deviance from heterosexuality and traditional notions of fem-
inism (which is already devalued) is not. The necessities of teasing out the
analytical categories of gender and sexuality become all the more important
as scholars attempt to understand better the role of patriarchy and heter-
onormativity in both domestic and global politics.

Conclusions

Students of Czechoslovak twentieth-century history will find Sokolova’s
book insightful. Her data and analysis enrich our knowledge of the complex-
ity of this era of Czechoslovak history. In addition, this book contributes to
the literature on gender and sexuality outside of the Western context. Thus,
students of gender and sexuality studies would find her work useful in ex-
panding their conceptions of how gender and sexual identity are understood
and negotiated in diverse contexts.
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Additionally, Sokolova’s book is an invaluable contribution during the
current period of far-right, anti-gender politics prevalent throughout Cze-
chia, Slovakia, Europe, and indeed around the world. In recent years, gender
studies as a discipline, gender scholars as individuals, and the very term “gen-
der” has faced severe opposition from the so-called “anti-gender” movement.
Anti-gender actors are an amalgamation of conservative politicians, Church
leaders, and men’s rights activists who have connected “gender” to their op-
position to LGBTQ+ rights, gender equality, reproductive rights, and sex edu-
cation in schools. These conservative actors argue that “gender theory” and
LGBTQ+ rights are a Western import that threatens the traditional societies
of central and eastern Europe (Graff and Korolczuk 2021). Sokolova’s work,
which highlights how queer and non-heterosexual people navigated their
identities historically in Czechoslovakia and the role of sexologists in not only
defining concepts of identity but also in accepting and supporting queer and
non-heterosexual people under state socialism, is crucial today in demon-
strating how these identities have been negotiated within the Czechoslovak
context historically, resisting anti-gender actors’ claim of LGBT politics and
gender as a “Western” import without a local history and struggle.
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