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Simona Dumitriu, Ramona Dima

A Note from the Guest Editors

Queer and Feminist Studies in Eastern Europe (QueerFemSEE) Interna-
tional Conference took place in 2017 in Bucharest, bringing together around
40 participants from Central and South Eastern Europe who shared their
valuable research and experiences in an oddly modern conference hall in one
of the buildings belonging to the Faculty of Sociology, University of Bucha-
rest. The conference was organised on a very small budget, an ERSTE grant
of 4000 euro, which were directed toward covering travel expenses for more
than half of QueerFemSEE'’s participants as well as accommodation for even
more. Every bit of organisational and communication work was done through
volunteer engagement by us as well as by several other persons from our kin-
ship circles. We will forever be indebted to them.

QueerFemSEE was the first ever conference intersecting activism, queer
studies and overall queer humanities with a focus on SEE taking place in Ro-
mania, and most importantly so, taking place within the biggest public Roma-
nian university, the University of Bucharest. For us this was the goal: to push
through the walls of the homophobia and elitism sometimes encountered
in the public university and hold QueerFemSEE inside those revered, dusty
walls. At that moment, Ramona was a student of the Doctoral School in Com-
munication Sciences, and indeed several of the professors active there did
support her initiative, including her doctoral coordinator. Yet not all were on-
board, as one of the doctoral school coordinators tried to transform the con-
ference from a three-day event (for which over 120 contribution proposals
were received) into a half a day “internal” round table to which participants,
instead of receiving travelling funds, would supposedly pay to attend. As we
stood our ground, she refused on behalf of the Doctoral School to host the con-
ference. We started to knock at other University doors, and finally, the Faculty
of Sociology offered us a modern conference room in the University’s newer
campus, located somewhere by the outer edge of Bucharest’s semi-centre.

We put together detailed walkthroughs to guide everyone in a not tour-
ist-friendly city. We loaned big stainless steel serving dishes from a friend
who owned a restaurant; e-mailed everyone, as much as needed. Marvelled at
how many people were keen to walk the streets of Bucharest and make queer
history. Felt grateful that so many managed to get grants from their own in-
stitutions and cover their own expenses, leaving us room to cover as much
as possible for the others’ arrival and stay. Bought heavy bags of food from
supermarkets and markets, a water heater and a really lovely, big conference
thermos. Drafted menus, while editing the book of abstracts and designing
the poster and logo. Lurked extensively around the conference venue, figur-
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ing out any safety issues and making sure that we would be as safe as possi-
ble from right-wingers. And finally we cooked copious amounts of food (our
friends and mothers helped too) to cater to about 70 people for lunches and
dinners, since we knew we had no money for nice restaurant outings. Made
endless pots of coffee, while listening to the speakers and feeling that the con-
ference needed to continue and establish itself with some form of frequency.

At that point Olga Plakhotnik’s invitation came: to collaborate for a spe-
cial issue of Feminist Critique Journal, that would include the conference’s
proceedings. We embarked on the task of contacting and inviting the confer-
ence participants to submit papers, while our own lives took an unexpected
turn: Simona got a job as a curator at a gallery in Malmo, Sweden’s third larg-
est city. Even though her salary was just enough to cover rent and some food,
prospects were lesser in Bucharest, where we had done so much unpaid work
yet no doors were opening for paid employment, so we packed 150 kilos of
belongings in a long distance bus. Then returned, took the cat and flew to
Malmé. In different ways, leaving Romania was our right choice, but pushed
us into a whirlwind of adaptation, looking for jobs, more work without pay,
moving from one rental apartment to another, until we managed to somewhat
find balance. It also pushed us onto the epistemological spot of the diaspora
- of those who left - leaving us to wonder, to this day, how one negotiates new
queer positions in a so-called post-queer North-Western European society,
and how should we relate to the work and the struggles back home, when
home itself is a territory of doubt.

More than two years have passed, and the QueerFemSEE proceedings
moved ever so slowly ahead, with gaps in communication, waves of change
and efforts of adaptation. We now know that a second edition of the confer-
ence will have to take place here, in this North-West, and possibly delve deep
into how queer researchers and academics from the SEE, now based in the
West, still relate and research into countries they are distant to. And what do
territoriality, identity and queer diasporas mean especially now, when facing
a war against gender issues in both SEE and CEE.

With this special issue, we are preparing the path, and looking into topics
such as: nationalisms and masculinities in the recent history of Georgia ana-
lyzed in Aia Beraia’s article; how “Western” cultural hegemony functions with
regards to feminism and the various ways to critically interact with it (Vanya
Solovey’s contribution); the relation between “intersectionality” and racism
in Greek LGBTQ+ activists’ discourses explored by Anna Carastathis; Myrto
Tsilimpounidi’s research on the possibilities of queering (post-socialist) spac-
es, an analysis centered on Bratislava; the legislative and social obstacles that
Hungarian LGBTQ families face within the heteronormative framework of the
state (Rita Béres-Dedk).

The conference and the proceedings have brought forth several relevant
topics which form the fundamental basis of queer CEE and SEE research, or
research-fused activism. Thus, the “West” is acknowledged as an epistemo-
logical and political category still relevant 30-plus years after the symbolical
fall of the Berlin Wall, and one with particular relevance to queer research in
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the “East”. While much of the understanding of gender and sexuality topics
in the “East” has been constructed on the basis of “Western” understanding
of those similar words and ideas, there is a polyphony of contexts and ex-
periences within various nation-states or regions in the CEE and SEE which
demand critical questioning of this “Western”-based buildup of notions.
There are ever more intricate relationships between nationalism, national
and ethnical identities, religion and history in the “East”, with intersections
of imperialisms that need their own tools of understanding and their own
methodology - and this was and continues to be one of the aims and purposes
of QueerFemSEE.

When Aia Beraia writes about “Hegemony in Post-Soviet Georgia: Types
of Nationalisms and Masculinities”, post-imperialist relationships with Russia
and a relationship with the Western gaze surface. We do recognize types of
masculinities and political affirmations of gender that are quite specific and
regional, and can be extended even as far as Central Europe when we now try
to understand the formation of anti-“Western”, pro-tradition, neo-nationalist
governments in countries as different as Poland, Hungary or Slovenia, or the
perpetuity of such governments under different political parties in Romania,
for instance.

Vanya Solovey’s article, “Whose Feminism? Feminist Movements in Russia
and “Western” Cultural Hegemony”, critiques the perceived servitude of Rus-
sian feminism to “Western” feminism. In order to take a first step in the un-
learning of “Western” feminism, Solovey’s article is published in Russian. This
does limit our access to the knowledge in the article, but, at the same time,
nuances an important idea: there are many local-specific meanings and his-
tories that may function as an alternative foundation to different, non-west-
ern-centric feminisms, which deny western access. We are thus left to ques-
tion the cliché that, similarly, other CEE and SEE feminist practices are but a
shadow or copy of a Western model.

Anna Carastathis’s article, “Racism” versus “Intersectionality”? Significa-
tions of Interwoven Oppressions in Greek LGBTQ+ Discourses” delves into the
analysis of how the term “racism” is used in queer Greek discourses to also
mean “homophobia”, so as an almost umbrella term for struggles based on
considerations of race, ethnicity, citizenship as well as on considerations of
gender identity and sexuality. Carastathis’s text offers us an example of how
local-specificity meets intersectional discourses, and how certain vocabular-
ies of the oppressed are built and exist outside specific Western terminol-
ogies. From a Romanian activism and language standpoint, the vocabulary
of oppressions is quite specific and does not overlap meaning, for instance,
while both racism and homophobia intersect in the activism and literature of
queer Roma persons.

Myrto Tsilimpounidi’s contribution, “Queering Bratislava: On Bor-
ders, Otherness and Public Space”, describes the author’s arrival and effort to
understand a city they had never visited before: a post-socialist capital city,
located in the center of Europe, yet somehow invisible. The author encoun-
tered Bratislava in the “refugee summer” of 2015, when the city was still re-
covering from the (older) financial crisis of 2008. How does queer thought

©
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engage a city made of fragments and references - to its post-communist past,
to present day alienations — while equally referencing queer visibility in this
type of public space? Such questions, and Tsilimpounidi’s non-linear attempt
at researching them, are applicable to any post-communist large city in the
CEE and SEE, with its different and parallel sets of positionalities.

Finally, Rita Béres-Deadk writes about “Same-sex Parenting Practices
in Hungary as an Assertion of Intimate Citizenship”. The author clarifies from
the beginning that, while the sexual/intimate citizenship of LGBTQ persons is
often discussed in North-American scholarship, not much focus is set on par-
enthood. Béres-Dedk’s six years study on same-sex couples raising children in
Hungary represents a much needed contribution to the literature on parent-
ing and intimate citizenship from a Central European point of view. The lack
of parental rights recognition as a social parent, the struggles and activism
in Hungary make us think about the nuances that intimate citizenship and
parenthood have in countries without positive same-sex legislation, thus re-
framing ideas of family and kinship.

We would like to thank the contributors and peer reviewers for their
excellent work, Olga Plakhotnik and Maria Mayerchyk together with their
team at Feminist Critique Journal for their invitation and all their work, Vanya
Solovey for providing Russian translations, Prof. Monica Spiridon for her sup-
port and guidance, as well as all our friends who helped making this project
happen.
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Hegemony in Post-Soviet Georgia:
Types of Nationalisms and Masculinities

Introduction

n Soviet Georgia, the political nationalist movement began in the 1980s.

Its leaders aimed at establishing independence for Georgia and the for-

mation of a Georgian state. The aim was finally achieved in 1991, during
the collapse of the Soviet Union. This is the point when Georgia became an
independent nation state (for the second time in Georgian history) and since
then it has gradually transformed into a liberal democracy under neoliberal
capitalism. In this process, post-Soviet Georgia moved away from the Soviet
Union and its successor, Russia, and acquired European identity in both an
economic and cultural sense.

These processes are reflected and generated through certain nationalist
and masculinist discourses. As “the culture and ideology of hegemonic mas-
culinity go hand in hand with the culture and ideology of hegemonic nation-
alism” (Nagel 1998), the aim of this article is to show what types of masculin-
ities and nationalisms were and/or continue to be hegemonic in post-Soviet
Georgia.

Todd W. Reeser claims that both masculinity and nationality “are being
ideologically constructed” (2010, 177). He writes:

Discourse is central to these constructs: in the same way that definitions of
male subjectivities are discursive, the nation is constructed in and through
discourse and especially in political discourse (speeches, government doc-
uments, civics textbooks, etc.) (2010, 177).

Thus for the analysis of the discourses of hegemonic nationalisms and
hegemonic masculinities, I chose seven persons from the political and eco-
nomic elites of Georgia who were active during the years 1990-2016. Six of
them occupied primary positions in the Georgian government. Discourses
produced by them are of major importance as they are the chief faces and
implementers of nationalist projects (see Jones 2006).

The article is written with the financial support of the Women'’s Fund in Georgia and based on the author’s
Master thesis “Nationalism and Hegemonic Masculinity in Post-Soviet Georgia” (2017).

© Aia Beraia 2021
© Feminist Critique: East European Journal of Feminist and Queer Studies 2021, Ne 4, p. 13-27;
http://feminist.krytyka.com (ISSN 2524-2733)
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In this article, I will at first present concepts and theories that are the
basis for the analysis followed by a brief discussion of the political history
of post-Soviet Georgia. Then, [ will present and interpret my findings about
hegemonic masculinity and hegemonic nationalism in Georgia.

Hegemony, Masculinity and Nationalism

I will now analyze the concept of cultural and political hegemony, the
concept and theory of hegemonic masculinity, the idea of a nation as the prod-
uct of nationalism, and the theories that proclaim the connection between
hegemonic nationalism and hegemonic masculinity.

Antonio Gramsci developed the concept of cultural and political hege-
mony in his Prison Notebooks (1992). He argues that ruling classes enact he-
gemony through civil society and state institutions. A bourgeois state is not
solely based on repression, it also has “civilizing” function. This means that
governance is mediated by educational, “civilizing” practices. State and civil
society are educating and producing certain types of citizens by disseminat-
ing and propagating certain ideologies and types of subjectivity. Cultural and
political hegemony means that ruling classes attain “consent” from the ruled,
even though their governance is against the interests of the latter.

Consequently, nationalism as a cultural and political phenomenon can
be viewed as a form of cultural and political hegemony: the state propagates
nationalist ideas using public educational systems and media. These ideas are
thus internalized by lower social classes. In this way, the nation state gener-
ates hegemonic nationalism and gains “consent” from the ruled.

As for hegemonic masculinity, R.W. Connell places this concept in her
theory of masculinities (2005). She distinguishes four kinds of masculinities:
hegemonic, complicit, subordinated, and marginalized. Connell defines hege-
monic masculinity as, “the configuration of gender practice which embodies
the currently accepted answer to the problem of the legitimacy of patriarchy,
which guarantees (or is taken to guarantee) the dominant position of men
and the subordination of women” (2005, 77). According to Connell, men who
embody hegemonic masculinity are not always the most powerful people,
and, what is more, the ideal of hegemonic masculinity can be represented by
fantasy figures and characters rather than real men. However, there still has
to be some kind of correspondence between this ideal and institutional pow-
er. Consequently, “the top levels of business, the military and government pro-
vide a fairly convincing corporate display of masculinity” (Connell 2005, 77).
The public image of hegemonic masculinity holds up the power of masculine
elites and is supported by the majority of men. Thus, hegemonic masculini-
ty receives “consent” even from the marginalized or subordinated men. The
major reason for this paradox seems to be that “most men benefit from the
subordination of women, and hegemonic masculinity is the cultural expres-
sion of this ascendancy” (Connell 1991, 185). Another important feature of
hegemonic masculinity is that “it is heterosexual, being closely connected to
the institution of marriage; and a key form of subordinated masculinity is ho-
mosexual” (Connell 1991, 186). Despite offering these key universal features
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of hegemonic masculinity, Connell also mentions that hegemonic masculinity
is not fixed and unchangeable and it can be contested (2005).

According to Benedict Anderson, nationality and nationalism are cultural
artefacts of a particular kind. In his opinion, nationalism should not be treat-
ed as ideology, but as something that belongs with “kinship” and “religion”
(2016, 5). Nationalism is a modern phenomenon, according to Anderson; it
originated in Europe at the end of the XVIII century (2016). Nationalism re-
placed two cultural systems that had preceded it: the religious community
and the dynastic realm. The decline of these two systems, as well as other
social and economic changes occurring in Europe, created a need for a new
order and new kinds of communities, “for a new way of linking fraternity,
power and time meaningfully together” (Anderson 2016, 36). Nationalism
gave birth to the idea of the nation. The nation is defined by Anderson as
“an imagined political community - and imagined as both inherently limited
and sovereign” (2016, 6). A nation is imagined because it is impossible for all
members of a nation to know or meet each other; therefore, their communion
is illusory (ibid.). A nation is limited because it is always imagined with bor-
ders and is never coterminous with mankind (2016, 7). “Finally, it is imagined
as a community, because regardless of the actual inequality and exploitation
that may prevail in each, the nation is always conceived as a deep, horizontal
comradeship” (ibid.).

Anderson also discusses print-capitalism, which contributed greatly to
the creation of nationalism and “imagined communities” (2016). The emer-
gence of print-capitalism from the sixteenth century onwards meant the as-
cendency of vernacular languages (instead of Latin) and the mass production
and consuming of books and newspapers in Europe. Print-capitalism created
the basis for national consciousness via the following: (a) through creating a
unified field of communication as language was becoming more “universal”
and comprehensible for all speakers who were also becoming aware of their
“fellow-readers”; and (b) through giving fixity to language, which later helped
to create the image of its (and therefore the nation’s) antiquity (2016, 44).

Similarly, Etienne Balibar writes about the crucial role of language in pro-
ducing ethnicity; however, he also adds that there is a “correlation between
the national formation and development of schools as “popular” institutions,”
because of the role they play in the socialization of individuals (2010, 97). He
emphasizes that “schooling is the principal institution which produces eth-
nicity as a linguistic community” (2010, 98).

Balibar also claims that the ideological form that is necessary in order to
create “people” and “nationalize” individuals would be called nationalism or
patriotism, and that it is originated by political methods, such as “the combi-
nation of ‘force’ and ‘education’ (as Machiavelli and Gramsci put it)” (2010,
95).! He partially agrees with the idea that, nonetheless, the deepest reason
of nationalism’s or patriotism’s effectiveness lies in the notion that they are
the religion of modern times (ibid.). According to Balibar, national identity is
not a simple analogy of religious identity, but it also tends to integrate and
replace the latter (ibid.).

! Here we have the reference to Gramsci and the concept of hegemony.

SYEIEELY
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Thus, we can see that both masculinity and nationality are socially con-
structed and both can become hegemonic. In the case of nationalism, theoriz-
ing about the role of printed materials, media, and public education system
gains importance as they are also crucial elements for sustaining hegemony.
Now we can draw attention to the next issue: how do hegemonic nationalism
and hegemonic masculinity relate to each other?

Modern forms of masculinity are historically related and intertwined
with the nation state and nationalism. Joane Nagel writes that “the modern
forms of Western masculinity emerged at about the same time and place as
modern masculinity” (1998, 249). Masculinity has been defining and domi-
nating modern political systems in various ways. According to Nagel, “the na-
tional state is essentially a masculine institution,” as men traditionally domi-
nate the decision-making positions and ensure the subordination of women
through hierarchical authority structure (1998, 251). She also cites Cynthia
Enloe, according to whom nationalist ideologies relegate women to minor
and often symbolic roles. On the other hand, “the real actors are men who
are defending their freedom, their honour, their homeland and their women”
(Nagel 1998, 244). Todd W. Reeser is another scholar who focuses on the fact
that nationalism and the nation state has been dominated by men. Leaders
of nations have mostly been men, and their gender and sexuality has been
crucial for the image of the nation. Thus, the prestige of the nation is based
on its association with masculinity and heterosexuality. As previously men-
tioned, both nationality and masculinity are ideologically and discursively
constructed: “in the same way that definitions of male subjectivities are dis-
cursive, the nation is constructed in and through discourse and especially in
political discourse (speeches, government documents, civics textbooks, etc.)”
(Reeser 2010, 177). Nation/nationality and gender/masculinity support each
other culturally and help to make each other appear natural. They overlap,
influence, and mutually construct each other in such a way that it becomes
very difficult to discern which is the original and primary force in the society.
“[T]he nation creates masculinity at the same time as masculinity creates the
nation” (Reeser 2010, 178).

Using the example of post-Soviet Georgia, I will briefly discuss the func-
tioning of hegemonic nationalism and hegemonic masculinity in this context.
The decision-making positions of the Georgian nation state are dominated by
men - the institutional leaders of the nation, such as presidents and prime
ministers have all been men.? Parliament is dominated by men as well, as only
16% of the MPs are women. However, this is the highest percent in the history
of post-Soviet Georgia. The representation of women in parliament was espe-
cially low in the first decade of independence: 6.22% in 1992, 6.64% in 1995,
and 7.17% in 1999 (Netgazeti 2016). In order to increase women'’s repre-
sentation, the feminist movement in Georgia initiated a law about obligatory
gender quotas in political parties; however, the recent version of this law was
rejected by the parliament in March 2018.

2 During the writing of this article, in November 2018, a first female president, Salome
Zurabishvili, was elected.
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While men are the decision-makers and main actors of the nation, in
some versions of nationalism woman(hood) has been relegated to serve as
a national symbol. The statue of Kartlis Deda (Mother of Georgia) erected in
Thilisi serves as good example of this phenomenon. In conservative nation-
alism, women were usually presented as mothers and loyal wives, while the
public activities of women were not valued and the history of Georgian femi-
nism was ignored. As for men, various versions of nationalism adopt the icon
of a Georgian medieval king, David the Builder (1073-1125), under whose
rule Georgia is said to have prospered. David the Builder is a popular figure;
and perhaps because of this, some presidents of Georgia tried to associate
themselves with him. For example, Mikheil Saakashvili visited David the
Builder’s tomb as a part of his inauguration ceremony in 2004. However, as
neoliberal nationalism/masculinity has gradually become hegemonic?, atten-
tion to women'’s symbolic or traditional roles, as well as traditional masculine
icons, such as David the Builder, have diminished. The new national heroes of
this pro-Western nationalism are rich and powerful American men, such as
George W. Bush, Donald Trump, and John McCain. In 2005, one of the streets
in Tbilisi was given the name of George W. Bush, to symbolize the alliance
between Georgia and the United States. In 2018, after Senator John McCain’s
death, there are also discussions in Georgia about naming streets after him in
the country’s cities.

To sum up, from the very beginning, nationalism and modern citizenship
were created under male domination. Nationalism can be represented as a
creation of men’s homosocial unions. Consequently, it is no surprise that the
leaders of the nation are mostly men. In nationalist ideologies, women occupy
secondary and/or symbolic roles. The real actors of nationalism and the na-
tion state are men - the main institution of nationalism is a masculine institu-
tion. Nationalism and the nation state provide men with institutional power.
Institutional state power is used to create cultural hegemony and gendered
projects, such as hegemonic masculinity.

Political History of Post-Soviet Georgia

[ will briefly summarize the history of Post-Soviet Georgia. The history of
independent Georgia till 2012 is told by Stephen F. Jones. His book, Georgia: A
Political History since Independence (2013), covers the period of three pres-
idents of Georgia - Zviad Gamsakhurdia, Eduard Shevardnadze and Mikheil
Saakashvili.

Gamsakhurdia was one of the leaders of the Georgian nationalist move-
ment that became active in the 1980s. After the first multi-party election in
Soviet Georgia, Gamsakhurdia became the chairman of the Supreme Council
of Georgia. After the announcement of independence in Georgia on April 9,
1991, he was elected as president. But his power was ended by the civil war

3 Neoliberal masculinity is one of the hegemonic masculinities revealed by the analysis of
discourses of the political and economic elites of post-Soviet Georgia and presented in this
article, in the chapter, “Three Types of Hegemonic Masculinity.”
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which broke out at the end of 1991, and the president was forced to leave the
country. In the transitional period, power was taken by the military council,
which soon invited Eduard Shevardnadze to rule. He was the former minister
of foreign affairs of the Soviet Union, who then lived in Moscow. Shevardnadze
arrived in Georgia in March 1992 and became the head of the transitional
government. In the transitional period of 1992-1995, the government was
trying to deal with war, chaos, and economic collapse throughout the country.
In 1995, the Constitution of Georgia was approved by the parliament, and
Shevardnadze was elected as president. This was the beginning of relative
economic and institutional stabilization. Another period which brought ma-
jor changes in the political and economic life of Georgia began in 2003, by the
so-called Rose Revolution. Shevardnadze was forced to step down and the
new leaders of the state became Mikheil Saakashvili (he was elected as presi-
dent in 2004) and his party, the United National Movement. The new govern-
ment introduced and enacted the policies of modernization, elimination of
corruption, and economic liberalism, which was characterized by privatiza-
tion and deregulation. These measures restricted citizens’ access to educa-
tion and healthcare, while their labor rights receded and they became more
exposed to exploitation at the workplace. Altogether, these policies were the
cause of increased social inequality (Jones 2013). Citizens became resistant
to these policies while the state became more violent. This development was
especially evident in the various crisis periods. Other historically important
events were the war between Georgia and Russia in August 2008 and “the
prison scandal” in 2012, which led to the defeat of Saakashvili’s United Na-
tional Movement in the election. Instead, the majority of seats in the Georgian
parliament was won by Bidzina Ivanishvili’s party, Georgian Dream. Bidzina
Ivanishvili is a billionaire businessman. As a politician, he gained populari-
ty by opposing Saakashvili’s government. After the election in October 2012,
he served as a prime minister of Georgia for one year. After the presidential
election in 2013 he resigned, nevertheless, he is still believed to be the “infor-
mal leader” of the country by opposition parties and civil society in Georgia.
In any case, the Georgian Dream initiated the constitutional reform, which
restricted the rights of the president and gave more rights and duties to the
prime minister. Since 2013, Georgia has an elected president as the head of
state and a party-appointed prime minister as the head of government. Gi-
orgi Margvelashvili of Georgian Dream was elected as a president in 2013.
The new government has mostly continued the neoliberal policies introduced
during Saakashvili’s rule. However, Georgia signed and ratified the Associa-
tion Agreement between Georgia and the European Union in 2014 and the
document entered into force in July 2016. While Georgian citizens still suffer
from poverty, human rights violations, and many forms of discrimination, the
changed practices of governance and the agreement with the EU have affect-
ed Georgian citizenship and citizens’ methods of resistance. Civil society ac-
tors such as NGOs and labor unions have become more actively engaged in
the ongoing struggles alongside oppositional political parties.
Gamsakhurdia’s period was defined by the issue of national indepen-
dence, an anti-imperialist stance, and state autonomy. However, his nation-
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alism was becoming more and more isolationist until his rule was brought to
end. Shevardnadze, on the other hand, underlined the importance of order,
peace, unity, and consensus. Through diplomacy and maneuvering, he man-
aged to maintain power. Saakashvili came into power as pro-Western pro-
gressist; nonetheless, his reforms increased social inequality and polarized
society. The Georgian Dream government is less aggressive than Saakashvili
and seems more open to critique and initiatives from political opposition and
civil society. Nevertheless, no major changes have been introduced at the lev-
el of legislation and state practices.

This is the historical context in which the forms of hegemonic national-
ism and hegemonic masculinity have emerged. Types of hegemonic mascu-
linity and nationalism I discuss in the next sections become understandable
in relation to this context, namely, the political and economic transformations
which have great impact on the life of the nation.

Three Types of Hegemonic Masculinity

The tendencies in relations and overlapping between hegemonic na-
tionalism and hegemonic masculinity can be studied by the analysis of public
discourses (speeches, statements, interviews, etc.) of political and economic
elites. First, I will focus on three types of hegemonic masculinity that are re-
vealed in the discourses of the powerful Georgian men - presidents, prime
ministers, politicians, and businessmen.

It is worth noting that in these elite discourses the ideas of nation and
masculinity are often generated simultaneously. This is evident for example
in Gamsakhurdia’s, Saakashvili’s, Bendukidze’s, and Ivanishvili’s texts. For
these leaders, the liberation and development of the nation is connected with
men. In their discourses, the nation is masculinized or is identified with men.
Men are the faces and representatives of the nation on the global arena as
well as at all levels of domestic and foreign affairs. The elites establish a con-
nection between men/masculinity and the nation, which becomes evident in
an analysis of the types of masculinities that they produce discursively.

The first type of masculinity that surfaces in this context is masculinity
as a symbol of the nation and/or marker of cultural borders. This type of mas-
culinity gains importance when discussing the independence of Georgia or
when some actors feel that Georgian culture is threatened by empires and/or
Westernization* . Consequently, in certain versions of Georgian nationalism,
men figure as the symbols of the nation - they are represented as having char-
acteristics that make Georgians different from other nations. More specifical-
ly, men are supposed to embody or enact certain attributes such as morality,
courage, and self-sacrifice. Some versions also claim that Georgian men lead
a specific peasant lifestyle that is traditional and somehow natural for them.
These are the cultural markers that make the nation unique and special, thus,
in this version of nationalism/masculinity, men become the guardians of the
nation’s culture. The nation will live on if they stay loyal to these attributes
and this kind of masculinity.

*In the studied data the “empires” are the Soviet Union, Russia and the USA/West.
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Zviad Gamsakhurdia stated:

The economic system in the captivity of the communist ideology and im-
posed violently on Georgian peasant has taken from him the most import-
ant things - land and freedom, and made work loathsome for him... Such an
approach has negatively affected the character of Georgian man, his psyche
and his traditional lifestyle (Gamsakhurdia 1991, 26).

This quote makes visible several things: (1) the nation is represented by
men, (2) the peasant lifestyle is a national attribute of Georgians, and it was
supposedly taken away from them by communists, (3) the terms “Georgian
peasant” and “Georgian man” are used interchangeably, which strengthens
the connection between nationalism and masculinity.

In 2005 Saakashvili speaks about Kakutsa Cholokashvili, a Georgian mil-
itary officer who led the unsuccessful anti-Soviet rebellion in 1924. After the
rebellion, he fled to France where he died in 1930. His remains were reburied
in Georgia in 2005 during Saakashvili’s rule. He was figured as a national hero
and Saakashvili (2005) spoke at the funeral:

He was the most loyal and most courageous soldier of Georgia... He sac-
rificed himself for the love of the homeland, together with his Sworn Men
[followers]... When the Sworn Men were taken to their execution, they were
singing and held their heads up. They were not fanatics nor madmen, they
just loved their homeland and understood what it means to sacrifice your-
self for your country.

Cholokashvili and his Sworn Men figure as the symbols of the nation.
They are also set as an example for contemporary Georgian men. This version
of masculinity implies patriotism, courage, and self-sacrifice. It is stressed
that men who express their love for the homeland in such a way are not mad-
men; on the contrary, they are heroes and they are something that Georgians
should be proud of.

Masculinity as a marker of cultural borders, as presented in the quotes
above, distinguishes Georgians from other nations and also helps them to re-
sist empires and enemies that threaten its national independence. In these
particular discourses, the Soviet Union is the enemy.

The second type of masculinity is militaristic masculinity. This version
of masculinity was activated by president Saakashvili. This discourse was
active during years 2004-2008. After his inauguration ceremony in 2004,
Saakashvili stated that the Georgian army would be one of his priorities along
with anti-corruption policies. This was the beginning of national militariza-
tion. Since Georgia has two secessionist regions (backed by Russia), a stron-
ger army was associated with territorial integrity. In 2004, Saakashvili said
that he did not want war, but that a strong army would back his diplomacy.
However, Saakashvili’s discourse was getting more and more antagonistic
and threatening towards Russia. In conjunction with anti-Russian rhetoric,
Saakashvili strengthened Georgia’'s relations with the U.S. and became in-
volved in the “War on Terror” operations. Georgian troops were sent to Iraq
and Afghanistan. These policies and discourse culminated in the war between
Russia and Georgia, in August 2008. The dominating period of this discourse
of militaristic masculinity was not very long, but the discourse was incredi-
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bly powerful and demanding. Saakashvili extensively talked about patriotism,
the “Georgian military spirit,” national heroes, and showing the whole world
the militaristic capabilities of Georgia. He also demanded that every Georgian
family participated in the making of a strong army.

“We will destroy mercilessly everyone who will enter Georgia with arms”
Saakashvili stated in 2004 during the graduation ceremony of the National De-
fense Academy of Georgia (Saakashvili 2004c). This comment refers to Russia,
which objected pro-Western policies in Georgia. Saakashvili tried to demon-
strate force against Russia, whose influence in Georgia was quite strong.

On May 26, 2006 (Independence Day of Georgia) Saakashvili stated the
following during the military parade:

We greet the soldiers and officers who have received the government
awards today, as well as one of the highest awards in the U.S., which is ex-
tremely rarely given to non-American officers and soldiers. It is the fate
and tradition of Georgians, to prove ourselves not only while defending our
country but also in the struggle for freedom, in the struggle for Georgia in
the whole world (Saakashvili 2006).

Georgian men as soldiers and officers are not only valued in Georgia, but
they also receive international recognition. According to Saakashvili, Geor-
gian men have to be proud that they are involved in the projects and military
operations of the U.S. They are the representatives of Georgia as a nation, and
they can show Georgian militaristic capabilities to the whole world.

The army is supposed to be dominated by men, and militaristic activities
are managed and carried out mostly by men. Thus, the nation becomes mas-
culinized, while the army is instrumentalized against the supposed enemy
and the army becomes the proof of Georgia’s strength and usefulness to its
major allies. In addition, militaristic masculinity becomes normative for men
if they want to be valued by the state and nation.

The third type is neoliberal masculinity. Saakashvili was one of the ma-
jor actors who produced this discourse; however, neoliberal masculinity is
also promoted in the discourse of Kakha Bendukidze who was the minister in
Saakashvili’s government and the main author of the new economic policies.
The Georgian Dream government has also continued this discourse and poli-
cies. Masculinity and neoliberalism are connected on macro and micro levels.
On the macro level, the connection is expressed by promoting certain norms
and values, such as holding an anti-corruption and anti-Soviet stance, focus-
ing on investors, and supporting free trade. This functions as the macro level,
because it manifests in parallel with the discursive form wherein the state en-
acts major reforms and policies. For example, as mentioned above, Saakash-
vili stated in 2004 that anti-corruption policies would be one of his priorities.
While this was a popular decision, it was in compliance with the ideas of neo-
liberal development. The goal of these policies was to attract direct foreign in-
vestments to Georgia, so it is at least questionable if the Georgian population
was the main beneficiary of these policies. The Soviet economic models and
culture were also rejected in favor of the West and neoliberal capitalism. On
the micro level, masculinity and neoliberalism are connected to produce sub-
jectivities and characteristics of individual men, such as economic rationality,
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knowledge of trade and calculation, and being profit-oriented. The macro-lev-
el policies would not be enough if men do not become willing participants of
the new neoliberal culture and economy.

“Nowadays each corrupt official is a betrayer of the national interests,”
said Saakashvili in 2004, in his inauguration speech, when he declared that
his government would fight against the large-scale corruption established in
the country during president Shevardnadze’s rule (Saakashvili 2004a). It is
stated explicitly that the government views corruption as “anti-national.” La-
ter in 2004, Saakashvili said:

We have to do everything to stimulate the economy, to create new jobs, to
attract investments. I've had talks about this in Davos where I met all the
rich people in the world. But for this it is necessary to have a very strict
order in Georgia and everyone should know their place before the law
(Saakashvili 2004b).

“Strict order” and equality before the law are needed in order to attract
investments. Attracting investments require other measures as well, such
as deregulation. This remains invisible in Saakashvili’s anti-corruption dis-
course; however, it was part of the state’s policies. Nonetheless, the discourse
establishes “attracting investments” as the only possible way of economic de-
velopment and the only possible way out of poverty. There is no alternative to
Georgia’s neoliberal development.

Kakha Bendukidze is a harsh critic of the Soviet Union. He views the So-
viet values as obstacles for the new way of life and economy. In 2010 he wrote
in a blogpost:

Apart from the Soviet Union and its former parts, there is no such thing as
“intelligentsia.” The term “creative intelligentsia” is a Soviet term. And the
phrase, “the hospital collective has done everything possible” cannot be trans-
lated into English... It takes a lot of time and effort to eradicate all these things.
The important thing is to get them out of our souls (Bendukidze 2010a).°

Things that were part of the Soviet state and culture and are supposedly
incomprehensible for the Westerners are the signs of the backward culture
and should be eradicated. It should be replaced by the Western culture which
is superior. This transformation is called upon by these leaders to happen on
the micro, subjective level.

Bendukidze is also worried that Georgian men do not have knowledge of
trade and/or do not know how to calculate things. The new economy requires
subjects who are economically rational and who have skills of cost-benefit
analysis. Thus, Bendukidze writes in another of his posts:

I'm told that in Georgia it's shameful for men to use a calculator. Weapons
are good, cigarettes are ok, but a calculator is shameful. Shallowness is ac-
ceptable, while depth is not... Guys! Let’s take a calculator, it’s useful, we can
count something (Bendukidze 2010b).

® The term “hospital collective” implies employees of a hospital, mainly surgeons, doctors,

medical assistants and nurses who are responsible for “saving” the patient. In the Soviet
Union, employees of any organization were referred as worker collectives. Probably this is
what Bendukidze thought was untranslatable into English.
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As Bendukidze talks about “men,” it becomes obvious once again that the
nation is identified with men. In this discourse women are invisible. The mas-
culinized nation is in need of the transformation and it should be achieved by
transforming individual men. In this case, men should learn how to be neolib-
eral subjects. They should learn how to make economically rational choices.

Investments and free trade are considered important for Georgia’s devel-
opment by the government of Georgian Dream, as well. President Margvelas-
hvili stated during his 2015 Annual Report speech in the parliament:

Our main objective is to ensure economic growth, employment, and, finally,
the reduction of inequality in the country and the prosperity of each mem-
ber of society... What potential do we have in this regard? The Free Trade
Agreement with Europe: this is the opportunity and the new stimulus for
economic growth, investments, employment, and export (Margvelashvili
2015).

Margvelashvili also mentions low levels of corruption and criminal ac-
tivity in Georgia, which should be attractive for investors. Free market still
figures as a norm and the neoliberal development model remains the sole
form of development visible in this discourse.

The first type of hegemonic masculinity - masculinity as a symbol of
the nation and/or marker of cultural borders - is quite marginal because its
main producer is Zviad Gamsakhurdia (who was the president of Georgia for
a relatively short period). Mikheil Saakashvili is also one of the producers of
this discourse, but in his case the focus is about patriotism and national he-
roes and it overlaps with militaristic masculinity. The discourse of militaristic
masculinity generated by Saakashvili lasted for several years and was pow-
erful and demanding. However, the most dominant type of hegemonic mas-
culinity is neoliberal masculinity. Its primacy is confirmed both by the period
of its domination - it involves periods of Saakashvili’s government and the
Georgian Dream government - and by the number and political positions of
actors involved in its making.

The Domination
of Pro-Western Nationalism

In Soviet Georgia, the goal of Georgian nationalism was to become an
independent state. However, after obtaining independence, Georgians have to
deal with a geopolitical choice between Russia and the West. The elite nation-
alism is also produced along these lines. All leaders studied by me - except
Ivanishvili - are explicitly anti-Russian and anti-Soviet. President Gamsakhur-
dia was anti-Western as well, but all other leaders are pro-Western. Thus, we
can speak about the domination of pro-Western nationalism.

Gamsakhurdia claimed that both the Soviet Union and the West were
empires, and he sought to “decolonize” Georgia. Shevardnadze, who replaced
him, sought “to build democracy” which meant to open and prepare Georgia
for the Western-style governance: liberal democracy. His rule lacked legiti-
macy in Georgia but he managed to create an order and system which was ac-
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ceptable to both Russia and the West® . Accordingly, he maintained his power
despite the lack of legitimacy and large-scale corruption and took measures
for creating certain “democratic” institutions. Saakashvili and his government
were the first ones who proactively claimed a European identity for Georgia.
“We are not just old Europeans, we are the oldest Europeans, and, therefore,
Georgia holds a special position in European Civilization,” stated Saakashvi-
li during his inauguration speech in 2004 (Saakashvili 2004a). Saakashvili’s
discourse was aggressively anti-Russian; he used militarization to threaten
Russia, which was figured as an enemy. Bendukidze was anti-Russian as well.
His discourse was characterized by the radical negation of the Soviet political
economy and cultural values. In these discourses of the Rose Revolution gov-
ernment, the Soviet Union/Russia and the West became too polarized. The
negation of the Soviet Union/Russia was paralleled with policies of militariza-
tion, anti-corruption, neoliberal reforms, claiming European identity, and an
alliance with the U.S. The Georgian Dream government somewhat changed
this legacy, mostly by becoming less aggressive towards Russia. However,
European identity has become sustainable. According to president Margvel-
ashvili, the post-Soviet country (Georgia) has to become a European state. In
the 2015 Annual Report, he said: “Historically and culturally, we [Georgians,
the Georgian state] have been Europe - not just a part of it, but for centuries
an active participant of European development and creations.”

Georgia’s political orientation towards the West is evident. However,
there can be different interpretations concerning the domination period and
quality of pro-Western elite nationalism. On the one hand, it can be said that
pro-Western nationalism dominates in Georgia since the ousting of president
Gamsakhurdia. All of the later leaders were oriented towards the model of the
Western state (liberal democracy) and cooperated with the Western powers.
However, the configuration of state institutions, economy, and foreign poli-
cy was changing: during Shevardnadze’s rule it was a weak and fragile state,
crony capitalism and a foreign policy based on political maneuvering; under
Saakashvili’s governance it was strong state institutions, militarism, neoliber-
al capitalism, European identity, and an alliance with the US; under the Geor-
gian Dream government there are again strong state institutions, neoliberal
capitalism, and European identity, which has now been complemented with
the Association Agreement between Georgia and the European Union.

6 Shevardnadze’s lack of legitimacy was connected with the violent ousting of president
Gamsakhurdia, as many people, especially, in west Georgia continued to support him.
Civil war over this issue continued in 1992 and 1993. In addition, war in Abkhazia (also
known as the Georgian-Abkhaz conflict) broke out in 1992, ending in 1993 by Abkhazia’s
secession. As a result, the Georgian state lost control over the region. At one point - he
spoke about it in the parliament, in March, 1994 - Shevardnadze even appealed military
intervention from Russia, because he could not control the situation in west Georgia,
Abkhazia, and Samegrelo, where the support of Gamsakhurdia was especially strong. In this
context, he also agreed for Georgia to join the Commonwealth of Independent States (CIS).
These events show that Shevardnadze, especially in the beginning of his rule, used external
forces to make and keep his power. His rule lacked internal consent, as strong hegemonic
projects were yet to be created.
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Though, there still can be a second interpretation. The so-called Rose
Revolution in 2003 was the point where Georgia proclaimed clearly its geopo-
litical choice in favor of the West. Saakashvili, as one of the leaders of the rev-
olution and later the leader of this “new Georgia,” made sure to discursively
connect Georgia with Europe and the European Union. The new government
also introduced discourses and policies dealing with corruption, neoliberal
economy, culture, individual subjectivities, openly and aggressively anti-So-
viet and anti-Russian attitudes, and militaristic actions and wars. All these
were done in the name of pro-Western choice, under the pretense of including
Georgia in the developed and progressive world. The idea of progress was
constructed as being “like the West” and doing “what the West wants.” In real-
ity, the geopolitical choice of Georgia, and the domination of pro-Western na-
tionalism following it, made Georgia open for the darkest aspects and effects
of Western civilization, such as adopting a neoliberal system and being com-
plicit in the US military interventions and domination of developing coun-
tries. Thus, the dominant types of hegemonic masculinities — militaristic mas-
culinity and neoliberal masculinity - were also generated and shaped during
this period. This means that elite pro-Western nationalism in Georgia has so
far been connected with this kind of patriarchy and hegemonic masculinities.

Conclusion

The analysis of discourses of Georgian political and economic elites re-
veals the types of masculinities and nationalisms that have become hegemon-
icin post-Soviet Georgia. There are important and transformative points in the
political history of post-Soviet Georgia, such as gaining independence, accept-
ing the new state model of liberal democracy, making the geopolitical choice
between Russia and the West, introducing neoliberal capitalism, and acquir-
ing European identity. Overall, Georgian elite nationalism is mostly pro-West-
ern nationalism. We can see orientation towards the West in different periods
of Georgia’s history represented in different configurations of state institu-
tions, economy, and foreign policy. As an alternative interpretation, we can
also see the Rose Revolution as the major starting point for pro-Western na-
tionalism - the pro-Western choice of Georgia has become qualitatively differ-
ent and is expressed in various reforms and policies. In parallel, this analysis
reveals three types of hegemonic masculinity. The first type - masculinity as a
symbol of the nation and/or marker of cultural borders - focuses on Georgia’s
independence and cultural autonomy. In some cases, this form of masculinity
does not go well with, and even rejects, pro-Western nationalism. However,
there are also two other types of hegemonic masculinity: militaristic mas-
culinity and neoliberal masculinity. They are much more powerful than the
first type, which is evident by both qualitative and quantitative indicators.
These types were activated after the Rose Revolution, by president Saakash-
vili's government. The domination of the militaristic type was quite short
lived. However, the neoliberal type has become the stable form of hegemonic
masculinity. These types - and especially, neoliberal masculinity - go hand
in hand with hegemonic pro-Western nationalism. In the discourses of these
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elites, ideas of these masculinities and pro-Western nationalism support and
construct each other.
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Yeit hemMnHn3M? PeMUHUCTCKME ABUKEHMUSA
B Poccum n «3anagHasn» KynsTypHas rereMoHus

TOTO CAMOI'0 MOMEHTA, KaK sl IPUILeJ B CBOIO MEPBYI0 PEMUHHUCTCKYIO

AKTHUBHUCTCKYIO TPYIIy, B pa3roBopax o ¢eMuHU3Me CO 3HAKOMBIMHU U

COBEpPLIEHHO HE3HAKOMBIMHU JIIOJbMU MHE, KaK U MOUM MOApYyram, 1o-
CTOSTHHO NMPHUXOJUJIOCh O0BSICHATD OJHO M TO e: HET, pEMUHU3M — 3TO He
YTO-TO OTOPBAHHOE OT >KM3HHU. [lesio He B TOM, UTO Mbl HAYUTAJIHMCh «3aNaj-
HbIX»! GPEeMHHHUCTOK. ITO He HAaHOCHAsI UAEOJIOTHS, U 3TO HE HaJyMaHHbIE
npo6sieMbl. Mbl He BbICAChIBAaEM HX U3 MaJIbI[A, Mbl TOBOPHUM O TOM, YTO IPO-
HWCXOJUT C HAMH, 3/1eChb U ceityac. DeMHHU3M - 3TO TO, YTO KacaeTcsa Kaka0H
JKEHI[MHBI*?, TOBOPUJIK MbI. A Hac BCe BpeMsl M0/03peBaid U 0GBUHSIN B
TOM, YTO MbI NIbITAEMCSI HACAXKAATD YTO-TO YYXKJ0€.

O6GBUHeHUS B HaBS3bIBAHWUU «3aNa/[HbIX IIEHHOCTEW» WJIH «4UYXKIOU
HJIE0JIOTUH» MOCTOSSHHO CONMyTCTBYIOT peMUHU3My B Poccuu M 0COGEHHO
000CTPUJIKCh B TOCJEHHE TOJAbI, C OXKHUBJIEHUEM JHCKYPCOB «XOJIOAHOH
BOWHbBI». YacTO ONMOHEHT_KHU® MOJTHOCTHI0 OTKAa3bIBAIOT POCCUMCKUM peMu-
HHUCT_KaM B IOJIUTUYECKON CAMOCTOSATENbHOCTH. boJsiee Toro, U B camux ¢e-
MHUHHUCTCKUX COOOIeCTBaX BCTPEYAIOTCS TO B CKPBITOH, TO B IBHOH popme
HJled 0 BTOPUYHOCTH POCCHUHCKOTO GPeMHUHHU3Ma 10 OTHOLIEHHUIO K «3amaj-
HOMY».

! KaBbIYKH BOKPYT CJIOB «3amajHble» U «3anaj» s CTaBJIO C JBOMHOM Lie/IbI0: BO-TIePBBbIX,
MO/IYEPKHYTh, 4YTO PeYb UJET 0 BOOGpakaeMoH 06/1acTH/06IIHOCTH, KOTOpasi Ha CaMOM
JleJie He UMeeT YeTKUX I'PaHUIl, a BO-BTOPBIX, 0603HAUYNUTh KPUTHUYECKYIO JUCTAHIHUIO 110
OTHOLIEHHIO K 3TOMY MOHSATHIO U TAHYIIEMYCS 32 HUM LIy NOJUTUYECKUX KOHHOTA-
LM,

2 3Be3/J0UYKY K CJIOBY «KEHLIMHA*» 51 J0OABJISIO [JIs1 TOTO, YTOGHI IOAUYEPKHYTh, YTO Peyb
uaeT 060 BCeX JIIOASAX C ONBITOM FeHJIEPHOTO YTHETEHUSs], a He TOJIbKO O MPUIMCAHHOM
IPU POXK/JEHUH 0JIe U AaxKe He 00 UJIeHTUYHOCTH. Takoe HanMcaHue 51 3aUMCTBYIO Y He-
MELKHUX U aBCTPUHCKUX KBUP_peMUHUCT_oK. [IpaB/a, B TO BpeMs, 0 KOTOPOM 1 TOBOPIO,
HUKTO U3 Hac 3Be3/J0YKOH He M0JIb30BaJI_achk. { Torga onpeessii ce6sl Kak XeHIUHY, U
MOU peMHUHU3M He OblJ TPAHC*MHKJII03UBHbBIM.

3 1 ucnosb3yr0 HUXKHEE NoJYepKUBaHKe, KOTJa UMEI0 B BUAY JIIO/Iel BCeX FeH/IEPOB, BKJIIO-
yast He6uHapHble. [Ipy 06CyX/IeHNH BbICKa3bIBAHUH IPYTHX JIIOJeH s1 MHOT/AA He CTaBJII0
HIKHee MoJYepKUBaHue, YTOObI He MPUNUCHIBATD UM TOr'0 NIOHUMaHUS TeHJIePHOH CH-
CTeMbI, KOTOPOT'O OHH, BO3MOXKHO, He pa3/e/isoT.
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MoxxeT Ji1 $eMUHU3M ObITb POCCHMCKMM UJIU OH BCErJa MPOUCXOJHUT C
«3amaga»? MoryT Jiu jitoau B BocTouHoit EBpornie, Ha MOCTCOBETCKOM NpPO-
CTpaHCTBe, B Poccun nmpousBoguTh GeMUHUCTCKOe 3HAaHUEe U MeTOAbl WU
OHM BCer/ia TOJIbKO NOBTOPSIOT, 3aMMCTBYIOT, JOTOHSIIOT U HAaBEPCTHIBAIOT?
OOpeyeHbI JIM OHU BCET/A YYUThCA y «3anajia»? st MeHsl 3TU BOIPOCKI TPU-
obpesin ocoboe 3HaYEHUE C TeX MOP, KaK 51 ’KUBY B [epMaHUU U MHe HYXHO
KaK-TO OCMBICJIAATb CBO€ MUTpPAHTCKoe noJsoxeHue. Ho 1 yBepeH, uTo pas-
MBIIIJIATE U TOBOPUTb 00 3TOM MMeeT CMbICJ He TOJIbKO JJISI MUTPAHT_OK: B
rJ106a/IbHOM KyJbTYPHOM IIPOCTPAHCTBE, KOT/la 3HaYHTe/IbHasA 4acTb o6Me-
Ha 3HAaHUSAMMU U UJI€0JIOTUSAMU U UX PACIpPOCTPaHeHUs] NPOUCXOAUT OHJIAMH,
BCe Mbl BKJIIOUEHBI B TOM YHUCJIE B I7I06a/IbHble OTHOLIEHHUS BJacTU. I B aToM
KOHTEKCTE BOMPOC «4ei peMUHHU3M?» — ITO ellle ¥ BONPOC TOrO, YTOOHI Iie-
HUTb 110 JOCTOMHCTBY CBOM aKTUBU3M U CBOM UHTeJIJIEKTYalbHbIN BKJIAJ.

B cBoMX pa3MblllLIeHUAX 06 3TOM 51 ONMUPAICh Ha UHTEPBbIO, KOTOPbIe
6pas1 y poccuiickux GeMUHHUCT_OK JIJIs1 CBOET0 MCCJIeJ0BaHus], OCBSAILEHHO-
ro COBpeMeHHBbIM PEeMHUHUCTCKUM JABHXeHUsIM B Poccuu. UHTepBbIO IpOBO-
aunvch B 2015-2016 rojiax, U X0OTs [JaJieKO He BCe OHU 3aTparvBaju TEMY
OTHOILIEeHUHN ¢ «3anaJioM», HEKOTOpble YYaCTHUIbI MOJEeJHJIUCh CO MHOM
CBOMMH pPa3BePHYTbIMH NO3ULUSAMHU; OTPBIBKU U3 UX UHTEPBbIO 5 U paccMa-
TPUBAIO HUXeE.

YTo ke 3acTaB/seT Hac o6pauaThCcsd K «3amaJHbIM» UCTOYHHUKAM 3a
A3BIKOM U CIIO0CO6aMM OCMbICJ€HUs] HAlIMX COBCTBEHHBIX kU3Hel? [loueMy
Mbl IIpejiliojaraeM, YTo UMEHHO TaM HAaxOAMTCS UCTOYHUK BEpPHOrO, MOJ-
JIMHHOTO 3HaHUA? OTBeT, MOX0Xe, KpoeTcs B sIBJeHHWH, KOTOpOe Ha3blBa-
I0T KyJIbTYPHOU rereMoHuell «3amnazia». [ereMoHust - 3TO BJIACTh, KOTOpPast
He onupaeTcs Ha npsiMoe Hacuiue. OTHolleHUA Mexay «3amagoM» U Poc-
cuell He KOJIOHHWaJ/IbHble — UMEHHO IIOTOMY, YTO KOJIOHHA/IbHOe HacuJive B
HUX OTCYTCTBYeT. TeM He MeHee, BCEM HaM XOPOLIO 3HAKOMO »KeCTKoe Ipo-
TUBOIIOCTaBJeHHe Poccum uiay, mupe, Boctounoit EBponbl U «3anaga» Kak
JBYX IPOTHBOIIOJIOKHBIX IOJIIOCOB, KOTZAa «3alaJHbli» KOHCTPyHUpYyeTCs
KaK I0JII0C Nporpecca, NpocBelleHus U cBo60/bl, a KBOCTOYHbIN» — HA060-
POT, KaK IOJIIOC OTCTaJIOCTH, HEBEXKeCTBa U 3aKpenolieHHocTH (Mizielinska
and Kulpa 2011; Wiedlack and Neufeld 2014). 3ToT MexaHU3M pean3alnuu
«3anaJHoW» KyJbTYPHOW rereMOHUMH MHOTJA Ha3bIBAIOT JUCKYpPCOM OTCTa-
BaHus (Koobak and Marling 2014). OH npeacTaBisieT cneludUuecKyo s
«3amnajia» UCTOPUYECKYI0 TPaeKTOPHIO 3TaJ0HAa KHOPMAJbHOTO PAa3BUTHS»,
a BCe JIpyrve SIKOGbI «OTKJIOHSIIOTCSI» MJIM «OTCTAlOT» OT 3TOM HOpMBI. [1o
CYTH, AUCKYPC OTCTAaBaHUS UCIOJIb3yeT CAMO BpeMs KaK UHCTPYMEHT KyJlb-
TypHoil reremoHuH (Kulpa, Mizielifiska, and Stasifiska 2012).

®eMUHU3M B AUCKypCe OTCTaBaHUs, 6€3yCJ0BHO, IPUHAAJIEKUT K «3a-
NaJHbIM LIEHHOCTSIM». DTO OJlHA U3 TeX TO4YeK, B KOTOPOMH, Kak NpeJnoJara-
etcs, Poccust 1o/nKHA HarHaTh «3ama/i», XOTs He BO BCEX BEPCUSAX AUCKypca
OTCTaBaHHUA 3TO NPU3HAETCs BO3MOXHBIM. TaTbsiHa boJioTHHa, poccuiickas
beMUHNCTKA U aKTUBHUCTKA, TOBOPUT 06 3TOM Tak™:

4 Bce ynoMHHaeMble UM€Ha y4aCTHH_I COIJIaCOBaHbl C HUMHU. A MPUBOXKY LUUTAThI C CO-
XpaHeHHEeM Iay3 U KoJieGaHUH, IIOTOMY 4YTO BCe 3THU A€Ta/IM IOMOral0oT YBUAETb, KaK MOH
COGeCeﬂHI/I_LLbI PasMbILLJIAIOT HENTOCPEACTBEHHO B X0/i€ pa3roBopa.
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To ecTb y... pOCCUSIHOK B Macce CBO€H eCThb TaKoe OLIylleHHe BTOPOCOpPT-
HOCTH I10 CPAaBHEHHIO CO CTPaHaMH NepBoro Mupa, ocobeHHo CIIA, u 3To
MPOSIBJISIETCA ¥ BCEX [10-PA3HOMY: HY, TaM, MHOTHE B MaXpOBbIH HallMOHa-
nu3M ypapsoTcs. Cpeau GeMUHUCTOK 3TO B OCHOBHOM He TakK, TO eCTh B
OCHOBHOM TaKoe OLIyIIeHHe, YTO 3/leCh, ¥ HAC, OTCTOM TAKOH, YTO y Hac,
TUMNA, [JIOXOH MEHTAJIUTET, YTO HUKOTJAa HU4Yero He 6yzaeT Jydyiue... YTo
TaM, I/ie-TO TaM /ia, BCe 3/10pPOBO, a y HAaC 3/1eChb BCE I1JI0XO0, IOTOMY YTO Mbl
TaKue IJIOXUE... BOT, U Ha MOH B3IJIsAZ, 3TO OYEHb IOXOXKE Ha OILyIIeHHe
YKEHIMH B I1€JIOM 110 OTHOIIEHUIO K MY)XYHHAM: YTO, TUIA, My>KYUHbI Ta-
KHe BeJIMKHe, OHU BCce U306pesiy, Hankcalu U TakK AaJjee, a Mbl, TUIIA, CIIO-
COGHBI TOJIBKO POXKATh H... OBITh CEKCyaTbHBIMU 0OBEKTAMHU.

YToOB! cAenaTh rereMOHUI0 «3anajia» IBHOM W o4eBUAHOW, TaTbsiHa
UCTOJIb3YeT NpHeM, KOTOPbIM o4eHb Momy/speH B GeMUHUCTCKUX U ApY-
IUX aKTUBUCTCKHX COOGIeCTBaX: CPABHUTH MeHee U3yYeHHbIH UM MeHee
HNOHSTHBIA BUJ, OTHOIIEHUH BJIACTH C JPYTUM, YKe XOPOILO U3BECTHBIM U
ONnUCaHHBIM. 3iech TaTbsIHA CPABHUBAET TO, KaK KEHLIUHBI B [[€JIOM HHTEp-
HaJIU3UPYIOT, MJIM YCBaUBAIOT CEKCU3M M MU3OTHHHUIO, C TEM, KaK POCCHSIH-
KW MHTEPHAIU3UPYIOT OLLyLleHHe COGCTBEHHOW «BTOPOCOPTHOCTH» IO OT-
HOIIeHUIO K «3anazy». [losy4aeTcs, 4To B 060MX C/Iy4asx Te, KTO 06/1aJaeT
BJIACTbI0, KOHCTPYUPYIOTCA KaK JOCTOHHBIE, a Te, KTO HAaXOJUTCs B NMOAYU-
HEHHOM II0JIOKEHUH, — KaK HeJJOCTOHHBbIE, IPUYEM HX NOJAYHHEHHOE I10JI0-
>KEHHUE YBSA3bIBAETCS C IKOObI BHYyTPEHHE MPUCYLIMMU UM HEJO0CTAaTKaMH.

PearupoBaTh Ha «3amaJiHyl0» TFereMOHUI0 U «JUCKYpPC OTCTaBaHUSI»
MO’KHO I10-Pa3HOMY, U €CJIM HMHTEPHAJIN3UPOBATh «3aNaZiHbINA B3I/IS» — 3TO
OJJMH NyTb, TO IPOTUBOIOJIOXKHBIN €My, 04eBU/IHO, — OTBEPraTh «3anafHbli
B3[JIsIA», IPOTUBOIOCTABIIAS €My HalMoHaau3M. Ho Tak i 3To Ha caMoM
Jesie? TaTbsiHA B IpUBeIeHHON LIUTAaTe 3aHUMaeT KPUTUYECKYIO0 AUCTAHIIUIO
[0 OTHOIIEHUIO K 060MM BapHaHTaM, U 6Jlarofjapsi 3TOMy CTaHOBUTCS Ove-
BU/IHBIM, YTO BbIGOP UMM He HCYEPNBIBAETCA. [0CMOACTBYIOLINE JUCKYPCHI
06BIYHO IPUPABHUBAIOT KPUTHUKY «3ana/ia» K HaljMOHAJIN3My, 2 Hecoryacue
C OJIUTUKON COGCTBEHHOI0 (HaIpUMep, pOCCUIHCKOro) rocyjapcTBa — K He-
KPUTUYHOMY IPUHSATHUIO MOJUTHUKH «3anafHoi». Ho TaTbsiHa BbIlIe TOKA3bI-
BaeT, YTO HALMOHAJM3M UM CAMONPUHUKEHUE» — 3TO JIOXKHBINA BBIOOP.

Tem He MeHee, MOCKOJIBKY GEMHUHU3M NPELCTABJSETCA — U B JIpyxKe-
CTBEHHBIX, 1 BO BPaX/JEOHBIX AUCKYpCax — «3amaJHbIM» U306pETEHUEM U
3JIEMEHTOM U3 Habopa «3amafHbIX [EHHOCTEN», B POCCUUCKUX GEMUHHUCT-
CKHX COO0IllecTBax B caMOM JeJsie GoJiblie paclpocTpaHeHa TeHJEHLUs B
TOW WM MHOH CTeleHH 06eClieHUBaTb CBOU H/JIeH, CBOIO PaboTy U JOCTHKe-
HUs 110 CPaBHEHHUIO C «3aMaJHbIMU 06pa3naMu». YacTo, HanpyuMep, UCTOPUS
Y pasBuTHe GeMUHU3MOB B Poccruu nmpoenupyeTcs HA MEMHCTPUMHBIHN «3a-
MaJHbIA» CI0CO6 pacCcKa3bIBaTh UCTOPUI0 GeMUHU3MA Yepe3 MO/JIeib «TPeX
BOJIH»%; 3TO MOPOXAAeT AMCKYCCHMHM O TOM, «Iopa Jiu» Poccuu mpucoenu-

5 Mexay TeM, MOJieJib «TPeX BOJIH» — He eJMHCTBEHHbIH U e/iBa JIU JIYUYIIUH croco6 npej-
CTaBJISATh ce6e UCTOPHI0 GEMUHU3MOB BOOO1IIE U «3aNaJHbIX» PeMUHHU3MOB B YaCTHOCTH.
Ee KpUTHKYIOT 32 TO, YTO OHA CTUPAET Pa3/IN4us B UCTOPUU U NOBeCTKe GEeMUHUCTCKUX
JIBIDKEHUH B pasHbIX cTpaHax (Dean and Aune 2015), urHopupyeT Bce popMbl GeMUHUCT-
CKOT'0 IeWCTBHUs, KpOMe MOMEHTOB CaMOro MaccoBoro npotecta (Staggenborg and Taylor
2005) ¥ HCKIII0YaeT U3 paCCMOTPEHUS JIeITeIbHOCTb GeHBIX XKEHIINH, XXeHIIH pa6ode-
ro KJj1acca M »KeHIIWH 1BeTa 1o BceMmy Mupy (Naples 2015).
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HSTbCA K «TpeTbel BOJIHE» WUJIM HY)KHO CHavya/la OCHOBATeJIbHO «HAarHaTh»
«BTOpYy!0». HaMepeHHO WJIM HEOCO3HAaHHO TaKHe JAUCKYCCUM 3a/leHCTBYIOT
KaK NpeJIOoChlJIKY U/I€I0 O TOM, YTO POCCHUCKUM GEMUHHUCT_KaM B JIIOOOM
cJly4ae Hy»KHO YYUTbCA Y «3alafHbIX».

HMeHHO 06 «y4ebe», TOuHee, O Nepejade 3HAHUH, MHe Obl XOTEJNOChH
IIOTOBOPUTH Aasblie. KaXkeTcs, YTO MOMCK UHTeJIJIEKTYyalbHbIX U U/I€0JI0TU-
YeCKUX OCHOBAaHUH MMeeT celfyac oueHb 60JIbLIOe 3HaYeHUe [IJIsT HU30BbIX
dbeMUHHUCTCKUX JBUKeHUN B Poccuu. 1 AyMato, YTO Ha 3TO eCTh HECKOJIBKO
npu4uH. Bo-nepBoix, PEMUHUCTCKUM ABMKEHUSM MTOCTOSIHHO MPUXOAUTCS
JlOKa3bIBaTh, YTO OHU MMEIOT NPAaBO HA CyLeCTBOBAaHHE B YCJIOBHUAX, KOTJa
Bce (M rocyAapcTBo, U 06I1eCTBO, U Pa3HOO6pa3Hble 06J1e4eHHbIE BJIACTbIO
MHCTUTYTHI, B YaCTHOCTH, aKaZleMHs) UM B 3TOM OTKa3blBalOT. Bo-BTOpBIX,
deMUHHKCTCKUe cooblecTBa B Poccuy, Kak U B Apyrux MecTax, llepexxuBa-
I0T MHOXECTBO H/JI€0JIOTUYEeCKUX KOHQJIMKTOB U PACKOJIOB, U B 3TUX 06CTO-
ATEeNbCTBAaX UM Heo6XoAuM PyHJaMeHT, AP0 6a30BbIX 3HAHUW U HJEH, C
KOTOPBIMH GbLIM Gbl COIJIaCHbI NMPUBEPXKEH_KU BCeX MJIe0J0rMYecKUX Ha-
npaBjeHUH. Takoe AP0 caMbIX aBTOPUTETHBIX U OCHOBOINOJIAraloIUX, MHa-
4ye TOBOPA, MeliHCmpUMHbIX AJi1 GeMUHU3Ma KOHLeNIUH JaXke UMeeT ClleliH-
aJibHOe Ha3BaHMe, XOPOIIO 3HAKOMOe BCceM, KTO 061iaeTcsi B GeMUHUCTCKUX
(ocobGeHHO OHJIAMH) TYCOBKAaX, — «MaT4acTb». [l0CKOJIbKY MaT4YacTh JOJDKHA
OTBeYaTh NOTPEOHOCTH ABMKEHUH B UCTOPUU U aBTOPUTETHOCTH, HEYAUBH-
TeJIbHO, MOXaJIyH, YTO JIbBUHYIO [IOJII0 €€ COCTABJSIT «3alaJHble» TeKCThI
«BTOPOH BOJIHBI». ITH TEKCThI IEPEBOAATCA 3a4acTyI0 CUJIaMU aKTUBUCT_OK
Y CHOBA M CHOBA PAacPOCTPaHAIOTCA 10 PEMUHUCTCKUM OHJIANH-IIJIOAZKaM.

[Ipo6sieMa, OAHAKO 3Ke, B TOM, UTO 3TH TEKCThI, U3 KOTOPBIX BpoJe Obl
Jl0JKHA BBIBOAUTHCS aKTyaJbHasl AJisi COBpEMEHHBIX POCCUMCKUX YCI0BUMN
NOJIMTHYECKas NPaKTUKa, — 3TO «3anajHas» GeMUHUCTCKAs Teopus. A OHa,
XOTS U NIpeTeHAyeT Ha YHUBEPCaJbHOCTD, JaJIeKO He BCer/ia XOpoLo 06bsc-
HfIeT NMOCTCOLMAJNCTHYECKHe pealuu. BoT kak 06 3ToM roBopuT TaTbsiHA
BoJsioThHa:

A Te mabsMKK®, rJie eCcTh BCAKAsi MaTYaCTh U T/ie [UTUPYIOT, HY... COBpEMEH-

HBIX (l)eMI/IHI/ICTOK KaK MaT4acCTb, MEH HE UHTEPECYyIoT. [] B Tom IJIaHe,

YTO... UHTE€PECHbI HpO6JIeMbI, C KOTOPBIMH JIIOAU CTAJIKUBAKOTCA 34€Cb U cen-

yac. To ecTb He TO, 4YTO 6b1JIO TaM KOrga-To OInMCaHoO B AMepI/IKe WU rae-To

ele. H... Hy, A CYUTAl0, YTO BCE€-TAKU TO, YTO IIPOUCXOAUT B COBpeMeHHOfI

POCCPII/I, OHO HEMHOXKO OTJIM4YaeTCAd OT... [[pyI‘Oﬁ CTpaHbI M Ipyroro Bp€MeHU.

Ha Moo npock6y npuBecty npumep, TaTbsiHA MOSICHSIET:

Hy, caMmblii a;1eMeHTapHbIHA IPUMeED, AONYCTUM... AMEPHUKAHCKOH MaT4acTu
HENOAXOASIEN — 3TO J0MOX035IHKa CpeZJHETO KJIAcca, TO eCTh TaM OYEHb
MHOTO Ha 3Ty TeMy. Y Hac 3/leCb, BO-NIEPBbIX, MaJ0 JJOMOXO35I€K H... HY,
CpeJiHero KJiacca Tak... He 3Halo [cMeeTcs1] B 0611eM, CpeZIHETO KJIacca TOXKe
ropas/io MeHbllle, CKaXKeM Tak’. BOT, U... Y Hac UCTOpUS He TaKas, TO eCTb

¢ Peyb uzieT 0 nma6snkKax (To ecTh MyGIMYHBIX CTPaHULAX) BKOHTaKTe.

7 Kosie6anust TaTbsiHbI 110 TIOBOAY MOHATHS «CPEJHHI KJIACC» 3aMHTEPECOBAIM MEHs1, TeM
6oJiee YTO Yy MEHsI OHO TOKe BbI3bIBAJIO CMYTHbIE COMHEHUS. AKaJleMUYeCKHe HCTOYHUKH
TOBOPSIT, YTO ONMPEJENUTD, YTO TaKOEe «CPeAHMM Kaacc» B Poccun, HempocTo (Remington
2011; Gontmakher and Ross 2015). Bo3MoHo, ellle OAUH OPUMeED «3anaJHONH» KOHLEeI-
L[1H, 1JIOXO IPUMEHUMOM K IOCTCOBETCKOMY 06LIECTBY.
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B TO BpeMd, Korjaa B Amepmce B CpeHeM KJlacCe XeHILIUHbl B OCHOBHOM
cyuaenr AomMa, 3aHMMaJIMCb JOMAalllHUM XO3HﬁCTBOM, y HacC XEeHUWHbI B
OCHOBHOM pa60TaJm, Y HUX OBbLIH ABEe-TPU CMEHBbI.

TaTbsiHa NoAYepKUBaeT pas3/U4yUa MeXAy peajussMHU COBpPeMeHHOH
Poccum u CHIA cepenunbl XX BeKa U ONMUPAETCSA HA 3TU Pas3UYHUs, YTOObI
OOBSICHUTD CBOIO KPUTHKY PYCCKOSI3bIYHBIX PEMUHUCTCKUX MIAaTPopM, My-
OIMKYIOLINX «<MaTYaCTb». [[puMep, KOTOPBIN OHA TPUBOJUT, IECTBUTENBHO
XpecTOMaTHUIHBIN BO BCeX CMBIC/IaX C10Ba: UMEHHO KOHLENIUs JOMOX03511-
KU CpeJiHero KJacca BbI3blBaJja pa3JpakeHUe yxKe y NpeAblAyLHUX 0KoJIe-
HUHM GEMUHHUCTOK U3 MOCTCOLMATUCTUYECKUX CTpaH. Hanmpumep, 6osrapckas
demunuctka KopHenusi CnaBoBa B TekcTe 2006 roma cymMmupoBasa CBOH
ONBIT O6GCYXKJEeHUSI CO CTYAeHT _KaMH «3araJku >KeHCTBEHHOCTH» beTTu
®pupaH: CTYyAEHT_KU OLeHUBAIN PO6JIEMbI JOMOX03SIHKHU CpeHEro KJac-
ca KaK «yCTapeBlIHe U He UMelie K HUM OTHOLIeHUs»®. C/laBoBa MUILET:

Y Hac, BOCTOYHOEBPONENHCKUX KEHIINH, GbII0 [PYToe OlyIeHHe }KEHCKON
UJIEHTUYHOCTH, OTHOCUTEJIBHO HE3aBUCHMOM OT QUTypBI My’Ka, HO TECHO
CBSI3aHHOM C KOMMYHHUCTHYECKHM TOCyZJapCTBOM. MBI ellle He HCIBITATU
Ha ce0e 3anaHbIA «KYJbT JJOMOBUTOCTH», «<MHU}BI 0 KpacoTe» U KOHChIO-
MepHU3M. 3aTO Mbl UHTEPHAJIU3UPOBAIN COLMANIUCTHIECKUH MU «cymep-

YKEHIIWHBI» — COYeTaloIel JoMalIHHe U 00leCTBEHHbIe 00513aTe/IbCTBa,
3a4acTyIo IIeHOM JKepTB, CAMOYHHYMKEeHHUsI U camMooTpuuaHus (Slavova
2006).

CnycTsl ABEHAALATh JIET U «MUBI 0 KPACOTe», U KOHCbIOMEPHU3M yCIIeNH
CTaTh Npob6JjeMaMu JJis KEHUIMH* B MOCTCOLUATUCTUYECKUX CTPaHax — Y,
COOTBETCTBEHHO, BOLLJIM B NMOBECTKY MOCTCOLHUATUCTUIECKUX PEMUHHUCT-
ckux ABwxxeHu. Ho u Tesrc C/1aBOBOM O Cynep>KeHILUHE aKTya/IbHOCTH He
NOTepsI. «3araiKy >XeHCTBEHHOCTU» U ee PEMUHHUCTCKYIO apryMeHTAaLHIo,
CTaBALIYIO B [IEHTP pacCMOTPEHUSA JOMOX03MKY CpeJJHEero Kjacca, NpUHATO
CYMTaAThb OJHUM W3 KpaeyroJibHbIX KaMHeW «MaTyacTu». Ho 3To y3kocnenu-
duyeckas «MaTYaCTb», KOTOpas He MOAXOAUT Kak pyHAaMeHT [iJisl OJUTH-
YeCKOW MPaKTUKU GEeMUHHUCT_KaM B MOCTCOLUATUCTUYECKUX CTPaHAX U He
MOJKeT NpeTEeH/I0BaTh HA CTAaTyC YHHUBEPCAJbHOr'0 CTaHAapTa ¢peMUHHU3MA.
Ha sT0 1 ykaseiBaeT TaTbsIHa, TeM CaMbIM OTBepras U «y4eHU4eCKyIo» 03HU-
IJMI0 110 OTHOILEHUIO K «3alaZJHOMY» PeMUHUCTCKOMY 3HAHUIO.

EcTb ¥ Apyrue KOHCTPYKTUBHBIE CIIOCOOBI B3aMMOZENHCTBOBATD C «3a-
NaJHbIM» 3HAaHUEM, COXpPaHAA NPHU 3TOM KPUTHUYHOCTD 110 OTHOLIEHHUIO K Te-
reMoHUH «3amnajia». Bot 4To roBopuT Apyras Mos cobecenuna, Katepuna:

...E1lle, KCTaTH, noyeMy [s1] He OUeHb JIIOGJII0 BCIKUE 3TU TPYIIbI U a6JIU-
KU — OHU BO3bMYT KaKOM-HUGYAb TEKCT CEMUAECATBIX, KOTOPBIN HaMlKMCaH C
ynoTpe6/ieHUEM JIEKCUKH, KOTOPY10, OJIMH, AaxKe 51 He BCerJja MOHUMAI |...]
Hy... 3aueM? [l Koro Thl 3T0 nuuenb? Thl HAMUIIK NPO cebs, PO CBOU
oneIT! [..] Momynsipusanus - 3T0 06bSCHEHHE NMPOCTHIM SI3BIKOM 3THUX
BCex Belllel, To ecTb... MHe KaxeTcs, BOT beTTu ®puaan caenana Boobie
KJIAaCCHYIO Belllb. TO e, 6JIMH, Jaxe... HUUero AeJaTh He HaJ0, Thl 6epH
[1] mpocTo To ke camMoe Ha pycckoM Hanumu! To ecTb OHa NpPOCTO B3s1a
OIBIT XKEHIMH U Ha UX NpHUMepe... ToKa3aja, HaCKOJbKO OblJI0 yliep6HO

83/ech ¥ HUXKe TIepeBo/| LIUTAT MOA.
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3TO... BpEMS U HACKOJIbKO Ce6sl XKeHILMHbI T0YYBCTBOBAJIM CBOOO/HEE, KOT-
Jla OHU CMOIVIM BBICBOOOAUTBCA M3 3TOro. Jla Thl cAesall ToO e caMoe Ha
pyccKoM si3bIKe, Tebe KTo MellaeT? CBeT/1aHa AJIeKCHEeBHUY, KCTATH, B 3TOM
IJIaHe OYeHb KJIACCHYIO Bellb c/esiana. OHa BOT MOMYJIsIpU3YeET 3Ty aHTH-
BOEHHY0 PUTOPHKY, 1a? OHA COGUPAET 3TH BCe HHTEPBBIO, 3TO TMIaHTCKas
pa6oTa, 3T0 Boob61e... ltogmua [leTpaHOBCKas — OHA MOMYJASAPU3YET NCHU-
XO0JIOTHIO, OHA OYEHb I'PAMOTHO BCe 3TO pacluCcbiBaeT. MHe BOT HPAaBUTCH.
TaM, He 3HaMW... KTo? Hy, TO eCTb BOT B TaKOM KJIIOYe 3TO HaZ0 6paThb U
IPOCTO MOMYJIAPU3UPOBATD.

[Tonynspu3salys — BakHas TeMa, K KOTopod KaTepruHa MHoOro pas Bo3-
BpallaeTcsl B XO/ie HAIlero pa3roBopa: OHA CYUTAET MOMYJISPHU3ALHUI0 Of-
HOU U3 IeHTPAJIbHBIX 33Ja4 A PeMUHUCTCKUX ABMKeHUH B Poccuu. Kak
u TaTbsaAHa, KaTeprHa HauyWHaeT ¢ KPUTHUKH GEeMUHHUCTCKUX OHJIAWH-TIJIAT-
$OpM 3a PENOCThI «TEKCTOB CEMH/IECSTHIX» — TEKCTOB «3alaJHbIX» aBTOPOK
«BTOPOU BOJIHBI». HO 060CHOBBIBAaET OHA CBOI KPUTHUKY HECKOJIBKO MHAYE:
JlIsl Hee IJIaBHbIH apTyMeHT «IPOTHUB» — 3TO HEJJOCTYIHBIN 3bIK, KOTOPbIX
JleJIaeT 3TU TEKCThI CJI0XKHBIMU JJIS BOCIIPUATHS. A 3TO MellaeT NOMyJIspy-
3allMd BMECTO TOTO0, YTOOBI CIIOCOOCTBOBATh eil. B To »xe BpeMs KaTepuHa
NPU3bIBAET NMUCATh UCXOASA U3 COOCTBEHHOTO OMBITA — U3 3TOTO MOXKHO CJle-
JIaTh BBIBOJ, YTO OHA TOXKE BUJUT Pa3JIUUMSA B COI[MAJbHBIX PeabHOCTAX
«3aMaJHbIX» CEMUECAThIX U COBpeMeHHOH Poccuu. B cBeTe 3TOro MoXxeT
MO0Ka3aTbCsd CTPAHHBIM, YTO Jajbllle OHA NMPUBOAUT «3aMaZHYI0» aBTOPKY
«BTOPOM BoJIHBI», beTTn ®pupan (moxoxe, 3TO Bce ke HensbexxHas ¢purypa
Y OPUEHTUP B TAKUX JJUCKYCCUSX), KAK IPUMeEp YCIEIHOHN NOMy/IsIpU3alyu.
Ho, Ha Mo¥i B3IJ1511, TPOTHUBOpEYHs 3/1eCh HAa CAMOM /[ieJie HeT. B mepByto oye-
penb KatepuHa nieHUT B beTTr ®pupaH ee nogxon — «00bsiCHeHHE TPOCTbIM
SI3bIKOM 3THX BCEX Belllel», a He ee aHa/IU3 «3THUX Belllei», TO eCTh IM0JIOXKe-
HUS XKeHIIWH B nocjeBoeHHbIX CIIA.

Eme oHO ocCHOBaHMe AJI1 TaKOW TPAaKTOBKH CJIOB KaTepuHbI mOsIBJISA-
eTCsl HKe, KOT/Ia OHAa MPO/I0JIKAET CBOH psfl JOCTOWHBIX MOpaXKaHUs MOMy-
JIIPU3aTOPOK U MPUBOJAUT PYCCKOSI3bIUHbIE IPUMEPHI: GeapyCCKyIo muca-
TEeJIbHUILY U HOOeJIeBCKYI0 JlaypeaTKy CBeT/iaHy AJIeKCUEBUY U POCCUHCKYIO
ncuxosioruHo Jloagmuny IleTpaHoBckyto (o6e - yBakaeMble MyGJIMYHbIE
WHTEJUJIEKTYaIKH, KOTOpbIe IPU 3TOM He Ha3bIBAIOT ce0s1 PEMUHUCTKAMU).
KatepuHa cTaBUT AnekcueBuY U [leTpaHOBCKYI B OAUH psaf ¢ PpugaH - u
TEM CaMbIM IIOKa3bIBAE€T, YTO OHA COBCEM He 3aMHTEPECOBaHA B TOM, UTOObI
YHHUBEPCAJIU3UPOBATh «3amaJHble» Teopuu. KaTepuHy HHTepecyloT, mpe-
/e BCero, leCTBeHHble MeTOo/Ibl MOMYJISIPU3aliiH, IOCKOJIbKY OHAa TBEPAO
y0Oex/ieHa B HEOOXOAMMOCTH PacnpoCcTpaHATb GeMUHUCTCKUe ujen. Kpome
TOTO0, OHA, 0YEBU/THO, TPHBEPKEHA MOJIUTUYECKON CTPATETUU «BbIOEPH JKEeH-
IMHY»: MPOTHBOCTOATh aHAPOLEHTPU3MY, OTAABasi NpeJNouTEeHHe KeH-
IIMHAaM, KEHCKUM ToJIocaM M JOCTIKeHHUsIM. BoicTpauBas psajg «dpujgaH -
AnekcueBud - IleTpaHoBcKkasi», KaTeprHa MokKasbIBaeT, YTO el HHTEpPECHO
YUUTBCA Y Pa3HbIX KEHIINH, BHE 3aBUCUMOCTH OT UX CTPaHBbI, I3blKa WJIH
coepbl mesaTenbHOCTH. KaTepuHa BbICKa3bIBaeTCS MPOTHB JOTMaTUYHOTO
BOCIIPOU3BEIEHUS «3ala/[HbIX» TEOPUH U UX HEKPUTHUYHOI'O MPUMEHEHHS K
COBPEMEHHOMY POCCUICKOMY KOHTEKCTY. OHa MPU3bIBAET YYUTHCS AKTUBHO
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)41 I/I36I/IpaTeJIbHO, MNPpHU3HaBaTb U EHUTDb pa3HOO6p33Hble HUCTOYHHUKH H 3a-
HMCTBOBATDb Y KaXO0Iro U3 HUX TO, YTO Tebe HY»>XHO U IIOAXOAHUT, — U B TO Ke
BpeMd 6paTb 3a TOYKY OTCHeTa COOGCTBEHHBIH OIBIT.

Takoi noaxona, o4eBUAHO, HECOBMECTHUM C TEM CaMOIIPpUHUXKEHHUEM NI
CaMOO6ECLleHI/IBaHI/IeM, KOTOpoOe poXxJaeTCd U3 YCBOEHUA «AUCKypCa OT-
cTaBaHusi». TaTbsIHA, B CBOIO odyepenb, TOXe CYUTAET JYy4IIUM UCTOYHUKOM
3HAHUWH JIOKAJIbHBIA ONBIT U HCTOPHUHU: OHA T'OBOPHUT, UTO NpeANOIUTAET YU~
TAaTb BMECTO «MAaT4YaCTHU» IMYHbIE HCTOPHUH, KOTOPBIMU AEJATCA «OOBIYHBIEY
KEHUIUHBI B IOCTaX © KOMMEHTapHUiXx. BoT kak oHa ux HCIIOJIb3YyeT:

Tamvsina: [la, TO3TOMY OYeHb MHTEPECHO, COGCTBEHHO, UTO ceHYac Npo-
UCXOJUT, U.. 51 Ha OCHOBE 3TOr0 COCTABJSI KaKyI-TO COGCTBEHHYIO,
TaM, [CMeeTcsI| TEOpHIO, YTO HA3bIBAETCH ...

BaHs: A Teopuio 3TO Kak?

Tambsiha: 3-3-3, Hy... IPe/ICTaBJIEHUE O TOM, YTO Ce4ac aKTyaJbHO U Kak
3TO peliaTk.

OTKpOBEHHO T'OBOpS], MeHs VIyOOKO BIleYaT/sieT Ta CMEJIOCTh, C KOTO-
poit TaTbsiHa BO3BpalaeT ceGe CJOBO «TeOpHsI», «3abUpasi» ero y rocroj-
CTBYIOIIMX «3alaJHbIX» U aKaJleMUYeCKUX JUCKypcoB. OHa JiesiaeT 3To, C
OJTHOW CTOPOHBI, UCIOJIb3Ysl ero MoYTH 6e3 CMyLieHUs sl 0603HaUYeHUs
CBOEro COGCTBEHHOT0 aHAJIM3a, a C IPYrod — omnpezesisi TEOPHIo Kak ¢yH-
JlaMeHT JJIs1 IOJIMTUYECKOTO JIeHCTBUS, KaK HHCTPYMEHT U HOJ[CIIOpbe JIJIs
aKTUBH3Ma, a He YTO-TO CTOsIIEee BhILIE ero. B KOHEUHOM cyeTe mosy4aeTcs,
yTo TaTbsIHA MOCJ/IEeI0BAaTENbHO MIPOTUBOCTOUT U aKaIeMUYECKOH, U «3anaj-
HO#» rereMoHuU. Bo3Bpalijasi ce6e CJI0BO «TEOPUsI», OHA OTKAa3bIBAETCS Mpe-
YMEHBIIATh CBOI0 UHTEJUIEKTYa/IbHYI0 paboTy, BONIPEKH HErJIaCHbIM IpeJ-
MHCAaHUSM JUCKypca OTCTABaHMS. A OCHOBBIBAsi CBOI0 TEOPHIO HA OMNBITE U
HCTOPHUSAX «OOBIYHBIX» KEHIWH, OHA MPUAAET OGOJIbIINK BEC 3ITUM HUCTOPH-
sIM - U TE€M CaMbIM, ONISITh XKe, JeHCTBYET MPOTUB MPE/IUCbIBAEMOTO rere-
MOHHBIMHU JJUCKYpPCaMH 06eClieHUBAaHUS JIOKaJIbHOTO 3HAHUS.

U TaTbsiHa, 1 KaTeprHa Bo3paXkaloT MPOTHUB TOTO, YTOGHI 3aHMCTBOBATh
«3arnajiHoe» 3HaHUe 6e3 pa3bopa. 06e KPUTHUKYIOT YHUBEPCATU3ALHUIO «3a-
NaJ{HOW» TEOPUU U TEM CAaMbIM CONPOTHUBJISIIOTCS «3aMaHON» KYJIbTYPHOU
rereMoHUU. PazMyaloTcs UX MOAXOAbI TEM, UTO UMEHHO OHU MpeJJiaralT
B3aMeH HEKPUTUYHOMY BOCHPOM3BEJIEHHUIO «3amajHoro» 3HaHus. Karepu-
Ha He OTBepraeT «3alaJiHble» UCTOYHUKHU 3HAHUS, HO JIOMOJHSIET UX pycC-
CKOSI3bIYHBIMH Y IIOCTCOBETCKUMU. Ha NMpOTS>)KEHUU CBOEro MHTEPBBIO OHA
NpeJCTaBJIsIeT LeJyI0 rajepelo NU3BECTHBIX JKEHIUH, KOTOpbIe ee BJJOXHOB-
JIAIOT — U «3aMaJHbIX», U He «3anaZHbix»’. TaTbsHa, BepHasl CBOEH KPUTHKE

° B cBo0 ouepezb, KopHesnus CiiaBoBa B MPOLUTHPOBAHHOM Bhllile cTaThe (Slavova 2006)
obpallaeT BHUMaHHe Ha TO, KAK MHOT'0 O6LI1ero M/ IOX0Xero ¥ BOCTOYHOEeBPONeHCKUX
$eMUHUCTOK C YepHBIMU U NTOCTKOJIOHUAJbHBIMU pEMUHUCTKAMU: 3TO KacaeTcs U BOC-
NpUATHUSA IeHJlepa B KOHTEKCTe NepeceKalliMXcsl yTHETEeHUH, U TNepeXUBaHus «3anaj-
HOM» rereMoHuu. C/1aBOBA ONMPAETCS HA TEOPUU MOCTKOJIOHUAIBbHBIX U YePHBIX GEMUHU-
CTOK M TeM CaMbIM [10Ka3bIBaeT BO3MOXKHOCTH /IJIs1 TPAHCHALMOHA/IbHbIX COI030B ITOMUMO
WJIU B 06X0/J MEHHCTPUMHOTO «3alNaZHOro» GpeMUHHU3Ma IPHUBU/IETHPOBAHHBIX XEHIKH.
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«3ara/IHOW» rereMOHHUH, OJTHOCTHIO OTBEpPraeT U/Iel0 OPUEHTHPOBATHCS Ha
«3amnajiHbie» 06pasibl. bojiee TOro, oHa BOOGIIE OTBEPTaeT MbICJb OpaTh
HpUMED C KO0 6bI TO HU GbLJI0, BEIKA3bIBasl PEJKYIO N0C/I€J0BATENbHOCTD B
CBOEM CONPOTHBJIEHUH JIIOObIM HepapxusiM. BMecTo 3Toro oHa HacTauBaeT
Ha TOM, YTOOBI LIEHUTD, IOAJI€PKUBATD U NPOJBUTATh MECTHOE, JIOKAJbHOE
3HaHUe, KOTOpOe NPOU3BOAAT HEU3BECTHBIE, KOObIYHbIE» KEHII[UHBDI.

XoTsl rocnoJCTBYIOLME JUCKYPChl — POCCUHCKHUE U «3alafHble», aKa-
JeMUYecKUe U MeJJUiHble — CO3Jal0T BIevyaTyieHue, 6yATo poccuiickuil dpe-
MUHH3M (B TeX CJy4yasx, KOrJa OHU BOOOILe IPU3HAIOT €ro CyLleCTBOBAHUE)
MOJIHOCThIO BTOPUYEH 10 OTHOILIEHUIO K «3aIa/[HOMY », 3HAKOMCTBO C peasib-
HOU MPAKTUKOM U NO3ULUSIMU POCCUNUCKUX GEMUHUCT_OK yOeXKJaeT, YTO 3TO
COBCeM He TakK. BrickasbiBaHus TaTbsAHBI U KaTepuHBI, IpUBeIeHHBIE BLIIIIE,
IOKAa3bIBAIOT, HACKOJBKO IIyOOKO (EMUHUCTCKas [JesTeJbHOCTb MOXET
OBITb YKOpPEeHeHa B JIOKAJIbHOM POCCUHCKOM KOHTEKCTE, U 1al0T BLOXHOBJIS-
I0lMe IPUMepPbl KPUTUYECKOTO B3aUMOJENHCTBUS B «3aNaZHbIM» 3HAHHUEM.
Jlaxke eciv «3amajiHasi» rereMOHUs He MPUHA/JIEXHUT K YUCJY CAMbIX OCTPbIX
npo6sieM Ha MOBECTKEe POCCUMCKUX QEMUHHUCTCKUX JIBXKEHUH CerofHs, f
BCe JKe HaZleloCh, YTO TaKHe BbICKA3bIBaHMs, CTABSLIME B IEeHTP BHUMAaHUSA
JIOKQJIbHYI0 MCTOPUIO, 3HAHHUSI U ONBIT, 6YAYT 3By4YaTh 4daule. [loToMy 4yTo
MMEeHHO OCBOGOXK/IEHHE OT «3amaiHOi» rereMOHUM U OlleHKa M0 JIOCTOUH-
CTBY CO6CTBEHHBIX JOCTHXKEHUHM MOXKET 6bITh 3aJI0TOM TPaHCHALLMOHATbHOU
COJIMZAPHOCTH, OCHOBAHHOM Ha PaBHOM /JIHaJIOTe U B3aUMHOM yBaXKEHUH.
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“Racism” versus “Intersectionality”?
Significations of Interwoven Oppressions
in Greek LGBTQ+ Discourses

une 14, 2014. The crowd is gathering in Klafthmonos Square, waiting
for the Athens Pride March to begin. An activist stands in the shade of a
rainbow umbrella held in one hand, wearing a heart-shaped sign that de-
ounces the denial of “the right to family” to LGBTQI+ people as the quin-
tessence of racism. In one sense, the slogan is uncontroversially on point, as
the theme of the 10th Athens Pride festival was “A Family Affair,” intended to
protest discrimination in the family code and the exclusion of same gender
partners from civil partnerships and marriage. But what to make of the refer-
ence to “racism” to describe legal discrimination resulting in exclusion from
“reproductive citizenship” (Roseneil et al. 2013) on the basis of gender and
sexuality, not “race”? Simple error? Egregious appropriation? Semantic drift?
This paper seeks to make “racism” strange, by exploring its invocation in

the sociolinguistic context of LGBTQI+ activism in Greece, where it is used in
ways that may be jarring to anglophone readers. In my ongoing research on
the conceptualisation of interwoven oppressions in Greek social movement
contexts, | have been interested in understanding how the widespread use
of the term “racism” as a superordinate category to reference forms of op-
pression not only based on “race,” “ethnicity,” and “citizenship” (e.g., racism,
nationalism, xenophobia) but also those based on gender, gender identity,
and sexuality (e.g., sexism, transphobia, and homophobia) relates to the in-
creased adoption of “intersectionality” in movement discourses. In ordinary
parlance, this commonplace usage of “racism” as an “umbrella term” never-
theless retains its etymological link to “race,” while its scope is extended to
other regimes of superiority/inferiority or privilege/oppression. If intersec-
tionality presupposes that oppressions are ontologically multiple and ana-
lytically separable, the use of “racism” as an umbrella concept seems to point
in the other direction, implying that all forms of oppression originate from
a common source, have a similar ontological basis, or generate privilege
for the same social agents, who deploy similar tactics vis-a-vis oppressed
groups. My research examines how intersectionality - widely understood
as a multi-axial theory of oppression, which contends that power relations
are multiple, distinct, and irreducible to one another, yet converge simulta-
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neously in the experiences of multiply oppressed social groups - relates to
the use of “racism” as a struggle concept in Greek, but also in other languages
commonly used in Greece, such as Albanian (racizmi) and Arabic (eunsuria).
In this paper,; I examine how these two vocabularies - of racism and intersec-
tionality - are operative in movement discourses, but also how they shape
and are shaped by activists’ perceptions, analyses, and theories of oppression.

Methodology: conversation

During the stage of fieldwork on which this paper is based (summer and
autumn of 2015), I conducted eleven distinct conversations with twenty-two
people who belong to ten collectives, groups, or organisations. Each conver-
sation lasted, on average, two hours. I met with members of the following
groups, organisations and collectives: The Gay and Lesbian Community of
Greece [Ouopulo@idiki AsoPiaky) Kowétnta EAAdSag]; Rainbow Families
[Owkoyéveies Ovpdavio Tééo]; Athens Pride; LGBT People with Disabilities
[AOAT AueA]; Thessaloniki Rainbow Youth; Colour Youth; Terminal 119; Anti-
fa Negative/Fight Back!; Queericulum Vitae; and Homophobia and Transpho-
bia in Education [Ouo@oBia-Tpavopofia otnv Exnaidevon], since renamed
The Rainbow School [[ToAUypwuo XyoAgio]. Prior to the conversations, I read
texts produced by each of these groups in published brochures, edited vol-
umes, posters, websites, and graffiti, and also conducted a systematic survey
of the database, “New Movements in Greece: Material on Gender and Sexuali-
ty, 2000-2008” (ZtpatoVAn kot XaAkia 2008).

Rather than define these conversations as a source of empirical data, 1
approached them as sites of theoretical production, and I analyse the tran-
scripts of our conversations as theoretical texts. Our aim was to reflect upon
the struggle concepts structuring our perceptions and imaginations; our con-
versations were, therefore, a place of meeting or crossing between philoso-
phy and social anthropology. In the introduction to their volume The Ground
Between: Anthropologists Engage Philosophy, Veena Das, Michael Jackson, Ar-
thur Kleinman and Bhrigupati Singh argue that the work of the anthropolo-
gist may share common points with that of the philosopher: each is concerned
with understanding experience, whether by retrieving concepts animated in
life worlds or by drawing them from abstract discussions and thought exper-
iments, which one later attempts to adapt to the flow of experience (Das et al.
2014, 6). Singh argues that, through philosophical attention to concepts, we
can construct a genealogy of thought in the field of anthropological research
(Singh 2014, 160). Still, he prompts us to question what, in the final analysis,
constitutes a concept. How do our own concepts affect our research process-
es? Singh argues that concepts can reorient our affects, our perceptions, and,
vice versa (Singh 2014, 161). While the anthropologist embarks on research
with specific concerns, in the process she often comes to reconsider her de-
sires, and to reflect upon how her questions are shaped by her own conscious
or unconscious philosophical beliefs (Singh 2014, 165).
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Situating (and mobilising) the self

My own stable presuppositions concerning intersectionality, to the study
of which I devoted the past decade of my life (Carastathis 2016), were in-
formed by dwelling in different places - other worlds - than those through
which my interlocutors are moving. The concepts on which I relied were, at
times, compromised through travelling to the world of my interlocutors (Lu-
gones 1987). I felt internally divided, uncertain of how to stand in “solidarity”
in and through the articulation of my thought. For instance, I felt that, accord-
ing to anti-racist principles of anglophone Black feminism, the use of “racism”
as an umbrella term to describe homophobia and transphobia constitutes a
misappropriation.

This research stems from multiple, and at times, contradictory desires:
the desire of diasporic return; queer desire; the desire for social justice and
subjective liberation; the desire for connection, mutual understanding, and
community. These desires are interwoven with the migratory geography of
my body’s trajectories in space, its crossings and embodiment of multiple
borders, its “circular migrations.” ! On the one hand, these trajectories might
classify this research in the ambivalent category of “anthropology at home”
(Jackson 1987; Narayan 1993; Kuwayama 2003; Jahan 2014), because it oc-
curs in the place [ was born and lived during my childhood, where one of my
two mother tongues is spoken, interspersed with loanwords from the other;
but also because the community it seeks to encounter is one that feels famil-
iar, due to my queerness and the ways in which it has shaped my affective and
political affinities. On the other hand, given my emigration, as a child, and my
absence from Greece for the past two and a half decades, my “mixed” ethnici-
ty, my non-normative sexuality, and my feminist politics, my body is routinely
perceived as “strange,” or “foreign.” On reflection, this ambivalent positioning
has had interesting effects on the encounters staged in this research: I was
simultaneously perceived as an insider and an outsider in interlocutionary
spaces bordered by “movement,” “community,” “belonging,” “authenticity,’
and “identity.” In this sense, I was able to reflect on the dichotomy between
“insiders” and “outsiders,” “natives” and “foreigners” on which “anthropolo-
gy at home” is based, and which, in its more sophisticated variants, it comes
to problematize. I became interested in the ways in which these borders are
contested through the phenomenology of migration, which is constituted by
a heterogeneous multiplicity of subjective experiences and definitions of “be-
longing” and “nonbelonging,” of narratives of the self, comprised of “roots”
and “routes” (Hage & Papadopoulos 2004). As Ghassan Hage writes, critiqu-
ing the opposition between mobility and immobility, of belonging and nonbe-
longing, travel and homeliness:

! “Circular migration” refers to repeated migration between an “origin” and a “destination”
and is usually ascribed to the temporary, repeated movement of a labour migrant between
“home” and “host” countries. It is distinguished from “return migration” which involves
a single emigration and subsequent return to the country of “origin,” usually after a long
absence. I use this term under erasure (hence the quotation marks), as, in what follows,
[ trouble the notions of “origin” and “home,” and the politics and phenomenologies of
belonging and nonbelonging that they articulate.
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One can move without belonging anywhere and feel confident and liberat-
ed doing so, and others move without a sense of belonging and feel brittle,
shaken and exposed. We can even feel imprisoned by a state of constant
mobility and belonging nowhere (2004, 115).

These reflections arose from an attempt to situate myself as a research-
er vis-a-vis my interlocutors. [ want to understand how movement attaches
to language, the travel of concepts, and political mobilisation, and how we
become attached to or mobilised by languages, concepts, and political ide-
ologies. How does movement inflect and inform how we imagine liberation,
particularly in contexts marked by crisis and displacement? In the conversa-
tions I invoke in this article, I try to show the multiple trajectories through
which concepts are mobilised, some of which (like “racism”) may appear
rooted, while others (like “intersectionality”) appear to be “recent arrivals,’
“newcomers,” or even illicit “aliens.”

Queering “racism”

In his article, <Homophobia as ‘Racism’ in Contemporary Urban Greece»
(2009), based on his ethnography, Elsewheres: Greek LGBT Activists and the
Imagination of a Movement (2005), Brian Riedel discusses the use of the
word “racism” in Greek to indicate and describe homophobia. His point of
departure is how, in his own context of anglophone North America, “racism”
and “homophobia” are understood as two distinct, non-overlapping forms of
prejudice, targeting two distinct social groups (Riedel 2009, 83). This point
of departure is interesting for my purposes, given the ways in which the pop-
ular understanding of intersectionality in North America - as a multi-axial
framework of oppression and identity - has disputed but also preserved the
assumption that systems of oppression are ontologically discrete and analyti-
cally distinct, even if mutually constitutive or convergent in lived experiences.
For instance, when Proposition 8 was passed in the U.S. state of California,
banning same-gender marriage, The Advocate published a cover story titled
“Gay is the New Black,” declaring gay rights the “last great civil rights strug-
gle” (Gross 2008). Such analogies were widely critiqued, not only because the
construction of the U.S. as a “post-racial” society effaces the ongoing endemic
racial violence of the state and its institutions; but also because the analogical
structure of the slogan renders invisible gay people who are Black, and who
face racism and homophobia simultaneously. Race-sexuality and race-gender
analogies have a long history in U.S. social movement discourses and antidis-
crimination law, where “race” and antiracism have a prototypical status vis-a-
vis other forms of oppression and discrimination. This prototypicality of an-
tiracism seems to be operative in the Greek context as well, where, as Riedel
observes, the word “racism” is used interchangeably with “homophobia” to
describe anti-gay prejudice (Riedel 2009, 83). However, the reverse does not
obtain, indicating the genericity of “racism” - contrasted to the specificity of
“homophobia” - may account, in part, for this phenomenon of non-analogical,
linguistic slippage or vernacular borrowing.
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Riedel tries to explain this slippage ethnographically through three axes
of analysis: first, analysing loanwords in demotic, vernacular modern Greek,
and their ascribed “Greekness” or “foreignness”; second, sketching how cul-
tural constructions of homoeroticism have shifted in Greece in the post-dic-
tatorship era (1974-7), and specifically through the emergence of an iden-
titarian conception of sexuality; and third, tracing the effects on anti-racist
discourse of an increase in immigration to Greece since 1990. His hypothesis
is that two models of male homosexuality coexist in Greece at the turn of the
millennium: on the one hand, a “traditional” or culturally prior schema divid-
ing men who engage in penetrative homoerotic acts into two different gender
roles: the “active” masculine “man” - versus the “passive” feminine “faggot”
(Faubion 1993; lavvakdémoviog 2012, 2001).2 On the other hand, a more
historically recent, identitarian construction of “western” origin views homo-
sexuality as a minoritised identity in contraposition to the dominance of het-
erosexuality. Riedel argues that someone who perceives his sexuality in “tra-
ditional” terms is not likely to recognise himself as a target of homophobia,
precisely because he does not identify as “homosexual” or “gay.” That is, he
does not view himself as belonging to that social category that homophobia
seems to presuppose. Echoing findings of other anthropologists of sexuality
(Apostolidou 2004; Kirtsoglou 2004; Kantsa 2010), Riedel found that activ-
ists militating for LGBT visibility and rights tended to reject the “traditional”
construction of homoeroticism and struggled to destigmatise and make visi-
ble their marginalised sexual and gender identities.

This coexistence suggests something of a hypothesis about why rat-
sismos [racism] and omofovia [homophobia] continue to circulate in par-
allel, aside from the relative youth of omofoviaand the recognition rat-
sismoésenjoys with its more inclusive definition. Those whose lives are not
patterned after a politicised ‘sexual identity’ are less likely to participate in
social circles where prejudice against homosexual practices and identities
is spoken of as omofovia, a term they may find doubly foreign (linguisti-
cally and sexually). It seems reasonable to suppose that ‘homophobia’ as
an analytic category will not overtake ‘racism’ until sociosexual identities
significantly displace gender roles as the hegemonic organising trope of the
same-sex sexual economy (Riedel 2009, 89).

Over a decade has passed since Riedel conducted his groundbreaking
ethnography. Has such a displacement of “traditional” Greek by western
“identitarian” constructions of homoeroticism taken place? Given that my re-
search focusses on activist discourses, which Riedel hypothesises are overde-
termined by identity politics, [ cannot support such a generalisation. Many ac-
tivists with whom I spoke characterised distantiation from sociosexual iden-
tities as a function of internalised homophobia. Some even implied that the
“traditional” sexual economy was secretive and dishonest, a kind of culturally
sanctioned closet. It enabled, in particular, “masculine” men, who were usual-
ly married to women - women whose sexual desires and practices, incidental-

2 “Faggot,” here, translates the terms molUotng/potstis, or adepen/aderfi; the literal
meaning of the latter is “sister”
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ly, remain off the radar in celebratory accounts of this economy - to act upon
their desires without threatening, and while still benefiting from, compulsory
heterosexuality. Moreover, the ascendancy of trans (tpavg/trans) and queer
(xovip/kouir) subjectivities in the intervening years has further affected the
displacement of this “traditional” sexual economy. For a new generation of ac-
tivists, “queer” has bridged the space between desire and politics in a way that
Riedel’s account does not foresee, enabling people at once to refuse to apply
identity categories to their desires or sexual practices and, simultaneously, to
politicise those desires and practices as a form of resistance to heteronorma-
tivity. Often converging with an anarchist political orientation, the anti-iden-
titarian deployment of “queer” can be read, perhaps, as a response to some of
the culturally constructed desires that inherit historical conceptions of sexual-
ity, while resisting the ideological premises of transnational, hegemonic LGBT
identity politics, especially its capitalist, nationalist, and homonormative com-
mitments. The emergence of trans identities at once traces its local history
in, and overtly rejects, the “traditional” model by insisting on an ontological
distinction between “gender” and “sexuality” (TaAavov 2014).

Racism, strange and familiar

[tis not unusual to hear “racism” used in everyday conversations in Greek
to mean hatred of or discrimination against various marginalised groups,
some of which are not determined with respect to their membership in a “ra-
cial” category. Moreover, this usage is institutionalised: for instance, the law
passed in 2014 criminalising hate speech directed against a person or group
on the basis of “race, colour, religion, genealogical descent, ethnic origin, sex-
ual orientation, gender identity, or disability” (Ymoupyeilo Aikatocvng 2014,
1) is known as the “antiracist law.” Racism, in this usage, may target people
with disabilities, gay, lesbian, transgender people, migrants, refugees, ethnic
and religious minorities, HIV-positive people, workers, anarchists, or home-
less people. At the same time, it is widely accepted that the concept of “racism”
originates in reference to “races.” Yet it is also not uncommon to hear the noun
“racism” be modified with the adjective “racial” (@uAetik6g patolopog, fyle-
tikosratsismds). This redundancy implies the existence or salience of multiple
racisms, only some of which are grounded in the construct of “race.”

Despite having gained an emic character in Greek, it is an obvious mis-
take to attribute to “racism” linguistic autochthony or cultural authenticity,
since it too (like “intersectionality,” “homophobia,” “transphobia,” etc.) is a
loanword introduced into political discourse through an earlier process of
transnational and translinguistic conceptual travel. Indeed, this process is al-
luded to when, in contemporary discourse, phenomena of racism, racial vio-
lence, and racialised exploitation (for instance, against migrant field workers)
are displaced from the “here” and “now” to other geopolitical spaces and his-
torical times; paradigmatically plantation slavery in the U.S. South, or South
African apartheid.

Racism, this “at first sight familiar term,” famously gains an unfamiliar
content in Michel Foucault’s account of biopolitics and thanatopolitics, where
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it extends to any “distribution of human [beings] into groups, the subdivi-
sion of the population into subgroups, and the establishment of a biological
caesura between [them]” (Mbembe 2001, 17). Foucault defines as “racism”
the imposition of an ontological distinction between socially “alive” and so-
cially “dead” populations - the differential construction of the targets of bio-
politics and necropolitics (Athanasiou 2007, 21-22). Racism is crucial to the
state’s capacity to legitimate and enact its necropolitical sovereignty, that is,
its right to determine “who is disposable and who is not” (Mbembe 2001, 27).
Biopower is concerned with proliferating the latter, “to ensure population, to
reproduce labor capacity, to constitute a sexuality that is economically use-
ful and politically conservative” (Deutscher 2017, 76, citing Foucault). Rac-
ism, for Foucault, is the “basic mechanism” which, in a biopolitical age, res-
urrects the “power of sovereignty” introducing a “break between what must
live and what must die” and is crucial to understanding the relationship of
violence to valorisation and accumulation processes under capitalism (Fou-
cault [1976/1997] 2003, 254, 265). Rejecting liberal philosophical views of
sovereignty as self-institution and self-limitation, Achille Mbembe defines
sovereignty as “the generalised instrumentalisation of human existence and
the material destruction of human bodies and populations” (Mbembe 2001,
14). “In the economy of biopower,” as theorised by Foucault, “the function of
racism is to regulate the distribution of death and to make possible the mur-
derous functions of the state” (Mbembe 2001, 17).

Foucault’s account could be seen as a response to a problematic that
has preoccupied critical race and postcolonial scholars for decades. Namely:
“what could racism mean in the absence of race” as its ontological anchor?
(McWhorter 2009, 42). It is interesting that as strange as Foucault’s definition
of “racism” may seem to a francophone or anglophone audience (which takes
for granted the ontological - if socially constructed - connection between rac-
ism and “race”), in the empirical context under discussion, “racism” seems
to be commonly used in a manner not so dissimilar to Foucault’s usage. Yet,
arguably in any language “race” has always carried an ontological ambiva-
lence, not least of all due to the fact that it is a concept that tries to ontologise
something unreal in order to justify racism. Defined as the perception of eth-
nocultural differences as “innate, indelible, and unchangeable,” “racism” came
into common usage in the 1930s, when a new concept was needed to describe
Nazi theories; nevertheless, the phenomenon of racism preexisted the inven-
tion of the term we now use to describe it (Frederickson 2002, 5). Still, the
meaning of “racism” has not been stable transhistorically. Racism is neither
a transhistorical fact of social life nor a universal structure of the perception
of alterity. Although some scholars locate its emergence in Western Europe in
the 18th century, and specifically in the philosophy of Immanuel Kant, who
was the first to defend a comprehensive theory of “racial difference” on which
scientific racism was based (Kant [1777] 2000; Bernasconi 2001, 11; Eigen
and Larrimore 2006, 3-4), other scholars argue that the equation of racism
and racialist ideology with the Enlightenment, and specifically with theories
that justify racial hierarchies in terms of biological differences, obscures the
premodern past of racialisation (Loomba 2002, 38). As Ania Loomba sug-
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gests, in contrast to the tendency to interpret “racial difference” in positiv-
ist, biological terms that, in a sense, confirm and reproduce scientific racism,
cultural and biological racisms always intersect in the production of “race”
(Loomba 2002, 38). On the one hand, the early modern racialisation of reli-
gious, cultural, and linguistic difference (or, for that matter, the contemporary
racialisation of Islam and Christianity) only partly converges with properly
“racial” racism, understood to be based on differences are inherent, indelible,
and immutable. On the other hand, the early modern prehistory of “race” may
enable a wider use of “racism” beyond its narrowly “racial” dimensions. Since
“race” lacks an ontological basis and instead invents one to legitimise slavery,
colonialism, and white supremacy, perhaps this explains its use to indicate or
refer to other configurations of oppression.

Assemblages and the triptych of power

The now disbanded collective Terminal 119 (2005-2013), in its prolific
textual production and through its political interventions, synthesised anti-
racist, anti-authoritarian, anti-heteronormative, anticapitalist, antisexist, and
anti-heteropatriarchal politics. When I met with them in the summer of 2015,
[ asked my interlocutors how they would define “racism.”

Marco: “Racism” is a linguistic convention, “sexism” also, and all such
terms. They are only names we came up with for things in order to commu-
nicate. Entirely conventional... I think we never attempted a definition... Al-
right, conventionally, in sociology, you can find definitions... But [racism] is
something you can recognise when it’s in front of you.

Nektarios: We like the concept of “racism” because, apart from naming
the discrimination, it also calls out the perpetrator. And we like it because
we attribute to the [perpetrator], because we live here - right? - in Greece,
the perpetrator is in 99.9% of the cases ... he bears this patriarchal-nation-
al assemblage [ovykpoTnon/syngrétisi]... He has not been subdued; he has
been incorporated into it and draws privileges from it ... And he treats a gay,
a migrant, a Jew or a woman in the same way, drawing satisfaction precisely
on the basis of this assemblage -

Marco: The Greek and the Other.

Nektarios: Yes. So, this is why we like [the term] “racism.” Because it ex-
plains this, too. The term “discrimination” may be more conceptually cor-
rect sometimes, but “racism” has this added bonus [laughing] that it also
calls out the perpetrator.

Anna: That is, it contains the notion of privilege?

Nektarios: Yes. This was kind of our motto in the group: “we will not deal
with the victim of racism, we will deal with the perpetrator” The perpetra-
tor interests us. We do not believe that by doing good deeds and helping a
victim of racism we will do as much as we can [do] by naming the perpe-
trator.

Sani: Targeting the perpetrators.

Nektarios: Yes, exactly.

Sani: Or, focusing on the perpetrators...

Nektarios: For us, here, it’s this: it's the Greek man and his privileges. This is
racism. In Greece it is expressed like this... -
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Jenny®: But then the need arises for a more intersectional [StaBepatikn/
diathematiki] analysis. For example, we were reading Angela Davis writing
about Black women in America; there, you need other... - yes, “racism” but
they are Black women - the issue is more complicated. Or on the issue of
transphobia, for example. And so, some needs are created over and above...
Racism I don’t know, branches out? But, perhaps, you need to use other
words.

Anna: To specify what you are trying to describe?

Jenny: Because it’s something else, it's something more. And so... [pause]
Marco: Some power relations are more... they have their own characteris-
tics. So when you go to analyse these characteristics, you have to get into
more specific - what’s it called? - categorisations... A division of analytical
tools. But the most effective descriptions of racism and antiracism do not
hinge on definitions, in my opinion; they hinge on describing practices*...
Nektarios: What we said before: “look at the perpetrator.” From transphobia
to any sexual deviation from the dominant model - what is it? The dom-
inant discourse is infection and the danger to the Greek family. You see it
everywhere... That is where you will find condensations... the Greek family...
condenses all that.

In the autumn of 2015, I spoke with three members of the gender/sex-
uality subgroup Fight Back! of Antifa Negative, which was formed in 2012 in
Athens “by migrants and non-migrants,” based on a founding text, a “Manifes-
to for an anti-Greek antifascism.” (Antifa Negative 2012). In anti-authoritari-
an spaces in Athens, which tend to be male-dominated, heteronormative, and,
while ideologically anti-nationalist, overwhelmingly culturally “Greek,” Antifa
Negative seemed exceptional in their effort to articulate an intersectional an-
tifascist politics.

Haris: Just a hypothesis: because racism is predominantly conceived as
a cognitive scheme®, that is, it is defined as prejudice ... so, immediately,
“prejudice” is a more umbrella term, it refers to all other prejudices. Be-
cause people are not just biased towards foreigners, Roma, they are biased
toward gays, disabled people, so there is ... this trajectory somehow con-
nects them all through association, essentially. I, of course, disagree with
that. I think it is reductive to link racism just in terms of prejudice, it psy-
chologises it, it reduces it to a psychological thing - it does not add anything
structural, power relations, it does not raise the issue of language, of racism
and language... - What is bias, you know? Hostility plus poor categorisation.

3 Although Jenny was not a member of Terminal 119, she was fortuitously present and
contributed her insights from her own activist engagement to our conversation.

* To exemplify this claim, Marco quotes a passage from a poem written by a Black feminist
that he remembers as “Forget that I am Black. Never forget that I'm Black.” The Black
feminist poet to whom he was referring is Pat Parker, who opens her poem titled “For the
white person who wants to know how to be my friend” (1978): The first thing you do is to
forget that I'm black. / Second, you must never forget that I'm black. The feminist collective
Migada translated a selection of Parker’s poetry into Greek and published in collaboration
with the literary Teflon it as a brochure in 2014. They also translated Angela Davis’ Women,
Race, and Class (also in 2014). See: https://migada71.wordpress.com/Bi3Ala-unpocovpeg/
and https://teflon.wordpress.com.

5 Words in italics were originally uttered in English by the speaker.
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I categorise and I hate®, let’s say, in my mind...

Alexis: It's as if it’s a logical... - an error in the collective... -

Haris: That's how they talk about racism from the beginnings of social psy-
chology [according to this logic] ... I use “racism,” generally, racism as an
umbrella category that encloses homophobia and all that, but on the prem-
ise that I subtract from “racism” its partial content, i.e., breed [pdtoa/ratsa]
/ race [@uAn/fyli]’. That is, racism is not to hate someone based on their
breed/race but -

Alexis: - Otherness.

Harris: Otherness, in general. So, one way or another, “racism” has taken this
meaning from the moment that already in the sixties, the seventies anthro-
pologists were saying, “fine, we have scientifically proven that the concept
of race... - that there is no such thing as “race” -

Alexis: - “Race” -

Harris: — ..But Rabinow asks, “Why in the hell does racism persist after
‘race’ was scientifically deconstructed? Here we are making convincing ar-
guments... But racism persists. Because the issue, simply, is not ‘race”?
Rea: Now the class analysis enters. [laughing] Watch out...

Haris: But the issue is that every form of Otherness can be understood as a
foreign race... My grandfather used to say about Albanians, my late grandfa-
ther... - he didn’t used to say they “are another race,” he used to say, “they’re
of a different kidney, those people.” This metaphor, he used it for one thou-
sand two other things... Maybe he would say it for the gay men he saw on
TV, you know?

Alexis: Or for civil servants, or whatever.

Haris: [laughing] Racism against civil servants in Greece of austerity... Jo-
king. Do not write it in the minutes, please. We need some humour, at this
stage, because otherwise we can’t really handle it too well.

Anna: Still, this question of what remains of racism once the concept of
“race” has been deconstructed, I think this differs somewhat from the claim
that I can explain racialisation in alternative terms, e.g., in terms of class.
The fact that race was constructed to legitimise racism does not mean that
it can automatically be equated with another relation of power. And that
is where the question lies for me: what you said before, about the isomor-
phism between various forms of oppression that are interpreted as person-
al intolerance, or as some individual bias, or as a psychological attitude, this
isomorphism - which remains a question mark for me - is there really this
isomorphism? If we do not interpret oppression in psychological terms,
does an isomorphism obtain between the different forms of oppression?
If, indeed, there are various forms of oppression, and it is not a [singular or
unitary] thing that manifests itself in different ways.

Haris: It's an empirical question, I do not think we can answer it in this way...
Within a specific context, we look at what power relations are at play, what
axes... to see if there is isomorphism between them. I do not know if it can
be answered -

Anna: - a priori -

Article

¢ Here, I am more colloquially translating Haris’ expression «ex8peUopaw /ehthrévomai (to
bear malice) to better capture the register of his speech.

7 The more colloquial “ratsa” (a transliteration of the Spanish/Latin raza) is used mainly to
refer to animal “breeds,” in contrast to “fyli,” which refers to human “races.”
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Haris: Generally... In general, there is isomorphism - they are the same - to

the extent that ... violence is the synecdoche of these things. Or, they are

the same, to the extent that there is a subject on the other side for whom,

whether you are a migrant or a faggot [aSepr|/aderfi], it is one and the

same...

Rea: It is not absolute whether or not there is isomorphism, it depends on

the person who has these characteristics or the person who feels hate for

one or the other.

Haris: ...It's empirical.

Rea: Yes, it is, totally.

At this juncture, I gave the example of the diatribe of [lias Panagiotaros, a
Member of Parliament with the neo-Nazi party Golden Dawn, who was filmed
during a demonstration against a performance of the play Corpus Christi in
Athens, during which he characterised the actors as “screwed faggots, fucking
Albanian assholes.®” Here, Panagiotaros equates through substitutionality a
racist with a homophobic epithet. In another instance, a hierarchy between
social groups is asserted, when fascists threw flyers in the neighbourhood of
Gazi, a commercial gay village in Athens. The flyers read: “after the migrants,
gays, you are next.” In the first case, sexual/gender deviance is ascribed to a
racialised group, while, simultaneously “faggots” are placed outside the bor-
ders of the nation. In the second case, a hierarchy - whether strategic or onto-
logical - is implied. I shared with Rea, Haris, and Alexis how I understand the
difference implied by these two examples of fascist hate speech:

Anna: Either we are saying different systems come together to target a ra-
cialised migrant who is also gay... Or, we are saying that these oppressions
are always already intermeshed and expressed relatively to the extent that
someone has one or more of these identities, at least in the perception of the
perpetrator, right? For me, these two things are somewhat different. And the
question I posed about “racism” -  mean, about the use of the term “racism” -
is important to the extent that behind it, lies an analysis of this phenomenon
that says it is hostility to Otherness; that is, all is the same and everything is
interwoven together in advance. Or, is “racism” a word we use, perhaps for
strategic reasons, to render the phenomenon visible for someone who may
not have heard the word “homophobia” - which, I guess, entered our vocab-
ulary relatively recently - while being familiar with “racism”?

Rea: 1, personally, have not gotten into the logic of thinking about how a
fascist creates hierarchies, what is more hateful and what less. So, I do not
know what to say. I mean, [ don’t really think there’s any point to it.

Anna: To some extent, there’s no point. Let me put it a little differently and
phrase it as a question ... Are oppressions multiple, or is oppression singu-
lar?

Rea: Oh! Multiple!

8 While riot police watched, Church Patriarchs and believers of the Greek Orthodox Church
joined forces with Golden Dawn fascists to attack the thespians and the audience during
the performance of Terence McNally’s Corpus Christi, which deals with issues of sexuality
and Christian faith, depicting Jesus Christ and his apostles as gay men in contemporary
Texas, U.S. Unknown creator, «MAT Xvutiiplo @éatpo». 2012, http://goo.gl/4HDN4G. See
also Angélique Kourounis’ documentary film, Golden Dawn: A Personal Affair, 2016, 1:30
minutes.
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Haris: They’re multiple. But they come in a package -

Alexis: - in a value combo -

Haris: Yes, sometimes, in a value combo. They are multiple, multiple. But it
is reasonable to think that, at any moment, someone feels multiple threats.
What is the main concern - let’s not say of the fascist, let’s say of the patriot.
The patriot’s concern is that the country, the nation is safe... Because the na-
tion has certain characteristics, the sources of insecurity are many: that is,
the migrant, or the refugee threatens the borders, [threatens] public health
in the city, will alter the culture, language; the homosexual comes as anoth-
er threat: he threatens the reproduction of the nation, because he is gay, he
does not care about the future of reproduction...

Anna: And if he cares, perhaps it’s even worse.

Alexis: Yes, yes, yes, yes.

Haris: Yes, because he will break the model of -

Rea: Normativity -

Haris: The nuclear family -

Rea: Normality.

Haris: So, by entering the mind of the patriot, or the fascist, at the extreme,
it is this: somehow, there threats exist everywhere and every threat strikes
somewhat differently, each strikes another aspect in the image of who “we”
are ... Women threaten...

Anna: Perhaps the hierarchy of the family?

Alexis: Mm.

Haris: Yeah.

Rhea: There are three values: nation, religion, family. The triptych of power.

Intersectionality and identity

My interlocutors tended to correctly (if rather vaguely) identify the
roots of the concept of intersectionality in Black feminism, which is not at
all a given in its academic routes of travel to other European contexts (Lewis
2013). In this regard, it may be significant that intersectionality did not travel
to Greece through academic channels (the sole exception, to my knowledge,
being Deligianni-Dimitrakou 2012), but through social movement discours-
es — to which discourses, admittedly, people educated abroad and/or people
engaged in transnational social/activist networks, whether virtually or in real
life, have contributed. This, combined with the local peculiarities of raciali-
sation, migration, and “antiracist” politics characterising the Greek context,
may account for an exception to the depoliticising, mainstreaming, and white-
washing of intersectionality that has been observed in Western, Central, and
Northern European (academic) feminist contexts (May 2015). In Greek uni-
versities, feminist and gender studies are extremely marginalised, and crit-
ical race feminisms - including intersectionality - are virtually invisible. A
significant exception with respect to the latter point is Athena Athanasiou’s
anthology, Feminist Theory and Cultural Critique (ABavaciov 2006), which in-
cludes translations of Evelynn M. Hammonds’ “Toward a Genealogy of Black
Women'’s Sexuality: The Problematic of Silence” (1997); Gayatri Chakravorty
Spivak’s “French Feminist Theory in an International Frame” (1981); Chan-
dra Talpade Mohanty’s “Feminist Encounters: Locating the Politics of Experi-
ence” (1987); and Gloria Anzaldda’s “La conciencia de la mestiza/Towards a



Carastathis

New Consciousness” (1987). While Athanasiou discusses the “differentiation
of the terms of oppression that structure women'’s experiences based on so-
cial class, race, ethnicity, sexual orientation, age, and physical ability” in her
introduction to this anthology, she does not appear to invoke the term “in-
tersectionality” (SiaBepaticdtnta/diathematikdtita) or any other singular
term to discuss this “central aspect of feminist theory in the 1980s,” when
“the theoretical and political challenge of not homogenising or objectifying
the collective that feminist theory seeks to emancipate arises” (ABavaciov
2006, 35, my translation; see 32-39, 84, 114n21).

At its origins in Black feminist thought, intersectionality is a framework
that makes visible the mutual exclusion of racism from misogyny in the con-
struction of not only hegemonic categories - such as, for example, state-pro-
duced demographic categories of “race” and “gender”; but, also of subversive
categories - such as, for example, social movement divisions between “an-
ti-racism” and “feminism.” Indeed, an intersectional approach reveals that
not only the content but also the form of categories deployed by social move-
ments reproduces hegemonic logic. The hegemonic logic of the social group:
(a) focuses on the experiences and promotes the interests of a relatively priv-
ileged subgroup of the collective subject; (b) constitutes this relatively privi-
leged subgroup as the prototype, essence, or centre of the group, identifying
the entire group with its relatively privileged members; (c) misrepresents
subjects who experience “multiple” oppressions (because they falsely divid-
ed from one another), since they are represented only to the extent that their
experiences converge with the prototypical subgroup, their lives, struggles,
and interests are distorted through fragmentation; (d) considers multiply
oppressed subjects not to be representative of the group; their experiences
are seen as more “complex” and their political loyalties “divided”; (e) and,
finally, the hegemonic logic of the social group affirms a hierarchical theory of
oppression, according to which one oppression precedes others (in severity,
urgency, or causal priority). Intersectionality thus reveals, and contests, the
fragmentation of lived experiences of simultaneous oppressions and the divi-
sions among social movements and critical discourses, as a function of power
and a form of representational violence.

The Black feminist legal scholar Kimberlé Crenshaw, in her landmark
article “Demarginalising the Intersection of Race and Sex: A Black Feminist
Critique of Antidiscrimination Doctrine, Feminist Theory, and Antiracist Pol-
itics” (1989), offers the metaphor of the accident that takes place in an inter-
section, for which no single driver can be held responsible: (a) to demonstrate
how Black women’s experiences are defined in terms of their sameness or
difference to prototypical or normative members of the oppressed groups to
which they belong: that is, Black men and white women; (b) to reveal that di-
chotomised, mutually exclusive definitions of racism and sexism render their
experiences of oppression and discrimination invisible; and (c) to show how
single-axis constructions of oppression fail to capture the full dimensions
of racism and sexism, let alone effectively struggle against them (Crenshaw
1989, 149). In “Mapping the Margins: Intersectionality, Identity Politics, and
Violence against Women of Colour” (1991), Crenshaw identifies three ways in
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which intersectionality can be deployed as a critical framework: (a) structur-
ally: to reveal the interlocking nature of systems of power: race, gender, and
class domination; (b) politically: to “highlight that women of colour are situ-
ated within at least two subordinated groups that frequently pursue conflict-
ing political agendas” (1252); and (c) representationally: to demonstrate that
in struggles over representational power, women of colour are objectified,
instrumentalised, marginalised, spoken for and spoken over, as antiracism
often becomes a pretext for misogyny and anti-sexism a pretext for racism
(1292).

In “Mapping the Margins,” Crenshaw is explicit that intersectionality is
not “some new, totalising theory of identity” (1991, 1244). Yet, this is how
intersectionality has been predominantly interpreted, as it came to mark a
distinct, transnational field of study (Cooper 2015). Here it is important to
note that in the translation of the term “intersectionality” to Greek, the meta-
phorical reference to the intersection is lost, while political intersectionality
is highlighted: StaBepatiké TR, diathematikdtita, is literally “inter-issuality,”
and may refer to the oft-quoted insight articulated by Audre Lorde that “[t]
here is no such thing as a single-issue struggle, since we don’t live single-issue
lives” (1984: 263). Although diathematikétita places emphasis on (political)
issues, rather than identity (politics), some of my interlocutors interpreted
intersectionality as interchangeable with, or harnessed to a politics of identi-
ty, as exemplified in the following excerpts of my conversation with Yiannis, a
member of Colour Youth, an LGBTQI+ youth non-governmental organisation.

When I asked Yiannis about how and when the term “intersectionality”
entered social movement discourses in Greece, he referred to the influence
of the International Gay and Lesbian Youth Organisation (IGLYO), part of the
International Gay and Lesbian Association (ILGA) of Europe. In 2014, IGLYO
held a training on intersectionality in Bologna, in which activists from all over
Europe, including members of Colour Youth, took part. In 2015, ILGA collabo-
rated with the European Network on Religion and Belief to hold a seminar on
the “intersectional identity of the religious LGBT individual.” But, during our
conversation in the autumn of 2015, he also insisted that the need to invoke
and address “intersectionality” arose with the “appearance, on their own, of
intersectional identities themselves.” I asked Yiannis what he means by “in-
tersectional identities.”

Yiannis: First of all, the intersectionality of sexuality and gender - right? -
because, when you're talking about, for example, a lesbian trans person, or
a gay trans person, you understand that we’re automatically talking about
intersectionality. LGBT religious individuals had come to the group, and we
had some issues... So, it was created on its own, the need to deal with inter-
sectionality. So, because issues of gender and sexuality touch people’s basic
identities, but they are not the only ones that do, after a certain point, you
cannot but start to see the interconnections that are created.

What prompted my question was a text written by Colour Youth titled
“What kind of Pride do we deserve? What kind of community do we want?” in
which they argue that:


https://www.colouryouth.gr/
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it is imperative, before we talk specifically about LGBTQ+ refugees’ and/or
migrants’ issues, to refer to intersectionality; that is, the assumption that
each person can have multiple identities that society pushes to the margins.
All of us are different and our position is determined by the discriminations
and privileges that society awards to individuals considered “normal”: to
white, cis, straight, well-off, able-bodied men. Many movements focus on one
identity, as if this were the only source of oppression for those who bear it,
thus, not giving basis for the problems of those who are experiencing further
discriminations and exclusions; the result, ultimately, is that the most op-
pressed and vulnerable people are ultimately the most neglected (2015, 44).

SYEIEELY

I asked Yiannis to elaborate.

Yiannis: Look, in that particular text, since I too am looking at it now, it says
that in the LGBT movement, attention to oppressions such as those facing
migrant women, refugees, and people experiencing racial racism is lacking...
In the organisation we also have members who, in the legal sense, as you
say, are not Greeks. Who for x, y, or z reason, whether they are second gen-
eration, or whatever else, currently they don’t have legal and political rights
in Greece... More generally, a practice has prevailed that finds me very much
in agreement, which is to give a podium to people who experience specific
discriminations. What do I mean? I will not come out to tell you, as a white
man, as a “Greek” (in quotation marks, as we’'ve said) what racism is, in
Greece today. Because whatever I may have read, as much as I may have
followed the news, I might be able to tell you that racism exists, but I cannot
tell you how it is being experienced. This text, then, is a plea: as a communi-
ty, let us look at how we will be able to create the space for LGBT refugees
and migrants to speak openly about precisely this kind of intersectionality.
There, for me, is where the emphasis must be placed, and it is well-placed
there, to the extent that it is. ... [W]ithout, of course, meaning that if there is
no such person [present], you cannot talk ... about that. Because, obviously,
and if I am asked my opinion about the oppressions experienced by LGBTQ
people in Greece who are refugees or migrants, I can tell you some things.
But I certainly cannot tell you how they are experiencing it, no. In the ne-
cessity for a political discourse to come out that can have an influence and
bring about change, it is necessary to show from the outset your intention
that, “I am making space for voices to be heard.” And it's something Colour
Youth does quite a lot. For example, Colour Youth has on its political agenda
the rights of intersex [peco@uAikwv/mesofylikon] persons - of intersex in-
dividuals - but because we have very few intersex individuals - at least,
ones who are out within the group but do not say it outward - we will be
very careful about how we will approach outwardly a rhetoric of what in-
tersex people are experiencing, and what the situation is in Greece, and so
on. This holds true of all identities ... Essentially, you leave room so that cer-
tain identities can speak, without appropriating them. In this way, you give
strength and foundation to the identity itself, and not to your own view of
this identity. ... Colour Youth can come out and talk about the problems that
LGBTQ migrants face, and does so to some extent, but as soon as an open-
ly LGBTQI migrant/refugee shows up to speak, we will be silent. Do you
understand what [ mean? It's what's known as a “safe space,” in the sense
that what we can do at this moment in our own meetings is to create an en-
vironment where expressions of sexism, racism, homophobia, transphobia,
and so on are not tolerated, so that this can be established as a space where
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identities and, especially, intersectional identities, can express themselves
without fear of prejudice and negative attitudes that they face, one way or
another, in society. This works to empower those people with this identity;
obviously, if they want to talk openly and publicly about this identity it is
clearly their own decision, but as an organisation, the least you can do is to
provide this safe space.

This conversation took place in November 2015, after the so-called
“Summer of Migration” and the emergence of a broad-based, international
solidarity movement with refugees. It was not until 2016 that groups such
as LGBTQI+ Refugees Welcome Athens, LGBTQI+ Refugees Lesvos, Eclipse/
Alkusuf LGBTQI+ Refugees Thessaloniki, began to be formed. However, as
informal conversations with some activists engaged in these groups (to be
expanded upon in a later stage of fieldwork) indicate, the response from the
LGBTQI+ movement has been at times tokenising or marginalising of their
voices®. An attempt at squatting a building for emergency women'’s and queer
refugee housing was quickly quashed by police in the summer of 2016, but
the rest of the refugee solidarity movement did not come out to publicly sup-
port the anarcha-queer squatters and protest the eviction (as it did, later that
summer, protest a wave of other squat evictions in Thessaloniki and Athens).
To what extent are vocabularies of struggle reflective of these missed oppor-
tunities for genuine queer coalitions, defiant of nation-state borders, includ-
ing those sustained by heteronormativity?

Anna: I noticed in your texts that you use various terms, and [ wanted to ask
you how you perceive the broader use of “racism” - I mean of the concept of
“racism” - in relation to terms such as “homophobia,” “transphobia,” “sex-
ism,” and so on. Is it clear what I am trying to ask?

Yiannis: Yes, essentially you're asking about the use of the term “racism”
that you’ve noticed we use, but is also used generally in various contexts,
and to what extent [ believe that it is combined with “homophobia,” “trans-
phobia,” and sexism,” in particular through the prism, obviously, of LGBTQ
activism, right?

Anna: Yes, exactly.

Yiannis: So, look, I think that this particular issue is quite complex, but
while you were speaking, the first response that came to mind is that, actu-
ally, what many people claim is that homophobia, transphobia, and sexism
are forms of racism. What do I mean: in Greece I think the definition - the
word “racism” is used in a broader spectrum than in English, and it is no
longer limited to discriminations due to ethnic origin, race, and so on. So,
I think that “racism” in Greece is often in the context of intolerance and so
on ... And, hence, in Greek - for example, the police, when they talk about a
“racist motive” they include homophobia and transphobia, right? So, I think
that “racism” has escaped the narrow sense it once had, and that “racism”
has now been conceived as a more general situation, essentially, of rela-
tions of power towards a minority group or a minority identity, against the
less powerful. This is just my opinion, right? I hadn’t really thought about
it, honestly.

 Personal communication with members of LGBTQI+ Refugees Welcome Athens.
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Anna: Nevertheless, you also often use the terms “homophobia,” “transpho-
bia,” “sexism,” and “racial racism.” ... I'd be interested to hear your opinion
as to what these concretisations do; that is, if they have a different effect
than the deployment of “racism” as an “umbrella term.”
Yiannis: Essentially, for me, what is the issue? It is that this division is need-
ed to some degree. So, for me, it is very important that homophobia and
transphobia are even mentioned in legal documents. And, okay, for me, that
is to say, a person who is subject to precisely such discrimination...It makes
an impression on me to be in spaces where homophobia is spoken of as form
of discrimination. It has this kind of dynamic... Or, in essence, a recognition
of experiences of individuals who are subject to these discriminations, it’s
true. Then, okay, you start and expand the list, because you're talking about
racism, sexism, homophobia, transphobia, Islamophobia, fat-phobia, blah
blah blah. Which, to a certain extent for me, they are necessary [terms],
so it’s good that we are referring to them. Of course, they also have some
drawbacks, like... from having one term and everything was framed by it as
discrimination, suddenly, it has become very specific, so a term can lose its
forcefulness. One criticism we have received is, “It's great that you speak
of homophobia and transphobia, but do not forget that most people do not
understand what these words mean.» For example, if you consider the ety-
mology of “homophobia” [opo@opia/omofovia], in English they had called
it homophobia, and in Greek, we took it as a loan, where “homophobia,” as a
word, essentially means «fear of the same. ”So, the right term should be “ho-
mosexphobia” [opo@uiogopia/omofylofovia], that is, the aversion toward,
and fear of homosexuals, not toward the same, so-called “homophobia.”
Anna: Or, “homosexualphobia” [opo@uAo@irogoBia/omofylofilophovia] -
Yiannis: Right. Yes, that would be more grammatically correct. “Homosex-
phobia” [opo@urogoBia/omofylofovia] refers to “I fear the same sex.” You
are right in that, yes. A similar issue is the following: since I take identity
politics as a point of departure, increasingly, I'm being told, “What, anoth-
er identity, what's going on?” And I'm like, on the other hand, for the peo-
ple who feel this identity expresses them, it gives enormous power to have
found an identity that expresses them. And then there is the logic of the
movement, that it is losing its momentum, when the gay men go out to talk
about their rights, the lesbians for their rights, the trans people for their
rights, the bis for their rights, the intersex people for their rights... that is
the reason I'm in favour of the fact that all of these have been put together
in the same bag. Rights regarding sexual orientation, gender identity and
expression, and the so-called “sexual characteristics”... So you understand,
the issue has two sides, whether it’s the issue of identities or the use of a
generic word, like «racism» and its subcategories... Specifically for the word
“transphobia,” for example, it is incredibly important for such a community,
whose rights are being continuously trampled, to refer very specifically to
the term “trans” in “transphobia” - it is huge for a small, conservative soci-
ety like Greece. I don’t know if I've answered your question...
Anna: Yes. So, would you say that there is a dilemma - and maybe it’s not a
dilemma but a situation in which both coexist - between, on the one hand,
of disintegration and specificity, and on the other, of unity and strength? Is
that it? That is, on the one hand, if you use more specific terms, you give
visibility to communities that are marginalised in society, or even within
various movements, right?
Yiannis: Yes.
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Anna: But on the other hand, if you do not specify, and, let’s say, you speak
in general about “LGBT” rights, or even more generally about “antiracism,”
there is the danger that... - On the one hand, there is the positive side, that
you are uniting different communities or different identities, but on the oth-
er hand, you lose this visibility afforded by more specific terms.

Yiannis: Exactly. Of course, then the question arises, where do you stop? So,
at what point will you say, “enough cuts” [@TdveL | topn/ftaniitomi]. Be-
cause, theoretically, you can say it at any time... “that’s enough now, though,
because it is too complicated” - let alone now that a great many [identities]
have emerged. It is related to the issue of where you use these terminolo-
gies, and [ wanted to tell you: in a meeting of Colour Youth, for me, it is very
important to refer to different identities and diversity. Because it empow-
ers people [who have these identities] and informs other people. But when
you address the outside [world] politically, you have to manage it quite
differently. For me, somewhere there must be a golden mean [xpuvortour/
xrysitomi], which, of course, speaking about identities and about social and
political rights, cannot be absolute, right? ... To put it very simply: when a
specific struggle for trans rights takes place, obviously it should be led by
trans people themselves, but the whole community should follow behind.
This is the basic logic. That is, not [the logic of] absolute entrenchment
[Tepyyapdkwon/perihardkosi]... This is the reason, as I told you earlier, that
I am in favour of everything being put into the same bag, which makes for a
very different dynamicity.

Gavriil, a member of the anarcho-queer collective Queericulum Vitae
(2004-2015), which was disbanded not too long after our conversation in the
summer of 2015, made a similar point about the visibility that the multiplica-
tion and specialisation of concepts - beyond the umbrella term “racism” - af-
ford to marginalised subjects whose experiences of oppression are obscured
in hegemonic discourses.

Gavriil: 1 think it’s useful ... to have all these descriptions. In the sense that
we are defined through discourse. Discourse usually describes an experi-
ence and it is important for this experience to be recorded ... with the fea-
tures it has, because it’s different for everyone, but it is significant for its
voice to be recognised ... So, for me, it is especially important when it enters
into speech ... into hegemonic speech. Because, I don’t know... there’s an
attempt... to hide the targeted violence ... the reason why this happened. As
occurred, for example, with the young guy who was lost... Parents, [televi-
sion] channels, relatives concealed the reason ... [They] concealed the fact
that this was the reason he disappeared ... For months, right? Like, ... “he was
somewhat timid”; “his friends made fun of him”; “he was not man enough”
.. Various descriptions circling around it, but without it being made clear
that it was a homophobic attack. For me it was very important that this be
recorded somehow in public space ... So, no, a broader “racism” does not
work for me.

Here, Gavriil is referring to the death of a young college student, Vangelis
Yiakoumakis, which, in movement discourses was denounced as a “murder
by brave young men” [Aefévteg/levéndes], referring to his continual torture
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by fellow students, which allegedly led him to take his life in early 2015'°. As
I discuss elsewhere, much of my conversation with Gavriil, as with all of my
interlocutors, concerned the atmospheric transphobic and homophobic vio-
lence against which LGBTQI+ activists in Greece struggle, at the institutional,
interpersonal, subjective, systemic, and also representational levels (Carasta-
this 2018). Gavriil, here, emphasises the importance of naming homophobic
violence, rather than retreating into a generic discourse of “bullying,” or ap-
pealing to a generic notion of “racism” that does not make visible the speci-
ficities of violence and the intersections of multiple systems of power in peo-
ple’s lives.

Conclusion: travelling theories

I cannot say that my ongoing conversations with activists engaged in
LGBTQI+ movements in Greece have assuaged my hesitations about the risks
of appropriation inherent in certain linguistic and discursive choices. On the
one hand, the etymology of “racism” and the transnational history of anti-
racist and anti-colonial struggle seems to legitimise the exclusive use of the
term to refer to oppressions based on “race” - or, rather, to oppressions that
racialise their targets precisely in order to legitimise racism. Even if folk us-
age, in Greek, untethers this term from this meaning and attaches it to other
oppressions and discriminations, are LGBTQI+ activists and other political
agents justified in doing so? Some activists, such as the now disbanded femi-
nist group “Burnt Bras” (Kapéva Xovtiév/KaménaSoutién) have tried to put
a stop to this linguistic/rhetorical practice, defining “racism” as “the system
of power that structures social inequalities to the disadvantage of non-white
people,” and clarifying that “the term concerns only systemic inequalities on
the basis of race and it is not correct to use it in other cases (e.g., ‘racism
against women’ = wrong; ‘sexism/misogyny’ = right). We return, then, to the
explanation of the generalised use of “racism” in terms of ignorance, error, or -
still worse - misappropriation. Moreover, does “racism,” as an umbrella term,
obscure the specificities of “non-racial” oppressions vis-a-vis “racial racism,”
which enjoys a prototypical status, or does it make them easier, transitively or
analogically, for a broader public to acknowledge and denounce? Or, following
Foucault, should we be asking a very different question: is there such a thing
as a “non-racial” oppression in a biopolitical /thanatopolitical age?

10 See Mytilene Gender Group [Opada ‘Epgulov Mutidnvng], “In this Nation Where
Everyone was Born Brave, Our Stones are Feminism.” [«Xe Autd to E6vog mov ‘Olot
TevwnOnkav AeBévteg, O Pepviopds Eivar ol Akég pag IMétpeg»], Poster, Mytilene, 2015.
Antifa Negative/Fight Back!, “Don’t Fall from the Clouds Every Week: (With Free Slaps
in the Face and Male Hazing) All of Greece is an Abusive Home [«Mnv [Ié@tete and ta
Tovvea Kabe EBSopdda: (Me Ta TOGUTIA T XXOTOUKLX KAl T avSplkd “kKayovia”) M
Eotia Kakomoinong ‘0An n EAAaSa»], Poster, Athens, 2015. Unknown artist, “Murdered by
Brave Young Men” [«Aolo@ovnpévog amd AeBévteg»] Graffiti, Yiannena, 2015). The above
were accessed at: https://anatopia.wordpress.com/2015/03/22/a@ioca-pe-a@oppr-tov-
BayyéAn-ylaxouvpak/. A court case is currently being held where the accused face multiple
charges, including homicide.
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On the other hand, questions of misappropriation also haunt intersec-
tionality, a concept that has travelled from the racialised-gendered margins
of U.S. social movements to the centre of transnational feminist scholarship
and legal anti-discrimination discourse (Carbado et al. 2013). In my ongo-
ing research, I am searching for ways to resist methodological nationalism,
by examining not only how concepts cross various kinds of borders, but also
how they, sometimes, serve to demarcate certain bordered spaces, and how
attempts to territorialise, or claim ownership, autochthony, or authenticity
are rhetorical moves that carry various risks. The question is not only, can
we spatially map concepts as belonging somewhere, and not belonging else-
where; but, also, how do concepts secure a sense of belonging for some, while
functioning to estrange others? The question, broadly speaking, has been
posed before: “How do theories travel?” (Said 1983). And: “how do theorists
travel?” More specifically, “How do theories travel among the unequal spaces
of postcolonial confusion and contestation?” (Clifford 1989) But, also, how do
theories dwell or are refused stay in certain contexts? If concepts cross bor-
ders, are some migrations licit, while others are illicit? Matters of translation
have ethical and political dimensions. Can even liberatory concepts be said to
“colonise” our embodied imaginations - or, conversely, can they be “appro-
priated and resisted, located and displaced?” (Clifford, 1989; Puar, 2012: 54).
When speaking of linguistic loans, do we only borrow words, or do we borrow
concepts, discourses, representations, or embodied practices condensed in
words? Is the loan a gift, or, must we repay the debt?
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Queering Bratislava: On Borders,
Otherness and Public Space

Arriving at each new city, the traveller finds again

a past of his (sic) that he did not know he had: the

foreignness of what you no longer are or no longer

possess lies in wait for you in foreign, unpossessed
places.

Italo Calvino, Invisible cities, 1972

Arriving in Bratislava

ciology in Bratislava that began in September 2015. I had never visited

Bratislava before this fellowship, and admittedly my limited knowledge
about the city derived from a small number of scholars that work in the field
of post-socialist urban studies (Hirt 2012; Todorova and Gille 2010; Fejes and
Balogh 2013). The research project — Sociology of Crisis: Visualising Urban
Austerity - that brought me to Bratislava is an investigation into some of the
core problems faced by sociological perspectives on crisis and austerity. Us-
ing methods from visual and urban sociology - social vignettes, photography
workshops, walking interviews - it tackles the dual crisis of representation:
both the political crisis of loss of faith in representative democracy as well as
arguments about the partial, time-bound, subjective frame of photographic
representations (Tsilimpounidi 2017).

The core focus of my project is the notion of crisis and how this shapes
European societies and sensibilities. Having done extended research in the
European South on the post-2008 financial crisis and especially in my home
city of Athens; [ have also witnessed the after-effects of the financial crisis in
the UK where I lived for the last decade of my life before arriving in Bratislava.
From 2012 onwards there was a plethora of symposia, conferences, journal
articles, media reports, and documentaries trying to make sense of the un-
folding realities of the European financial crisis. Almost all of them compared
the European North to the European South and in some cases reproduced
quite problematic stereotypes in order to explain one more failure of the capi-
talist system. A quite mainstream (conservative and racist) approach insisted

T his paper is the outcome of my 3-year scholarship at the Institute of So-
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that the problem lies in the division between the effective, law abiding, and
hardworking North and the tax evading, lazy and corrupt South (Douzinas
2013; Christopoulou 2014). There were discussions in the European parlia-
ment referring to the European PIGS (Portugal, Italy, Greece, Spain), an ac-
ronym that indicated countries in South Europe that were facing economic
stagnation and their economies were hit hard by the post-2008 crisis. Certain
nations were seen as responsible for the unbearable economic conditions in
the EU; Greeks, in particular, were seen as the prodigal children of Europe
that had to be ‘kicked out’ of the union (Zaroulia and Hager 2014).

Following this logic, it comes as no surprise that racist, xenophobic, and
nationalist discourses were empowered all over Europe. The obvious expla-
nation was that crisis brings unemployment, further marginalisation of cer-
tain strands of the population, and, poverty; therefore, crisis paves the way
for the reawakening of xenophobic and racist ideologies in Europe. Well, even
if this is partly true, we need to be suspicious of such cause-and-effect ex-
planations when it comes to deep-rooted social phenomena such as racism
and xenophobia. Moreover, what was striking in the European reportage on
crisis was the absence of Central-Eastern European perspectives, from the
usual comparison between the European North and South. Yet, in CEE the
effects of the economic crisis were milder and, in some cases, like Bratislava,
development ratios were improving in the midst of the European crisis. Yet,
despite the financial improvement, xenophobia and racism were empowered
in Slovakia as well. So, my intention was to include CEE in the comparison be-
tween the European North and South, in order to dismantle some of the pre-
vailing stereotypes surrounding crisis discourse. For example, xenophobia
and racism were not the outcomes of the post-2008 financial crisis in Europe,
instead, these tendencies were always there, but in the moments of prosper-
ity they were more easily masked. Europeans did not wake up suddenly in a
xenophobic and racist Europe; this was the outcome of years of exclusions of
unwanted others and internal dynamics from the beginning of the formation
of the union.

So, I arrived in Bratislava with the intention to draw comparisons be-
tween perspectives from Southern and Northern Europe with Central Euro-
pean cases in order to dismantle some of the stereotypes surrounding the
milieu of crisis. My project was mainly focused on the post-2008 financial
crisis, yet I arrived in Bratislava in September 2015 just after ‘the summer
of migration’ in Europe. In other words, my arrival coincided with a second
crisis for the European project, what has been named ‘the refugee crisis’ It
was a moment of extreme polarities and tensions, but also a milieu open for
engaged (and enraged) sociological research.

Interestingly enough there were many points of similarity between the
two consecutive European crises - the financial and the refugee. Again, un-
critically, the mainstream media reproduced a discourse that leaves no room
for critical reflections on the true causes of the crisis. According to this main-
stream narration the beginning of the refugee crisis coincides with the ap-
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pearance of certain bodies on the European shores. Almost implying that the
cause of the refugee crisis are those certain bodies, completely downplaying
the violence of civil war, military interventions, and daily bombings of Syria
for example. In other words, people fleeing war were portrayed as the cause
of the problem and not the fact that France, the UK (together with the US and
Russia) were continuing the distraction of Syria. War was not the problem,
human suffering was not an issue; yet, the presence of certain bodies was the
beginning of the European refugee crisis. Similarly, with the financial crisis,
years of intensified inequalities between the ‘rich’ and the ‘poor’ strands of
populations was not the problem, the ethics of turbo-capitalism and the fixa-
tion to profit-making was considered as 'business as usual’, yet certain Euro-
pean countries were to blamed (especially Greece) and certain nations were
to suffer the implementation of austerity policies.

Upon my arrival in Bratislava, Greece was portrayed as the epicentre of
both crises: the lazy tax-evading nation of the South responsible for the fi-
nancial crisis in Europe, but also the entrance gate of refugees to Europe and
the ‘hot-spot’ of the continent (Carastathis, Spathopoulou and Tsilimpounidi
2018). I feltit was a particularly charged moment to ‘be Greek’ in Slovakia, not
that I self-identify with any nation-state but since I was always perceived as
anon-native in Slovakia one of the first questions posed to me was the where-
abouts of my origins. The answer was not always received nicely, and I have
witnessed many racist outbursts once my nationality was exposed. In what
follows, I engage with this enraged sociological scholarship in an attempt to
offer a short provocation on the bridges between post-socialist urban studies
and queer theory through a series of 3 vignettes of Bratislava.

Queering Bratislava

Bratislava has undertaken multiple, rapid transitions in a compressed
period of time. Being a threshold of passages, while struggling to establish
a national urban identity, Bratislava exemplifies the vast transitions that ex-
ploded in Eastern Europe after 1989, but also the accelerated, accumulative
capitalist realities that point towards the necessity for post-capitalist imag-
inaries both in theory and in practice. As a post-socialist city, it represents
the transition from state socialism after 1989 to democracy and neoliberal
capitalism. The fall of the iron curtain harnessed public aspirations for the
unifying project of the European Union. Yet, even the use of the term post-so-
cialist as descriptive of Bratislava should be contested, firstly because it pre-
supposes the presence of a former ‘socialist city’ and secondly because in a
way it distinguishes this urban environment from a capitalist city, which is
not valid in the case of Bratislava.

While, twenty-five years later, some scholars have declared the end of
the ‘post-socialist’ transition (Ferencuhova 2011), others argue for the con-
tinued (or renewed) significance of the axis of differentiation between ‘West’
and ‘East’ in emerging geopolitical conditions. Matej Blazek and Pavel Sus-
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ka have proposed ‘a dialogic approach to post-socialism [...] characterised
by a radical ontological openness in which no single solution takes primacy.
It is constructed in a dialogue with various pasts, presents and (envisioned,
anticipated, planned, and evolving) futures, and formed by a multiplicity of
geographical connections that can never formulate a steady holistic identi-
ty’ (Blazek and Suska 2017, 48). They suggest that a non-teleological model
of post-socialist transition, which neither reduces East-West unification to a
mimetic process, nor reproduces an essentialist discourse of cultural and po-
litical difference can account for tensions along the East-West axis concerning
issues such as the ‘Refugee Crisis in 2015, the Russian invasion of Ukraine in
2014, LGBTQ rights, and intra-EU migration’ (Blazek and Suska 2017, 46).

This paper follows the multiple layers of an urban fabric that is stereo-
typically characterised as ‘post-socialist’, yet in essence it is subject to ongo-
ing transitions - much like the notion of being queer-in order to pose the
question: What can we learn from queer theory in relation to post-socialist
urban theory? The transition from socialism to capitalism is often represent-
ed as an exodus to the promised land of economic prosperity and political
freedom. Yet, within capitalism there have been multiple transitions, some-
times signified through the now-hegemonic concept of ‘crisis’. The symptoms
of capitalist crisis conjure collective memories of austerity in the post-social-
ist social imaginary; yet, they can coincide with accelerated destruction and
development of the urban fabric through transnational investment and finan-
cial speculation.

In other words, in a similar way that queer studies attempt to carve a
space for thinking differently about the relations presumed to exist between
binary models and systems-for example, between sex and gender; or gender
and sexuality-we could attempt to scholarly queer Bratislava and disassoci-
ate ourselves from the binary model of transitions between fixed categories,
namely the post-social and the neoliberal, or the communist and the demo-
cratic. As Eve Kosofsky Sedgwick notes in one of the earliest definitional at-
tempts of the notion of queer theory:

That’s one of the things that ‘queer’ can refer to: the open mesh of possibili-

ties, gaps, overlaps, dissonances and resonances, lapses and excess of mean-

ing when the constituent element of anyone’s gender, of anyone’s sexuality are
not made (or cannot be made) to signify monolithically (Sedgwick 2013, 8).

In this light, queering Bratislava means to be open to the different
speeds and dynamics of transitions, and at the same time embrace both
theoretically and methodologically the complexity of categories that were
previously thought as fixed and monolithic. Moreover, it points towards an
intersectional model of analysis that does not separate the city’s transitions
from the lived experiences of its people and thus from other axes of power
and social differences, such as race, ethnicity, class, and gender. For example,
ethnic minorities such as Roma had a completely different experience of the
1989 transition than Slovak citizens; and even amongst Slovak citizens there
was a huge division between urban and rural experiences of certain crucial
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and historical moments. Thus, queering Bratislava also means to take a mar-
ginal standpoint in an effort to make the margins a space for academic (and
activist) learning.

What could then be the methodological advancements that derive from
such an approach? This paper will attempt to break the usually logocentric
academic discourse and engage with the premises of visual sociology. As
evident in the etymology of the Greek word theoria, theory is the establish-
ment of a point of view; it involves the act of looking from a particular place,
and from there making a leap into analysis of the wider interrelationships of
events. If seeing comes before words (Berger 1977), then there is a funda-
mental connection between visualisation and our being in the world. How-
ever, our ways of seeing are dependent not only on our positionality but also
on the available discursive framings. Using visual material from Bratislava
focusing on urban inscriptions (street art, urban interventions) it opens up a
discussion about the changes in the city and the struggles of different groups.
What remains visible in the public space of a city? What should be concealed?

In what follows, the paper explores the visual economy of subversive
‘signs’ in order to re-claim public space and the visual as a territory of queer
resistance. The three vignettes and the images that accompany them were
chosen not as a way to define the city, but as a point of further evocation of the
multiplicity of borders, identities, and performances of belonging that charac-
terise Bratislava. Despite the apparent realism of photography as a medium,
the visual materials are not designed to provide a uniquely authentic account
of the city, but rather to offer a more in-depth understanding, from a visual
perspective. As Chris Jenks has postulated, ‘both seeing and social theory are
acts of interpretation: selection, abstraction, and transformation. Both are so-
cially constructed and culturally located’ (Jenks 1995, 210). I thus acknowl-
edge the subjectivity inherent in both taking the photographs and selecting
them to accompany this paper.

Queer historicity: past/present/future

Time is inextricably bound up with notions of progress, growth and de-
velopment. What are the changing notions of time and historicity and its so-
cio-political effects in moments of crisis and rapid social change? After my
initial engagement with lived realities, daily practices and informal discus-
sions with friends and colleagues in Bratislava, I realised that the linear con-
tract of time was broken in their narrations. Time was out of joint, historical
moments seemed fragmented, and sometimes it seemed to me that there was
no clear direction or outline for a future set of circumstances. The past was
experienced through the wound of the communist regime; it was something
that in many cases remained unspoken, unsaid, and therefore unquestioned.
So, the present was trapped in this wound, the historical trauma was such
that the present was simply the time to avoid by all means a return to the past.
This notion of the haunting past was so prevailing that left almost no imag-
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ining possibilities for the future. Any notion of leftist politics or commoning
practices was easily dismissed through the juxtaposition with the past. The
linear contract of time was broken. The past. The present. The past. The past.
Always the elimination of the past.

But the future was already here, looming large, setting in motion a dif-
ferent set of transitions: aggressive gentrification in the city-centre, dem-
olition of buildings and monuments that were connecting the city with its
past, Disneyland touristification, and the promise of a capitalist dream. There
is a sense of loss, a lost future, a vacuum of history, a fragmented collection
of Western-style era of really (really!) late capitalism that elsewhere in Eu-
rope was in crisis. Big corporations moving their offices and headquarters in
Bratislava; I've seen this happening before in a different past of mine. Time
is money! Time is progress. Are people in Bratislava experiencing now the
reboot of history? Is history watching them now, or was it watching them only
after 19897 Time is money and capitalism has its own rhythms. New high-rise
buildings are taking the place of old houses; big corporations are buying local
businesses; favourite underground venues are closing down due to expensive
rents. There is a great future ahead! But most of the residents of Bratislava I
spoke to, cannot afford living in the city-centre, they cannot find places to en-
tertain themselves in the centre and feel alienated. Living costs are rising, but
their salaries are not. Perhaps, as the artistic collective Depression Era! puts
it ‘they have a great future behind them’!

’ . L P , ._} The artwork is made

\ ' W Yei . by Ac-one?, my favourite
g ﬂ ! graffiti writer and street

: ¥ artist in Bratislava. He ti-
tled this artwork ‘Lost’ in
order to signify how young
people (his generation)
feel about their identity,
their belonging, and their
future. The main character
is a traditionally dressed
Slovak woman holding the
Slovak flag. She is lost and
skeptical about where to
go, she is looking behind
her shoulder towards ‘us’.
In front of her a process of

‘Lost’, Artist: AC-one, 2016;
reproduced with permission

! This slogan derives from a poster campaign that the collective launched in 2017 which can
be found here https://depressionera.gr/tourists.

2 For a full appreciation of Ac-one’s work: https://www.ac-one.com.
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extreme gentrification has started, a rapid speed metamorphosis of the urban
landscape, and emblematic trademarks of this style of capitalism are visible:
a Coca Cola bottle, a Tesco sign, Micky Mouse, etc. I cannot stop thinking of
Walter Benjamin and his analysis of Paul Klee’s painting the ‘Angelus Novus’.

According to Benjamin's analysis, a Klee painting named ‘Angelus Novus’
shows an angel looking as though he is about to move away from something
he is fixedly contemplating. His eyes are staring, his mouth is open, his wings
are spread. This is how one pictures the Angel of History. His face is turned to-
ward the past. Where we perceive a chain of events, he sees a single catastro-
phe which keeps pilling wreckage upon wreckage and hurls it in front of his
feet. The angel would like to stay, awaken the dead, and make whole what has
been smashed. But a storm is blowing from Paradise; it has got caught in his
wings with such violence that the angel can no longer close [...] This storm
irresistibly propels him into the future to which his back is turned, while the
pile of debris before him grows skyward. This storm is what we call progress
(Benjamin 1968, 257-258).

Ac-one has offered us a visualization of the Slovak angel of history in
the era of capitalist transformations and fragmented time. In our discussion,
[ ask him why the central figure of his work is a woman. We talk about gen-
der dynamics in the Slovak society and how he thinks that especially women
are trapped in traditional roles and stereotypes. He and his collaborator are
wondering whether there is any chance is modernising tradition or the only
way forward is through the ruins of the past® A few months after our dis-
cussion I spent Easter Monday in Slovakia and I witness first hand a folklore
ritual of throwing cold water and whipping women on that day from 6 am in
the morning. The men who are performing the task are congratulated with a
shot of alcohol. Needless to say that the ritual is performed in order to offer
more fertility to the women!* I remember Ac-one’s piece as I think of all the
normalised violence that wears many guises on our everyday encounters. The
woman in the picture seems lost, her traditional costume slightly destroyed,
and when I observe the image closely it seems to me that she is also cold, wet,
and in pain from the accumulation of many Easter Mondays on her body.

3 This is based on an interview and an informal discussion with Ac-one and his collaborator in
2016.

*Easter whip, a tradition of spanking or whipping, is carried out every year on Easter Monday. In
the morning, men spank women with a special handmade whip called korbd¢, which consists of
twelve withies (willow rods) and is usually one meter long and decorated with coloured ribbons
at the end. The spanking may be painful, but it’s not intended to cause suffering. A legend says
that women should be spanked with a whip in order to keep their health, beauty and fertility
during the whole next year (Wikipedia entry on ‘Easter whip’).
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Queer visibility: alienation

Fragmented time relates to fragmented identities. Many activists in
Bratislava expressed their frustration over the alienation and the difficulty
of sustaining meaningful and interventionist politics. They spoke about feel-
ings of general apathy towards politics and political forms of organisation.
We had many (usually) late night discussions about the difficulty of relating
their politics to anything that could be associated with the past, whether that
was a discourse of the commons or commoning practices of reclamation of
urban space. A series of transitions and crises has a particular after-effect on
social dynamics, I think of Naomi Klein here and her notion of the Shock Doc-
trine (2007). Klein argues that the implementation of neoliberal free market
policies happens after a shock to the national consciousness. A shock can take
many different forms - economic crisis, terrorist attack, national disaster, or
let’s say fear mongering after the ‘refugee crisis’ This deliberate strategy used
by the state in order to implement oppressive legislation utilises shocks and
crises in order to push through controversial policies while the population
feels fear, distraction, and disorientation.

‘I write because nobody listens’, artist: Garth, Bratislava 2017; author’s image

Yet, even in these alienated and disoriented moments signs of resistance
are evident in public space, demanding their own share of visibility. ‘1 write
because nobody listens’ is a tag by the street artist Garth made at the central
bus station in Bratislava. Other graffiti writers and street artists explain that
for them this is a tactic to open us a public dialogue (Tsilimpounidi 2015), a
form of a visual diary on the wall that informs passers-by about an alterna-
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tive history and narration that won’t be broadcasted on the mainstream news
(Bleeps 2014). If the question of space cannot be separated from the question
of politics (Massey 2005), then it only follows that an engagement with urban
interventions and street art has to take into consideration the politics behind
these actions.

In other words, it is an expression of public consciousness that springs
from lived experience, but which most often is seen as an illegal activity or
vandalism. I argue that a close view on these kings of urban inscriptions
in Bratislava (and elsewhere) is an opportunity to understand the political
and social views of individuals and groups that would never otherwise be
expressed in the mainstream culture or in the media. Furthermore, individ-
ual street artists take advantage of the urban environment to expose hidden
stories to scrutiny and criticism and thereby enhance awareness in the wid-
er community. Would anyone listen to Garth and engage in a meaningful di-
alogue? Can these acts of ephemeral reclamations of public space generate
a more permanent and enduring politics of resistance? Of course, these are
open-ended questions with no fixed and fatalistic answers, but being visible
in public space, being able to be part of a city’s aesthetics is already a small
victory for whoever is out there and keeps an open ear for these messages.

As Narcisz Fejes and Andrea Balogh explain in their edited volume Queer
Visibility in Post-socialist Cultures, ‘visibility is perhaps the only effective en-
try point for outsiders of the gay and lesbian community to break the vicious
circle of heteronormativity and institutionalised homophobia in post-social-
ist Europe’ (2013, 6). To put it differently, subversive queer visibility tactics
in urban space hold the potential to destabilise hegemonic perceptions of
space, gender, sexuality, and class. When [ arrived in Bratislava I tried to find
queer spaces in the city and my online search ended up in places with no
address, - later on I realised these places did not exist anymore - facebook
group profiles with no pictures, and fortunately a list of the two LGBTQI+ or-
ganisations. With effort and time, I met the people who then introduced me to
the ‘scene’, but for the traveller or the passer-by Bratislava is a heteronorma-
tive space, very hostile to whatever is slightly different from what is perceived
as the norm. This hostility explains the absence of queer performances and
embodiments, yet this absence is coupled with extremely sexist and misog-
ynistic attitudes, completely normalised and accepted in the public space of
the city-centre. Of course, the one and only gay café is on the outskirts of the
city-centre and to my enthusiasm has a big window to the street. If only those
windows were not covered by (very stylish) blinds. It is in this context that I
follow subversive signs, tags and street art pieces on the urban fabric with the
hope that they would lead me to the urban fabric [ want to discover.

Queer coalitions: anti-conclusion

Queering Bratislava? Why the need to queer a contested urban space?
Perhaps it is my hubris to apply a Western concept in this urban space, am

67

SYEIEELY



68

Article

Feminist Critique 2021, 4

I going down the East-West slope? Queer, this ‘English-language slur, turned
defiantly against a social and discursive system abetting violence towards
sexual nonconformist, reflects a culturally and historically specific dynamic
of abuse and response in the US and UK’ (Hall and Jagose 2013, xviii). Can a
queer studies perspective acknowledge the strong Euro-American metropoli-
tan bias and engage in a process of meaningful translation in a particular con-
text? Or, perhaps as one of the reviewers?® of this paper correctly pointed out,
can post-socialism be queered at all? And if so, is this version of ‘queer’ the
correct way to ‘queer’ post-socialist contexts or does this strategy also imply
a Western colonialism of various Eastern moments and politics of resistance?

There is continuous compromise and dialogue within any culture, or to
use Homi Bhabha's words, by engaging in ‘cultural translation’ (1994) indi-
viduals deconstruct and reconstruct the way in which society is experienced
and expressed. In his view cultures are dynamic products of translation be-
tween different systems of meaning. Bhabha describes this space of critical
exchange as a ‘third space’ which holds the promise for an alternative society.
For him, the collective site-building of such a third space would involve dis-
cursively and practically conceptualising an international culture which does
not exoticise, nor uphold ‘diversity’, but prioritises hybridity. He calls for the
recognition of ‘the ‘inter’ - the cutting edge of translation and negotiation, the
in-between space - that carries the burden of the meaning of culture. It makes
it possible to begin envisaging national, anti-nationalist histories of the ‘peo-
ple’. And by exploring this Third Space we may elude the politics of polarity
and emerge as others of our selves (1994, 38).

It is in this context that I discovered the foreignness of what [ no longer
am or no longer possess, as the opening quote by Italo Calvino indicates. Al-
ways a stranger, a foreigner, an outsider to the hegemonic values that guide
daily urban life in Bratislava. Not because | was not from that city, but mainly
because I was not conforming to the value system recognised in this city and
elsewhere. My urbanity is not ‘from’ a particular geographical place, I have
been an urban nomad for my entire life, but it derives from this ‘inter’, this
in-between space of queer solidarities and bridge building. From that place
[ write this paper, not as an expert in Bratislava or post-socialist urbanisms.
It is to that place that I would like to return, or perhaps just like John Raban
(1973) and the Situationists reminded us: there is always another city under-
neath the hegemonic urban realities. Avenues of hope parallel the big streets,
alleys of desire next to the offices of corporations, and the beach is beneath
the cement.

These vignettes offer glimpses of this space and this is an unapologeti-
cally subjective view of the city and my experiences as a mestiza researcher in
Bratislava. To quote Gloria Anzaldua:

5 T would like to thank the reviewers of this paper for their generous comments and
feedback.
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As a mestiza I have no country, my homeland cast me out; yet all countries
are mine because [ am every woman’s sister or potential lover. (As a les-
bian I have no race, my own people disclaim me; but I am all races because
there is the queer of me in all races.) [ am cultureless because, as a fem-
inist, I challenge the collective cultural/religious male- derived beliefs of
Indo-Hispanics and Anglos; yet I am cultured because I am participating
in the creation of yet another culture, a new story to explain the world and
our participation in it, a new value system with images and symbols that
connect us to each other and to the planet. Soy un amasamiento, [ am an act
of kneading, of uniting, and joining that not only has produced both a crea-
ture of darkness and a creature of light, but also a creature that questions
the definitions of light and dark and gives them new meanings (1987, 102).

We live, work, and write in the difficult milieu of the European ‘intersect-
ing crises’ (Carastathis, Spathopoulou and Tsilimpounidi 2018), a moment
where the state reinforces national boundaries and suppresses radical pol-
itics, while at the same time xenophobic and racist coalitions win electoral
votes and parliamentary representation all over Europe. In a similar way, so-
cial borders between ‘insiders’ and ‘outsiders’ are rigidly put around ethnic-
ity, identity, race, and gender. Queer subjectivities are often one of the first
targets of these conservative politics, while gender is once more considered
a ‘luxurious’ category of analysis in the face of economic desperation, forced
displacement, increasing death tolls in the EU/Turkey borders. To this might
testify the absence of a Gender Studies department or centre in Slovakia. And
perhaps, it is more imperatively and politically urgent now than ever to start
the process of queering Bratislava, to add a critical and radical analysis of gen-
der, sex and sexuality where it is missing or when present it is out of date. To
start the process of ‘making a certain set of ideas strange, to destabilize dom-
inant understandings and underlying assumptions’ (Daring et al. 2012, 14).

‘Spaces can tell stories and unfold histories. Spaces can be interrupted,
appropriated, and transformed through artistic [...] practice’ (hooks 1990,
153).Itis not a coincidence that most graffiti, political street art and urban in-
tervention pieces can be found in borderlands - in spaces where boundaries
blur and new forms of belonging emerge. The performance of making these
artworks is a direct interaction between artist, social realities, and urban en-
vironment. In order to develop a visual response, artists become part of the
place (if they were not already), they engage with the varied social tensions
and struggles. Under these circumstances, this kind of political street art® be-
comes a visual manifestation of local social attitudes and behaviors.

As such, political street art (despite the criticism that it is a trend that at-
tracts unimaginative creations) clearly points out that a public wall is a place
for creative expression, social communication and protest. It alters the city’s
image and in turn the identity of the people in it, taking active participation
in shaping a contemporary ‘wall culture’ and mutely shouting out that the

¢ [ refer here to political street art in order to differentiate this kind of work from tagging,
commissioned street art pieces, murals, etc.
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city is a living organism, bursting
with energy and action in ways
which cannot be bound by rules
or restrictions. In this light, po-
litical street art is viewed as a ba-
rometer of freedom, as has been
noted in studies of the juxtaposi-
tions between the freedom of the
capitalist West and the totalitari-
an Eastern bloc which frequently
made reference to the flowering
of street art on the Western side
of the Berlin Wall (Iverson 2010).
Political street art manag-
es to create a mirror where we
can recognise the features of our
own concerns. What makes it re-
markable is the personal and at
the same time deeply collective
voice that emerges from the piec-
es. Moreover, the voice transmits
“The Kiss’; artist: Gordon; a common message, the words as
Bratislava centre 2016; author’s image living bridges between the street
artists and the urban populace
attempt to disrupt and disturb the hegemonic monopoly on truth (Tsilim-
pounidi 2013). This is precisely what Gordon’s street art piece does; it points
towards different possibilities, different desires and coalitions. And in these
moments of rising nationalisms and fascisms we need a queer critique of the
nation-state, the national symbols, and ethnic emblems.
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Same-sex Parenting Practices in Hungary as an
Assertion of Intimate Citizenship

Introduction

he spring of 2016 brought high hopes and then bitter disappointment

for a lesbian couple in the university town of Pécs, near the Croatian

border. After one of the two women successfully qualified for adoption,
she was chosen as the parent-to-be of a cute 3-year-old girl in state care.
The child had been spending most of her weekends with them when an
administrator at the local child welfare office decided that lesbians were not
fit parents and terminated the adoption process. When the case came to light,
a demonstration was organized in Budapest in front of the Ministry of Human
Resources, with three lesbian mothers making speeches. This was the first
time that in Hungary someone spoke publicly, showing her name and face, as
a lesbian parent.

Hungarian law severely curtails the possibilities of same-sex couples to
become parents, and rainbow families' have been publicly almost invisible
until very recently. This does not mean, however, that there were no attempts
to subvert or circumvent state discourses and policies in order to assert the
right to parenthood. In this paper I explore such discourses and practices in
the Hungarian LGBTQ community through the lens of intimate citizenship.
I argue that the concept of intimate citizenship needs to be expanded to
encompass the variety of ways LGBTQ people attempt to become parents
and/or justify their chosen family forms.

! Rainbow families are defined as “families with children where parents are lesbian, gay,
non-heterosexual or transgender people” (Kuosmanen & Jamsa 2007, 13, my translation). I
will use this term when referring to families composed of same-sex couples with children.
Other terms are problematic (Stacey 1996, 107), especially as most of them automatically
define the members of the same-sex couple as gay or lesbian, even though this might
conflict with their self-definition.
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The paper is based on ethnographic fieldwork that I conducted in the
Hungarian LGBTQ community? from 2007 to 2013. [ interviewed 68 people
who live or have lived in same-sex relationships; 21 of these had children.
I conducted participant observation at various workshops, roundtable
discussions and other events focusing on family and parenthood, and
conducted informal conversations with members of the LGBTQ community.
[ also examined written sources: an interview volume with lesbian and gay
parents published by Inter Alia Association (Sandor 2010), various forum
threads on the websites labrisz.hu and pride.hu, and blogs of self-identified
gay, lesbian and genderqueer bloggers. Due to the sensitivity of the topic,
especially in the Hungarian homophobic context, I protect the anonymity of
my respondents by assigning pseudonyms for them, omitting or changing
identification data and, in the case of online sources, not publishing the exact
online location (which, in the case of pride.hu, is no longer available anyway).

In this paper, I will first discuss the concept of intimate citizenship, and
the benefits of applying it to same-sex parenting. [ will then outline the legal
framework in Hungary and what forms of same-sex parenthood it permits or
hinders. Then [ will bring examples to how members of the LGBTQ community
try to have children in spite of these restrictions, or to justify their ability
to parent. Examined through the lens of intimate citizenship, some of these
examples can open up new possibilities in theorizing the connection of the
individual and the state.

While the sexual/intimate citizenship of LGBTQ people is frequently
discussed in American scholarship (e.g. Bell & Binnie 2000; Canaday 2009;
Cossman 2007), these works rarely direct attention to parenthood. One
possible reason is that in Anglo-Saxon countries same-sex parenting is less
problematic legally and in terms of public attitudes than same-sex marriage,
whereas in continental Europe this is the other way round (Takacs & Szalma
2013, 2-3). It should come as no surprise that much of the not-too-large
scholarship examining parenting as a citizenship issue comes from this
region (e.g. Ryan-Flood 2009). With this article I hope to add to this thread of
citizenship literature and call attention to a hitherto undertheorized field of
intimate citizenship.

The intimate citizenship framework

The notion of intimate citizenship was introduced by Ken Plummer in
his work with the same title (Plummer 2003). Under this term he means the
possibility of various decisions, access and choices related to the body and
intimacy (Plummer 2003, 14). Based but also expanding on this, Roseneil

2 The acronym LGBTQ stands for 'Lesbian, Gay, Bisexual, Transgender and Queer’ It is
common to also add the letters I (for intersex) and A (for asexual), but during my fieldwork
these two groups were barely visible in Hungary, so I felt including their letter would be
an empty gesture. While I did not specifically research transgender subjects, they did
participate in the workshops and online discussions that I studied.
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defines intimate citizenship as “the freedom and ability to construct and live
selfhood and a wide range of close relationships - sexual/love relationships,
friendships, parental and kin relations - safely, securely and according
to personal choice, in their dynamic and changing forms, with respect,
recognition and support from state and civil society” (Roseneil & Stoilova
2011, 168). We can see that, in contrast to the more often used but also
more controversial notion of sexual citizenship (Bell & Binnie 2000; Phelan
2001; Weeks 1999), intimate citizenship is a broader concept, including also
non-sexual intimate relations such as those between parents and children.
Also, Roseneil’s definition does not limit the scope of this concept to the
relationship between the individual and the state, but also includes civil
society, that is, other communities of belonging. As we will see, in the struggle
to have their parenting rights acknowledged, Hungarian LGBTQ people do
not always target the state, but sometimes try to change attitudes in their
immediate environment.

Studies on the intimate or sexual citizenship of LGBTQ people often
limit themselves to discussing the constraints this group faces within
heteronormative mainstream society (Bell and Binnie 2000; Cossman 2007).
Other authors recognize the agency of LGBTQ people in claiming recognition
for their relationship forms but vary in what they consider the methods for
this. Studies on LGBTQ movements tend to focus on activist strategies to
lobby for recognition, sometimes explicitly using citizenship rhetoric (Nicolae
2009) or emphasizing their belonging to the nation (Renkin 2009). The
agency to argue for social inclusion is not limited to groups or movements,
however; much can be done on the individual level. Tereskinas (2008), for
instance, argues that in a heteronormative context public coming out can
qualify as an assertion of intimate citizenship. Canaday (2009) discusses the
way non-heterosexual immigrants to the US found loopholes in the system at
a time when state policies would have turned them away. This is similar to
de Certeau’s notion of tactics, ways to work against the system from inside
with rhetoric and everyday practices (de Certeau 1988, 23-24). Some of these
practices may be illegal or unrecognized by the law (de Certeau 1988, 25),
like the same-sex wedding ceremonies Lewin studied in the US when none of
the states officially recognized marriage equality (Lewin 1998).

These ways of claiming intimate citizenship - coming out, alternative
discourses,activism, findingloopholesinthe systemorlegally unacknowledged
practices - are observable in the Hungarian LGBTQ community with respect
to parenting rights. There are others, too, which are rarely seen as assertions
of intimate citizenship, such as language use or ’acting out’. Some of these
practices are certainly controversial, but they are useful for highlighting some
theoretical difficulties concerning the notion of intimate citizenship. We must
also consider that in certain legal and/or social environments not all these
solutions are feasible or even possible. Hungarian law is varied with regard
to the different forms of rainbow families, so fighting for intimate citizenship
requires flexibility in, and often a combination of, the techniques discussed
above.
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Rainbow families in Hungary:
legal and societal context

In Hungary the main legal disadvantage same-sex couples face in
comparison to heterosexuals is access to parenthood. Individual gays and
lesbians can adopt, but not a same-sex couple together®. Similarly, single
women (regardless of sexual orientation) have access to assisted reproduction
techniques (ART), but they have to sign a paper declaring they are single*; as
cohabitation (whether registered or not) is a different family status, a lesbian
living with her partner would commit forgery by signing this document.
Hiring a surrogate is punishable by imprisonment of up to 3 years, and so is
the practice - popular among lesbians in some countries (Ryan-Flood 2009,
43-76) - of conducting home insemination with a known donor’s sperm (in
Hungarian law it classifies as “forbidden use of the human body”). As second-
parent adoption is also denied to same-sex couples, the biological or adoptive
parent’s partner cannot gain formal parental status; at best s/he qualifies as
a stepparent, which grants certain rights but not equal parenthood. The law
explicitly bans same-sex couples from becoming foster parents.

In spite of such difficulties, there is a considerable number of rainbow
families in Hungary: in an online LGBQ survey conducted in 2016-2017
(n=1249), 13% of respondents were parents; though the majority of
children came from heterosexual relationships, 36% of these families were
planned rainbow families (Hattér Tarsasag 2017, 7). This need not come as a
surprise, if we consider that most of the laws mentioned above do not spell
out “LGBTQ”, they only refer to same-sex couples; individual LGBTQ people
qualify for artificial insemination or adoption if they do not have a same-sex
partner (or deny having one). The state is apparently less interested in the
sexual orientation of single parents than in making sure there are no families
with two parents of the same gender so as to preserve the heteronormative
model of the family. This results in the “anomaly” that there is a considerable
number of families in the country with same-gender parents, but these are
not visible in any formal way. No wonder then that one of the main goals of
activist organizations working in this field is second-parent adoption.

Activism

The activities of LGBTQ organizations are perhaps the most widely
researched segment of the LGBTQ community. It is understandable: these
organizations are easily accessible for research, and scholars not wishing to

3 In the fall of 2020, the Hungarian Parliament passed a law which bans adoption by sin-
gle persons, except with a special ministry permit. This practically makes it impossible
for non-heterosexuals to adopt a child. A protest campaign, under the hashtag #acsala-
dazcsalad (#familyisfamily) has been launched by experts and rainbow families, which was
also the first instance adoptive gay male parents have come out in public.

* Apparently, this rule is not always taken seriously, as some lesbian mothers and mothers-
to-be I spoke to do not recall ever signing such a document.
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do interviews or participant observation can still get results by looking at
the publicly available documents of such groups. Especially groups lobbying
for legal change are highly visible in the public sphere, and some scholars
put them in the focus of exploring claims for intimate citizenship (Nicolae
2009; Renkin 2009). At the same time, some queer authors criticize these
organizations for seeking assimilationist goals and equating legal gains with
full citizenship (Bell & Binnie 2000, 49-50). Such criticism fails to see that
many LGBTQ organizations (also ones doing lobbying work) pursue other
goals as well like educational programs, consciousness-raising or practical
and psychological support within the community (Bruce 2016, 6-7).°

The three organizations working for rainbow families in Hungary are a
good illustration for this claim. Hattér Society, an NGO with a wide range of
programs from community building to mental health, operates a Legal Aid
service that also lobbies for second-parent adoption in rainbow families and
access to ART for lesbians; but from time to time they organize workshops
for members of the LGBTQ community to raise awareness to their rights.
Inter Alia Foundation (in operation from 2010 to 2012), besides lobbying
for second-parent adoption, published an interview volume with parenting
same-sex couples (Sandor 2010), which gave visibility to this extremely
closeted group (see next section). The couples describe the way they managed
to get a child, which in many cases involved breaking the law. Along the same
lines, the Foundation for Rainbow Families used to® organize workshops that
gave ideas to participants about how to become parents and manage the
challenges of same-sex parenthood. Thus, even activist organizations use
several strategies to promote the intimate citizenship of their contingency,
even if for casual observers their lobbying activity is the most visible.

Nor are references to the law limited to activists. In fact, the anti-
discrimination law, which bans various forms of discrimination on the basis
of (among others) sexual orientation and gender identity, can be a powerful
tool to claim equal citizenship symbolically and in practical situations. Tekla,
a rural working-class mother, fell out with her ex-husband’s family because
they disapproved of her lesbian relationship and sent the Child Protection
Agency to take her kids away, claiming she was leading an ‘immoral life"
Fortunately, Tekla had been involved in the local LGBTQ group and had
attended a legal awareness training, so she knew that custody cannot be
withdrawn on the basis of one’s sexual orientation alone. She contacted a
lawyer and Hattér Legal Aid, and within two weeks she got her children back
(Tekla, interview). Her example shows that claiming equal citizenship with

5 A recent Hungarian example for this partial view is Mészaros (2018), who looks at the
word cloud on Hattér Society’s website, and as he associates 9 out of the 30 expressions with
legal rights, reaches the conclusion that this is the organization’s main profile (Mészaros
2018, 222) - instead of clicking on the general description of the organization, from which
he could find out that only one of its seven (?) programs focuses on legal equality.

6 Since two of its three founders moved abroad a couple of years ago, the activities of the
Foundation have been mostly limited to their website.
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reference to laws is not limited to organizations but indeed forms part of the
repertoire of members of the LGBTQ community in Hungary.
Visibility

Early gay and lesbian activism in the 1970s promoted coming out
as a central tool for achieving equality (Weeks 1985, 197). The power of
disclosing one’s sexual orientation has been discussed by various authors
on the level of individual psychology (Sandford 2000, 23-24), transforming
discourses (Plummer 1997, 133-148) and as a prerequisite of collective
action (Plummer 1997, 145). Within the postsocialist context, Tereskinas
argues that coming out disrupts the invisibility of same-sex sexualities in the
public sphere (Tereskinas 2008, 93), something Kuhar calls 'heteronormative
panopticon’ (Kuhar 2011, 151-152). Others, however, argue against the
uncritical adoption of Western notions of visibility in a culturally different
region. Stella’s Russian respondents see empowerment not in coming out, but
in being able to manage their visibility themselves; they experience the closet
not as a constraint but as a space where they can get privacy (Stella 2015,
108). The possible dangers that coming out creates do not remain on the
individual level; Edenborg demonstrates how in Russia the increased visibility
of LGBTQ people has made them suitable scapegoats for the authoritarian
state (Edenborg 2017, 76-99).

Hungarian same-sex couples raising children are in a deadlock with
respect to visibility. On the one hand, they cannot claim rights or recognition
in a context where their very existence is unacknowledged. Though Hungarian
media sometimes reports about Western research findings on the ability of
gays and lesbians to parent, apart from a few tabloid articles about (invariably
female-headed) reconstructed rainbow families, the general public has no
awareness that same-sex couples are actually raising children (some of them
in planned rainbow families) in contemporary Hungary (Borgos 2011, 89)’.
If legislators are not aware of the existence of a group, they will not consider
granting them rights; similarly, the only way both members of a couple can be
acknowledged as their child’s parents is if they disclose their relationship to
their environment. On the other hand, this is exactly what parents in rainbow
families are afraid to do, fearing this would lead to repercussions for their
child in various contexts, such as at school (Béres-Deak 2012, 500-503). This
is why publications like the Inter Alia interview volume (Sandor 2010) are
so important: as the interviews are anonymized, they do not expose rainbow
families to backlash, but at the same time raise awareness to their existence
and difficulties.

At the same time there are many same-sex parents who come out in their
broader environment to claim equality, like Tekla did when she went with
her lawyers to the Child Protection Agency. The lesbian mothers at the 2016

7 On the invisibility of rainbow families in education, see Béres-Dedk (2012).
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protest spoke about their experiences in order to pinpoint the difficulties
they face in a culture that does not acknowledge same-sex relationships as
family; for instance, the last speaker, a social parent,® complained that neither
the law nor various institutions recognize her as an equal parent to the child
her partner had given birth to (author’s field notes). This demonstration
potentially signals a new stage in the activism for rainbow families, using
the disclosure of personal experience as a tool for creating empathy and for
claiming intimate citizenship (Plummer 1997).

Loopholes/ tactics/ lies

As discussed above, Hungarian law severely curtails the rights of lesbians
to assisted reproduction techniques. Still, this is the preferred way for women
in the LGBTQ community to have children, potentially because there are
various opportunities to get around legal barriers. For one thing, the law does
not discriminate against non-heterosexual single women; therefore many
lesbian couples do not register their partnership, which is then not traceable
in legal documents and this makes them potentially eligible for ART.° Even
at the time when ART was only accessible to (married or unmarried)
heterosexual couples, lesbians found a way to benefit from this service, as
Judit's account proves:

When I first went, you couldn’t get it as a single woman. And we had no idea
it'd change soon, so then there was a pretend father. We said he was the
father but his sperm wasn’t good so we wanted ART. [...] And when [ saw in
the newspaper that the law had been adopted and now single women can
getittoo, I told the doctor there was no father anymore, we’d broken up, but
I still wanted the child, even as a single woman (Judit, interview).

This story is an illustration of how flexibly members of the LGBTQ
community adapt to the legal framework and its changes. The following story
relates such an adaptation with regard to another issue: the fact that (except
for anonymous donor insemination) the child’s father must be named in
official documents. This creates difficulties for women like Zs6fi, who did not
wish to involve her (known) sperm donor in the child’s life or give him any
paternal rights, and therefore lied about his marital status.

I couldn’t tell the truth. I could have pretended we’d broken up [with the fa-
ther], but they’d still have pressured me to tell the father’s name and make
him pay child support. And I didn’t want that. So I had to tell a story that
would make them let him be and accept the situation as it is. So I had to say
he was married (Zso6fi, interview).

In this case it is not laws but institutional policies, based on a notion
of a direct correspondence of biology and kinship, that caused difficulties

8T use the term 'social parent’ to denote the legal (i.e., biological or adoptive) parent’s same-
sex partner.

° As mentioned above, women who simply co-habit with their partner are not officially
single either, but their relationship status is harder to prove or disprove.


https://feminist.krytyka.com/en/articles/same-sex-parenting-practices-hungary-assertion-intimate-citizenship#_ftn8
https://feminist.krytyka.com/en/articles/same-sex-parenting-practices-hungary-assertion-intimate-citizenship#_ftn9
https://feminist.krytyka.com/en/articles/same-sex-parenting-practices-hungary-assertion-intimate-citizenship#_ftnref8
https://feminist.krytyka.com/en/articles/same-sex-parenting-practices-hungary-assertion-intimate-citizenship#_ftnref9

Béres-Deak 79

for Zsofi. The path she chose is controversial in several respects. On the one
hand, she felt she was treated with contempt: “I'm a dirty slut because I've
lain with a married man” (Zsé6fi, interview). As Kipnis argues, adultery is
also considered a form of ‘bad citizenship’ (Kipnis 2000, 14), so in this sense
Zso6fi’s claim for recognition was unsuccessful, though not on the grounds
of her sexual orientation. Also, she did not come out as a lesbian mother;
given that her chosen model (two mothers, a child and an uninvolved donor)
is not recognized in Hungarian law or mainstream discourses, the best she
could do was ensure that the donor is not considered part of her family. Her
story is an example of the trade-ins rainbow families are forced to make
when legal recognition can only be realized at the cost of invisibility or social
marginalization.

In the stories above, women hid their sexual orientation in order to gain
access to parenting in a given family form; their sexual citizenship tactics
targeted the law and institutional policies. For others, recognition in the
public sphere may require other types of lies and silences. Péter and Jocd, a
rural gay couple, do not tell strangers which of them is the biological father of
their children. “They ask whose child it is. And then we say it belongs to both of
us” (Péter, workshop discussion). They are keenly aware that the recognition
of kinship in our culture is predicated on biology (Schneider 1968, 23), and
they wish to be treated as equal parents to their children. They are also
making a public statement, introducing a new conception of family into public
discourses; thus, their tactic works on the individual and general level, and
on the level of practices as well as discourses. While many LGBTQ people use
their personal examples to effect change in their treatment, they often do it
with the explicit aim of influencing public discourses as well.

Alternative discourses

Several authors see rainbow families as a subversion of heteronormative
conceptions of kinship (Hayden 2004; Sullivan 2004) and as “the front-
runners of a new form of 21%*-century family” (Du Chesne and Bradley 2007,
25). For others, parenting is an assimilationist goal that even in its more
radical forms reinforces heteronormativity (Bell & Binnie 2000, 137-138).
Lewin, however, warns that a dichotomized view of accommodation and
subversion is problematic, as the two are often interconnected (Lewin 1998,
242). A rainbow family is by definition subversive in a context like Hungary,
where the law and mainstream discourses see heterosexual relationships
as the foundation of kinship. At the same time, LGBTQ people do adhere to
certain dominant notions of family while problematizing or rejecting others.

As we have seen, lesbians like Judit and Zséfi do not find it important
to involve the child’s genitor in their family, whether they used a known or
anonymous donor for insemination. This decision runs contrary to the idea
that children need parents of both sexes for healthy development, something
that is widely propagated in Hungarian popular and scientific discourses (Lux
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2008,166-167). On the Inter Alia blog, Bea Sandor; founder of the association,
counters this notion by exposing its underlying sexism: , [w]hat do you mean
by ‘male role model’? [...] Not paid work or appearing in public space, surely?
Because these are things women can now do too” (Sandor 2010). Far from being
assimilationist, this argument attacks the foundations of the heteronormative
family model and seeks to substitute it with one that sees gender roles as
cultural constructs, supporting Sullivan’s claim that lesbian-headed families
can be agents of social change towards the deconstruction of gender (Sullivan
2004, 11). Inter Alia Foundation also lobbied strongly for second-parent
adoption, and its interview volume (Sandor 2010) propagates two-parent
lesbian families without the involvement of any adult men. Besides the gender
aspect, this model also disrupts what Schneider calls one of the basic tenets
of Western kinship, 'blood is thicker than water’ (Schneider 1968, 23), as it
claims that the genitor’s biogenetic connection does not automatically makes
him kin.

While many lesbians in Hungary question the gender-based notion of
parenting, others and most gay men [ spoke to challenge the mainstream image
of the family from another direction: their preferred family model is a gay
couple co-parenting with a single woman or a lesbian couple. At a workshop
organized by the Foundation for Rainbow Families, a group of participants
collected the advantages of this family model: their list included more love,
more grandparents who can be mobilized when needed, more role models
and more financial resources (author’s field notes). These are all values that
are often voiced in mainstream Hungarian discourses as foundational for the
family. By promoting a three- or four-parent family model, LGBTQ people
make use of dominant notions of the family to argue that same-sex parenting
in fact serves the interest of the child better than the two-parent heterosexual
nuclear family.

Subversive meanings are most successfully communicated if they rely
on tropes well-known from dominant narratives (Edenborg 2017, 176-179).
Notions of the ideal family within the Hungarian LGBTQ community reinforce
some of the values circulating in mainstream discourses but use them to
demonstrate the value of rainbow families. Another tactic to assert this value
is through the use of language.

Language

In studies of kinship, the vocabulary used for describing family members
has been central for over a century. Early anthropologists debated over the
direct correspondence between kinship terms and the corresponding feelings
or duties (Parkin 2004). This question resurfaced with postmodernism when,
relying on the performativity theory of J. L. Austin (Austin 1962), Marshall
Sahlins argued that the use of kin terms performatively creates kinship
(Sahlins 2013). The symbolic value of the words used especially for parents
is well illustrated by the confusion many people feel at the idea of certain
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assisted reproduction techniques, whereby more than one person could
claim the term ‘mother’ (Edwards 2000).

The idea that there may be two mothers in a lesbian-headed family
challenges both the equation of motherhood with giving birth (Hayden
2004, 381) and the idea that only biogenetically related people should count
as parents. Though some female couples reserve the term ‘mother’ for the
woman who gave birth (Polaskova 2007, 210-212), others express through
their vocabulary that they do not differentiate between biological and social
motherhood. Zséfi, whom we met a few pages earlier, separated from her
partner a couple of years after our interview and then found a new girlfriend.
When we ran into each other at an event, I expressed my joy that her little
daughter has two mothers again (testing this way whether her new partner
counts as a mother). “Two? She has four, even!”, Zs6fi answered, including
her ex-partner and her (the ex’s) new girlfriend among the child’s mothers
(author’s field notes). Like the workshop participants in the previous section,
she is open to extending parenthood to include more than two people, and
like Péter and Jocd, considers these parents all equals, worthy of the same
recognition.

Due to the performative nature of kin terms (Sahlins 2013), their use can
be a path to the recognition of a rainbow family by its environment. Rafael
and Gusztav co-parent two children with a lesbian couple: Rafael is the little
girl’s, Gusztav is the little boy’s biological father. Biogenetic connection is
extremely important for Rafael (indeed this was the reason he opted for co-
parenting), and he consequentially differentiates between “my daughter” and
“his [Gusztav’s] son”, correcting the little boy every time he calls him ‘daddy’
(author’s field notes). This approach seemed to backfire with Rafael’s father,
however, who initially opposed homosexuality and same-sex parenting, and
did not like it when his son brought the children to his home, especially the
boy, for whom Rafael is the social parent. His attitude improved when the little
boy started calling him ‘grandpa’ (and, perhaps strategically, this time Rafael
did not intervene). This story does not only illustrate the power of kinship
terms, but also the agency members of rainbow families have in claiming
recognition for their family form - already at the age of two.

lllegal practices

Whereas the practices discussed above are recognized in at least some
literature as forms of claiming recognition, to my knowledge no author
connects illegal practices with claiming intimate citizenship. After all,
citizenship is supposed to mean belonging to a state, so in principle breaking
the state’s laws would work against it. However, this approach does not
consider that membership in a community does not (only) depend on abiding
its laws but on living up to its norms. In pronatalist Hungary, childlessness -
especially among women - is strongly stigmatized (Takacs & Szalma
2014, 129), proving that in nationalist contexts motherhood is the central
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mechanism for incorporating women in the political order (Pateman 1992,
19). As we have seen, however, the law tries to make sure that women living
in lesbian relationships do not have access to reproduction. Thus, in principle
same-sex loving women have no access to full citizenship in Hungary.

Recognizing this double bind, many members of the Hungarian LGBTQ
community decide that breaking the law in order to achieve parenthood is not
a condemnable act. “Those who are not granted the basic human rights (in this
case, to give birth to a child and raise her or him in a loving environment with
our partner or alone) will look for the ‘back door”, Princess explains on the
pride.hu forum. Besides theoretical support, members of the community also
help each other with ideas how to circumvent legal barriers. It is common
advice, for instance, that women should use home insemination with the
sperm of a man they trust, as in this case it is almost impossible to prove
they have broken the law. At the parenting workshop focusing on surrogacy,
it was mentioned that in order to circumvent the law, some Hungarians used
Ukrainian surrogates to make the offence harder to trace (author’s fieldnotes).

The latter case is interesting not only because it acknowledges the
existence of illegal practices but also because it contests the ethnicity-based
definition of the nation dominant in Central and Eastern Europe (Smith
1991, 11). With the example of Israel (another country with strong ethnic
nationalism) Hovav demonstrates that such definitions also affect surrogacy,
with a preference for surrogates who belong to the ‘nation’ (Hovav 2011, 13-
17). The message of the workshop participants is that, in order to gain full
symbolic belonging to the nation as parents, gay men must give up, at least
partly, the genetically-based conceptions of kinship and nation; a foreign
element is necessary to make them full citizens in Hungary. Others emphasize
the foreign element even more by saying that they must leave the country in
order to gain full equality with heterosexual parents.

Acting out

B: That's why we want to move to Denmark as soon as possible, because
there’s marriage and we know several people who are already citizens
there and [inaudible].

K: That’s definitely my aim, so looking ahead about 10 years, 10 years from
now we’d like to be managing the adoption papers already. (...)

BDR: And if in Hungary you had the same possibilities, like you could adopt
a child here, would you still want to leave?

K: Probably not.

BDR: So this is in fact what motivates you.

K: That we should be able to live as a family (Balint and Krisztian, interview).

In the Hungarian LGBTQ community, moving to the West has been a
popular strategy from the 1980s onward to escape homophobic climate: in
an interview-based research with gay men in 1983, 60% wanted to leave the
country (Takacs 2008, 182) and this tendency increased with the opening
up of Hungary’s borders towards the EU. Balint and Krisztian are part of a
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more recent trend, whereby same-sex couples leave the country in order
to become parents. In the case of adoption this means also giving up their
Hungarian citizenship.!® Thus formal political citizenship and full intimate
citizenship may be mutually exclusive, an issue that citizenship literature has
hardly tackled to date. At the same time, when celebrities choose this path -
like Kristof Steiner, a popular TV host and author of vegan cookbooks, who
moved to Israel with his partner to escape homophobia in Hungary and adopt
a child - the general public becomes more aware of the barriers to inclusion
same-sex couples face in contemporary Hungary, so the ’'acting out’ may in
fact influence public discourses.

Besides the legal difficulties of becoming parents, many same-sex couples
are worried about the homophobic cultural climate in Hungary, which they
are afraid may cause difficulties for children growing up in rainbow families.
At the same time, plans to move abroad does not necessarily mean lack of
attachment to one’s home country. Bend, a young gay man who is in the
planning phase of parenthood, voices the dilemmas coming from a sense of
belonging and distancing at the same time.

B: 1 don’t necessarily plan to raise my children in Hungary.

BDR: You mean [you want to raise them] abroad?

B: Uh-huh. I'm not sure that it'd be good for a child to grow up in pres-

ent-day Hungarian reality.

BDR: Because his/her!! parents are gay, or for other reasons?

B: Er, primarily because his/her parents are gay. But of course, there are

other factors, I don’t know, I don’t really like living in Hungary right now.

And that's why. What's strange - not strange but controversial is that I'd

really like my child or my children to spend their childhood and part of it

in Hungary. So to pass on to them some of this cultural heritage. To learn

the language. So it wouldn’t only depend on me, or me and my partner that

the kids speak good Hungarian, but so they’d spend some time in this envi-

ronment. So to form in them some of this identity too (Beng, interview).

Bend feels an attachment to his home country, which he hopes to pass on
to his child, but at the same time, wishes to protect her/him from Hungarian
homophobia, a dilemma many members of the Hungarian LGBTQ community
face. Imre (2008, 269) argues that whereas Hungarian lesbians distance
themselves from state-propagated nationalism, they nevertheless appropriate
elements of national culture. Though in some cases such moves may be part
of a conscious strategy to claim inclusion in the nation (Renkin 2009), Bend
feels genuinely attached to his home environment and language. His painful
monologue illustrates that the often-celebrated queer internationalism
(Altman 2001) may be a necessity rather than free choice for those who are
excluded from citizenship in their home country.

10 Not necessarily in the case of ART for lesbians, as in many countries this is accessible for
foreign citizens as well; however, the Hungarian state still would not grant full rights to the
social parent.

11 Hungarian does not have grammatical gender, so I translated the third person singular
personal pronoun (4) as s/he.
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Conclusion

Though some authors from Central and Eastern Europe have embraced
the concept (see Kuhar 2011; Rédai 2015; Tereskinas 2008), intimate/sexual
citizenship has remained largely connected with Western Europe and North
America. This has affected the way it is theorized: sexual/intimate citizen-
ship scholars focus largely on activism and public discourses (Bell & Binnie
2000; Phelan 2001) or inclusion through consumption (Evans 1993), while
the everyday practices and discourses of average LGBTQ people largely re-
main unseen (except e.g., Lewin 1998 or Ryan-Flood 2009). The intimate/
sexual citizenship perspective is usually applied to issues figuring strongly
in (North American) activism like marriage equality (Bell & Binnie 2000;
Cossman 2007), but not to same-sex parenting, which is considered less of a
problem in that context (though works studying the experiences of gay and
lesbian parents in their environment like Lewin (2009) or Mallon (2004)
suggest otherwise). Rainbow families figure in scholarship in terms of being
similar to or different from heterosexual ones (for a summary of such studies
see Biblarz & Stacey 2010) or as revolutionaries transforming the concept of
family (Du Chesne &Bradley 2007; Sullivan 2004); their actual experiences
of inclusion and exclusion are not theorized in the framework of intimate cit-
izenship (with again Ryan-Flood 2009 as a counterexample - tellingly, from
Europe). I believe it is time to extend intimate citizenship analysis to rainbow
families, as this would enrich the scope and content of this research field. I
also believe that examining contexts other than Western through this lens
would add valuable insights into processes of inclusion and exclusion. Based
on the examples above, I will list a few of these here.

First of all, it is important to consider that not only the goals but also
the strategies of LGBTQ people fighting for inclusion depend strongly on the
social context. Some scholars from this region do question the usefulness of
pride marches, for example, in a context where most people are closeted and
their main concerns are not human rights but being accepted in their envi-
ronment (Bili¢ 2016; Butterfield 2016), but they operate with a narrow inter-
pretation of human rights, which ostensibly does not contain social rights and
social inclusion. I do believe that a struggle for visibility and social inclusion
does fit the human rights framework, and we have seen above that these are
important for Hungarian present and future LGBTQ parents. The tactics they
use to achieve these aims, however, must be adapted to the social environment.
In a country where public homophobia prevails, especially in education
(Béres-Deak 2012), same-sex parents find it risky to come out in public lest
their children should suffer as a consequence; anonymous interviews like the
ones in the Inter Alia volume may solve this problem. Also, within a state that
grants LGBTQ rights only rarely and grudgingly, most people do not believe
in the short-term success of lobbying. Aspiring LGBTQ parents take matters
in their own hands, and even activist organizations are willing to assist them.
This emphasizes the agency individual community members have in claiming
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intimate citizenship, even if it means circumventing the law. As we have seen,
this is not necessarily considered problematic; the notion that unnecessarily
constraining laws serving those in power and not the interest of the people
can be broken is present in Hungarian public discourses in general (Kapitany
& Kapitany 2007, 230-231) and in the LGBTQ community in particular.

This leads us to my second point: a need to expand the notion of
intimate citizenship. Contrary to a narrow interpretation of laws facilitating
the inclusion or exclusion of LGBTQ people, a community-oriented view
of intimate citizenship also considers discourses, everyday practices and
inclusion in civil society, something Manalansan calls cultural citizenship
(Manalansan 2003, 16). This broader definition of intimate citizenship, in
turn, allows us to examine from this perspective strategies which hitherto
have been inadequately theorized in scholarship: language use, finding
loopholes in the legal system, illegal or semi-legal practices or leaving the
country. The last ones are especially interesting because they highlight the
way different forms of citizenship may be mutually exclusive. While a good
citizen is supposed to respect the law, s/he (especially she) is also expected
to produce offspring, but in a same-sex relationship s/he may be unable
to do this without breaking the law. For gay couples who move abroad in
order to jointly adopt a child, formal Hungarian citizenship excludes the
possibility of being regarded as family, that is, their intimate citizenship. Just
like Robertson’s claim that suicide (at least in the Japanese context) may be
a way of claiming citizenship (Robertson 2007, 224), this form of ’acting out’
also exposes the controversies of inclusion within the society that the same-
sex couple is escaping, especially if the case gets high publicity. At the same
time, the stories of gay men forced to leave the country in order to become
fathers adds a new perspective to theories of queer transnationalism and
globalization.

Hungarian rainbow families have been invisible in both the law and public
discourses until recently. They do not passively accept this status, however,
but use a wide range of strategies to claim recognition for their family form.
Examining these can broaden our understanding of social inclusion and
intimate citizenship.
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Cturmatu3auis aHaniTUMHOI KOHUenUii reHaepy
AIK ipeonoril

TUTMaTH3alisl «reHJepy» sk kareropii ¢peminicTuyHoi imeostorii cra-

Jla LUeHTpPaJbHUM eJleMeHTOM MOJITUYHOTO AUCKYpCYy B YrOpILMHI

3 2010 poxky. Bigkoau 1989 poky 3MiHMIaca cucTeMa, 1 BU3HA4Yal B
L bOMY Ipoueci TPU CMUCJIOBI BY3JIH, AKI BUHUKJIMA Ta KpUCTali3yBalucsad B
JUCKYPCHU «I'eHJlepHoi ifeosorii» Ta «reHjiepomanii». Take nepenpucBo€eH-
Hsl KJII0YOBOI KaTeropii ¢peMiHiCTUYHOrO aHai3y — cepHO3HUM HACTyM, 110
Ma€ Ha MeTi He JiMlle CTUTMaTU3yBaTH W OTYAUTH KPUTUYHHUH MOTeHIianl
«IeHJiepy», a ¥ NiJBaXKUTU caMe HOro iCHyBaHHS. Y TEKCTi 1 pO3MipKOBYIO
PO 0COBJMUBOCTI I{MX 3MiH Ta MPOMOHYIO MOJIIBOKAJbHY MOJE/b 3HAYEHHS,
fIKa 3aBX/AM BiKpUTa [0 KPUTHUKHU. Taka coljaJbHO 06YMOBJIeHa MOJesb
noTpibHa HaM, 06U MOBEPHYTHU COOi «reHJep» SIK KPUTUYHY KaTeropito
aHaJsi3y, CTBOpeHyY [Jis1 pOo3BiHUYBaHHS ijleoJioriyHOl NOTpe6u naTpiapxasib-
HUX IHCTUTYILiH pe/npoJyKyBaTH HepiBHi BJIa/{Hi BiIHOCHHH SIK JAHICTb.
Lleit KpoK [0BOJIi HaraJibHUMN, OCKIJIbKK GiIbLIICTh [1e6aTiB, 1[0 TOYATLCH Y
beMiHICTUYHMX HAYKOBUX Ta aKTHUBICTCHKUX KOJaX YTOPLUIMHHU Y BijOBiJb
Ha 3BUHYBaueHHs B ifjeoJiorii, 3aB’13/11 B CyNepeyHOCTi MiXK MOCTCTPYKTY-
paliCTCbKUM YsIBJIEHHSIM [P0 HEYHUKHY i/1e0/10Ti4HICTb O6y/ib-sIKUX 3HaY€Hb
i CTPYKTYpHUM (€KOHOMIYHHMM) BiAUyKeHHSIM >KiHOK, sike NpeTeHJye Ha
«iCTUHHICTb» MOPIBHAHO 3 XUOHUMHMH MOBICTKAMH MOJIITHUK ileHTUYHOC-
Ti. KoxeH i3 «TabopiB» 3aB35ITO KPUTHUKYE CBOIX ONMOHEHT_OK, 3arpy3arnyu
B 06epHeHHi IXHbOI JIoTiKY, i 37ilictoe Te, o JlopeH Bepsian Ha3uBae BUZO-
BUIIHUM 3MaraHHAM 31 CAMO3HULIEHHA MI>XK CKPUBJ/KEHHUMHU CIIIJIBHOTAaMU B
ny6uiuHii cdepi (Berlant 1996, 243).
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EnicTremonorivHi pamku

AGu 30pieHTYBATH YUTAY_Ky B OJAAbIIIN MOA0pOXKi, X049y BiApasy BU-
3HA4YUTH CBOIO NMO3ULI0. K HAQyKOBUI4, 110 3aMMa€ETbCA KPUTUYHUMHU CTY-
JisIMU UCKYPCY, 1 PO3yMil0 «r'eHJiep» K COLia/IbHy NMPAKTUKY pO3pi3HEH-
Hfl, 0 BUHUKAE 3CepeJUHH iHCTUTYIifHO peryJboBaHMX MPaKTHK. Koro
B2XKJIMBUM YCTAaHOBYUM €JIeMEHTOM € CUMBOJIIYHUN aKT O3HauYeHHs, TOOTO
KOJyBaHHS MaTepia/JlbHUX IPAKTHK, y AKi MU O6e3nocepe/iHbO 3a/1y4eHi, a Ta-
KOX IHIIMX, AKI MU He 3/IiCHIOEMO, aJle TPO fAKi AyMa€eMo 3 N0y HasgBHOI
npakTHUKH. CJI0BOM, IPAaKTUKH 3aBX/JU 3yMOBJIIOIOTh KaTeropusauiwo. Karte-
ropii, ki 1pyu bOMy BUHHKAIOTh, BPOCTAIOTh y NOPAJKH LIiHHOCTeH, M0Ka30-
Bi /151 iHCTUTYLiH, y YMIX paMKax BOHU GPOPMYIOTHCS SIK KOHIEeMLii 3 TeBHUM
3Ha4yeHHAM. HallBaX/IMBILIMI e/leMeHT 3allPONIOHOBAHOr0 BU3HAYEHH — Iie
TBep/JpKeHHs], 1110 PO3YyMiHHA NPAaKTHUKH, B IKY MU 3a/y4eHi, HeMOX/I1Be 6e3
apTUKY/NIOBAaHHSA MHOXKUHHUX pedJieKciii mpo iHLIi NpaKTUKU B pi3HUX Mic-
11X, MOMEHTax 4acy Ta cucTeMax LiHHocTeH. lle o3Hauag, 10 Mogesb, AKY
{1 IPOINOHYI0, 32 CBOEI CYTTI0 MHOXXMHHA: cdopMoBaHi KaTeropii Bnopsj-
KOBYIOTbCSl CaMe 3a MPUHIMIIOM MHOXXWHHOCTI. BUHUKHeHHSA KaTeropil K
LIJIICHOI, a OT2Ke 3Ha4YLL 0l CXeMH YMOXKJIMBJIIOETHCS 3aBAAKHU JiaJIeKTUYHO-
My [IpOLeCy 4aCTKOBOI iHTerpayii pi3HOMaHITHUX 3Ha4Y€Hb i3 eJIeMeHTiB 3Ha-
YeHHs, SIKi 3aBX/JU CTOCYIOThCS iHIIUX MHOXXUHHHUX [10JIiB TPAaKTUKHU (TOOGTO
3 iHIIKMX KaTeropiii), a B pe3y/ibTaTi — B3aEMO/Iii JIOMiHAHTHUX BiJIHOCHH Ma-
HYBaHHA.

Y 3anponoHoBaHOMY aHaJi3i cTUrMaTr3anil reHjepy 3a BiiIpaBHY TOY-
Ky 51 6epy KaTeropito MacKyiHHOCTI. fl po3y™ito, 1[0 TaKuK BUOIp MOXKe BU-
KJIMKaTH po3yapyBaHH4, aJiKe 6i/1bLIiCTh IPOCTOPY Ta YBaru M Tak yxe Npu-
BJIACHHUJIM 40JIOBiKH. B3aEM03B’130K *KiHOK i BJIaZiu 3aBK/11 6YB HETPOCTHUM .
[IpoTe 11061 BUKPUTHU Ta 3pO3yMiTH IPUBiJei, 3a/jiTHI B HAasIBHINA CUCTEMHIH
JUCKpeauTaLil reHZepy fK ifeoJsiorii B JUCKYpCl YyrOpCbKOI MOJIITUKY, HaM
HeoOXiZJHO BUSIBUTH TPUBOXKHI Ta po3XuTaHi reHepHi BifjHOCMHU BJAJY,
M006i/1i30BaHi «CKPUB/PKEHUM BiJUyTTSIM MpaBa MacCKyJiHHOCTi», sKe MiJ-
JKUBJIIOE Bifiuall i JIIOTh y pisHUX Tpyn 4oJI0OBiKiB. IcHye Hebe3neka, 110 BHY-
TPilIHi po3K0JIM Y $eMiHICTUMHHUX IPyNax MOXKYThb 3irpaTy Ha PyKY Ll J1OTi.

P. B. Koneus (Connell 1987) 3anpornoHyBaJia KOHIENIil0 rTereMOHHOI Ma-
CKYJIHHOCTI Ha MpPOTHUBAry MaHiBHUM MijxXoJaM A0 IeHJepy B TOrodyacHiu
couioJiorii. JlocniiHULA NifgBaXKW/Ia 3araJibHONPUHUHATY KOHLeNTYyasi3alio
niei kaTeropii ik caMo/JOCTaTHbOI0 HAGOPY 3a/JaHUX Hallepe/J] pUC XapaKTepy,
1[0 MalTh 36iraTucs 3 «6i0JI0riYHO BU3HAYEHOK CTATTIO», A OTKE IOBUHHI
MaTH BiJIIOBiIHY THUIIOJIOTiI0 «I'eHJEePHUX poJieii», iKi 6y1[iMTO HabyBaOTh-
C B OAHOCTOPOHHBOMY PO3BHTKOBOMY IIpoLeci coliasizanii, 3Bepxy BHU3.
flx He mapa/j0OKCcaJIbHO, KAHOHI30BaHa MOZeJIb CTAaTI KOHLENTyali3yeThCs Ye-

! Tus. nanpuknan, Sreberny and van Zoonen 2000, Vavrus 2002, gu Lakoff 2003. Vei ui mpari
PO3IIsIIat0Th KOH(ITIKTHI BiIHOCKHHH y cepi Meiiil — FTOIOBHOTO TUCKYPCHBHOTO MOJIS, 3BIAKH
st 6epy cBOi jaHi.


https://feminist.krytyka.com/ua/articles/styhmatyzatsiya-analitychnoyi-kontseptsiyi-genderu-yak-ideolohiyi#footnote1_xq8s0zw

BoparT

pe3 NpaKTUKy KaTeropusallii, ika IpUBiJIEI0€ «40JI0BiUe» K «0OYeBUIHUMN»
NPUHLMI KaTeropusanii, ykopiHeHu# y 6ioJiorii, a BigTak npogykye pospis-
HeHHs1 GiHapHOro MPOTHCTABJIEHHSI 3a PaXyHOK «kiHo4yoro». Taka 6GiHap-
HiCTb MiALITOBXYE AOCIiAHU_LIIO0 0 BUBUEHHS JIMIlle TEBHUX COLia/IbHUX i,
MOB’SI3aHUX i3 «ZABOMA CTATAMMU», T IO PO3IVIALY iX sIK TAKHX, 1[0 CTOCYIOTh-
cA Ti€l 4M iH1IOI «reHepHoOI poJi». Ha agymky Koneu, 3a Mexi 1jiel roMoreH-
HOI CTaTUYHOI NPaKTHUKHU KaTeropusalii MoxkHa BUWTH, B6aUalo4u y rezepi
aKTUBHHUH IPOLEC Y3ro[KEHHS, Pe3y/IbTaT sIKOro (BKJIIOYHO 3 KaTeropierwo
6iosiorizoBaHoi crarti) ¢opMyeTbcs NMaHiBHUMH BJIAJHUMH BiJHOCMHAMHU.
2005 poky Kones1 3HOBY moBepTa€eThCA A0 Li€l MoAesi pasoM i3 [xeiiMmcoM
B. MecepmuminTom (Connell and Messerschmidt 2005), ujo6u nepeBipuTy, un
He BTPaTHJIa BOHA MOSICHIOBA/IbHOI CUJIN Y CBITVIi CIPUYUHEHUX TJI06a/IbHUM
KaliTali3MOM collia/ibHUX 3MiH. JloCiTHUKY AiMIIIM BUCHOBKY, 1110 KOHI[EII-
1ifo ¢/ 3po6UTH GisbLI AUHAMIYHOW. 3aBJSKH IbOMY, HA MOIO IYMKY, BOHU
3MOIJIM 3allpONIOHYBaTH CKJIaJiHille MOSCHEHHS CYCIUJIBHUX 3MIH — Kpi3b
NpU3My MacKyaiHHOCTI. HaykoBLi 3aKk/IMKalOTh BU3HATU MHOXXUHHICTb Ma-
CKYJIIHHOCTEM i 3a0X04y0Th AOC/AiJHY_IIb BUBYATH, Ha J04a4y [0 rereMoH-
HoJ, i1 ¢opMHU (IK-TO POBGITHUK, IKUH BUKOHYE Qi3uuHY mpalto; 6iaui reit
cepe/IHbOTO KJ1acy; CyOKy/JIbTYpHUM paHAT XapApOKYy; HenpalleBJallTOBaHUH
poM-MicTHUH TOINO). lle JomoMoXKe MPOAEMOHCTPYBATU NMPOAYKTHUBHICTD
iHmmx ¢opm i 3po3ymiTy, 10 Bci 3MiHU B ileanbHil GopMi MacKyIiHHOCTI €
pe3ysbTaToM G0POThOU CTUTMATHU30BAHUX, BUKJIIOYEHUX, 3HEL[IHEHUX YU [J10-
NYCTHUMHUX MACKyJiHHOCTEH, AKI KUJAITh BUKJUK i MiZBaXKyIOTh LiHHICTB i
N03UILiI0, IPUINIMCAHY IM Yepe3 BIJHOCUHU [TaHyBaHHS.

[IpoTte Ha migcTaBi 3asBJjieHOI enicTeMOJIOTIYHOI MO3ULII OLO0 MHO-
KUHHOCTI K pyHAaMeHTaIbHOI XapaKTEPUCTUKU 3HAYEHHS, 1 CTBEPKYIO,
1110 HAM MOTPi6GHO 3POOGUTH i 110 MOZEJIb MACKYJIIHHOCTI e 6iJbIl AUHAMIY-
Holo. [leasibHa (uu igeanizoBana) popma MacKy/siHHOCTI CTa€ Takolo, IKOIO
il cnpuiMalroTh, 3aBAAKU CylepeYMBUM BiJHOCMHAM i3 Pi3HUMH IHIIUMMHU
dbopMaMu MacCKyJIiHHOCTI IIJISIXOM COL{iaJIbHO PETyIbOBAHOT0 MPOIeCy MOTO0-
JXeHHs IXHboI iiHHOCTi. Toxk HaM Heo6XiZIHO 3POOUTH 1iie OFUH 1yKe BaXKJIU-
BUU KPOK i MOAyMaTH NpoO Te, 1K MU PO3yMi€MO «BiJHOCUHM». {l CTBepAXKy10,
o 6araToroJsioccss Yd reTepOreHHICTh XapaKTepHi AJs BCiX KaTeropid,
OCKIiJIbKH BOHMU CTalOTh OiJIbII-MEHII LiJIiCHUMH caMe 3aBJASIKHU 00’€HAHHIO
KIJIbKOX iHIIUX AUCKYPCUBHHUX eJleMeHTiB/KaTeropiii. OTpuMaHa B pe3yJib-
TaTi KaTeropisi YaCTKOBO 30ira€Tbcs 3 TUMH, 3 IKUMHU BOHA MaE CITiJIbHI eJe-
MeHTHU. BiimoBigHo, mpo Mexi kaTeropiit He BapTo AyMaTH sIK PO CaMoJ,0-
ctaTHi. BoHn 4acTKOBO 36iralThbcs, 10 po6UTH IX BiIHOCHO CTAGIIbHUMU
Ta 3aBX/M BiIKpUTUMU 0 peKoHirypanii. BogHodac, koM MU roBOpuMo
PO MOXJIMBICTh 3MiHH, TO WAEThCS He JIUIIE PO JIOTIYHY CIPOMOXKHICTb,
a ¥ Npo MOJIITUYHY KUTTE3JATHICTb y AAHUM iICTOPUYHUU MOMEHT. | came
11e BCTAaHOBJIIOE BiJIHOCHI, ajie JopevyHi o6MexeHHs A1 Hawoi (HayKoBOi 4K
aKTHUBICTCbKOI) ysABU. Pi3HOMaHITHI BEKTOpU BJIaJHUX BiIHOCHUH, 3a/y4eHi
Jl0 TIPOLeCy 3MiHH, BU3HAYAIOTh, 1[0 CaMe MOXJIMBO YABUTH B LI0 iCTOpPUY-
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HY MUTb y paMKax JJaHOTO iHCTUTYLiiHHOTO npocTopy. OTKe, HOBOYTBOPEHI
MaTepHU 3HAYEHHA € pe3yJIbTaTOM He BUIIaJKOBOI B3a€MO/ il 03HAaYHUKIB, a
COLia/IbHO peryJibOBaHOI JUCKYPCUBHOI apTUKY/IALIT J0BI/IBHOCTI.

[3 Moro TiiyMa4yeHHs [[bOT'0 apryMeHTY BUIIJIMBAE, 1[0 3Ha4eHHs - cop-
MOBaHUM KOHILENT - i/je0JIOTiuHe, OCKIJIbKM MOKJMKaHe HaTypasi3yBaTy,
NPUMEHIIUTH YU NPEeSCTaBUTHU I[I0 JOBIIBbHICTL ab0 sIK reTh He Nepeabdauy-
BaHy, a60 sIK HEMHHYy4Ye rOMOTreHi30BaHy JlaHicThb. Xo4a Iji mo3uuii cynepe-
YaThb OJHA OJIHil, BOHH 06U/IBI OITUPAIOTHCA YCBiOMJIEHHIO, 1[0 JIUIIE MTeBHi
3Ha4yeHHs, IKi BUHUKAIOTh ¥ N0OYA0BaHii Ha BUKJIIOYEHHI MaTpUL BJIaaH,
3MYLIVIOTh JesiKi 3HaueHHs QYHKUIOHYBaTH sk cTUrMa. Jlormy yHiBepcasib-
HOI iCTUHH, 1Ky BUKOPUCTOBYIOTh IIPOTH iHIIUX 3HA4Y€Hb, I03HAYA0YH IX K
XHUOHY CBiIOMICTb YM SIK i€0JI0TiI0, MiIBAXKYIOTh BUIaAKOBUM 3i0paHHAM
o3HayHUKIiB. ToMy HaM cJif BU3HATH, 1[0 BCi 3HAYeHHs - ifjeosoriuni. To6-
TO 60/al YSIBUTH MOJIITUYHO peaJlbHUN MOMEHT piBHONpPAB’'sl HEMOXJIUBO.
HaTtomicTh MaeMo HecKiHYEHHi MOTOKM rereMOHHUX (TOGTO i€EpapxivyHUX)
pekoHirypariii BilHOCMH BJIaAW Ta KaTeropiii iMeHyBaHHd. [lompu Bu-
KJIMKU HeCKiHYeHHOI IOBIJIbHOCTI Ta HacaiKu imeosorivHOCTi 6y/1b-IKOTO
KOHCTPYIOBaHHA 3Ha4eHHs, iCHYE OJjHa piy, AKy MU MO>XeMO BHUABUTHU: He-
CKiHUeHHa JIOBIJIbHICTh He KOHYe nepe6yBa€ y GiHapHUX Bi[HOCHHAX 3 iMO-
BipHicT0. [locTaTHBO, a6 3a/iiHA TYT JIOTiKa apTUKYJSALII 6yJia 3acHOBaHA
Ha YaCTKOBOMY pO3pi3HeHHI. [[leTbcs npo Te, 11[06H KaTeropito, Ky CIpHii-
MaloThb JI0BOJIi iHAKIIIOl0, BU3HAJIM JOCTATHbLO BiIMiHHOI0, @ TOJi NOAMBUTU-
Csl, Y1 MHOXKHMHHI BEKTOPY 3HAYEHHSI MOXYTb HPOJYKYBaTH KOHOIrypaniro
piBHOmpaB's. Lle neperykyeTbcs i3 TBepxeHHAM [leHic Tomncox (Thompson
2001, 27): «Mu 3aBx /1 NepebyBaEMO y CHCTeMaX 3HaueHb. € BOHU ijieoJioriy-
HUMM YU Hi, 3aJIeXKUTh BiJ, TOTO, YX IX BUKOPUCTOBYIOTb i3 METOI0 NTaHyBaH-
Ha». BifluToBXYy04KCh Bif ifel TOMIICOH, 51 CTBEPPKYI0, 1110 JOBIJIbHA MOJe/b
3Ha4YeHHs, 1Ka BUHUKAE Ha NepeTHHI MHOXKWHHHUX COLjiaJIbHO PeryJibOBaHUX
MPaKTHUK O3HAUYEHHS, MOXe JI0OTIOMOT'TH HaM YSIBUTHU U Y3roAUTHU KOHirypa-
Lito, y IKil MaTpuLs BJAaJHUX BiJHOCUH OyZe cdopMoOBaHa He rereMoHi€lo.
BinTak, 3HaueHHs 3a/Iy4eHHX Y MPOLEC KaTeropii Moxe GYTH apTHUKYJIbO-
BaHe 6e3 ifjeosioriyHux nocuiiB. Ha Moo ayMmKy, y deminicTnuHux fgebaTax
I0JI0 TOTO, SIKY MO3UIIiI0 C/Iif 3alHATH AJid ePeKTUBHOI MPOTHUIT cydacHin
KaMmaHii 3 guckpeauTanii ¢emiHiaMy sik reHjiepHoi ifeosiorii, Tpeba 6yTH
FOTOBUMHU BHUTH 3a MeXi 6iHAapHOTO CHPUHHATTS COLia/bHOI CHTYyalii K
TaKoi, 1[0 MPOTHUCTABJSAE (CTPYKTYPHY) AiACHICTD 3aBXAH iZ1e010Ti30BaHUM
KyJIbTYPHUM KOHCTPYKLiAM (moJiiTuKaM ifjeHTH4yHocTi). HaToMicTe Tpeba
NPUNHATH PO3yMiHHSI BCTAaHOBJIEHOI, JUCKYPCUBHO apTHUKYJbOBAaHOI MOJIi-
BOKaJIbHOCTi 3Ha4eHHs (BKJIIOYHO i3 KaTeropi€to reHzepy).

3 orAAy Ha Te, L0 MHOXHWHHI BiJTHOCUHU TereMOHHOTO NaHyBaHHA
YTBOPIOKTb CYYaCHUH CTaTyC-KBO, ePpeKTUBHICTH KOHKPETHOI ifjeoiorii 3a-
JIEXKMTHb CaMe BiJl TOro, HacCKiJibKY 3HaUYeHHs 0JIM3bKi, 6a HaBiTh HACKIJIbKU
iM BJA€THCS YHUKHYTH (KPUTUYHOI0) pO3Mi3HABaHHS, TOMY 1110 BOHH CIIPU-
MalThCS IK 3BUYHUM «30POBUH ITy3/» Ta 6e3nepeyHa «icthuHa». Came 1e i
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CTaJIoCs 332 OCTAHHIX /IeB’ITh POKIB 31 3HaYEHHSM r'eH/iepy: HOro nepeBU3Ha-
YUJIU SIK HeOe3NeyHy ifieoJiorito, fiKa, BiiTak, cTaja JeriTUMHOI0 MillleHHIO
JJIs1 HEHaBUCHULIbKUX HanaZok. CuTyalia B YroplyKHi yHiKaJIbHa, TOMY 1110
TYT UM JUCKYPCOM MaHiNy/I0I0Th 3cepeJUHU Pi3HUX IHCTUTYLIN AeprKaB-
Hol Bsiaau. OTKe, Hallle 3aB/IaHHS IOJISITAE HE B TOMY, L[OOU 3allepevyyBaTH
3BUHYyBavyeHHs. HaM HeoOXiHO 30cepeIUTHUCS HA MUTAHHI «SK MiACTYITHUTH-
Csl 0 YMHHUX JiepKaBHUX i/1e0JIOTiH, 3a/ly9eHHUX y Lil KaMIaHii, 0co6J11MBO
TOi/THX, siKi 3apa3 € naHiBHUMH?» CaMe TOMyY, Ha MOIO IYMKY, HaM He0o6Xi/JHO
BUBYHUTHU Ta NiBAXXUTH «3J0POBOI/IY3/i» 3HaUYE€HHS IeHiepPY B HAYKOBOMY Ta
HeHayKoBOMY Juckypcax. Ak i Maiika Binir (Billig 1995), a1 BucTynato npoTtu
3JIUTTS 6aHAJILHOTO Ta HE3ArPO3JIUBOIO B OJ[HE 11iJe i yac oljiHIBaHH4 pi3-
HOMaHITHUX POPM «HEBUIIHYTOr0» HalliOHA/Mi3My B MOJIITUYHOMY AUCKYPCi.
f HanoJssiralo, 0 He6e3MeYHOo He J0C/i/PKYBaTH sIBUIIQ, sIKi B HAYKOBiH Jii-
TepaTypi 4acTo 3HELiHIOITbCSA Y3BUYAEHUM BiZiICUJIaHHAM /10 6aHAJbHOCTI,
a OTXKe ¥ HeBaXKJIMBOCTI KOHLIENTIB «30pOBOro my3ay». JJoXxoJUTh [10 TOTO,
1110 PO HUX FTOBOPSATH: «A 1110 B I1bOMYy HOBOro?» Hebe3ne4yHo irHopyBaTU Ty
06CTaBUHY, 1[0 CHPUHUHSATTS YOr0Ch K HE3arpo3JIMBOr0 ZI03BOJISIE IPUPIiB-
HSITH HOTO 10 «OUYEeBUAHOTO», 10 «3[J0POBOTO I1y3ay». ToMy HaM NOTpi6GHO
HaMaraTHucs NPOTUJIATH TaKOMY 3JIMTTIO MOHATH i 3/1ilICHIOBAaTH BiJHOCHE,
NpOTe 3HAYYIIe PO3pi3HEHHS MK 6aHaJIbHUM Ta He3arpo3JuBUM. CJIOBOM, 5
TAKOX CTBEPPKYIO, 1[0 KOHIENTYaJli3allis «BiHOCHOCTI» K iCTOpUYHO 00Y-
MOBJIEHOTO ZIiaJIEKTUYHOT0, YaCTKOBO iHKJIFO3UBHOTO pOpPMYyBaHHS B3aEMUH
CTOCYETBCS TAKOXX KOHLeNTyasli3alii «BiAMIHHOCTI». 3TijHO 3 MO eJsLII0 JUC-
Kypcy Ioxeiimca Iosa I'i (Gee 2014), gudepenuianis - e JUCKYPCUBHUMA aKT
TBOpPEHHS 3HaUeHHs, IKUN BUHMKA€E BHACIi/[OK MHOXXUHHUX BUMIpiB mpak-
THUK KOZYyBaHHS, 10 HaJla€ llepeBary o4HOMY NaTepHy 3HauyeHb HaJl iHIIUM,
OCKIJIbKU 1lel aTepH JOCTaTHbO Y3rOo[XKeHUH i3 TUM, 1[0 CIPUNMAIOTh fIK
3po3yMisie B JaHOMY colliaJIbHOMY IPOCTOPi 6€3 6YAb-IKUX J0AATKOBHUX Mip-
KyBaHb, TOOTO SIK 3JJ0POBUH TJIy3/I.

Tpu cmucnosi By3nu, Wo AoKNanucs
A0 AucKpeauTaLil «reHaepy»

Oco6siMBOCTI NOPAAKY MOJITUYHOIO0 AUCKYPCY OCTAaHHIX TPbOX JleCATU-
JIiTh B YTOPIIMHI MOXKHA AOCTIAUTH KPi3b NpU3My 3MiH y 3Ha4eHHi ¢peMiHi3-
My Ta resjiepy. [lepeayciM, noTpi6HO 3p03yMiTH, Jie TenepillHil yropcbKun
0iliHUHI MOJMITUYHUH UCKYPC PO3TAIIOBAaHUH Y KapTorpadil reHjepHOTO
3HaHHA. llell JUCKypC MO’KHA OXapaKTepU3yBaTH 3a PyTUHHUMU HallaAKaMHU
Ha INpaBa KiHOK, CEeKCyaJbHUX MEHIIHH i jtoel i3 HeKOHGOPMHUMHU I'eH-
JlepPHUMH 1IeHTUYHOCTSIMHY, a TaKOK PeMiHiCTUUHUX HAayKOB_UIlb B yMOBAXx
MOCUJIEHHS NIPaBOT0 MOMYJi3My, KOJIX MOBa HEHABUCTI yBillLIa 4,0 NOBCAK-
JIeHHOTO MOBJieHHs1?. CTUrMaTH3allisl «IeHepy» K iJleosiorii cTasa IeH-

2 TpyHTOBHY KPUTHKY TAKOTO MOMYJIiCTCHKOIO TIOMTHYHOTO AUCKYPCY BUKJIAIEHO B MOEMY HO-
BoMy pociimkenni (Barat 2017).
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TPaJIbHUM eJIEMEHTOM Jiep>KaBHOI'0 MOJIITUYHOTO AUCKYPCY B YTOpLIMHI 3
2010 poxky.?

Biakosn 1989 poky 3MiHMJIaca CUCTeMa, 1 MOXKYy BUSHAYUTHU TPU CMUC-
JIOBI BY3JIM TBOPEHHS 3HA4Ye€HHA I'eHJepy, AKi KpUCTali3yBaJuCh y 3arajb-
HOINPUHHATI NPaBONOMYJIICTCbKI JUCKYpPCU NPO TI'eHJAepHy ifeoJiorilo Ta
«reHZiepoMaHito». Ha xaJib, 4acoM TpaniseThbCd, 110 iX onocepeiKOBaHO Io-
MIMPIOOTh Y Pi3HUX MyOJ/iYHUX AebaTax i myostikanisax gy, ki cami cebe
3apaxoByIOTh A0 ¢peMiHicThyHOI omo3unii*t. Ilepmwuii nepios npumnagae Ha
1990-Ti poku. ¥ To¥ yac pi3HOMaHITHI IPaKTUKU TBOPEHHSI 3HAYEHHS CTOCY-
BaJIMCs TepMiHy «deMiHi3M» i po3ropTanucs nepeBaXkHO Ha LINaJbTax Apy-
KOBaHUX MNOJITUYHUX BUJlaHb. 3HaueHHs ¢peMiHi3My BUHUKJIO Ha MepeTUHi
TPbOX NaHIBHUX AUCKYPCIB i y>Ke IBUJKO CILIIOCHYJI0CA Y GIrypy cTpallHoi
deMiHicTKHY, sKil 6paKye po3yMy, 1006 OLIHUTH WKIAJIUBI HacaigKu PpeMiHiz-
My, BU3HaueHi mefissmu. [IpoTe, ockiibku ¢peMiHiCTOK penpe3eHTyBalIH SIK
KYIIKy HEHOPMaJIbHUX KiHOK, [[IJIbOBa ayAUTOPisA Pi3HUX MeJiil moyyBaJacs
3axXMILEHOI0 3aB/JIKH TPAaHCIbOBAHOMY HUMH 00YPEHHIO, a TAKOX BJACHOMY
PO30TOTOXKHEHHIO 3 TAKMUMH Hebe3NeyHUMH NoCTaTAMHU. [lepmuii i3 Tpbox
JIMCKYpCiB, PO fKi HAeThCs, — Ije aHTHaMepPHUKaHCbKHUH IUCKYPC, 1110 B6aYaB
y deMiHi3Mi 3aBe3eHy 3 Yy»KUHH 3arpo3y Hell[0IaBHO BiIBOMOBaHIi KpaiHOO
aBTOHOMIl, @ TAaKOX 3asBJIEHUM iHTepecaM >KiHOLITBa, AKOMY He BapTo MiJX0-
IJTIOBATH 60XeBiJIIl aMepUKaHCbKUX ocecTep. BoHU x 60 3aliiiy «HaATO
Jlajieko» i cyaaTbes (roJIoBHO 3 6araTUMK 3HAMEHUTHUMHU 40JI0BiKaMU) yepes
6e3nifcTaBHi 3BUHYyBaYyeHHS B CeKCyaJbHUX JIOMaraHHAX — YM TO Yepes Xa-
Jlo0y, 44 TO yepes JecOilicbKy HEHAaBUCTD /10 YOJI0BIKIB. /o TaKOro 3HaueH-
HS JOKJIaBCA ¥ iHIUM npuJieryiuil AUCKypC, IKUM 3BUHYBATUB KiHOK-deMi-
HICTOK B irHOpYBaHHIi BJIaCHOI'O JOCBIZly: «>KiHOYE NUTAHHA» HAJIEKUTD [0
[POBaJIbHOI'0 KOMYHICTUYHOI'0O MUHYJIOTO, a ilea/ibHa «HOBA KiHKa» 3MiHe-
HOI CUCTEMH, BOYEBHU/Ib, MYCUTb IPAaTHYTH PO3NPOIIATUCA 3 LIUM MUHYJIUM.
3peruroro, xKiHKa-peMiHiCTKA € HEBJAX0I0 HABITh i3 momisALy camoro demi-
Hi3My, OCKiJIbKU BiJMOBJISETbCS BU3HATH BAXK/IMBICTb KIHOYUX CNOCOGIB
3HaHHA [women's way of knowing], 30kpema, 3anepedyodu J06pPO6YT, PO
SIKUH TOBOPSTH OUIBIIICTD CYyYaCHUX JKiHOK.

f neTanpHO 3ynUHANACA Ha IIMX XapaKTePUCTHUKAX y MONepejHixX Imy-
6sikanisgx (Barat 2005). TyT s1 xo4y miJKpec/auTH, 3 OJHOTO GOKY, MeXaHi3M
reiiTkinepcrsa (Bigbopy Ta ¢inbTpyBaHHs iHpopMalii) Megiamu. Bin faBHO
6epe yyacTb y AuckpeauTanii peMiHiaMy sk ijeosiorii, BUSHaYar4u HoOro fK

3 BaaraJii cucTeMHI CIIOBECHI HamaJaku KyiapMiHyBamu 13 ceprnst 2018 poky 3aKOHOIIPOEKTOM
1po 3a00pOHY BHECEHHS NUCIHUIUTIHY ICHACPHUX CTYAIl 10 NepKaBHOTO CIUCKY MariCTepChKHX
cryneniB. [licis nporo #oro BUAAMMIH 3 ACPKABHOTO PEECTPY CTYMEHIB 13 JKOBTHS aKTOM ITy-
omikauii y JlepxaBHoMy OrosieTeHi 6e3 )KOAHUX MOAAJBLINX MyOIiYHUX OroomnieHs. [IpoTe, konu
sI TIpallfoBaa HaJI IPECTaBICHOIO B IaHIi CTATTi apryMeHTali€lo, Il MO/l e He BiaOyiucs, 1 1
He Moria iX po3MISHYTH PeTpOCTIeKTUBHO. Ha jxajb, Ha MiJCTaBl TPaeKTOpii MO€ET aprymMeHTaii
LJIKOM MOXHa OyJI0 OUiKyBaTH Iep)KaBHOTO BTPYJYaHHSI.

* IIpukiiaioM HeaBHBOI MyOiKaii, sika IOBTOPIOE Ta MiATPUMY€E TAKUH IIKIIJIUBHI PO3MOiN,
€ Grzebalska, Kovats and Pet6 2018.
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HOBY iMIepianicTuuHy (aMepUKaHCBKY) ifjeoJiorito, mepemnsieTeny 3i crapoto
KOMYHICTHYHOO, 1110 MPUTHOOJIIOE CIOCI6 XKUTTS «iHIIUX» XKiHOK. 3 Apyroro
60Ky, MO€ mocJimkeHHs Big 2005 poky nmokasaJio, 0 TOW HeBeJUKUN Ipo-
CTip, AKUH Meii HajaBaiu A1 GeMiHICTUYHUX CAMOBU3HAYEHb Y BiZIMOBiAbL
Ha BOPOXi MPAKTUKM iHLIYBaHHS, 6yB MPOCAKHYTUIH BOPOXXKUMH rereMOHHU-
MU JAUCKypCaMH Ipo reHzep y Menisx. el guckypc, 3 oqHoro 60Ky, npej-
CTaBJISIB HAYKOBHUIb-pedOPMICTOK, 1110, IK He JJUBHO, NOAINAIOTh Mi30TiHHe
40JI0Biue GauyeHHS reTepoCeKCyaJbHOro Midy npo KiHOK i YOJIOBIKIB K
NapTHEP_OK y B3aEMOJIONOBHIOBAHUX CTOCYHKaX, a 3 IHLIOr0 — rapaHTyBaB
Mailke NOBHY BiJICYTHICTb penpe3eHTallil KpUTUYHUX I'0J10CiB TabyHoBaHOI
cexcyaysbHOCTi. C/10BOM, NMOTEHIiHHO aBTOHOMHI I'0JIOCH JIYHAalOTh caMe 3
»KOPCTOKO MapriHali30BaHUX HereTepoceKCcyaJlbHUX MO3ULiM:

I ye cmasio cnibHO0 MO4KO10 8i0AIKY 0151 CMBOPEHHS MI302IHHO20 2628 MOH-
H020 a/bsiHCY (2emepo)ceKkcucmcbkozo 40108i4020 ma pedopmicmcbkozo
deminicmuyHozo 2onocie. Hexali i 3 pisHumMu momusayisimu, yeli anabsiHC
CMAe Ha 3axucm 2emepo-reH0epo8aHo2o coyianbHozo Aady... (uckypcusHi)
NpakmMuKu MOJ}CHa esaxcamu [0eon02iMHUMU, adxce 80HU MAWMb HA Memi
ympumysamu cmamyc-Keo Yepe3 Hamypaaisayito daHux 2e2eMOHHUX 810HO-
CUH nampiapxaabHoi 81a0u... pi3Hi munu JUcKypcis, 3a/1y4eHi y 6USHAYeHHs
«gemiHizMy», nocuarioms nampiapxaavHy pezyasyir iciHovoi npayi ma
JHCIHOHO020 GAXMCAHHA came Yepe3 pO3YMiHHs reHdepy Haneped 8U3HAYEHUM
uyepe3 cmams (Bardt 2005, 206-7).

[Mepuie aecatuaitTTa XXI cToMTTA MoXe BUAATHUCS NOPIBHAHO CIOKiH-
HUM, OCKIJIbKH TOJi 6yJI0 MeHIlle cipo6 AaTu BU3HaueHHS deMiHi3My AJis
mupokoi rpomagcekocTi®. Ili mporljecy BiZiGyBavcs mepeBayKHO B HAYKOBUX
3akJaZax, a MeAil Ta iHwi noaiTUYHI iHCTUTYLii He BUC/I0BJIIOBAIN 6e3I0-
cepeHbOro 3alikaBjeHHs. TpeTiil nepios movyaBcs mic/s nmapaaMeHTCbKO-
ro 06roBOpeHHS Aep:KaBHOI HaBYAIbHOI IporpaMu AJis JOMWKIIBHAT. BoHO
Bifi6ysi0ca y po3smnasi napTiiiHol 60poTb6u Ha iniwi geprxkaBHUX BUOODIB.
[IpoTe 1boro pasy 3aiuiocsa He Tpo ¢pemiHi3M, a Tpo reHaep, AKUN BigTOI
noyaB YHKLIOHYBaTH fIK MyCTUH O3HAYHUK, 3riZjHO 3 TepMiHoJOri€l0, 3a-
nponoHoBaHow EpHecto Jlakso (Laclau 1996, 44). Ha Mot AyMKy, ofiHi€0
i3 HaMG6iIbII 0YeBHUJHHUX XapaKTePHUCTHUK NPABOroO MOMNY/Ni3My € TBOPEHHS
CyCNIJIbHUX BiAHOCHH MiX AeIKMMH ABOMa IMYCTHUMH O3HAaYHHUKAMH fK He-
IPUMHPUMOI] CyllepedyHOCTI Yepe3 y3BU4aeHe BUKOPUCTAHHA MOBU HEHaBH-
CcTi. 3 0JHOT0 OOKY, TaKa JIoTiKa IPOJAYyKYy€E FTOMOTreHi30BaHy «MaCKY/IiHHICTbY,
3aB/iIKU SKil pi3HOMaHITHI collia/ibHi rPynu «HAIIUX» YOJIOBIKIB MOXKYTb
JIETKO Ta NPYAKO 06’€fHATUCS, 106U Nepe/OCMUCTUTH cebe K «CUTbHUX»
3axXMCHUKIB Halii Bify 6y b-s1k0i mo/ii, iIHCTUTYLi YU KOJIEKTHUBY, AKUX POTO-
JIOHIYIOTh «BOPO’KOI0 IIKiZJINBOIO 3arpo301o». BogHo4ac 3a/1M1IaeThCs Helo-
MidyeHUM TOHU QaKT, [0 TaKe BiAUYTTS «CIPaBeAJUBOCTI» Ta «JI€TiTUMHOCTI»
3aCHOBaHe Ha MPUTHOGJIeHH] pi3HOMaHITHUX «iHIIKX». Y CBOIX IpaBHUX MOIY-
JIICTCBKHUX 3afBaX YTOPCbKUH YPAJ NOCUIAETBCA HA CUJIY» Hallil, AKOI0 BiH

5 leTajibHE 0GTOBOPEHHS IbOTO MEPioJly BUKJIAeHo B my6utikanii (Barat 2012), goctyn-
Hill JIM1lIe yTOpCbKO0 MOBOIO.
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HaZieHuH, mo0U «3aXUILIATU» XPUCTUSHCHKI ciMelHi IIiIHHOCTI «cnpaBx-
HbOI EBpONN» BiJ| «IHIIUX» YOJI0BiKiB Ta TOMOreHi30BaHUX MYCYJIbMaHCbKUX
«3aig». OnocepeJKOBAHO YPsi/J MOKJIUKAHUM «3aXUIATH» BiJj «CXUOJIEHUX»
Ha I'pyHTI I'eHJlepy Ta NpaB JIOAWHU «CIIOHCOpoBaHUX COpocoM» rpoMaj-
CbKUX Oprasisalliif, a TakoX Bij OyAb-AKUX AOCJi[PKeHb YM BUKJAJaHHS,
SKI MOXKYThb MiATPUMYBATH YU OYKBaJbHO IIPUKPUBATHU» «BTOPTHEHHS».
OCKiJIbKM MyCTHH 03HAaYHUK «3arpo3JIMBOTO JJIsl HAC YYyXKHUHLS» 36Upae
HaBKOJI0 cebe yci Ili pi3HOMaHITHI rpynu Ta moii, Taka ifjeosiorivHa po6oTa
€ 6a)kaHOIo, aJKe 3aBAAKH 11 6y/ib-XTO MOXe CTAaTH MillleHHIO [JIJIs1 HanaJ[oK,
MicJIs 4OT0 MPOCTO YilJISEThCSA APJAUK KOJHOTO 3 HUX», 1 Ilel ApJIUK yxKe He
noTpe6ye NoAAIbLIOr0 MOSICHEHHS YU BUNPaBJAHHS.

Xo4a Ha MOYATKy MHUHYJIOTO AecATUpidusl reHep OyB TepMiHOM, IO
BUKJ/IMKaB HaJIpUBHI peaklil niJj yac o6roBopeHb y napJiaMeHTi, IPOMNOHO-
BaHi ypALOM 3MiHU MaJId Ha MeTi NONYyJAPU3yBaTHU TOJIEPAHTHICTb Yy JBOX
BUNaJKax. BuxoBare/b_kaM y AOLIKiIIbHUX 3aK/1a/laX peKOMeH/yBaJly BUOH-
paTu BOpaBy, siKi 6 mifgBaXKyBaJIv reHZepHi CTEPEOTHUIIN Ta NOMYJIAPU3YBaTH
MYJIBTUKY/IbTYpasi3M. [I[pukmMeTHo, 110 MmiJ 9ac 06roBopeHsb 10 Jpyry Mpo-
NIOHOBAHY 3MiHYy HaBiTh He 6yJI0 Ha3BaHO MPOGJIEMHOK. XpUCTUSHCBKO-/e-
MOKpATH4YHa HapO/HAa ApTid, AKa Hal3aleKJlille BUCTyNaJa IPOTH 3MiHH - i
e Micapb nicja ge6aTiB 3a/MIIasacd B OMO3UILil — I1je He 6a4unjia modi Ko/1-
HOI 3arpo3y B iHIIKX Ky/IbTypax. IXHbOIO peakIli€lo Ha TOMipKOBaHi cipo6u
ypALYy 3aIpOBaJIUTHU IeHAePHUN MEMHCTPUMIHT 6YJ10 Te, 1110 BOPOTOM HOMep
OJIVH JJIsl HUX CTaB caMe «I'eHZep». BoHU MpsiMo aTaKyBaJd 110 3alPOIIOHO-
BaHy 3MiHY, OCKIJIbKU «I'€HJep» AJ51 HUX OYB i1e0/JOTiYHUM KOJ0M, 110 «IIPU-
XOBYBAaB CHPaBXHI0O METY» — 3MYCUTH «HAIIUX AiTel» BTPATUTHU BiAUyTTA
40J10Bi4Y01 YU KiHOYO1 iJeHTUYHOCTI 1 TAKUM YUHOM «IIPOIITOBXHYTU» MPH-
XOBaHY MOBICTKY «TPeTbOI cTaTi». JIIBOLLEHTPUCTCbKUH yPsiJ, 3BUHYBAaTUJIU B
Hamaji Ha «BJIACHUHM Hapo/», i XpUCTUAHCBKI leMOKpaTH M006ilsAIu cKacy-
BaTH LII0 HOBY MOJIITUKY, LIOMHO NPUKAAYTH 10 BJaAu. BoHUM BUKOHA/IK CBOIO
06iLsHKY Bifipa3y mic/ist iHaBrypaunii HoBoro MiHicTpa ocBiTH (HHMM cTaJsa Ta
caMa JIIOJIMHA, KA PO3KPUTHUKYBaJa Ail JIiBOLEHTPUCTCHKOTO YPALY AK IPHU-
XOBaHMH IJIaH «J1i6epajibHOTO I'ei-/106i»). Jlumie micjs Toro, sk yaiTky 2015
POKy 4epe3 6aTKaHChKUH LJISIX 10 YTOPUIMHU OTPanuIu 6ixkeH_kH i3 Cupii,
NPUXUJIBHU_LIi el mpo 3arpo3y 3 60Ky «MirpaHT_OK» Ta «I'eHJepoMaHii»
31K CA 00 ABOX B3aEMOIOB AAI3aHUX TOPOXKHIX 03HAYHUKIB MOBHU HEHa-
BUCTI, fIKa BXKe CcTajla 3BUYHUM CII0c060M KoMyHikauil B kpaiHi. Ha BigMiny
BiJ peliTH EBpony, Liel pexKUM AUCKYyPCYy HEHABUCTI POAYKYIOTh JlepXaBHi
MOJIITUYHI IHCTUTYLII Ta NOoCepeHUKH, BOHU K BU3HAYalOTh MillleHi [/ He-
HaBUCTI Ta IPOCYBaOTh CBOIO Bi3ilo.

3a 4ac nepiuoi KafeHuii mpaBoLeHTPUCTChKOro ypsaay B 2010-2014 po-
Kax JUCKpeAuTaLisa I'eHAepy F0J0BHO 3/iCHIOBaJIacad YUHHUMHU NapJlaMeH-
TapsIMU-y4YacHUKaMHU ypsaoBoi dpakiii, ski aTakyBasu BUCTYIIN XXiHOK-TIap-
JIaMeHTapOK 3 OMO3MLIl MiJ Yac Po3IIAAY 3aKOHONPOEKTIB YU B MUTAHHAX,
AKi CTaBWJIM WIEH_KHUHSM ypsay IiJ yac o6roBopeHsb. [lyxe NOKa30BUMHU
Oy/Id CKepoBaHi NPOTH HUX NMPUHHU3JIMBI BUCJIOBU 3 JIEKCUKOHY MOBM He-
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HaBUCTi MiJi Yac 06TOBOPEHHS 3aKOHOMPOEKTIB MPO KpUMiHaji3aliio zo-
MallHbOI'0 HACU/bCTBA. X04a 3aKOH i NPUHUHSAIU B ApyroMy YUTaHHI, Ternep
BiH rOJIOBHO CNIpSIMOBAaHUM Ha 3aXHUCT [JiTeH, i HACUJIbCTBO He HA3UBAETHCH
«JIOMaIIHIM», OCKIJIbKH 1ile OM MOB’I3yBaJio AiM Ta CiM't0 3 ceKcyaJbHUM/ di-
3WYHUM HACHJIBCTBOM, 1[0 HIGBUTO HEMOXKJIMBO 33 BU3HaUYeHHAM. HaToMicTb
J0ro Ha3MBaKTb «KHACUJIBCTBOM Yy NapTHepCcTBiy». [lif 4ac cynepedok i3 npu-
BO/ly 3aKOHOIIPOEKTY JIOTiKa ZiesKUX NPOMOB NeperykyBasacs 3 Jibepasb-
HOI0 $eMiHiCTUYHOIO MOBICTKOI 3aXUCTY MpaB »KiHOK. 3ByYaJid TBEP/I’KEH-
Hfl, 1110 IKOU XKIHKH «CIlepIllly HapOAMJIH JOCTAaTHBO AiTel» (YTOUHIOBaJIOCH,
1[0 HJIeThCs PO TPbOX-I'ATHOX JiTel), TO MIPUYHH [JJIsI HACUJIbCTBA He 6YJI0
6... (sic). Ilig yac apyroi kageHuUii npaBasyoro pexumy, y 2014-2018 pokax,
KOHTEKCT TBOPEHHSI MOBU HEHABUCTi Ta BUOOPY «HAJIEXKHOI MillleHi» 3Mily-
€TbCA 3 IapJlaMeHTap_OK IPU BJa/li Ha JIo/ieH, fAKi 3aiiMaloTh BUCOKI Mocaiy.
TonoBa napJyiaMeHTy, HallPUKJIaJl, HEOJHOPA30BO BUCJIOBJ/IIOBAB IlepeXHUBaH-
HSl CTOCOBHO TOTO, 110 »KIHKHU He X04yTb HAPOXKyBaTH «/Jil HacC OHyKiB». Ilif
Yyac 1bOro iHTeHcHiKOBaHOTO eTany BiH TaK0X 4iTKO OKPECJMB NMPUYHUHY
«cMepTi HaLlii»: I[e, 6YI[iMTO, «I'eHAepHA iZjeosorisy, «reHAepoMaHisa». 3peni-
TO10, 3 KBiTHA 2018 poKy HanaAKu Ha «IeHJlep» CTaJu YaCTUHOIO 3arajbHoi
KaMIlaHii AuCKpeauTalii i 3ropTaHHs CBO6GOA Ta aBTOHOMII Hayku. [leBHOIO
Mipo10 cTUrMaTH3aljis «Ir'eHJepy» Ta Oy[b-KOro i3 HUM NoB’si3aHoOl 3 GOKY
BJIAJIM 3apa3 CATHYyJa HaWBUIIOro piBHA. CTaB/AYM MiJi CYMHIB HayKOBUH
CTaTyC I'eHJlePHUX CTY/IN Ta IXHIO KJI0YOBY KaTeropito KpUTUYHOTO aHali3y
I TaBpYIO4H IX SIK YUCTY iZle0JI0Ti0, BJIaZia IPUIIUCYE aKT BJIACHOTO MOJIITHY-
HOTO BTpy4YaHH#A $irypaM HayKoBOI'O MOJIA.

Y TpMBOXHOMY OYiKyBaHHi

S BBaxkalo, 1110 3a TAKMX YMOB MO>KHA 3p06UTH /Bl Baxk/1uBi peui. [lo-nep-
11e, CTBOPUTH Mepexi CoMiAapHOCTI, AKi MiABaXKyBaTUMYTh aneJl0BaHHA [0
HaliOHaJbHOTO «MHU». OCKIJIbKM caMe TaKy PUTOPHUKY MOMYJiCTChbKi MOJIi-
THU4YHI pPEXUMHU B YCbOMY CBIiTi BAKOPUCTOBYIOTb Y BiZIIOBi/Ib Ha PiI3HOMAHIT-
Hi KpU3W I7106aJbHOTO HEOJi6epasbHOTO KaliTali3My, HaM Tpeba MIyKaTH
OJlHa OfHy Ta 00’efHyBaTuCsA. Ha Moo AyMKy, AJ151 bOTO IOTPiOHO CTBOPUTH
NOPOXHiN 03HAUHUK AJA JIiBULi, KOHLeNIis iJeHTUYHOCTi IKOro BU3HaBa-
THMe, 110 MHOXXHUHHICTb - HeoOXiiHa yMoBa Horo yTBopeHHs. Ham Tpeb6a
HIYKaTH CIIOCOOM YSIBUTH iHKJIIO3UBHUM aKT MPUHAJIEKHOCTI, IKUM YHUKAB
6u TeHeT JIibepaJbHOTO JUCKYPCY I'YMaHi3My, IKHM HallOBHIOE Pi3HOMaHIT-
Hi NOBICTKM iHTerpauii, Xxo4ya CTaHOM Ha CbOTOJHI BOHU M CTalOThb AeAali
cnabmumMu y Bcbomy E€C. [l bOTO MU MOXKE€MO 3BEPTHYTHUCS [0 KOHIIEMITii
BpassiuBocTi [vulnerability] bxynut Batnep (Butler 2004). i koHnenuis
0CO0GJIMBO BaX/IMBa, a/ke baTiep po3BuBae 1, MipKyroun Ipo MOMXJIUBICTb
KOJIEKTUBHOI [iii Ta nMpo $popMH MOJITUYHUX 3i0paHb. JOCHIZHULISA aNesIoe
J,0 CIJIBHOTO CTaHY JIIJCbKOI BPa3JIMBOCTI, HALIOr0O BiAYYTTS MPEKapHOCTI
Ta KOPCTKOI EKOHOMil. Ix, 3a oHTOMOTiEIO Batsiep, HiXTO He MOXXe 036y THCH,
OCKiJIbKM 6€e3 Li€l NepBUHHOI BPa3/IMBOCTI [0 iHIINX MU IepecTaeEMo O6YTH

©
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awoabmu (Butler 2014, XIV). 3 orisiay Ha npuMycoBi cTparerii cBiToBOI Bj1a-
[iY, sIKi 3aCTOCOBYIOTH /10 MiJIbIOHIB NepeMileHUX 0Ci6, MiJIbHOHIB XKiHOK i
JliTel, AKUX BTATHY/IM B TOPTiBJIO JIIOJbMH, A lyMalo, caMe Taka AudepeH-
LjiiiHa, KBIpHA JIOTiKa MOXe ONPUABHUTH HePIBHOMIPHUU pO3MOAII IIKIAIN-
BUX BIIJIUBIB TOKCUYHOI MacCKyJIIHHOCTI.

fl B6avato y BTedi 6i>keH_OK 0 EBpony 4M HEllOAABHIX npoTecTax 6pa-
3UJIbCBKUX Ta M0JIbCHKUX XKIHOK IPOTH 06MeKeHHA paBa Ha abopTu Gopmy
«aieBoro neppopMaTUBHOTIO TiJIECHOTO CIPOTUBY, AKUH AEMOHCTPYE HaM sIK
Ha TiJIa Jil0Th coLia/IbHI Ta €eKOHOMIYHI MOJITHKHY, 1[0 BUHUILIYIOTh 3aCO0U
Juis icHyBanHs» (Butler 2015, 10). [IpoTe 1€ TakoX € 03HAKO0 HEHMOBipHOI
CHaru LUX JIoJel, ki uepe3 JeMOHCTpaLlil0 CBOEI OTi/ieCHEHOI TpeKapHOCTi
YUHATb CIPOTUB CaMe THM CHUJaM, SIKi NMPOroJIOMIYIOTh KUTTA OiKeH_OoK
«OHOPa30BHMUY», He BAPTUMHU OIJIaKyBaHHS.

[loHATTA cnijsibHOI npekapHocTi BaTiep posrisgae ik 6axaHimy mo-
BiCTKY, aH>X MOJITHUKY ileHTUYHOCTI. B if po3ymiHHi BoHO f03BoJsiE€ cdop-
MyJIIOBATU LIMpLIE, HE BUKJIYHE PO3YMiIHHA «BUMOI» Ha MifCTaBi OHTO-
JIOTIYHOI YMOBHM BpasyiMUBOCTi (JIIOACBKOr0) XUTTA. BTiM, Ha Mol AyMKYy,
BKJIIDUEHHSI — Ile He cIpaBa MacwTaby, K MOXHA MOAYMAaTH, SIKIIO MU
OllepyeMO MOHATTAMM IKUpLIOro/Byx4yoro o6cary. [lapagokcaibHo, ane iH-
KJIIO3UBHICTBb NyCTOr0 O3HAaYHMKA, Bi[MiHHA BiJl YUC/I€HHUX MoOJeslell CTUT-
MyBaJIbHOTO BUKJIIOUEHHA Y IPaBOMY IOMYJIi3Mi, MOXK/IMBa 3aBAAKH CIELH-
¢iuHil KoHUenTyasisanil kaTeropii npekapHocTi. BoHa [03BoJssie ysIBUTHU
CNiZIbHY BUMOTY TiJJHOTO >KUTTA B NyOJIYHUX MPOCTOpax yepe3 MOJITHY-
HUM aKT MHOXXUHHOI NepHOpMaTHUBHOCTI — 3aNpolIeHHs yCiX NOTeHIiHHUX
NPUXUJIbHU_LIb 06'€AHATHCA 3 THUMH, KOTO Lie 6e3rnocepesiHbO CTOCYEThCS. S
CTBEP/KYI0, 1110 CHiJIbHICTh He 060B’SI3KOBO HEMOXJIMBA Y Pasi MOJiTHYHUX
aKTiB M0O6iTi3aLii HaBKOJIO «iIEHTUYHOCTI». [JeHTUYHICTh (KOJIEKTUBHA YU
iHMBiAyabHA) He KOHYE MYCUTb IPal0BAaTH 3aB/IsIKU YTBOPEHHIO Ta YTPH-
MaHHI0 HOPMaTHUBHHUX yABJIEHb NP0 NPHUHAJIEXKHICTb Ta HENPUHAJIEXKHICTB,
3a YMOBH, SIKI0 KaTeropusaris BiZi0yBaeTbcsa yepes3 BijHOCHe, a He abco-
JIIOTHE pO3pi3HEeHHS MiXk IBHOIO Ta MPHUXOBAaHOW MillleHHI0 HeHaBucTi®. Ha
MO0 IyMKY, pO3pi3HeHHs, IKe MPONOHYE baTiiep, MpoAyKye 6iHapHICTb MiX
CHIJIbHICTIO, IKa aCOLIIETbCA 3 YHIBEpCalbHOI YABHOIO JIIOACbKOI YMOBOIO
BPas3JMBOCTI HaJl/HacynpoTH GOpMyII0BaHb OKPEMHUX BUMOT, OB A3aHUX 3
iJeHTUYHICTIO.

fAxmo MU noroAaMMocs i3 OHTOIOTIYHUM 3aCHOBKOM, 1110 BUCJIOBJ/IFOBAH-
Hsl, a6 CTaTH 3pO3yMIJIMMH, CTPYKTYPYIOTbCS MJII0PAJbHICTIO YU MHOXUH-
HiCTI0, i 1110 3HaUEeHH Oy b-sIK0i KaTeropii, y TOMy YMCJIi ileHTUYHOCTI U npe-
KapHOCTI, 32 BU3HAYeHHSM OaraToroJioce 4™ AiajsoriuHe, Tozi Bci kaTeropil
dopMyOThCA Nij BIVIMBOM TaKOl MHOXHHHOI Jioriku. [l1topasibHicTh, K J10-
rivHa BUIIAQJIKOBICTh, — Ije HEeBiJEMHA YacTHHA yciX KaTeropiil. BigmosigHo,
IIEeHTUYHICTD «I» YU «MU» 3aBXK/IU MiJIBAXKYEThCS Yepe3 AudepeHIiHOBaHi

¢ [Ipo BaXXJIMBICTb BKJ/IIOYEHHS «PEIITHU» AAHOTO CYCHiNbCTBA, a He JIMlle Ge3rnocepesHbO
o6paHoi rpymny, AuB. y Matsuda et al. 1993.
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croco6u B3a€MHUH 3 iHIIMMHU. /11 MeHe 3aBJjaHHs NOJIAATAE He B I0Be/leHHi,
110 iJEHTUYHICTb K KaTeropisd HeCIpoOMOXKHa MOACHUTH, AK Lie — KUTHU Ta
JiATU eTUYHO pa3oM, TOAI AK NPeKapHiCTb MOXe, aZpke BOHA 3aBX/JU Opi-
€HTOBaHA Ha BKJIIOYEHHA. Pajjie BapTo AOCAIAUTHU reHeasIoTiio caMUX Ka-
Teropim, 3po3yMiTH, 4u JaHi iCTOPUYHI YMOBY NPUXMUJIbHILII 10 pO3yMiHHA
NPEeKapHOCTi, Y1 POOJIATH ii OIbII MPUBAOGJIMBUM KOHIENTOM, aHDXK iZjeH-
TUYHiCTb. HaM ciifg focaiguTy, YoMy NpeKapHiCTb 34a€ThCA EPCNEKTUBHI-
L1000 KaTeropi€r cy4yacHOI NOJIITUYHOI JYMKH, aHiX ileHTU4YHicTh. [laHiBHe
3HaUeHHA ileHTUYHOCTI CbOTO/HI IMPUCBOEHE CYCHIJILCTBOM CIOXHBaHHA:
Ile NUTaHHSA CTHJII0 >KUTTS, I0Ch, 1110 3aBX/AH MOXKHa M0O6i/li3yBaTH depes
€TUKY IHAMBIlyaJi30BaHOr0 BiUyTTA NPOBUHU. MOXJ/IMBO, KOHLIENLif Ipe-
KapHOCTiI BUAAETHCS OiNbLI NPOAYKTUBHOI B MOJIITUYHIN AyMui ToMy, 110
BOHa Ilie He 0CiJla HaCTiJIbKH, abU CTAaTH TaKOI0 X «04eBU/IHOIO», SIK ileHTHY-
HICTBh - 1 B HAYKOBUX, i B HEHAYKOBUX AUCKYpCax NPOTrpeCUBHOI MOJIITUKY,
KOJIM H/ieTbCs Npo JIIJieH siKk Ipo rpymy, 06'eAHaHy NPUHAJIEXHICTIO 10 Yo-
rochb. YTiM, MM MOXXEMO CTBep/pKYBaTH, 110 MyCTUH O3HAYHUK, AKUH allesIoe
[0 IPEKApHOCTi, MOXXe BUTBOPUTHU «HAC», aJKe MOro TenepillHE 3HaYeHHS
MO’Ke Kpallle aKTyasTi3yBaTH Ty 06CTaBUHY, 110 COLjiaJIbHE XUTTS 6a3yeTh-
cA Ha B3aeMuHax: «Hauie )KUTTA 3aBXK/AU IeBHO MipoIo B pykax iHIuX. Lle
03Haya€ O6yTH BiAKPUTHUMH i 0 THX, KOTO MU 3HAEMO, i 0 TUX, KOrO MU He
3HAEMO; 3a/Ie3KaTH BiJ JtoJlel, AKUX MU 3HAEMO, Jie/iBe 3HAEMO abo He 3HaE-
Mo B3araui» (Butler 2009,14).
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HekpononiTuka, roMoHaLlioHaniaM i Bpasnusi
KBIP-XWUTTS B Yacu rnobarnbHoro Heonibepaniamy

Jin Haritaworn, Adi Kuntsman and Silvia Posocco, eds. Queer necropolitics.
London: Routledge, 2014.

YkpaiHi A/ 6araTbox aKTUBICTCHKHUX I'PYN «3aXiZjHe» 3aKOHO/JaBCTBO
i mosituka B uapuni JI'BT-npaB 4acTo € 3paskoM [J1s HaCAiZyBaH-
Hs. HatomicThk 36ipHMK cTaTel «KBip-HeKpomnosiTKa» 3a peJlaKili€ro
xun XapitaBopH, Agi Kynymas i Cinbsil [locokko 3BepTae yBary Ha npo-
6a1eMHi Micusi 60poTb6U 3a piBHicTh. [IpeacTaBiieHi JocaiKeHHS JeMOH-
CTPYIOTb, 1110 BIIOBHI KOPUCTYBAaTUCA CBOGOJAaMHU MOXe TiJIbKU NpHBineiio-
BaHa yactuHa JIIBT-cizibHOTH (3a3BMyail 1e 6ii rei 3 cepelHbOrO KJacy).
HaTomicTh eKOHOMIYHO Ta NOJIITUYHO BPa3JUBI IPyNH, AK-OT JIOLU KOJIbOPY
4yu TpaHc*peMiHHI MirpaHTKH, 3a/IUIIAIOTHCA 32 60OPTOM 3MaraHHs 3a piBHi
npaga. Baxx/MBo, 1110 He TI/IbKY BJIaJHI iIHCTUTYLii OMMHAIOTh yBaroo Iii Bep-
cTBY, a i nposigui JIIBT-opranizanii «He IOMIi4al0Tb» YIOCTIPKEHUX I'PYIT
ycepeJMHi CBOEI CIIJIBHOTH.
®okycyrouuce nepegyciMm Ha npukiajax 3i CIIA # yactkoBo [3paiiio,
BpuTanii Ta 'BaTeMasny, cTaTTi 36ipHHKAa BUKOPUCTOBYIOTDH KOHIIEMLiI0 HEK-
pomnosiTUKU Akinsg M6eMmbe, a6y TOCTiIUTH B3aEMO3B’SI3KHU MiXK KBip-CITiJib-
HoTaMu'! Ta GiOMOJIITUYHHUM HAaCUJIbCTBOM BJIaIHUX CTPYKTYD. Y Telep yxe
KJacuuHil cratTi «Hekponosituka» (2003) M6eMbe BUBUaAE, K BJaja pe-
aJli30BYEThCS Yepe3 HEKPONOJITHKY, TOOTO yepe3 coljiajibHe U MOJiTHYHE
yIpaBJiHHSA XUTTAMHU Ta CMepTAMU HaceseHHs. JlocaimkenHs M6embe pe-
30HYE 3 onepeHiMU AUCKYyCisiMu Tpo 6ioBaaay Mimesns ®yko. Ak i MbeMmobe,
@dyko po3riAAaE BIaJHI cTpaTerii NpyUBJacHEHHS W AUCLUIIIHYBaHHS TiJ.
OpHak y neHTpi PyKiaHCHKUX GiOMOJITHK, Tepe0BCiM, MPAKTHUKHU, CIIPSIMO-
BaHi Ha 3abe3neyeHHs1 Ta NPOJOBXKEHHSA NMPOAYKTHBHOIO XUTTSA. MbeMbe
HaTOMICTBb JOCIIJKYE «IOJITUKY CMepTi». [HaKIIe KaXKy4H, BiH aHAJII3YE, K
BJIaJla MapKye MeBHi KaTeropii HacesJeHHsI «HENOTPiGHUMU», a BiATaK NpU-
peyeHMMH Ha collia/IbHy Yu HaBiThb Qi3WyHy cMepTb. BiacHe, onuparoduch
Ha TBepmxkeHHs1 MOGeMbe, aBTypa «KBip-HEKpOMOJITUKH» HAroJIOUIyE, 10
3HayHa YaCTUHA KBip-/iofield, a To U IiJli KBip-CNJILHOTH € 06’€KTaMHu He-
kponoJiiTukd. OkpiM Toro, Bifcuaarodu o te3u Jpkynit bataep npo «orm-
JIAKyBaHICTb» KUTTS, aBTOP_KHU 36ipHMKA 3alUTYIOTh: YOMY XHUTTSH OJHUX
BBAXKA€ETbCA LIIHHICTIO i IXHI0O CMEPThb OIJIAKYIOTh, TOAI AK XKUTTH i CMepThb
IHIIMX JIMIIAIOTHCS HEITIOMiYeHMMU U HeoIJIaKyBaHUMU? Baxk/IMBo, 1110 Ipej-

1V kums3i Ta wit perensii nousTTst «JIIBT-CrIiIbHOTH» Ta KKBIp-CIUIBHOTH» BXXHTO SIK B3a€EMO-
3aMiHHi.


https://feminist.krytyka.com/ua/articles/nekropolityka-homonatsionalizm-i-vrazlyvi-kvir-zhyttya-v-chasy-hlobalnoho-neoliberalizmu#footnote1_celjyth

106 Kputnka cpemiHictuyHa 2021, 4

PeueHsil

CTaBJIeHI Y KHMXKIi eB’ATh cTaTel JOCAiKYIOTb HEKPOIOJIITUKY BJIaJH K
I10/10 CBOIX FPOMaJsIH_OK, TaK i 1010 HaceJIeHHs IHIIMX KpaiH y MeXax Tak
3BaHOI «60POTHOU 3 TEPOPOMM.

BUKOpPUCTOBYIOUM KOHLEMLiI0 «KBip-HeKpomoJiTuku» /lxac6ip Ilyap,
JacTHMHA aBTOPCHKOI'0 KOJIEKTHUBY CTBEP/KYE, 110 HeoJslibepasbHi pexXxUMU
NPUBJIACHUJIM PUTOPHUKY G0OPOTHOU 3a MpaBa JIIOAWHU 33/Jis BUIIPABAAHHS
HeoiMIepcbKoi 30BHiMHBOI mosiTuku. Hanpuknag, cratti [xeiicona Pitui
Ta Cimu llakcapi eMOHCTPYIOTS, AK ypsaau CILIA i [3paiito yepes nigTpUMKY
JITBT-npaB CTBOPIOIOTH CO6i Mb>XHAPOAHUI iMiPK IeMOKPAaTUYHUX | TpaBo-
BUX JlepKaB. AJke mij racjioM «60poTh6U 3a CBOGOU» IM Jieriie NpoBaiU-
THU arpecUBHY MOJITHUKY NPOTH HayeGTO HEeTOJIEPAaHTHUX MYCY/JbMaHCbKUX
CYCIIiJIbCTB. Baxk/IMBO, 10 CBi0MO 91 HecBigoMo nposiani JII'BT-opranizamnii
CTAlOTh «CIiBy4YaCHULAMHU» MPOEKTY HOBOro iMnepianisamy. [oMoHanioHa-
JIi3M, ce6TO «IUTI06» HallioHA/Ni3My Ta JII'BT-n0JIiTHK, cTaB HOBOK GOPMOI0
kceHodo6ii, cipsiMoBaHOI Ha 60poTEOY NPOTH icmamMmcbkoro cBiTy. Ckaximo,
PiTui mokasye, o, popMyroun 06pa3 KBip-masecTUH_LS K XepTBU rOMO-
¢06ii, BIIKBOBI i3painbcbki JITBT-opranisaii 40/1y4aloThcs 10 penpeseH-
tanil [lasecTHHHU AK MPOCTOPY HACUJIBCTBA. Y TaKUMU Crmoci6 BOHHM Bifpo-
eBJIOIOThL [pinkwash] arpecuBHy nosiTuky I3paisito Ha najecTUHCHKUX
TePUTOPIsX.

[loni6HMM aprymeHT HaBoAuTh lllakcapi y crarTi «Y6uil MeHe HiXHO
CBOIMU IIpaBaMM», 1110 PO3IJIAAAE aMEPUKAHChKY BiliHY 3 TEPOPU3MOM Kpi3b
NpU3My HEKPOTIOJIITUKU. 30KpeMa aBTOp CTBEP/KYE, 1110 aMepUKaHCbKa «re-
reMOHHa penpeseHTaliiiHa NOJIiITHKA He TUIbKU NOpPOJUJIa yHiBepcaJli3oBa-
Hi ceKcyasbHi ileHTUYHOCTI, fiKi 6y/1M MO6i1i30BaHi BiANMOBiHO A0 JIOTiKU
aMepUKaHCbKOTO TOMOHAlliOHali3My, a W CIpUYMHUJIACA [0 YIpaBJiHHA
KUTTAM | CMepTIO pi3HUX Ipyn HaceseHH» (95). HaciigkoM niei noniTuky,
3 0 HOr0 GOKY, CTasIa BUCXiZHA NONY/sAPHICTb 06pa3y naTpioTUYHOro red (y
cBoi#i crarTi lllackapi aHanizye npuksiag Mapka BiHrrema), skum 3a3Buyai
€ Gi/IMH MacKy/JiHHUN 40J10BiK. 3 iHIIOro 60Ky, MyCyJIbMaHCbKe HaceJeHHS
penpe3eHTYIOTh ik roModo6He U BificTasie Bif 1jMBiiz0oBaHOrO CBITY. YTBeED-
JPKEHHIO TaKOT'0 CTEPEOTUIY CIIPUSAIOTh Mejia Ta npaBo3axucHi JITBT-opra-
Hi3auii, o, HanpuKJaj, MONpPH BiJCyTHiCTb nepeBipeHoi iHpopmanii, moka-
3aJI4 CTpaTy yepes noBilleHHs reiB Maxmyaa Acrapi i Asizsa MapxoHi B IpaHi
AIK BapBapChKe BOUBCTBO Ha I'pyHTi roMo¢o6ii. Hatomicts JII' BT-opranisanii
4acTo irHOPYIOTh BaXKKe CTAHOBUIIE ipaHCHKUX TPAHC*6iXKeH_iB, 3a/IMILA0-
4yH ixHi npekapHi )KUTTH Ta cMepTi HenoMiveHUMU. BiiacHe, Taka BUGipKoBa
penpes3eHTallisi CMePTi Bejie /10 CTBOPEHHS HEKPOTOJITUYHUX iEpapxiH, AKi €
o6’eKTaMu KpUTHUKHU He Tisbky cTaTTi Hlackapi, a # ycboro 36ipHHUKa.

Kinbka cTaTelt focaipKyoTh Miclis — 3a M6eMbGe, «cBiTH cMepTi» [death
worlds], - e pi3Hi KBip-cepefoBHIIa CTalOTh IPUPEYEHUMH Ha COLliaJIbHY, a
nozexkynu 1 ¢pisnuHy cMepTh. Hanmrvcana HayKkoBIeM i akTHBICTOM TpaHCIeH-
fepHoro pyxy Enas EniB EnensmanoM crartd «'yaiTU y TpaHCI'eHLepHOMY



CTaHi»? pO3IIfA/Ia€ MPOCTOPOBY MOJIITUKY aMepUKAHChKOI CTOJIUIL, POKyCy-
I0YHCh Ha TaK 3BaHUX «30HaX, BIIbHUX BiJi MPOCTUTYLii». 30KpeMa aBTOp
KPUTHKYE NOJITUKY MKeHTpUdikanii, iKy Ha3UBa€e NPaKTHUKOK HEKPOIOJIi-
TUYHOTO KamiTasi3My, 3a Te, L0 TiJIbKHU «eKOHOMIYHO NPOAYKTUBHI» JIIOAU
MOXYTb XUTH B JOOPHUX YMOBaX, TOJi IK €KOHOMIYHO HENpPOAYKTUBHI — 3
NEePCIEKTUBU HEOJi6epasbHOr0 KamiTasli3aMy — «CTHPAITBHCS» 3 MiCbKOro
gangumadry. Lle gocnimxeHHs, 6a3oBaHe Ha noHay 100 iHTepB't0 Ta cy6'ek-
THBHUX MPOCTOPOBHUX Mamax TpaHC*peMiHHUX JitoJell (6araTo 3 SAKUX 3a-
HMaIOThCSA MPOCTUTYIEIO ), IEMOHCTPYE, IO BXKe caMa MosiBa TpaHC*IoieH,
a 0co6JIMBO TPAaHC*KIHOK KOJIbOPY B IPOCTOPi MicTa KpuMiHai3yeThcs. [Ipu
1IbOMY, IK CTBep/XKy€ aBTOp, aHi MicbKa BJaZia, aHi JiokaabHi JITBT-oprani-
3amnii He [iKaBJIATbCA HaNaJ[aMu Ta BOMBCTBAMM TPAHC*IIOAEHN, 3a/THIIAI0YU
6i/b1IiCTD i3 HUX HEPO3KPUTUMU.

Tum yacom Capa Jlam6s1 po3risjjae aMepUKaHCbKY KapliepajbHy CH-
CTeMy fIK illle OJWH NPOCTip HEKPOMOJITUKU. ABTOpKa 3BepTaE yBary Ha
TpaHcopMalilo CTaBJIEHHs 40 KapaabHol noaiTuku cepes JIIBT-cniibHOT y
CIIIA ta Bpuranii. ko pyx 3a JIIBT-npaBa po3no4rHaBcs i3 KBip-npoTecTy
IPOTH KaplepaibHoi fepxasy, To 3apa3 JII BT-ciisbHOTa «nepeiia Ha 6iKk
Jlep>kaBu» i 3a0X04ye KapaJsbHi 3aX0/1 110/I0 IEBHUX KaTeropiil HaceseHHs.
g IpuKIafy aBTOpKa NOKa3ye, 110 IOHJOHCbKa KBip-opraHisanisa «Beces-
KOBI CesiMIja» BUKOPUCTOBYBaJa 3aKOHOJABCTBO NMPO 3JI0UYMHU HA I'PYHTI
HEHaBUCT] K Kapa/IbHUH {HCTPYMEHT CTOCOBHO iCJIaMCbKOI'O HaceJIeHHH,
BUMarawyu He mtpady, a yB'A3HeHHS MyCyJbMaHHHA 3a [IOIIKMPEHHS rOMO-
$o6HUX MIaKaTiB. 3 OI/IsALy Ha HpEKapHe CTaHOBHUILE VB I3HEHUX Y TIOPMaX,
TaKa «KBip-iHBeCTHIlisl B IOKapaHHsI», Ha JYMKY aBTOPKH, JIMLle CIPUSITUME
yTBep/»KeHHI0 HOBOI popMHU cerperauii neBHUX NpoIIAPKiB HaceseHHd (3a
CTaTUCTHKOIO, Lie IEPEBAXXHO JIIOAH KoJbopy). BiacHe, npo TopMu sk Mic-
s 6araTopiBHeBoi MapriHazisauii Jrofeld KoJbopy, JIIoJeH, 0 KUBYTb i3
BIJI, Ta TpaHCreHjepHUX JI0Jel po3nosigae gocaimpxkenna Ye Toccera. Crat-
TS po3riAAac yB'asHeHHs [peropi CmiTa 3a HMOBipHY cipo6y HaBMHUCHOTO
BOUBCTBA fIK NMPUKJAJ MOJITUKKA KpUMiHasizanii Ta cturmMatusauii jrogein
i3 BIJI. TocceT Tako OmuCy€e 6araToJliTHIO 60pOTLOY 3a Kpall[i YMOBH YTPU-
MaHHS Ta HaJ[aHHA Meu4Hoi fornoMoru BlJI-yB’si3HeHUM sKi, 3rifHO 3i cTa-
THUCTHUKO, OTPUMYBaJIU JOBLUIi THOPEMHI TEPMiHU.

Jeno TeMaTU4YHO IHIIOW, BTIM MeTOZO0JIOTIYHO LiIKaBOIO 3 OIVIAAY Ha
BiliHy Ta MiJliTapH3alilo Cy4aCHOr0 yKpPaiHCbKOTO CyCNiJIbCTBA, € CTaTTA Mi-

2 B opurinaini “walking while transgender”. ®opmyitroBaHs nepedpasosye Bigomuii y ITiBHiu-
Hiit AMepHuIli BHCHTIB «i3auTH B 4opHOMY cTaHi» (“driving while black”, DWB), sikuii € capka-
CTHYHOIO PEaKIil0 Ha CTAaTUCTUKY YaCTIIIOro 3aTpUMaHHs JIOeH KOJIbopYy, L0 BEAyTh aBTo, Oe3
npuanny. OctaHHs (pas3a TakoX € nepedpazoBaHUM OIOPOKPATHIHAM (OPMYITIOBAHHS «i3XUTH
B HETBepe3oMy cTaHi» (“driving while impaired” wu “driving while intoxicated”). «I3mutu B wop-
HOMY CTaHI» CTaJ0 3MiCTOYTBOPIOBAILHOI ()pa30r0 HA MO3HAYCHHS JUCKPUMIHAIIIi, HIOBIHI3MY
4yn kceHodoOii. Takox mobyTye hopMynntoBaHHS (BXKUTE I Y 301pHUKY) «JIITaTH Y KOPUIHEBOMY
crani» (“flying while brown”), anenoroun 10 MOCUICHHS HAIIsAy B aeporoprax 3a JIOAbMU
KOJIIbOPY B MEXaX «BifHH IIPOTU TEPOPU3MY».
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menb H. Maprin-Bapon «(T'inep/He)BuuMicTh i BoeHHI Tpynu»3. ABTOpka
BUKOPUCTOBYE KBip fIK KaTeropiro aHasi3y AJs AOCHI[PKeHHs aMepUKaH-
cbkoi apmii. Po3rsisgarodu posib «mo6paTUMiB 1Mo 36poi» MmiJ Yac BOEHHUX
MOXOPOHIB, BOHA MiJIKpPeCIIOE, 1[0 Nops[ i3 ¢aKTUYHO POJAUHOI0 TOBApHU-
i no cayx06i € BOEHHOIO KBip-CIM'€EI0 — «TOMOCOLia/IbHOIO Mepexel Typ-
6otu». KBipHicTh BOEHHOTO 6paTcTBa (AK-OT omika Haj TiJloM 3aru6Jioro,
No6pPaTUMChbKI MIKpOPUTYa/lu Ha MOXOPOHAX), MONPU AEMOHCTPATUBHICTD,
€ BOZHOYAC HEBU/IUMOI, OCKIJIbBKH Penpe3eHTYEThCA Yepe3 ¢popmaJsizoBa-
HUH reTepOHOPMAaTUBHUN MacCKyJiHHUN AUCKYypC. BOEHHI MOXOpOHM MaloTh
TAKOX Ba)K/IMBe CUMBOJIiYHE 3HAUEHHS], OCKIJIbKH Yepe3 pUTyas 3arub/uit
NepeTBOPIOEThCSA Ha ifieaslizoBaHUM CUMBOJI aMepUKaHCbKOiI Hanii. fIk 3a-
3Ha4Ya€ aBTOPKA, TaKe HEKPOIOJITUYHE NepeTBOPEHHS «TiJ, MapKOBAaHUX
Ha cMepTb» [bodies marked for death] Ha «Tpynu izeanizoBaHUX rpoMafsiHY,
10 Ha4eOTOo GyJI0 MPU3HAYEHI [JJIS XKUTTS, € NPUKJIAJOM BHYTPIlIHbOI He-
KpPOTOJIITUKA aMepUKaHCbKOI «BOEHHOI MaMHu» (68). Baxx/iuBo, 1110 BOHO
TakoX € popMOI0 BUNIPaBAAHHSA BiliHU 11 BepOyBaHHs HOBUX TiJ1 HA CMEPTh.

YacTuHa JOCaiKeHb CJYIIHO 3BePTaE yBary Ha oGMeXeHHs] HeKpOoIo-
JIITUKH K aHaJiTU4YHOI napaaurMu. CnpaBfj, npecTaBJIeHHS IEBHUX Bpas-
JINBUX KBip-TpyI TiJIbKU SIK KEPTB HeoJ1ibepaJbHUX PeXHUMIB M036aBJIsE ix
cy6’ektHOCTI. [Ipumipom, cratts «Tpanc*pemiHHa LiHHICTE» ApeH 3. Al3y-
pY AEMOHCTPYE NapafoKCaJbHy CUTyalil0: HE3BaXKal04M Ha Te, 1[0 CMepTi
TpaHC*KIHOK-MIrpaHTOK 4YacTO € «HeOIlJIJaKyBaHUMM», IXHi Tiza Ta mparng
(BKJIIOYHO 3 POGOTOIO0 B CEKCIHAYCTPil) 3aTpe6GyBaHi 3axiIHOI0 eKOHOMIKOI0
(15). ba 6isbIe, moIpU HepiBHE CyCIiJibHE 1 eEKOHOMIYHE CTAaHOBHUIINE, BOHU
BifirpaoTh BaXJIUBY poJib ¥ 3a6e3ne4eHHi EKOHOMIYHOIr0 A06po6yTy CBOIX
poAVH y cebe Ha OaThKiBIIUHI.

«KBip-HekpomnoJsiTuKa», Ge3nepeyHo, € BaXKJIMBUM BHECKOM Yy JOCJIi-
JDKEeHHS KBip-CIiZIBHOT 3aBASKU KPUTUYHOMY PO3IVISIly HU3KU aKTyaJlbHUX
TeM, IOYMHAIOUM BiJl roMOHaLioHani3My, BlJI-kpuMinaiisauii Ta MikpoaHa-
JIi3y Bpa3JIMBUX TPAHC*CHIJIBHOT KOJIbOPY, ¥ & A0 AOCJi[PKeHb MiCbKOI0
JaHAmadTy Kpisb KBip-onTUKY. PisHOMaHITHiCTH TeM i 3acTocyBaHHA MiX-
JUCHUIIIIHAPHUX MiIX0AiB po6UTDb 36ipHHK OJTHAKOBO I[iKaBUM JJIs1 TOCJIi/-
HU_Lib, SIKi JaBHO 3aliMalOThCS KBip- i rTeHAEPHUMU CTYAiSIMH, a TAKOXK AJi
BCiX, XTO IparHe N03HaloMUTHCs 3 pO3MaiTTAM 3axifjHoi KBip-icTopiorpadii.
BinbuicTh cTaTel, oAHAK, 30cepe/KeHi Ha HEKPOTNOJIITUYHUX PAKTUKaX He-
oJ1ibepasibHUX YPS/iB i rereMOHHUX O1TMX YOJIOBIYUX r'eii-cepeJOBUII L0/I0
TpaHc*kiHOK i mtonel kosbopy. Takuit pokyc aBTYpH LiJIKOM BUNIpaBJaHUN
X04 OU 3 OIJIsIly HA Te, [0 HACHUJIbCTBO IPOTH KiHOK MepebyBa€e B LeHTPi
yBaru 6araThboX akaJleMiuHUX JOCTiKeHb, TOA1 K BaXKKe CTaHOBHIIE TPaH-
C*XIHOK KOJIbOpPY HEe OTPUMYE HaJIeX)KHO1 yBaru. Bce-Taku KHMXKKA 36araTu-
Jlacs 6, KO MOSICHUJIA BiIMIHHOCTI B HEKPOTOJITUYHUX MPAKTUKAX L[0/I0

3 Opurinansha Hassa crarti “(Hyper/in) Visibility and the Military Corps(e)”” Mae BaxuBy Here-
peKIaHy Ipy CIiB, IO LIIOCTPYE apryMEHT aBTOPKH IIPO BifiCHKO SK HEKPOIOTITHYHHUIT IPOCTIp.
AJpKe aHDTICHKOIO “corps” O3HaYaE pin BiiChK, a “corpse” — TpyIL.
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pi3HuX KBip-cnisibHOT. Hanpukiaj, 6ysio 64 1jikaBo 6isblie Ai3HATUCS, YUM
BiJIpi3HATBCA MapriHaiisanis TpaHc*peMiHHUX JII0Aed y YOJI0BIYHX 1 JKiHO-
YUX I'eli- Ta reTepoCHiJbHOTAX.

KBip-cepenoBullla € NpoBiAHOW TEMOKW [AOCHIJKEHHS KHUTH, BTIM
«KBip-HekpomnoJsiTHKa» MoXXe Oy TH IIIHHOIO JJIst AOCHiHN_Lib 3 iHIIUX JiHC-
[UILTiH, 6a HaBITh /IS THX, XTO He HA/[TO L[iKAaBUTbCA KBip- YU I'eHAEPHU-
MU crygiamu. [lo cyTi, npejcTaB/ieHi CTaTTi — e IPUCKINJIMBE aHAJITUYHE
MPOYMUTAHHS KOHIEMNLii HeKponoaiTuku M6eMbe sIK Kpi3b NMpU3My BOEH i
30BHIIIHBOI MOJITUKY, TaK i Yepe3 aHali3 NOBCAKAEHHUX | pyTUHHUX IPaK-
THUK. BiATak BueHi, 1110 AOCIiKYIOTh BiliHY 3 TepopoM i 36poiiHi KoHJIKTH,
KaplepaJbHy CUCTEMY, HeoJlibepalbHy eKOHOMIiKY, pacu3M i kceHodobilo,
3HAUAYTh Y KHU3i YMMaJI0 aKTyaIbHUX NMPUKIaZiB. BpemTi, 36ipHUK Takox
BaXKJIMBUH ¥ KOHTEKCTi ykpaincbkoro JII BT-akTHBI3My, aJpke 3BepTac yBary
Ha TOH ¢akKT, 1o 60poThba 3a NMpaBa Ta CBOGOAY He MOBUHHA CTBOPIOBATH
HOBI iepapxii i moryM6/Ir0BaTH CyCcNiJIbHY HEPiBHICTB.

Batnep Jxynit. 2017. ®peitimu sitinu. Yui scumms onaaxkyroms? [lep. 3 anri. 10. Kpas-
yyk. KuiB: Megy3a.

Butler, Judith. 2006. Precarious life: The Powers of Mourning and Violence. New York:
Verso.

Mbembé, Achille. 2003. “Necropolitics.” Public Culture 15 (1): 11-40.

Puar, Jasbir K. 2007. Terrorist Assemblages: Homonationalism in Queer Times. Durham:
Duke University Press.
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Sara Ahmed. Living a Feminist Life. Durham and London: Duke University
Press, 2017.

eB’siTa KHUra ¢eMiHICTKM Ta He3asexHoi mociaigHuli Capu Axmef
«Kutu demiHicTUYUHO» HAOUYHO peaidye Bigome dpeMiHicTUUHE rac-

Jo «OcobucTte € MOMITUIHUMY. «KUTH PeMiHICTUYHO» — TEKCT, 110
OEZTHYE eMmi30/I1 3 0COOUCTOrO XUTTH i npodeciiHol AiAIbHOCTI aBTOPKH,
JliaJIory 3 BUJATHUMU TEOPETUKUHAMU $peMiHi3My, IPUKIaAU 3 GOJIBKIOPY,
Xy[L0’KHBO] JIiTepaTypH Ta KiHeMaTorpady, a TakoX po3ZyMHU PO PO3BUTOK
i mepcnekTuBU PeMidicTuuHOro pyxy. PemiHi3aM y po3yMmiHHI AxMe[ - 1e
f6araTorpaHHe NOHATTS, sIKe He 0OMeXYETbCA PeMiHICTUYHOIO TeOopi€ YU
MNOJITUYHHUM aKTHBI3MOM. Ik nosicHIOe aBTOpKa, peMiHi3M - 11e BogHo4ac i
TpUBaJia MpaKTUYHA POOOTa, 0 BTUIIOE GEeMiHICTUYHY TeOpilo0 B XKUTT, i
Habip iHCTpyMeHTIB [Jisl IeMOHTaXy NMaTpiapXaJbHUX CTPYKTYpP, i NPOEKT
KOHCTpyloBaHHsI ¢eMiHicTUUHUX mpocTopiB. Cnvparoyuck Ha pedekcus-
HO-aHaAJIITUYHUH MiAXif, aBTOpKa AEMOHCTPYE, IO KATTS 38 NPUHIIUIAMHU
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demiHizMy, sk i caMe NOHATTA peMiHiZMy, moJIArae B NOCTINHOMY KPUTHUYHO-
My CTaBJIEHHI 10 HABKOJIMIIHBOI AIMCHOCTI Ta B MOPYILIEHH] FOCTPUX 1 4acTo
He3PYYHUX NUTAHbD.

Y nepmomy poszisi KHUrH AxMe[, po3IJsilae HU3KY NpPOLECIB, fAKi cy-
NPOBO/KYIOTh GOopMyBaHHS GpeMiHiCTUYHOI CBi;OMOCTi. ABTOpPKA 3ayBaXyE,
mo ¢eMiHi3M HacaMIepe], MIOYMHAETHCA 3 PO3BUTKY BiAUYTTIB 1070 cebe,
BJIACHOTO TiJIa Ta AOBKLLIA. [I0IITOBXOM [0 MOABU TAKUX BiYYTTIB MOXe
OyTH SIK ynepile npouynTaHa ¢peMiHiCTUYHA KHUTa YU MiATPUMKaA 3 6OKY iH-
moi peMiHICTKH, TaK i TpaBMaTU4HI MOAIl UM MEPEXUTi MOHEBipsAHHA. AX-
MeJi, Hapo/pKeHa B POJVHI aHIVIIMCbKOI XPUCTHUSAHKHA Ta NAKHCTAaHCbKOIO
MYCY/JIbMaHHUHA, JIJIMThCSA icTOpiero cBOro HUIsAXy o deMiHi3My, IKUI BOHA
BiJIKpHJIa B pO3MOBAax 3i CBOIMM TiTKaMH, MyCyJIbMaHCbKUMHU peMiHiCTKaMU
3 [lakucrany: «Moi MaKUCTaHCbKI TITOHbKU HaBYWJIU MEHE, 1110 Mild po3yMm
HaJIEXKUTh JIMIIE MeHi [...]; BOHU HAaBYU/IM MeHe BiJCTOIOBATH BJIACHY JYMKY
Ta BUCTYNATH IPOTHU HaCW/LJIA K HecllpaBeAJUBOCTI» (c. 4-5). Axme[, Haro-
JIOUIYE, 1110 UIISAXU 10 peMiHiZMy MOXKYTb Bifipi3HATHCS, aJjie BCi BOHU BeAYTh
[0 BUHUKHeHHsI peMiHicTHYHOI cBifjoMocTi. ABTOpKa MOPiBHIOE BiAKPUTTSA
¢deMiHi3My 3 HATHCKAaHHSM Ha BMUKa4: «yBIMKHEHO» 03HAYAE, 1110 paHille He
BU/JUMI CTPYKTYpHU — CEKCU3M i pacu3M - HaGyBalOTh BUPA3HIIIMX 0GPUCIB.
He momivyaT 1ji AuCcKpUMiHaLiMHI CTPYKTYpH CTa€ HEMOXKJINBO, i peMiHicTKa
1iopas 6iJiblile HAMAraeThCs IPUBEPHYTH /0 HUX YBary iHIIUX.

OpHiero 3 ki040BUX Giryp y KHU3i AxMe/1 € Tak 3BaHa «deMiHicTKa-BTi-
xoB6UBLA'» [feminist killjoy]. HaBaxxyouuch BiJKPUTO FOBOPUTH MPO CEK-
CU3M i pacu3M, BOHA 4aCTO HATUKAETHCSA Ha LIKBaJ KPUTUKH 3 6OKY CyCIIiJIb-
CTBa Ta [I0CTA€E B 04YaX iHIIMX eMOLiliHOI0, IMITY/IbCHBHOI0, HEBPiBHOBaKEHOI0
Ta, 3peLITOl0, 3arpo3/InBOK0. BifMOBISII0UKCh yCMiXaTHCS 1 yAaBaTH 1ACTS,
«¢deMiHicTKa-BTIXOBOUBLA» POOUTH CBOIX pPOAMYIB, py3iB, KoJier i 3HaKO-
MHUX HeLaCJMBUMH. AXMeJ| BBaXKa€, L0 11acTs — Ile CBOEpijjHa eMoljiliHa
npatgs, SKy MOXKHa nepefaTi GopMy/Ior «pobH iHIIKX IACTUBHUMH, BAAIOYH
BTiXy BJacHy» (c. 58). BifMoBa »kuTH 3rifjHO 3 Li€l0 GOPMYJIOI0 € OJHUM i3
KpOKiB Ha 11Xy 1o peMiHi3My. [H11a Kat04oBa dirypa y KHU3i — «CBaBiJIbHA
niBunHa» [willful girl], sky aBTOpKa acouiroe 3 repoiHero kasku 6paris ['piMm
«CBaBizibHa AUTHUHAY». Y Ka3lli CBaBi/ibHA JUTUHA, - IMOBiIpHO, iIBUMHKA, — HE
CIyXa€TbCA MaTepi Ta, HAKJMKaBIIU Ha ce6e 60XXUH THiB, HEBJJ0B3i IOMUPAE
Biz xBopo6wu. [licsis moXoBaHHS pyKa AUTUHU PaNTOBO MiAHIMAETHCSA JOropHy,
i ivie micss TOro, IK MaTH 6’ HEMOKiIPHY PYKY Pi3KO10, MEPTBE TiJIO CTa€E
HepyxoMuM. IligHdaTa pyka, Ha AyMKy AXMe/[, CUMBOJIi3y€E CIPOTUB i Hemo-
KOpY, a pi3ka — MexaHi3M BJIaAy, 110 JUCLUILIIHYE TiJIO Ta NOBEAIHKY; caMa
Ka3Ka € «Ionepe/yKeHHAM INpO HacJaifKU HebakaHHA KOopUTHCA» (c. 68).
BigMoBSAI0OYMCE MOBYATH NIPO HACUJJIA TA AUCKPUMIiHALiIO, BUCTYNAlO4YU B
ono3uuii Ko natpiapxajbHOi cucTeMH, peMiHiCTKA CTa€ CBaBiJIbHOMW, CEOTO
«CBOE-BOJIBHOIO», OT?K€e, BUCJIOBJIIOE CBOIO BJIACHY BOJIO. A 1i NifiHATa AOrOopH

t iaxyemo KaTi Pyauk 3a Baainii nepekJjaj TepMiHy.


https://feminist.krytyka.com/ua/articles/zhyty-feministychno#_edn1
https://feminist.krytyka.com/ua/articles/zhyty-feministychno#_ednref1

pyKa, CTUCHYTA B KyJ1aK, sIK 3a3Haua€ AxMe/, € He JIM1le CHMBOJIOM 60pOTbOU
»KIHOK 3a CBOI MpaBa, a ¥ 3HaKoM npoTecTy: «Kosm pyka cTuckaetbcs y pemi-
HiCTUYHUH KyJIaK, BOHA TPUEAHYETHCS A0 PYXY, 0 Jiicy pyk» (c. 85).

Y npyromy poagini «Kutu ¢eminictTuuHo» Axme[, AIIUTbCA CBOIM Jl0-
CBiJoM po6OTH 3 YNPOBa/PKEHHSM MOJITUKU pisHOMaHiTTA [diversity] y
OpUTaAHCbKUX BULIAaX. ABTOPKA CIIMPAETHCS HA CBOIO paHillle ony6/iKOBaHY
npanio «fk 6yTH 3a/y4eHUMHU: pacu3M i pisHOMaHITTA B iHCTUTYUiliHOMY
*)UTTi» [“On Being Included: Racism and Diversity in Institutional Life”] Ta
JIINTbCS pe3y/JbTaTaMH PO3MOB 3 JIIOAbMHY, IKi MPaLIOIOTh Y BiANOBiAHUX
NiJApo3Aijax yHiBEpCUTETIB 3 NUTaHb Pi3HOMAHITTA. BisblicTh 3 HUX ONU-
CYIOTb CBOI0 POOOTY y BUILIAX SIK 3yCTpid i3 mersisHow cTriHow. CTiHM, K
MIOSICHIOE aBTOPKA, — Lie He 1110 iHaKlle, IK OCBITHI Y¥ CyCHJIbHI CTPYKTYpPH,
AIKUM BaXk/JMBillle MiATBepAUTH QaKT HasABHOCTI JJOKYMEHTIB NIpo po6oTy 3
pi3HOMaHITTAM, aHiX 6e310CcepeHbO BIPOBA/KyBaTH Pi3HOMAHITTSA ¥ CBOIX
I0JIEeHHUX MpaKTHKax. BifnoBigHo, Kok ¢paxiB_uMHi 3 TUTaHb Pi3HOMaHIT-
TS HaMaralTbcs TpaHCPOPMYyBaATH 3aKJIaAH, B SIKUX NPALI0I0Th, BOHU YaCTO
HapaXkalTbCs Ha omip 3 60Ky aAaMiHicTpaTHBHOI cucTeMHu. AXMeJ, HaroJio-
HIy€, W0 3iTKHYBIIMCH i3 HEBUAUMHUMH IHCTUTYLiHHUMU CTiHAMH, BapTO
HEeBIMHHO Ha HUX TUCHYTH, aJpke «peMiHicTU4HA po60oTa iHKOJIM 03HAYa€E U
OUTTS rOJIOBOIO 00 Ler/siHy cTiny» (c. 110).

Y TpeTbOMy ¥ OCTaHHBOMY PO3AiJai HJleTbCcA PO HACAiAKY, SKi BeZie 3a
co6010 pilleHHs KUTHU PpeMiHicTUUHO. BUC/TOB/IIOI0UM Ta BiACTOI0I0YU CBOIO
nosuiito, eMiHicTka HEMUHy4Ye YCBiIOMJIIOE, HACKIJIBKY JiesKi peui KpHUXKi.
[ yacTo 10BOAUTHLCA PO3PUBATH CTOCYHKH 3 OTOYEHHSAM, SIKE Bi/[MOBJIAETh-
csl cipuiiMaTH 1i BUGip; 1l BaXKKo 3HAWTU npocTip, Je 6 ii moyysu Ta 3po3y-
MiJIM; BOHA MOXe BiJJ4yTH, 0 B Hei HiOM 1moch 3/1amasnocs BcepeguHi. Taki
nepeJiOMHI MOMEHTH, K CTBEPAXKYE AxMe[, BiZirpaloTb BaKJIHWBY POJb y
CTAHOBJIEHHI cy6'eKTHOCTI peMiHicTKU. [HOAI BOHA poObUThH BUOGIp JUCTaH-
LiIOBAaTUCA BiJ, AECTPYKTMBHUX BIUIMBIB, 30CepeAMBIIUCH HATOMICTb Ha
BJIACHOMY PO3BUTKY Ta CaMONOYYTTi (K, HAIPUKJIaJ, BUMHU/IA caMa AXMef,
KOJIY 3BIJIbHUJIACS 3 YHIBEPCUTETY Yepe3 HeCIPOMOXKHICTb iHCTUTYL i BUpi-
IIUTH TPOG6JIEMY CEKCYaIbHUX JOMAaraHhb).

Y BHCHOBKax aBTOpKa IPOINOHYE «HAOIp /i BIDKUBAHHS BTiXOBOUBIIi»
[a killjoy survival kit] - nopaau mozo nikayBaHHs npo ce6e, CBiil cTaH i oco-
OGUCTHI PO3BUTOK, @ TAKOX JIOAA€E BJIAaCHUU peMiHicTUYHUN MaHidecT, AKUM
niZicyMoBye roJioBHi ijiei kHuru. [IpogoBxyoun Tpaguuio ¢peMiHiCTUYHUX
i TpaHcdeminictuunux maHipectiB JlonHnu 'apaBeii, Banepi Cosnanac, Cenpai
CroyH, [Ixynii Cepano, Cpro3an CTpalikep Ta iHIIMX, MaHidecT AXxMes 3aK/Iu-
Ka€ 710 JecTabisisanii naTpiapxaJbHOI CUCTEMH IIJISIXOM BUKPUTTS JUCKPU-
MiHanjii Ta HacwLis. [osioBHi ifei ManidecTy AxMen 30cepexeHi HABKOJIO
¢birypu «demiHicTKU-BTiXOBOUBLI», sIKa, Ai04YM 3a npUHIUNaMH ¢eMiHic-
TUYHOTO >KUTTS, CaMa CTa€ sICKpaBUM yoco6sieHHSAM peMiHicTUYHOro MaHi-
decty. [0OTOBHICTB XUTH 32 IHIIUM clLieHapieM, J0ay4yUTHCS A0 deMiHicTUY-
HOTO pyXxy Ta HNiATpHMyBaTH iHIIKUX $PEMiHICTOK, a TAKOX BiZlMOBa BJaBaTH
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pazicTh, 3a/1MIIaTH iHIIKX Y [IaCINBOMY HeBiJlaHHi Ta HaJleXaTH 0 JUCKPH-
MiHaALiTHUX CTPYKTYP — OAHI 3 OCHOBHUX NPUHLUIIB MaHipecTy Axme[. AB-
TOpKa, OJHAK, HAaroJIOLIYE, 110 MOHATTA MaHidpecTy He 0OMEXY€EThCA Nepe-
JIIKOM NEeBHUX NPUHIUIIB i 3asB: « X KUTTS Takok Moxe 6yTU MaHidpecToM.
Kouiu 51 yuTalo fesiki KHUI'M 3 MOro Habopy [J1s1 BIPKUBAHHS, 1 CIPUMMalo 1X
SIK MaHipecT, K 3aKJIMK 0 [ii, AK 3aKJIHK 10 60poTh6HU... MaHidecT xuBe
BJIACHUM XUTTAM; MaHidecT - Lie miHATa A0TOopU pyKa» (c. 256).

Knura «Kutu dpeminictnyHo» po3paxoBaHa Ha YMTALbKI KOJIa, SIKi 1O-
YHUHAIOTh 3HAHOMUTHCA 3 ilessMUu peMiHi3My ab0 6aKalTh MOIUOUTH PO-
3yMiHHSI NpUHIUNIB eMiHiCTUYHOTO XUTTHA. JUCKyTy04YU npo ¢peMiHi3M,
AxMepn nposiBJisie ce6e He JIHIIE SIK eKCIePTKa 3 reHAepHoi Ta pemiHicTUHOI
Teopii, a i 1K TaJJaHOBUTA NMCbMEHHUIS, 1[0 CMIJIUBO eKCIIEPUMEHTYE 3 MO-
BOIO, 3HaYeHHSAMHU Ta KOHTeKcTaMu. KHUra Axme/; HanvcaHa y dopmi fpyx-
HbOI, 6ecifiy, sAKa iHTe/JleKTya/lbHO CTUMYJIIOE Ta IO-CIPABKHbOMY HaJINXa€
KUTHU GeMiHICTUYHO: aKTUBHO BUCJIOBJIIOBATHCSA IPOTH CEKCU3MY Ta pacus-
My, IPOTUAIATH JUCKPUMIHALIMHUM CTPYKTypaM i CTaTU ofHi€ 3 «peMiHi-
CTOK-BTiXOBOUMBIIb», 1110 «BOMBAIOYM FApHUK HACTPii», po6asTh CBIT 6inbin
ClpaBe/lJIMBUM | 6e3neyHHM.

[aHHa HepgkoBa
https://doi.org/10.52323/498151

«Hawi Quki»: ecteTuka Ta nonituka
B My3WLi He3anexHol YkpaiHu

Maria Sonevytsky. Wild Music: Sound and Sovereignty in Ukraine. Middletown:
Wesleyan University Press, 2019.

InrocTpoBaHa ¢poTorpadisiMu 3 moi3Zok YKpaiHoo, a TAKOXK HOTAMH IIi-
CeHb i CKpiHLIOTaMM 3 aHaJi30BaHUX Bijleo, MOHOrpadisa «/luka My3uka» €
pe3yJbTaTOM TPUBAJIOTO0 €THOMY3UKO3HABUOro gociaifxeHHs Mapii CoHe-
BUIIbKOI, Tpodecopku kadeapu My3ukH B KanipopHnificbkkomy yHiBepcuTeTi
Bepkui. e pocaimxenHsa novanocsa ganekoro 2004 poky, kosau PyciaHa Jlu-
»KUYKO BUGOpoJIa [y YKpaiHu epeMory Ha «EBpobadeHHi» 3 micHero «Wild
Dances». HatomicTb Ykpainoro Mapis 3aljikaBusiach HabaraTo paHille 3aB-
JISIKW po3MOoBigsaM ii poauyiB npo 6aThKiBIIMHY, 3 IKOI BOHM MYCUJIM BUiXa-
T fo [liBHiYHOT AMepuKY, Tikarouu Bif [Jpyroi cBiToBol BiliHY, Ta 3 nepuol
MOJ0POKi aBTOPKHU 10 YKpaiHy, siKa 36iryiacs B 4aci 3 mporoJiomeHHsaM Hesa-
JiexxHocTi: 24 cepnua 1991 poky. CaMe nocTpaJssHCbKUM Nepiof, ¥ PO3BUTKY
YKpaiHCbKOI €THOMY3UKHU BCTAaHOBJIIOE YACOBI paMKH JOCJiKeHHs], BUJAHO-
ro 2019 poky.

JlocniAHuISA HaroJI01LIyE, 10 My3KKa He JiMlile pOOUTb eCTeTUYHUI BHe-
COK Y Ky/IbTYPY, a ¥ BUTBOPIOE «Bi3ii cyBepeHHOCTI» [sovereignty imaginary],


https://doi.org/10.52323/498151

MOXKe TPAHC/II0BATHU He TiJIbKU OakaHHA (HanpukJaj, aibizanbhi), a i no-
JIITU4YHI BUMOIY. BaXJIMBUM KOHILIENITOM, XapaKTepPHUM [/ YKpaiHCbKOI
MY3UKH, i 30KpeMa eTHOMY3HKH, € «IUKicTb» [wildness] - mosiceManTu4yHe
CJI0BO, sIKe JicTae Jefasi 6ijiblie HOBUX MepPeOCMUCIeHb Y Pi3HUX icTopu-
KO-IOJIITUYHUX | KyJIbTYPHUX KOHTEKCTaX.

1li KOHTEKCTH BiJ/i3epKaJieHi B I'ATH po3/ijsax MoHorpadii. ¥ nepmomy
po3Aini HeTbcsa Npo MOCTYNOBY TpaHcpopMal(ito 3HaUeHb CJI0BA «JUKICTb»
y TBopuocTi Pycnany, sika, BjacHe, no6y/yBaJia Ha [[bOMY CJIOBi CBifl My3u4-
HUM 6peH/;. KitouoBUMU eTanamu B icTopil po3BUTKY LIbOTO GPEH/Y AOCTif-
HUIS BBaXKae Tpu micHi. [lepia - «3Har 51», B Kl «JUKICTb» CUHOHIMiYHa
NPUPOJHIN HEBUMYIIEHOCTI Ta «MepBO3JaHHOCTI» ['yIy/JbIIMHU - cBigoMa
aBTOEK30TH3allisl YKPAiHCbKHUX «iHIIUX», AKY GiIbLIICTb TYUYJIB i ryLyoK,
onuTaHux Mapietro CoHeBUIbKOIO, CIPUIHS/IA HECXBAJIbHO, BBaXKal04H, 110
iX acoLilI0Th i3 HEKY/IBTYPHUMHU «BapBapaMu». [lpyra Taka nicHa - «/luki
TaHIi», fle Ha JOT0Jly €BpOIefCbKOMY CIIiIBOYOMY KOHKYpPCY, KpiM deTUu-
3auii ['yuynbuiyMHy, 3’ ABASETHCS TaKOXK CEKCyaslizalis 06pa3y «JUKoi» Ykpa-
iHH, Bifo6pakeHa B KiTUEBUX KOCTIOMAX, 110 BiICU/IAIOTH i 0 aMa30HKH, i 710
npuHiecu-Boitenbku Kcenu. Tpeta - «/luka EHeprisg» — B Ayci TpeH0BOTO
€KOaKTUBI3My LIyKae CaMOBIJTBOPIOBAHY €Heprilo, 3JJaTHY NOJ0JIaTH «KPHU-
3y JIIO[CbKUX cepAelb». | 3HaxX0AUTh II — JUKY, «IIaMaHCbKy» — B YKpaiHi, Ha
110 HATAKAIOTh KOCTIOMH «iHUIMX» Y BiJleOKJIimi, pa3ioye noAi6Hi A0 THX, Y
SIKUX TYpT PyciaHu BUcTynaB Ha EBpobavyeHHi, 3aK/IMKAIOUU TaK YKpaiHy
€MaHCUNyBaTHUCA BiJi «CHHTETUYHOI» eHeprii, AKy BoHa oTpuMye 3 Pocil.
Jewo auBye, YoMy, aHa/II3y04YW YHUCIEeHHI iHTEPB'10 Ta iHCTarpam-I0nycu
CMiBa4yKH, JOCTIAHULSA 06X0AUTh YBArolo, Julle MO6IXKHO Mo Hel 3raJylouHy,
KHWXKKY «/luka EHeprig. Jlana» Mapii Ta Cepria /lda4eHKiB Ta He NOpPiBHIOE
NOTPaKTyBaHHA «JUKOI eHeprii» B TiTepaTypHOMY Ta My3UYHOMY NIPOEKTAX.

Jpyruii poszin Mapis CoHeBuubka npucsiuye TBopuocTi «Dakh
Daughters», a Tako»k HEHaBMHUCHOMY MOJITUYHOMY KOHTEKCTY, IKUH panTo-
BO JI0/IaBCsl 10 iXHBOI «aloJIiTUYHOI» JJOPEBOJIOLIHHOI KoMmo3uIlii «Po3u/
Jlonb6ac», nepeTBOPUBILHU iX i3 My3UYHUX TIlICTEPOK Ha repoiHb PeBourtonii
rizHocTi Ta peakTyasisyBaBLIM B YKpalHCbKil caMocBifoMocTi o6pasu «6e-
peruHi» Ta «6aHepiBku». OCTaHHS € NIPUKMETHOIO TaKOX K YKpalHCbKUM
crnoci6 TBopyoi MPOTUAII pociicbKOMY JUCKYpCY NPO HEOHALUCTCbKe Ta
«6eHAepiBCbKe» 36iroBUChKO Ha EBpoMaliiaHi: «6aHAepiBelb» Ta «b6aH/e-
piBKa» ipOHIYHO 3aM03UYYIOTHCSA 3 BOPOXKOTO JUCKYPCY A/l CAMOO3HAaYeHHs
i cTalTh JXKepeJsioM PeBOJIOLiMHOI cotijlapHOCTi.

TpeTi#t po3zis, y sKOMy aBTOpPKa PO3MEKOBY€E MOHATTSA GOJIBKJIOPY Ta
aBTEHTUKH, 30CePe/KYETbCA Ha BUKOHABLAX, sIKi NPO6YIOTh IPOCyBaTH Ha
moy «losioc kpaiHu» yKpalHCbKy aBTeHTHUKY: OJiekciii 3aenp Ta CycaHHa
Kaprnenko. Y ¢pokyci Mapii CoHeBUI[bKOI He Ti/IbKK BOKaJI, SIKMH BOHA BU-
Buasia B YKpaiHi y npodecopa EBreHa EppemMoBa, a 1 MOHTaX BiJleOBi3UTI-
BoK Ouiekcist Ta CycaHHU Ha KaHaJli «1+1» i koMeHTapi )ypi 1oy o ixHix BU-
CTymiB. 3a/J0BOJIbHSAI0YH NTOTPEOyY y BifpOKeHHI yKpalHChKOro apxaiuHoro
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MUHYJIOT'0, aBTEHTUKA BUSBJISIETHCS KHE3PYYHOIO» AJIsI 110y, HAATO «AUKOI0»
Ta «HENPUOOPKAHOI0», K HE3BUYHOIO», NOIEKY/I1 HABITh «kKOMIYHOIO», a TOMY
BiJy Mo4aTKy npupedeHo0 Ha nporpait y «l'osoci kpaiHu».

YeTBepTUil po3/ij BMilye B co6i po3aMoBYy i3 3aCHOBHUKOM pafio «Meii-
JlaH» Ha TepuTopii ABToHOMHOI Pecny6s1ikn Kpum npo icTopiro BUHUKHEH-
Hsl OKpeMOi XBHJII 3i CXi/JHOI0 My3HWKOIO sIK 3aC06y KOHCOJIiJanii KpUMChKO-
TAaTapChbKOr'0 HacesJeHHS MiBOCTPOBA, a TAaKOX Mpo MepureTii icHyBaHHSA
«MeydanFM» miz yac anekcii. CTaHLig, sika 3anpaifoBasa 2005 poky, movasa
MyJIITH POCIMCBKIN MpomnaraH/i BUMaJAKOBOIO BiJICUJIKOI0 O PEBOJIIOLiI Ha
MaligaHi Ha3Bi 3a pik A0 Toro, ToMmy 2015 poKy MycuJia «InepecesuTUCs» A0
Kuesa. Pociliceka okynaniga KpuMy nigBumniuia piBeHb NoJiTUYHOL aHTaXO0-
BaHOCTI pajiio, a TaKOXX BU3HA4YWJIa BEKTOP HOro caMoifieHTUdiKalii: paaiie
NpOyKpaiHChbKUH, aHX NMpopocCiicbKUM, MONPU He3aA0BIJIbHY J0BOEHHY IO-
JIITUKY YKpalHU CTOCOBHO HalioHa/bHUX MeHIIHUH. [lopag i3 «MeydanFM» y
bOMY PO3/1iJli poaHaJsi3oBaHa nepemora />kamasnu Ha «EBpob6adeHHi-2016»
3 nicHelo «1944», sska Harajjajia npo CiJibHUN NPOCTip KOJIOHiaIbHOTO MU-
Hy/10T0 - 3/104MHU CPCP npoTH KpUMCbKOTaTapChbKOr0 HaceJleHHsI 30KpeMa
1 YKpaiHu 3arajioM, — a TaK0» CTaJia, 3TiHO 3 HU3KO0 OTJIS/1iB, MOJITUYHUM
BUCJIOBJIIOBAaHHSM NPOTHU OKynaliiiHoro pexxumy P® Ha ykpaiHCbKUX Tepe-
Hax. [licHa «1944», na fymxy Mapii CoHeBULIbKOi, 3MiHMJIa «IIpaBUJIA TPU»
Ha «EBpo6GavYeHHi», 3ano4yaTkoBaHoro 1956 poky K amnoJiiTHYHE IOy AJIS
«JIpy>KHbOT'0 3MaraHHs» KpalH Ha pOTUBary 36poiHuUM KoHJrikTam Jpyroi
CBIiTOBOI BiliHM.

Y n’aToMy po3ziji JOCHIJHUIS 30CePeKYEThCS HA AisLIbHOCTI TypTy
«[Jaxabpaxa», KU}, rpalOyu y CTUJI «ETHOXA0Cy», 3100yB MOMYJSPHICTb
He JiMlIe B YKpaiHi, a ¥ 3a KOPAOHOM i CBijOMO BUKOPHUCTAB L10 NOMYJIAP-
HICTb 3a/i/11 JOHECeHHS YKpaiHCbKOI MOJITHYHOI MO3MLII A0 CBITOBOI ay-
auTopii. Horo Mysuka cBO€w «JuKicTIo» HiBesoe 6iHapHi omosunii go6pa
i 3/1a, MOpAAKY M Xaocy, Na/iMIICeCTHO 3MIlIYI0YM Pi3Hi apy¥ MHUHYJIOTO Ta
TenepilHbOro, 3BiIbHAI0YY B TAKUM CNOCIO YKpailHChKUH iCTOPUYHUM AMC-
KypcC Bif Bagy po3xuTaHux (MOCT)paAsHCbKUX HapaTUBiB. TBopuicTh «/a-
xubpaxn» Ta Mi>kHapoZLHHUM pe30HaHC HABKOJIO Hel «poBiHLjianizye» Pocio
i mo36agJis€ il MOHOMOJTIT Ha CEHCONMOKJIaAaHHS; 1ie, Bi/ITOBi/THO, YMOKJINB-
JIIOE «JelpOBiHLiaNi3aLiio» YKpalHCbKOI0 roJiocy AJisl pO3MOoBiJi Ipo BJac-
Hy icTopito. «ETHOXaoTHYHa» My3UKa 3iHCHIOE CIIPOOY MPo6IeMaTU3YBATH
MUTaHHS FeoNoJiTHYHOTO BUOOpY Mixk 3axozoM i CxofoM, mifika3yoyy, 1o
Ykpaina He MoxKe aHi MOBHICTIO EBpoOIEI3yBaTHUCs, aHi MOBHICTIO 3pocCiiiu-
THCS: il KpaiHa €jMHA TiJIbKU — i caMe — Y CBOIM «JUKOCTi».

BignoBifHO, « JUKY MY3UKY» MOXXHA BUBHAYUTHU AK TaKy, 110 CTpaTeriy-
HO 3aJiyya€ A0 nepdopMaHCy eK30TUYHI TPOIMU 3 METOI CTBOPEHHS MOJi-
TUYHOTO BUCJIOBJIFOBaHHSA. CBiZIOMO BiIMOBJISIFOYUCH BiJl MOHATTS «HallioHa-
JIi3M» 4yepe3 HeraTUBHI KOHOTALlii, AKMX BOHO HAGYJI0 SIK ¥ NPOYKPaiHChKiH,
Tak i B mpopocilicekiil nponaranzi, Mapis CoHeBHIIbKa FTOBOPUTH MPO «Bi3ii
CYBepeHHOCTI», IKi 3/JaTHa CTBOPIOBATH «JMKa My3HuKa». Lld My3uKa 3anpo-



HIyE MPUETHATUCA [0 YKpaiHCbKOi Bepcil «aKyCTUYHOTO IpOMajIiHCTBa»
[acoustic citizenship], sike MOMUPIOETHCA JaIeKO 3a TEPUTOPiabHI KOpJ[0-
HU YKpaiH{, YTBOPIOKYH BIiIUYTTA COJIILApHOI €AHOCTI B yCiX, XTO I clyxae.
JIMKicTb OYHTY€E CYNpPOTHU SIK My3WYHUX, TaK i MOJITUYHUX OOMeEXKeHb, 110
il HaMararTbCA HAKWUHYTH, NiJIITOBXYIOYH CBOIM BUKJIHWKOM MeperIsHyTH
PO3YMiHHS «IIOJITHYHOTO». Y 60p0oThOi 3a caMoiHTepHpeTaniio «JUKa My3u-
Ka» MiZiBaKy€e KOHBEHIIiliHI CeHCH, peKOHLeNTyali3ye MUHYJIE, IEPEOLiHIOE
TelepillHE ! ySBJIsI€ MAaUOYTHE — mepeTBOpro€e JuKicTh i3 MapriHasizoBaHoi
IHAKIIOCTI Ha J2KepeJio CUJIH.

[IOHATTA «aKyCTUYHOTO TPOMaJASAHCTBa», 3alpONOHOBaHe AOC/IiJHU-
[[e10, BUJAETHCSA BUMPABAAHUM i 0COBGJIMBO IUIIIHUM Y KOHTEKCTi 3aKJIUKIiB
«rmodyTH JloH6acy, AKi JIyHa/IU 3 My3WUYHUX i MOJITUYHUX CLeH Ha MO0YaTKy
pocificbko-ykpaiHcbkoi BiltHU. [1061)KHO OKpec/JIeHUMHU 3aIULIUIUCS TUTaH-
HA LiHY, AKY «iHLIi» CIIJIa4yI0Th 3a BUXiJ i3 MaprideciB y neHTp yBary, a Ta-
KO TOHKOI Mexi, 110 BiAfis€ cTpaTeriyHe BUKOPUCTAHHA €K30THU3MY B/,
«LIapOBapLIAHUY.

JlojaTkoBe 3amuTaHHSA, Bi/[IOBiAb Ha fIKe JOLIJIBHO OYy/I0 6U MOUIyKa-
TH B MalOYTHbOMY, CIMPAIOYMCh HA TEOPETUYHI MiJBaJMHU Lii€el MOHOTpa-
¢ii, cTocyeThCS TOrO, IK 3MIHIOETHCS 3 YACOM CIPUHHSATTS YKPAIHCHKOI My-
3UYHOI aBTEHTUKHU y NPOCTOPI rpOMajCbKOl AYMKH — HaBiTb HA MaTepiaJi
oKpeMo B3daToro moy «l'osoc kpaiHu». | 44 icHye B JUCKypCi cydacHOI yKpa-
THCBKOI My3UKH 3arajioM - 3 OIJISy Ha Helllo/iaBHiM ckaHpaan i3 MARUV Ha
HauionaneHOMYy Bii6opi Ha «EBpo6aueHHsA-2019» Ta, mUpILE, HA CYyCHibHE
3acy/mKeHHs1 OyAb-siKoi MUCTelbKoi KoJsiabopalii 3 KpaiHOI-OKyNaHTOM —
TeH/eHLis A0 npob6sieMaTu3alii il moJiTUYHOI CK/IaJ0BOi Ha TJi TaKUX BU-
NpOOYBaHb, SIK PEBOJIIOLisS Ta BiltHA.

-
-
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